General Contrasts Between Ray 2 and Ray 3

Su tuong phan chung giita Cung 2 va Cung 3

Ray2 VS. Ray3

Cung 2 sovei | Cung3

1. the Preserver 1. the Creator

Pang Bio vé DPang Sang tao

2.Vishnu 2. Brahma

3. heart 3. Head

trai tim Pau

4.love (2A) 4. active and abstract intelligence
tinh thuong (2A) tri thong tué linh hoat va tritu tugng

5. wisdom (2B)

5.active and abstract intelligence

minh triét (2B) tri thong tué linh hoat va tritu tuong
6. feeling 6. thinking
cam giac suy nghi

7.understanding through the heart
hiéu biét thong qua trai tim

7. comprehension through the mind
su hiéu biét théng qua cai tri

8. identifying with that which is to be
understood
dong hoa vdi cai can dugc hiéu

8.holding at a “distance” that which is to be
understood; attempting to see within a large
frame of reference

gilt  mot "khoang cach" vdi cai can dudc hiéu; co
gang nhin thay trong mét hé quy chiéu 16n

9. reliance upon intuition
dua vao truc giac

9. reliance upon reasoning
dya vaolyluian

10. easily accepts religion or spirituality
dé dang chip nhin t6n gido hoic tAm linh

10. often critical of religion or spirituality as
unthinking and unintelligent

thudng chi trich tén gido hodc tim linh 14 thiéu
suy nghi va thiéu théng minh

11. readily cooperative
san sang hgp tac

11. more competitive (3B)
canh tranh hon (3B)

12. radiating pure light
tda ra anh sang thuan khiét

12. veiling light through created form
che gidu anh sang théng qua hinh tudng dugc tao
ra

13. instinctively truthful
that tha mét cdch badn ning

13. often veils or covers the truth
thuong che giau hoac che day su that

14. more subjective
chti quan hon

14. more objective
khach quan hon

15. more internal
hudéng ndi hon

15. more external
hudng ngoai hon




16. emphasizes quality
nhan manh chit lugng

16. frequently emphasizes quantity and
multiplicity

thudng xuyén nhan manh s6 lugng va tinh da
dang

17. more silent
im lang hon

17. more verbal
néinhiéu hon

18. willing to allow intangible experiences to
remain unformulated in words

san sang cho phép nhiing trai nghiém vé
hinh khéng dugc bay t6 thanh 16i

18. inclined to describe all experiences in words
thién vé mo t4 tat ca cdc trdi nghiém bang 16i

19. frequent fearfulness [especially (2A)]
thuong xuyén sg hdi [ddc biét 1a (2A)]

19.lack of worry; has confidence in his ability to
cope intelligently (3B)

it 1o ling; tu tin vao kha ning ddi phé théng minh
ctia minh (3B)

20. emotional vulnerability (2A)
cam xuc dé ton thuong (2A)

20. handles feelings with mind
x(t 1y cAm xtic bang cai tri

21. teaches by drawing upon students’
innate wisdom (2B)

day hoc bang cach dya trén minh triét bAm
sinh ctia hoc vién (2B)

21. teaches by filling students’ minds with
knowledge and information

day hoc bang cach 14p day tAm tri hoc vién biang
kién thiic va théng tin

22. encourages understanding through
brooding and absorption

khuyén khich sy hiéu biét théng qua viéc
nghién ngdm va hip thu

22. encourages comprehension through
manipulation of ideas and creative thinking
khuyén khich sy hiéu biét théng qua viéc vin
dung cac y tudng va tu duy sang tao

23. allowing
cho phép

23. manipulating
thao tung

24. passive to circumstance
thu ddng trudc hoan cadnh

24. resourceful in circumstance
thao vat trong hoan cdnh

25. attracting
thu hut

25. outreaching
vuon ra ngoai

26. magnetic
ti tinh

26. actively arranging (3B)
sap xép chit dong (3B)

27. stillness
su tinh lang

27. constant movement (3B); the movement is
more mental for (3A)

chuyén dong khéng d6i (3B); chuyén déng mang
tinh tri tué hon (3A)

28. calmness
diém tinh

28. busy-ness [with (3B) the busyness is more
physical, and with (3A) more mental]

ban ron [vdi (3B) bin rén hon vé thé chit, va véi
(3A) ban rén hon vé tri tué]




19. relative inactivity; quietude and

tranquillity tuong d6i khong hoat dong; yén

tinh va thanh binh

29. great activity (3B)
hoat dong manh mé (3B)

30. values a slow and wise response
coi trong sy phdn Ung chdm rai va khén
ngoan

30. more hasty, rapid, adaptable response
su phan ting vdi vang, nhanh chéng va dé thich
nghi hon

31.less energetic
it nang lugng hon

31. highly energetic (3B)
nang lugng cao (3B)

32. “going with the flow”
"tr6i theo dong chay"

32. “making things happen” (3B)
“lam cho moi thit xay ra” (3B)

33. often materially impractical
thudng khong thuc té vé vat chat

33. materially practical (3B); [(3A), however, is
often materially impractical]

thuc té vé vat chat (3B); [(3A), tuy nhién, thudng
khong thuc té vé mit vat chat]

34, usually noncommercial
thuong phi thuong mai

34. often very commercial (3B)
thudng rat thuong mai (3B)

35. weak executive ability
kha ning diéu hanh yéu kém

35. good executive abilities (3B)
kha ning diéu hanh tot (3B)

36. usually not financially adept
thudng khong théng thao vé tai chinh

36. very adept financially (3B)
rat thanh thao vé tai chinh (3B)

37. expansiveness, generosity
su m& rong, su hao phéng

37.economy (3B)
tiét kiém (3B)

38. simplicity
su don gian

38. complexity
su phtc tap

39. clarity of thought [especially (2B)]
su rd rang clia tu tudng [dic biét 1a (2B)]

39. labyrinthine thinking [especially (3A)]
tu duy kiu mé cung [dic biét 12 (3A)]

40. faithful to commitment
trung thanh véi cam két

40.loves diversity and variety (less committal)
yéu thich sy da dang va phong phti (it cam két
hon)

41. synthesis and fusion
téng hgp va hogp nhat

41. analysis
phéan tich

42. easily manages detail (2B)
dé dang quan 1y chi tiét (2B)

42. frequently inaccurate in detail
thudng khong chinh xac vé chi tiét

43.inclusiveness
tinh bao gobm

43. selectivity
tinh chon loc

44, warm hearted and spontaneous
trai tim Am 4p va tu phat

44. more cool and calculating
lanh lung va tinh toan hon

45. warm acceptance
su chap nhén nong nhiét

45, discriminative; choosiness
phan biét déi x11; su lua chon

46. tolerant
chap thuan

46. critical
phan bién




47. criticizes those who are not learned (2B) 47. criticizes lack of intelligence (3A)

chi trich nhitng ngudi khéng chiu hoc (2B) chi trich sy thiéu théng minh (3A)

48. responds to immediate need 48. analysis and abstract considerations may

dap ung nhu cau ngay lap tuc interpose themselves between need and response
(34)

phan tich va can nhic tritu tugng cé thé dan xen
14n nhau giita nhu cau va dap ting (3A)

Major Ray 2 and Ray 3 Differences

There are many differences between the second and the third rays—they
operate in fundamentally different ways. Ray two conveys the energy of Vishnu,
“the Preserver,” and ray three conveys the energy of Brahma, “the Creator.” In
terms more related to human behavior, it might be said that ray two functions
through the power of attraction and cohesion, while ray three functions
through creativity and manipulation. Those upon ray two pour forth love and
wisdom, relying upon these two energies to exert an attractive effect upon
others, motivating them to take proper action and to arrange their own lives
according to the measure of their light. Those upon the third ray, guided by [232]
acute intelligence, reach out and more actively arrange or manipulate
circumstances (as well as the lives of others). The second ray, then, is less active
(atleastin an outward, objective fashion) and the third ray impels a great deal of
activity.

Su khac biét chinh giiia Cung 2 va Cung 3

C6 nhiéu diém khac biét giita cung hai va cung ba — vé cd ban ching hoat ddng
theo nhiing cadch khic nhau. Cung hai truyén ti ning lugng ctia Vishnu, "Pang
Bio tdn", va cung ba truyén tai ning lugng clia Brahma, "Pang Sang tao." Vé mit
lién quan nhiéu hon dén hanh vi cia con ngudi, cé thé néi rang cac chiic ning
cung hai théng qua stic manh thu hit va su gin két, trong khi cac chiic ning
cung ba théng qua su sdng tao va vin dung. Nhiing ngudi 8 cung hai tudn ra bac
4i va minh triét, dua vao hai nguén ning lugng nay dé tao ra hiéu ting thu hiit doi
vd&ingudi khac, thiic ddy ho hanh dong ding ddn va sip xép cudc sdng cia chinh
minh theo muic d6 4nh sidng cia ho. Nhitng ngudi & cung ba, dugc huéng dan béi
tri thong minh sic sdo [232], vion ra ngoai va cht ddng sip xép hoic thao ting
hoan canh (cling nhu cudc sdng clia ngudi khac). Khi d6, cung hai it hoat dong
hon (it nhat 13 theo kiéu khach quan, bén ngoai) va cung ba thuc didy rat nhiéu
hoat dong.




Third ray people are essentially creative and devise many forms—more verbal
forms in the case of type (3A) and more material forms in the case of type (3B)—
to satisfy their creative urge. Those upon ray three alter and rearrange the
environment and the lives of others, quite often according to their own
conceptions, imaginings, and plans (whether such plans are self-invented or
aligned with Divine Intention). Those upon the second ray evoke the pattern as
it already exists deep within others. They do not seek to impose a design or
manipulate a premeditated design into manifestation; they would rather draw
forth each individual’s inner design. Second ray people are non-intrusive, non-
interfering, and “allowing”; third ray people have a more “hands on” attitude—
or, rather, perhaps their attitude is better described as ‘mind-on’! From a
reversed point of view, it can be seen that this “can-do” attitude makes ray three
people [type (3B), at least] accomplished executives who can “make things
happen,” while those upon the second ray rarely have good executive abilities
and are more passive to circumstances. They do not make an impact upon the
physical plane so directly and obviously. There is also considerable difference in
their speed. Simply, those upon ray three, especially, the more extroverted (3B)
types, act with rapidity; ray two is characterized by slowness of action. But with
second ray people, wisdom enhances the slow action, whereas with third ray
people wasted motion often renders their more rapid action ineffectual.

Nhiing ngudi thudc cung ba vé co ban 14 sang tao va nghi ra nhiéu hinh thitc —
nhiéu hinh thiic bang 18i néi hon trong trudng hop kiéu (3A) va nhiéu hinh thttc
mang tinh vit chit hon trong trudng hop kiéu (3B) — dé thda min sy théi thiic
sang tao ctia ho. Nhiing ngudi & cung ba thay déi va sip xép lai méi trudng cling
nhu cudc sdng clia nhitng ngudi khac, kha thudng xuyén theo quan niém, tri
tudng tuong va ké hoach clia riéng ho (cho dit nhiing ké hoach dé1a do ho tu phat
minh hay pht1t hop véi Y dinh cia Thiéng liéng). Nhitng ngudi cung hai ggi 1én
kiéu miu nhu né dd tén tai sdu bén trong nhitng ngudi khac. Ho khéng tim cach
ap dit mot thiét ké hoic thao ting mot thiét ké da dudc tinh toan trudc dé thé
hién; ho mudn vé ra ban thiét ké bén trong ctia méi c4 nhan. Nhiing ngudi cung
hai khong xam nhép, khong can thiép, ma “cho phép”; nhiing ngudi cung ba cé
thdai d6 "nhing tay vao" hon — hay diing hon, cé 1€ thai d6 ctia ho duge mé td mot
cach tot hon 14 ‘nhiing cai tri vao’l Tt mot quan diém ngudc lai, cé thé thay rang
thai d6 “cé thé lam dugc” nay khién ngudi cung ba [it nhat 1a kiéu (3B)] trd thanh
nhiing nhitng ngudi diéu hanh thanh céng, cé thé “lam nén chuyén”, trong khi
nhitng ngudi cung hai hiém khi cé kha ning diéu hanh tét va bi déng hon trudc
hoan canh. Ho khéng tao ra tac dong 1én cdi vat chat mdt cach truc tiép va rd



rang. Cling c6 su khéc biét dang ké vé tdc dd ctia ho. Pon gian, nhitng ngudi trén
cung ba, dic biét nhitng kiéu huéng ngoai hon (3B), hoat d6ng véi téc d6 nhanh;
cung hai dudc dac trung bdi sy chdm chap ctia hanh déng. Nhung v8i ngudi cung
hai, minh triét 1am ting hanh déng cham, trong khi vdi ngudi cung ba, chuyén
dong ling phi thudng khién hanh déng nhanh hon ctia ho khéng hiéu qua.

There are also great differences in psychological orientation. Those upon the
second ray are deeply subjective and intuitive while those upon the third ray are
far more objective and rational. Second ray individuals function through love,
wisdom and the heart; third ray individuals function through intellect, reason
and the head (though, of course, those upon the second ray have “head” just as
third ray individuals have intuition and “heart”; it is all a matter of emphasis).
Both may achieve a comprehensive view, but second ray people are given to
depth of heart understanding, while third ray people— especially those of the
abstract or (3A) type—are given to breadth of intellectual comprehension.

Ngoairacon cé sy khacbiétldn trong dinh hudéng tam ly. Nhiing ngudi trén cung
hai mang tinh cht1 quan va truc giac siu sic trong khi nhiing ngudi trén cung ba
thi khach quan va hop Iy hon nhiéu. C4c cd nhin cung hai hoat ddng théng qua
béc 4i, minh triét va trai tim; Cic cd nhin cung ba hoat d6ng théng qua tri tué, 1y
tri va cai dau (tat nhién, nhitng ngudi trén cung hai cé “dau” giong nhu cac ca thé
cung ba cé truc gidc va “trai tim”; tat ca chila vin dé can nhan manh). C4 hai déu
c6 thé dat dudc cai nhin toan dién, nhung nhiing ngudi cung hai duge ban cho
kha ning thau hiéu bang tri tim, trong khi nhitng ngudi thudc cung ba — dic
biét 13 nhitng ngudi thudc kiéu tritu tuong hoic (3A) — dudc ban cho kha ning
hiéu biét thong tué rong 16n.

When contrasting wisdom and reason, the wisdom of second ray people allows
them to see with the “single eye”—in other words, with simplicity. Third ray
people, more than all other ray types (with the possible exception of those upon
the fifth ray), become involved in complexity of consideration. Rationalism and
the mind, however, can only go so far in the quest for truth. These limitations
soon become apparent to the advancing third ray person. The light of radiant
truth can, however, be more easily apprehended by the intuitive second ray type
who has transcended the complexities of purely mental cognition. [233]

Khi d6i chiéu gitta minh triét va ly tri, minh triét cia cung hai cho phép ho nhin
bing “con mat duy nhat” —néi cach khéc, véi su don gidn. Nhiing ngudi thudc
cung ba, hon tit ci cacloai cung khéc (¢ thé ngoai trit nhitng ngudi § cung nim),



tr& nén phtic tap trong viéc xem xét. Tuy nhién, cht nghia duy ly va tri éc chi cé
thé di xa trong hanh trinh tim kiém su that. Nhiing han ché nay sém trd nén rd
rang ddi vdi ngudi cung ba tién bd. Tuy nhién, anh siang ctia chan 1y rang & c6
thé dudc hiéu rd mét cach dé dang hon béi kiu ngudi cung hai truc gidc, ngudi
d3 vuot qua su phic tap clia nhén thiic tri tué thuan tay. [ 233]

Major Ray 2 and Ray 3 Similarities

Although rays two and three function in a dramatically different manner, there
do seem to be some significant connections worthy of attention. At an advanced
stage of development, individuals upon both of these rays are greatly involved
in the pursuit of light and truth. The second ray Word of Power is, “I see the
greatest Light.” It is the wisdom aspect of the second ray (2B) that is most related
to the third ray [especially (3A)] and, indeed, the Buddha (a spiritual being who
focused the light of wisdom for struggling humanity) is deeply related to the
light of substance (substance being the expression of the third aspect of divinity)
through His association with the lighted earth sign, Taurus, and through His
origin as an individualized being and subsequent experience on the Moon Chain
of Earth’s seven-fold planetary scheme—a chain which is the third in number,
and presumably was much conditioned by the third ray. Those upon the second
ray pursue the light of intuitive understanding, while those upon the third
pursue thelight of reason. Interestingly, however, “pure reason” is related to the
“buddhic plane” and hence to “buddhi” (another way of saying “intuition”), a
human faculty associated with the second aspect of the Spiritual Triad as well as
with the second ray. Thus it can be seen how interrelated are rays two and three.

Su tuong dong chinh giita Cung 2 va Cung 3

Mic du cach thiic hoat dong clia cung hai va cung ba khac nhau moét cach an
tugng, nhung dudng nhu cé mot s6 mai lién hé dang ké dang dude chu y. & giai
doan phét trién cao, cic cd nhan trén ca hai cung nay déu tham gia rat nhiéu vao
viéc theo dudi dnh sdng va chdn ly. Quyén Luc tit ctia Cung hai 13, "T6i nhin thay
Anh sang vi dai nhat." D6 1a khia canh minh triét ctia cung hai (2B) cé lién quan
nhiéu nhat dén cung ba [dic biét 1a (3A)] va, thuc su, Pic Phit (m6t dang tinh
than d3 tip trung 4nh sdng minh triét cho nhan loai dang chat vat) cé lién quan
sau sic dén 4nh sang clia vat chat (vat chat 13 su thé hién trang thai thiéng liéng
thiZ ba) thong qua su lién két cfia Ngai vdi ddu hiéu hanh thé duge chiéu sang,
Kim Nguu, va thdng qua ngudn goc ctia Ngai vdi tu cach 1a mot ca thé va sau trai



nghiém trén Diy Mit Tring cia hé Pia cau that phan — mdt ddy cé s thit tu 1a
ba, va cé 18 dugc quy dinh nhiéu bdi cung ba. Nhitng ngudi trén cung hai theo
dudi anh sang cia sy hiéu biét truc gidc, trong khi nhiing ngudi trén cung ba theo
dudi dnh sang ctialy tri. Tuy nhién, diéu thii vi 1a “Iy tri thuan khiét” c6 1ién quan
dén “c6ibo d&” va do dé véi “tinh bd dé” (mdt cach néi khéc clia “truc gidc”), mot
linh vuc con ngudi lién quan dén trang thai thit hai cia Tam nguyén Tinh than
cling nhu vdéi cung hai. Nhu vay cé thé thiy cung hai va cung ba cé quan hé véi
nhau nhu thé nlo.

Education is a “light-bearing” and light-bringing process. In the esoteric
tradition as presented by the Tibetan, the Hierarchical Department of Education
is shown to be related to both the second and the third rays. Education in the
sense of “drawing out” or “leading forth” from darkness into light, is definitely
related to the second ray, for the second ray is preeminently the ray of the
teacher. The darkness to be overcome is within the student as is the light. The
second ray teacher helps the student to understand that true knowledge and
wisdom emanate from the soul, and must be approached interiorly. Education
as a process of informing or communicating information is more related to the
third ray, and also to its subsidiary ray of attribute, the fifth ray. But, as is so
often the case when comparing rays and their functions, no hard and fast lines
of distinction can be drawn between particular aspects of the educational
process; there is a constant overlapping and inter-blending.

Gido duc 12 mét qud trinh “mang dnh sdng” va mang lai 4nh sidng. Trong truyén
thong bi truyén dugc trinh bay bdi Chan su Ty Tang, Nganh Gido duc cia Thanh
doan dugc chiing minh 13 ¢ 1ién quan dén cd cung hai va cung ba. Gido duc theo
nghia “vé ra” hay “dan dat” ti béng t6i ra dnh sing, chic chin cé lién quan dén
cung hai, vi cung hai 13 cung uu viét clia ngudi thay. Béng t6i can vugt qua ciing
nhu dnh sing déu nim bén trong hoc vién. Ngudi thay cung hai gitip hoc vién
hiéu rang tri thitc va su minh triét thuc su phat xuit tit linh hon, va phai dugc
tiép can tit bén trong. Gido duc nhu mét qua trinh cung cdp thong tin hoic truyén
dat thong tin lién quan nhiéu hon dén cung ba, va cd cung thudc tinh phu ctia
né, cung nim. Tuy nhién, diéu thudng xay ra khi so sdnh cac cung va chiic ning
cia chtiing 13 khong cé cach phan biét dé dang nao gitta cac khia canh cu thé ctia
qua trinh gido duc; c6 su dan xen va xen ké lién tuc.

It is interesting to see the close relationship between the wisdom aspect (2B) of
the second ray and the abstractly intellectual aspect (3A) of the third ray. There
are significant differences, of course, but both subtypes are philosophical,



mathematical, comprehensive and focused in the world of ideas and of higher
thought. Both aspire to great clarity of mind. Third ray types reason their way to
that clarity; second ray types often simply “know.” The Tibetan states that
second ray people are possessed of “clear intelligence” and third ray people of
“clear intellect.” The subtle difference between intelligence and intellect may be
worth pondering, and probably involves the contrast between heart and mind.
[234]

That tha vi khi thay méi quan hé chit ché gitta khia canh minh triét (2B) ctia
cung hai va khia canh tri tué tritu tugng (3A) ctia cung ba. Tat nhién, cé su khac
biét dang ké, nhung ca hai kiéu cung phu nay déu mang tinh triét hoc, toan hoc,
toan dién va tap trung vao thé gidi clia cac y tudng va tu tudng cao hon. Ca hai
déu khat khao tdi su sang sudt tuyét voi clia cai tri. Cac kiéu ngudi cung ba 1ap
luin theo cach cfia ho dé dat dudc su sang sudt dd; kiéu ngudi cung hai thudng
chi don gian 13 "biét." Chan su TAy Tang ndi raing nhitng ngudi cung hai s& hitu
“tri thdng minh sang sudt” va ngudi cung ba cé “tri tué sang sudt”. Su khac biét
nhd gitta tri théng minh va tri tué cé thé ddng dé suy ngim, va c6 1é lién quan
dén sy tuong phan giita trai tim va tri éc. [234]



General Contrasts Between Ray 2 and Ray 4

Su tuong phan gitia Cung 2 va Cung 4

Ray 2 Vs. Ray 4
Cung 2 so voi Cung 4
1. The teacher 1. The artist
Ngudi thay Nghé si
2. Illumination 2. Beautification
Tda sang Lam dep

3. Educational creativity
Sang tao mang tinh gido duc

3. Artistic creativity
Sang tao mang tinh nghé thuét

4. Love of pure truth (2B)
Yéu chan 1y thuan khiét

4. Beauty is truth
Vé deplachanly

5. Scholarliness (2B)

5. Experiential (i.e., “nonbookish”) learning

Hoc thuat (2B) Hoc qua kinh nghiém (khéng qua sach vd)
6. Religious orientation (2A) 6. Artistic orientation
Co6 xu hudng ton gido Co6 xu hudng nghé thuat

7. Emotional serenity
Tram ling trong cAm xtic

7. Emotional conflict [especially (4B)]
Cam xtic miu thuan (dic biét 4B)

8. Emotional tranquility
An binh trong cadm xtc

8. Emotional expressiveness
Biéu hién cAm xdc rd rang

9. Unemotional
Khong xtic cdm

9. Temperamental [especially (4B)]
Néng nay (dédc biét 4B)

10. Warm expression of love
Thé hién yéu thuong am ap

10. Passionate expression of love
Thé hién yéu thuong néng nan

11. Quite consistent positivity
Ludn tich cuc

11. Positivity almost equally balanced by
negativity
C4n bang giita tich cuc va tiéu cuc

12. Good humored
Hém hinh

12. Humorous, but not always good humored
Hai hudc nhung khéng phai luén nhu vy

13. Sweet [especially (2A)]
Luo6n ngot ngao (dac biét 2A)

13. “sweet and sour”
“ngot ngao va cay dang”

14. Kind [especially (2A)]

Tot tinh (d3c biét 2A)

14.Kind at times, but unpredictably the
reverse at other times

C6 lic tot tinh, nhung Itic khac lai trai ngudc
hén

15. Easy to be with
Dé dang 3 bén

15. “delightful and difficult”
Thi vi nhung kho tinh

16. Harmless in speech

Khoéng néi diéu gay hai

16. Deliberately and skillfully

Can trong va khéo 1éo

Harmless at times, but at others, ironic, even
sarcastic




Cé lic v6 hai, nhung lic khac lai mia mai,
tham chi ché nhao

17. Pleasant and agreeable
Dé chiu va dé chiap nhin

17. Actively entertaining
Hap din ning déng

18. Rarely arouses conflict
It gdy mau thuin

18. Often arouses conflict (4B)
Thudng gy mau thuin (4B)

19. Slow and steady
Cham va chic chan

19. Quickness
Nhanh

20. Quietude
Binh thin

20. Vibrancy and volatility
Dao dong va bién ddi

21. Evenness
biém dam

21. Alternation
Hay bién déi

22, Consistency
Kién tri

22. Inconsistency
Thiéu kién tri

23. Steady persistence

23. Fluctuation; vacillation

On dinh Hay thay ddi, dao dong
24. Constancy 24. Ability

Bén bi C6 t6 chat

25. Faithful adherence 25. Ambivalence

Gift vitng tu tudng M4au thuin trong tu tuéng
26. Fidelity 26. Fickleness

Trung thanh Khong kién dinh

27.Reliable and responsible
Pang tin ciy va day trach nhiém

27. More variable, unpredictable
Hay déi va khé doan dinh

28. Equable response to environmental
impact
Phan ing diém dam véi tdc ddng xung quanh

28. Immediate response to environmental
impact

Phén ting tic thi véi tdc ddng xung quanh

29. Consistent radiation
Tba sang lién tuc

29. Contrasting radiation; moodiness
Toa sy tuong phéan; tim trang G ri

30. Ease in handling a mass of detail (2B)
Dé dang xtt 1y nhiéu chi tiét

30. Inaccuracy in detail (especially factual
detail)

Khoéng phit hop véi chi tiét (ddc biét chi tiét
thuc té)

31. Capable of sustained patience
C6 kha ning duy tri nhan nai

31. Sustained patience difficult to achieve
Khé duy tri kién nhan

32. Unity through love (2A)
Thong nhit qua tinh thuong (2A)

32. Unity through harmonization [especially
@)
Thong nhat qua hai hoa hoa (ddc biét 4A)

33. Love expressed through steady
magnetism (24)

Tinh thuong thé hién qua stic htit 1au bén
(24)

33. Harmony achieved through constant
adjustment (4A)

Su hai hoa dat dugc qua diéu chinh lién tuc
(4A)




34. Accepting and tolerant of most 34.Insists upon beauty in the environment
environments

Chap nhin va khoan dung véi hau hét hoan Theo dudi vé dep bén ngoai

canh

35. Avoids extremes 35. Love of the dramatic [especially (4B)]
Tranh cuc doan Yéu nhiing gi manh mé, kich tinh

36. Noncombative 36. Possessed of a fighting spirit

Khong tranh cai S& hitu tinh than tranh dau

Major Ray 2 and Ray 4 Differences
Su khac biét chinh giiia Cung 2 va Cung 4

These two rays are closely related according to the same pattern which relates
ray one with ray two, and ray three with ray six, the latter ray in each pair being
the product of the former ray and the number “2.” Of course, significant
differences exist between the rays in each of these pairs, despite important
similarities.

Hai cung nay cé lién quan mit thiét theo cting mét khuén mau nhu méi quan hé
gitta cung mot véi cung hai, va cung ba véi cung 6: cung thit hai trong méi cip 1a
san pham cfia cung con lai va con s6 "2." Tat nhién, van cé nhitng sy khéc biét 16n
ton tai giita cac cung trong moéi cip, cho du ching cé nhiéu diém tuong dong
quan trong.

One of the key differences between individuals upon rays two and four centers
around the concept of education; those upon the second ray, especially type (2B),
are often scholarly, and wedded to study; those upon the fourth ray prefer
experiential learning and tend to adopt an attitude of situational
experimentation. Life experiences are for them the main source of education, and
“book-learning” holds much less attraction; whereas second ray types do love
their books! The ray four approach is highly interactive. An old adage in the field
of dramatic art captures the responsive, interactive ray four attitude: “Acting is
reacting.” Ray four people are dramatically interactive and reactive; ray two
people are not so intensely involved in the dramatic give-and-take of life. The
ray two approach is not so much to experience and then to express or
dramatically portray the results of that experience, as to wisely love, understand
and ameliorate life situations.




Mét trong nhiing diém khac biét chinh gi{ia nhitng ngudi thudc cung hai va bén
xoay quanh khai niém gido duc; Nhiing ngudi cung 2, dac biét 1aloai (2B), thudng
1a hoc gia, va ludn gin lién véi cong viéc nghién cttu; Nhitng ngudi cung 4 thudng
hoc tip thong qua thuc tién va cé khuynh hudng thich trdi nghiém tinh hudng.
Kinh nghiém séng chinh 13 nguén tri thitc cht yéu cho ho, va ho it hiing thi1 hon
vdi viée "hoc tdp qua sdch v3"; Trong khi nhitng ngudi cung hai lai thich sach vd!
Cach tiép can clia ngudi cung 4 cé tinh tuong tac cao. Mot cdu néi kinh dién trong
linh vuc kich nghé d3 m6 ta hoan chinh cach thiic tuong tic clia ngudi cung bon:
"Dién 1a phan ing." Ngudi cung 4 cé tinh tuong tac va phan ting manh mé; Ngudi
cung 2 khong qua dé tdm vao khia canh cho-va-nhin cfia cudc séng. Cach tiép
cin cfia cung 2 khong mang ning tinh trai nghiém dé sau d6 thé hién hoic mé ta
sinh ddng cac két qua cta trai nghiém dé, qua dé cé thé yéu thuong, hiéu biét va
cai thién cac tinh hudéng trong cudc doi.

Ray four people, deeply involved in the alternating polarities of life, are the
actors immersed in the drama of living; ray two people stand back a bit more
(abstracting the consciousness), work a bit more behind the scenes, and try to
bring tranquillity and clarity to conflict and turmoil. Certain ray two types,
especially along the love line (2A), do feel deeply and intimately and
consequently share an experiential orientation with those upon ray four; but
they remain more emotionally detached from their experiences and more
successfully maintain the “attitude of the Observer.”

Ngudi cung 4, tham gia sau vao cac phan cuc clia cudc séng, 13 nhitng dién vién
didm minh trén san khau cudc ddi; Ngudi cung 2 diing 1ui phia sau mét chut (rit
lui tAm thiic), lam nhiing céng viéc hai 1ti sau hiu trudng, nd luc mang lai suan
binh va théng suét cho moi xung d6t va hén loan. Mdt s6 tuyp cung 2, dic biét
thudc dong Bac 4i (2A), c6 kha ning cAm nhan sau sac va tudng tan va do dé gitp
dinh hudng trai nghiém cho nhitng ngudi cung bén; Nhung ho vain rat tach biét
vé mit xtic cAm khdi nhitng kinh nghiém cé dudc va duy tri tot "thai d6 clia
Ngudi quan sat."

The orientation towards conflict and peace is another important area of
distinction. Those upon ray four are actively involved in the process of war—
internally and, often, externally. Their nature is filled with struggle, and their
life is one of dramatic conflicts and hard-won harmonizations. Although
suffering is no stranger to those upon the second ray (since they “agonize
towards the goal”), they tend, for the most part, to be far more tranquil, serene



and meditative, their suffering being more silent and less dramatically
externalized. Second ray people can rather easily achieve a calm centering from
which they learn to look out upon turmoil with clarity and understanding. Ray
four people, in a constant state of alternation (and frequently, of altercation),
oscillate about the center, and only rarely achieve the steadfast centeredness
which will quiet their entire life demonstration and make them examples of
skill-in-action—which they eventually must become.

Pinh hudng vé xung d6t va hoa gidila mét linh vic quan trong khac dé phan biét
hai cung. Nhitng ngudi cung bén luén tich cuc tham gia vao qua trinh xung dét -
cabén tronglin bén ngoai. Ban chat cia ho day ap nhiing cudc dau tranh, va cudc
song clia ho 1a mot trong nhitng xung d6t day kich tinh va nhitng hai hoa khé dat
dugc. Mic dit dudng nhu su chiu dung khong la gi ddi véi nhitng ngudi cung hai
(vi ho "dau khd hudng téi muc tiéu"), nhung phan 16n ho lai yén tinh hon, thanh
than va binh an hon, su dau khé ctia ho tham ling va it hudng ra ngoai. Ngudi
cung hai cé thé dé dang dat dudc mot trung tAm an tinh, tit 6 ho hoc cach nhin
ra sut hdn loan véi day hiéu biét va rd rang. Ngudi cung 4, trong mot trang thai
x40 tron lién tuc (va thudng xuyén tranh cdi), dao ddng quanh trung tim, hiém
khi dat dudc trung tAm binh ling gitip ho cé mot cudc séng an lanh, khién ho
thanh nhiing dién hinh ctia K§ ning hanh ddng - diéu ma ho cudi cling cling phai
hudng téi.

Some important additional differences between these ray energies can be
understood if one attempts to see them in relation to the concepts of unity and
duality. Ray two and ray four are both dual rays. For practical purposes, however,
the dualism expressed by those upon the second ray is more calm, balanced and
stable than the wildly fluctuating duality often expressed by the fourth ray
subject. As ray four people evolve from conflict to harmony, and from discord to
beauty, they are able to approach the perception of unity which is natural to
those upon the second ray.

Mot s6 khac biét quan trong khdac nita giita cic ngudn ning lugng clia cic cung
nay c6 thé hiéu dugc néu ta cd ging xem xét chiing trong moi quan hé véi khai
niém théng nhait va nhi nguyén. Cung hai va cung bén déu 1a cung nhi nguyén.
Tuy nhién, d6i véi cadc muc dich thuc tién, nhi nguyén dudgc thé hién bdi nhitng
ngudi cung hailabinh tinh, cin bang va 6n dinh hon so vdi nhi nguyén bién déng
khting khiép ctia ngudi cung bon. Khi ngudi cung 4 phét trién tit mau thuin dén



hai hoa, va ti su bat n téi my 1, ho cé thé tiép cin su nhan thic vé su thong
nhat, von 1a ban chat tu nhién clia ngudi cung hai.

Major Ray 2 and Ray 4 Similarities
Su tuong dong chinh giita Cung 2 va cung 4

Ray four can actually be considered an aspect of the second ray. Those whose
souls are upon the fourth ray often resolve into the second ray. Both are rays of
mediation; they stand between and bring together. Ray two stands between rays
one and three. It is the consciousness aspect mediating between spirit
(represented by ray one) and matter (represented by ray three). Ray four stands
midway between the seven rays, balancing the three most abstract rays (rays
one, two and three) with the three most concrete rays (rays five, six and seven);
this too is a kind of mediation between spirit and matter, as symbolized by the
abstract and concrete ray triads.

Cung bon thuc su c6 thé dudc coi 1a mét khia canh cfia cung hai. Nhitng ngudi cé
linh hén dang & cung 4 thudng chuyén thanh cung hai. Ca hai déu 13 cung hoa
gidai; Chting dling gitta va gan két cac cung lai véi nhau. Cung hai diing giita cung
mdt va ba. P4 13 khia canh tAm thiic ndm gitta tinh than (dai dién bdi cung 1) va
vat chat (dai dién bdi cung 3). Cung bon ding giita biy cung, cAn bang ba cung
tritu tugng (cung 1, 2 va 3) véi ba cung cu thé (cung 5, 6 va 7); Pay ciing 13 mét
loai cin biang giiia tinh than va vat chat, dudc tugng trung bdi bd ba cung tritu
tuong va bd ba cung cu thé.

Both rays carry out a unifying, synthesizing function. Ray two unifies through
the attractive power of love and wisdom, while ray four unifies through
facilitating the intelligent, mutual adjustment of vibration—i.e., through the
process of harmonization. Just as a choir which is out of tune begins to listen,
adjust pitch and “tune up” to achieve a unified, harmonious ensemble, so ray
four people (with their sensitivity to the slightest discord, and their ability to
transform dissonance into “sweet harmony”) can bring about unification
through harmonization in any whole. Ray two individuals unify through their
ability to identify with others, no matter how discordant may be their points of
view; ray four individuals unify through active and skillful harmonization of
discord.



Ca hai cung déu thuc hién chttc ning tong hgp va thong nhat. Cung 2 théng nhat
théng qua stc manh tip hgp clia tinh thudng va tri tué, trong khi cung 4 thong
nhat thong qua viéc thiic ddy su diéu chinh mot cach sang suét cac rung ddng,
tiic 1a thong qua qua trinh hai hod héa. Giéng nhu trong mét dan hop xudng, lac
am phai dudc bit dau bang viée ling nghe, thay d6i va "chinh am" dé dat dugc
mdt dan nhac théng nhat va hai hoa, vi vy ngudi cung 4 (véi su nhay cdm cia
ho vdi nhitng bat 6n nhé nhit nhat va kha ning chuyén héa thanh "Hai hoa ") c6
thé mang lai thdng nhat thong qua su hai hoa héa trong bat ky téng thé nio.
Ngudi cung 2 thong nhat théng qua kha ning déng hod minh vdi ngudi khac, cho
di1 su khéc biét c6 thé rat 16n véi quan diém ctia ho; Ngudi cung 4 théng nhat
théng qua ki thuat cht ddng 1am hai hoa héa bat cit khac biét nao.

Both rays are also united through their relation to beauty. The trinity of the
Good, the True and the Beautiful is familiar to all. There are probably a number
of convincing ways to rotate this trinity, but the Tibetan associates the second
ray with “the Beautiful”—which seems justified, given the second ray
association with buddhi (the fourth plane), the plane of intuitive love. The fourth
ray, of course, is the “Ray of Harmony, Beauty and Art,” and is also, through
numerical resonance, associated with the fourth, or buddhic, systemic plane.
Beauty requires balance and perfected relationship. The central positions of
these rays (the second ray being central to the higher trinity of rays, and the
fourth ray being central to all the seven) signals their faculty for inducing
balance and right-relationship. Right relationship is, essentially, balanced,
beautifully harmonized relationship. Both rays two and four function
attractively as well. While ray seven is involved in the production of right
relationship leading to beauty, its method of operation is different, as it
functions along the will line of energy.

Ca hai cung déu hop nhat thong qua quan hé véi vé dep. B6 ba Long tot, Su that
va Vé dep d3 quen thudc véi tat cd moi ngudi. C6 thé cé mot sd cach dang tin ciy
dé luan chuyén tam bd nay, nhung Chan su Tay Tang két hdp cung hai véi "Vé
dep"—diéu dé cé vé thich hop, khi xét dén viée cung 2 gin lién véi cdi Bo dé (coi
gidi thit 4), cdi gidi clia tinh thuong truc gidc. Tat nhién, cung 4 1a “Cung ctia hai
hoa, vé dep va nghé thuat”, va thong qua su cong hudng vé mit s6 hoc, lién két
v6i cbi gidi thit 4, cdi Bo dé. V& dep ludn doi hdi mot mdi quan hé hoan hdo va can
bang. Vi tri trung tAm cta nhiing cung nay (cung hai 13 trung tdm ctia 3 cung
phia trén, va cung 4 1 trung tdm ciia tit cd by cung) 1a nhitng ddu hiéu cho ning
luc cAn bang va tao ra cdc mdi quan hé diing dan. V& ban chat méi quan hé ding



12 moi quan hé hai hoa va dep d&. Ban than ca cung hai va bon cling hoat ddng rat
thu hiit. Trong khi cung bay lién quan dén viéc tao ra mdi quan hé dting din din
dén cai dep, phuong thiic hoat ddng ctia né khac, vi né hoat déng doc theo dong
nang lugng y chi.

In addition, those on rays two and four are united by their intense capacity to
suffer. All human beings (belonging as they do to the fourth kingdom of nature)
suffer, but suffering is an especially inescapable mode of evolving for those who
are strongly conditioned by the second and fourth rays. Perhaps this capacity to
suffer is related to the mediating responsibilities frequently assumed by second
and fourth ray people; placed at important midway points and intersections,
they can easily be torn in two directions and subjected to the “cross of life.” An
understanding of suffering involves an understanding of division and tearing.
Suffering is a rending process, and significantly, the acme of human suffering is
experienced at the fourth initiation when the causal body (the periodic vehicle
embodying the second aspect of divinity) is “rent in twain.”

Ngoai ra, nhitng ngudi cung hai va bon dudc thong nhat bdi ning luc chiu dung
cia ho. T4t ca nhan loai (thudc vé gidi tu nhién thi tu) déu chiu khé dau, nhung
dau kho lai 12 mét phuong thiic dic biét khdng thé tranh dudc trong viée phat
trién cho nhiing ngudi chiu &nh hudng manh ctia cung 2 va cung 4. C4 18 ning
Iutc chiu khé dau nay cé lién quan dén trach nhiém trung gian ma ngudi cung hai
va cung 4 thudng phai ganh vac; Nam & cac vi tri quan trong va nit giao cit, ho
c6 thé dé dang bi giang kéo theo hai hudng va chiu déng dinh trén "thap gia cta
cudc séng." Su hidu biét vé khé dau lién quan dén sut hiéu biét vé phan chia va xé
nat. Pau khé 13 mot tién trinh cia xé ndt, va mot cach dic biét, su khd dau tot
dinh cfia con ngudi duge kinh nghiém trong 1an diém dao thi tu khi thé nguyén
nhan (thé luan hoi hién than clia trang thai thi hai cta thiéng liéng) bi "xé lam
hai".



General Contrasts Between Ray 2 and Ray 5

Su tuong phan chung gitia Cung 2 va Cung 5

Ray2 VS.
Cung2 so VOi

Ray5
Cung5

1. thepriest
Linh muc/vi tu té

1. the scientist
nha khoa hoc

2. thelover (2A)
chi thé bac 4i (2A)

2. the thinker
chti thé tu tudng

3. the way of the heart
cich thitc ctia trdi tim

3. the way of the head
cach thic ctia dau 6c

4. “soft-hearted” [especially (2A)]
“Mém long" [dic biét 14 (2A)]

4. “hard-headed”
"cling dau"

5. love of wisdom [especially (2B)]
tinh yéu minh triét [dic biét (2B)]

5.love of concrete, factual knowledge
tinh yéu hiéu biét cu thé va thyc té

6. merciful
nhan hiu

6. justice (often without mercy)
cong ly (thuong khong c6 long thuong x6t)

7. spiritually abstract; attention is focused
upon the Observer

tritu tugng vé mit tinh than; su chi y duge tip

trung vao Ngudi Quan sat

7. spiritually concrete; attention is
concretely focused upon the phenomena of
the interior worlds

cu thé vé mit tinh than; su chi1 y dugc tip
trung mot cach cu thé vao cac hién tugng
clia thé gidi ndi tAm

8. religious orientation
dinh hudng tén gido

8. scientific orientation [especially (5A)]
dinh hudng khoa hoc [dac biét 1a (5A)]

9. preoccupation with the understanding of
consciousness
m6i ban tAm véi sy hiéu biét vé tam thiic

9. focus upon understanding the practical
relationship between matter and energy
(i.e., how to work with “material energy”)
tap trung vao viéc hiéu moi quan hé thyc té
gitta vat chit va niang lugng (ttic 13, 1am thé
nao dé1am viéc véi “ning lugng vat chat”)

10. concentration upon nonmaterial states
tap trung vao trang thai phi vat chat

10. concentration upon matter
tap trung vao vat chat

11. love of pure truth (2B)
tinh yéu chan 1y thuan tuy (2B)

11.1ove of applied truth
tinh yéu chan ly dugc ap dung

12. deeply subjective orientation
dinh huéng ch?i quan sau sic

12. pronouncedly objective orientation
dinh huéng khach quan ro rét




13. mechanical aptitudes rare
hiém c6 ning khiéu vé may méc

13. good mechanical aptitude [especially

(5B)]

ning khiéu t6t vé may méc [dic biét 14 (5B)]

14. love of meaning (2B)
yéu thich y nghia (2B)

14.love of facts
yéu thich sy kién/thuc té

15. focus upon mathematics as the revealer of
meaning

tap trung vao toan hoc nhu 1a ngudi tiét 10 y

nghia

15. focus upon mathematics as a tool for
calculating the solution to practical
problems

tap trung vao toan hoc nhu mét coéng cu dé
tinh toan 18i gidi cho cac van dé thuc té

16. magnetic
tu tinh

16. nonmagnetic
khong tu tinh

17. warmth (2A)
am ap (2A)

17. coolness
lanh dam

18. emotional sensitivity
nhay cdm

18. emotional unresponsiveness
khéng phan tng véi cdm xtc

19. attachment [especially (2A)]
dinh mac [dic biét1a (2A)]

19. detachment
tach roi

20. intimacy with people
than mat véi moi ngudi

20. detached analysis of people
phan tich tach r&i vé con ngudi

21. love of people
yéu thich con nguoi

21.love of “things”
yéu thich "sy vat"

22. seeing the best in everyone
nhin thiy diéu tot nhat & moi ngudi

22. commonsensical, pragmatic assessment
danh gia thong thuong, thuc dung

23. personable
cé tinh

23.impersonal
vO tinh

24. needs frequent association with others
nhu cau két hgp thudng xuyén véi nhitng ngudi
khac

24. more independent
doclap hon

25. needs more personal “fiber”
nhu cau "lién két" riéng tu hon

25. uprightness
tinh tinh béc truc

26. teaches through evocation
day thong qua khoi ggi

26. teaches through impartialness of facts
day thong qua tinh khéng thién vi ctia céc su
kién

27. synthetic
téng hop

27. analytical
phén tich

28. inclusive interests
quan tAm mét cach bao gdm

28. highly focused interests
quan tdm mat cach tap trung cao do




29. interdisciplinary
da nganh hoc thuéat

29. ‘uni-disciplinary’
'don nganh hoc thuat'

30. broadly tolerant
bao dung réng rai

30. critical; extremely discriminating
phé phan; cuc ky phan biét

31. fusing
Hoanhip

31. separating
tach biét

32. unifying
thong nhat

32. distinguishing
phin biét

33. dissolving boundaries
x6a bb ranh gidi

33. discerning boundaries
phén biét ranh gidi

34. comprehensiveness (2B)
tinh toan dién (2B)

34, specialization
chuyén moén hoéa

35. broad understanding
hiéu biét rong

35. particularization
cuthéhda

36. more fluidic
uyén chuyén hon

36. more fixed
co dinh hon

37. afine grasp of synthetic detail
nam bat tot cac chi tiét tong hop

37. afine grasp of focalized detail
nam bit tot cac chi tiét cu thé

38. intuitive
tryc giac

38. analytical, rationalistic
phan tich, duy ly

39. easily receives intuitive ideas
dé dang tiép nhin nhiing y tudng truc gidc

39. facility for manipulating concrete
thoughts
khéo 1éo ap dung nhiing tu tudng cu thé

40. the ray of “intuitive love”
cung cta "tinh yéu truc giac"

40. the ray of “intelligent love”
cung cta "tinh yéu théng tué"

41. faith [especially (2A)]
duc tin [dac biét 1a (2A)]

41. skepticism
hoai nghi

42. depends upon inner realization
phu thudc vao nhén thiic bén trong

42.demands externally verifiable proof
yéu cau bang chiing c6 thé xdc minh bén
ngoai

43. reverence [especially (24)]
tébn kinh [dac biét 13 (2A)]

43. frequent irreverence based upon the de-
glamorizing power of the rationalizing mind
thudng bat kinh dua trén ning Iuc xua tan
40 cam cfia thé tri duy ly

44, naturally sympathetic
thong cdm tu nhién

44. frequently thinks that sympathy
interferes with the rational faculties
thudng nghi ring sy cAm théng can thiép
vao cac khia canh ly tri




45. relies upon understanding gathered 45. relies upon knowledge gathered
dua trén sut hiéu biét thu thap duge dua trén kién thic thu thap dudc
46. from experience 46. from experiment

tlt kinh nghiém tit thit nghiém

Major Ray 2 and Ray 5 Differences
Su khac biét chinh giita Cung 2 va Cung 5

The key differences between ray two and ray five concern the contrast between
the paths of love-wisdom and knowledge, as well as the contrast between the
means of determining truth preferred by those who follow each path. Those
upon the second ray are gifted with abundant intuition. Because of their
subjective orientation and sensitivity they can understand the truth without
recourse to the processes of proving and verifying through the utilization of the
external five senses—processes which are demanded by the “rational,” concrete
mind. Those upon the fifth ray require external proof— demonstrable,
experimental proof upon the physical plane in order to accept something as true.
What many second ray people accept as factual is considered nothing but
unsubstantiated fancy by the fifth ray type. And, of course, the fifth ray method
of thoroughly examining the form to arrive at that which substantiates the
form, is seen as very slow and tedious (and even inadequate and misleading) by
the second ray type.

Su khéc biét chinh giita cung hai va cung nim lién quan dén su tuong phan gitta
cac dudng 16i clla bac di-minh triét va kién thic, cling nhu sy tudng phan gitta
cic phuong tién xac dinh chan ly dudc nhitng ngudi di theo mbi dudng 16i ua
thich. Nhitng ngudi cung hai cé ning khiéu vdi truc gidc doi dao. Do dinh hudng
ch?i quan va sut nhay cdm cfia ho, ho cé thé hiéu dudc chan 1y ma khéng can nho
dén céic qua trinh ching minh va xac minh théng qua viéc st dung nim giac
quan bén ngoai — cac qua trinh dudc yéu cau bdi tri cu thé “duy ly”. Nhitng ngudi
cung nim yéu cau bang ching bén ngodi — biang chiing thyc nghiém, cé thé
chiing minh trén c6i vdt Iy dé chap nhan diéu gi d61a ding. Nhitng gi nhiéu ngusi
cung hai chap nhén 1a thuc té dudc kiéu ngudi cung nim coi 1a khéng cé gi khac
ngoai su ua thich thiéu cin ctt. V3, tit nhién, phuong phap cung nam kiém tra ks
ludng hinh thiic 48 di dén két qua chiing minh cho hinh thiic, dudc kiéu ngudi
cung hai xem 13 rat chdm chap va té nhat (tham chi khéng day da va giy hiéu
nham).




The second ray approach is the “way of the heart”; the fifth ray method is the
way of the mind, or rather, of a certain aspect of the mind—the exacting concrete
mind. Inclusive second ray people, especially those conditioned primarily by the
wisdom aspect of the second ray, like to see all the great wealth of detail in
synthetic relation. For this kind of [240] perception the Tibetan uses the very apt
phrase “meticulous entirety.” Fifth ray people like to perceive with what might
be called ‘meticulous particularity.” The search for the ultimate particle by fifth
ray modern science is a living symbol of meticulous ‘particularity.” Fifth ray
people, as a rule, do not especially care if they can achieve a synthetic
understanding of all knowledge, so long as they know all there is to know about
their speciality. Second ray people, however, demand the synthesis, for theirs is
the ray of “detailed unity” and “comprehensive inclusiveness.”

Céch tiép can cung hai 1a “dudng 16i clia trai tim”; phuong phap cung nim I
dudng 16i clia cdi tri, hay dting hon, clia mét khia canh ndo @6 cia céi tri — tri cu
thé chinh x4c. Nhitng ngudi c6 cung hai bao gdm, dic biét 1a nhitng ngudi dudc
quy dinh ch yéu bdi khia canh minh triét ctia cung hai, thich nhin thay tat ca
su giau cd to 16n clia chi tiét trong moi quan hé téng hap. Pdi véi loai nhan thiic
[240] nay, Chan su Ty Tang st dung cum tit rat pht1 hop 13 “toan bd mét cach ti
mi”. Nhitng ngudi cung nim thich nhan thtc véi cai c¢é thé duge goi 1a 'tinh cu
thé t mi.' Viéc tim kiém hat cudi cling cia khoa hoc hién dai thudc cung nim 1a
mot biéu tugng séng ddng clia 'tinh cu thé ' ti mi. Theo quy luit, nhitng ngudi
cung nim khong dic biét quan tam dén viéc liéu ho cé thé dat dudgce sy hiéu biét
téng hop vé moi kién thiic hay khéng, mién 13 ho biét tit ca nhiing gi can biét vé
chuyén moén ctia ho. Tuy nhién, nhitng ngudi cung hai lai yéu cau su téng hop,
vi cung cfia ho 1a cung clia “sy thong nhat chi tiét” va “tinh bao ham toan dién”.

There is also the obvious contrast between the energy of love and that of the
mind which is so important when comparing the life orientations of those upon
these two rays. Second ray people seek to place themselves on intimate terms
with all people and all things. They want to understand from the “inside out.”
Fifth ray people hold the object of examination at a sufficient distance to remain
as objective as possible (even though, as fifth ray science has proven, it is not
really possible!). Here we see a demonstration of the attractive magnetism of the
second ray and the non-attractive detachment of the fifth ray—a detachment
which is maintained so that the acquisition of objective knowledge can be
facilitated. Second ray types seek thorough subjective knowledge, which is much
closer to wisdom.



Cling ¢6 su tuong phan ro rang gitta nang lugng cda tinh yéu thuodng va niang
lugng cta tri tué, diéu rat quan trong khi so sanh dinh huéng cudc séng clia
nhiing ngudi dua trén hai cung nay. Nhitng ngudi cung hai luén tim cach dat
minh vao nhiing méi quan hé mit thiét vdi tat cd moi ngudi va moi vat. Ho mudn
hiéu tif “trong ra ngoai”. Ngudi cung nim giil d6i tugng kiém tra 3 mot khoang
cach df @€ giit sy khach quan nhit cé thé (mic dii, nhu khoa hoc cung nim da
chiing minh, diéu d6 khong thuc su c6 thé xay ra!). § diy ching ta thdy mot
minh chiing vé tit tinh thu hit cfia cung hai va sy tach roi khong thu hit clia
cung nim — mot su tach rdi dude duy tri dé cé thé tao diéu kién thuin lgi cho
viée tiép thu kién thic khdch quan. Kiéu ngudi cung hai tim kiém kién thtc chu
quan thiu ddo, gan véi minh triét hon nhiéu.

Major Ray 2 and Ray 5 Similarities
Su tuong dong chinh giita Cung 2 va Cung 5

The love of (and capacity for) illumination is one of the key factors unifying the
second and the fifth rays. The second ray is the “ray of light bearing influence”;
the fifth ray is also called the “light bearer” (The Rays and the Initiations, p. 592)
and confers the “power to achieve light on many matters.” (Discipleship in the
New Age, Vol. I, p. 437). It is possible that both these rays function through the
planet Venus, which, from the vantage point of Earth’s humanity, is the most
luminous object in the night sky (with the obvious exception of the Sun and the
Moon). Venus, too, is the light bearer (Venus- Lucifer) and the planet of
“intelligent love.”

Su yéu thich (va kha ning) gidc ngd 12 mot trong nhiing yéu t6 quan trong hop
nhat cung hai va cung nim. Cung haila “cung clia 4nh sdng manglai anh huéng”;
cung nim con dugc goi 1a “dang mang 4nh sang” (Cung va Piém dao, trang 592)
va ban cho “stic manh dé dat dugc 4nh sang vé nhiéu van dé.” (Pudng dao trong
ky nguyén mdi, tip I, trang 437). C6 thé ca hai cung nay déu hoat ddng xuyén qua
Sao Kim, 13 vat thé phat sang nhat trén bau troi dém (ngoai trit Mit troi va Mit
trang), tit vi tri clia con ngudi trén Trai dat. Sao Kim cling viy, 1a ngudi mang dnh
sang (Lucifer-Sao Kim) va 1a hanh tinh cta “tinh thuong théng tué”.

As might be expected, those upon the fifth ray are frequently involved in
modern education with its light bearing, informing function. The fifth ray (as
presently utilized by humanity) conveys light upon specialized subjects. The



second (or “teaching ray”) helps each individual draw forth the light of the soul
and express it. Even when considering the nature of the soul and its “location”
upon the cosmic physical plane, the second and fifth rays are seen to be related,
because the soul, which embodies the second aspect of divinity, is found upon
the higher three subplanes of the fifth plane (i.e., the mental plane). It was also
the action of the fifth ray which was instrumental in transforming the human
being into a potential member of the fifth kingdom of nature, the kingdom of
souls—a kingdom expressive of the second divine aspect, love.

Nhu cé thé duge mong doi, nhitng ngudi ndm trén cung nim thudng tham gia
va0 nén gido duc hién dai véi chiic ning théng tin va mang anh sang clia né.
Cung niam (hién dang dugc nhan loai st dung) truyén dnh sang dén cac ddi tugng
chuyén biét. Cung hai (hay “cung gidng day”) gitip méi cd nhan thu htit 4nh sing
linh hoén ra va thé hién né. Ngay ca khi xem xét ban chit cfia linh hon va “vi tri”
clla né trén cdi hong tran vil try, cung hai va cung nam dudc xem 13 ¢6 lién quan
véinhau, bdi vi linh hon, hién than cfia trang thai thiéng liéng thit hai, dugc tim
thay trén ba cdi phu cao hon ctia ¢éi thit nim (ttic céi tri). D6 cling 14 hanh dong
clla cung nim, cdng cu bién con ngudi thanh moét thanh vién tiém ning cta gidi
th' nim trong ty nhién, gidi linh hon — gidi thé hién trang thai thiéng liéng thi
hai, tinh yéu thuong.

Interestingly, it is the fifth ray which will be of great importance in the
development of the new science of esoteric psychology—the science of the soul.
Thus the cultivation of the fifth ray will reveal the nature and potentials of the
second aspect of divinity—the [241] consciousness aspect. This coming
revelation was prefigured in ancient times by the important position of both the
fifth and second rays in the discipline of Raja Yoga—“the Kingly Science of the
Soul,” the origin of which occurred in the beginning of the fifth or Aryan race.
Raja Yoga is a particularly second ray discipline designed to make the “light of
the soul” a living reality in the life of the meditator, but many of its
methodologies for achieving mental illumination are decidedly qualified by the
fifth ray. [242]

biéu thu vi 13, cung nim sé cé tam quan trong 16n lao trong su phat trién clia
khoa hoc mdi vé tdm 1y hoc ndi mén — khoa hoc vé linh hén. Do d6, viéc nudi
dudng cung nim sé tiét 16 ban chat va tiém ning clia trang théi thiéng liéng thi
hai — trang thai [241] tAm thtic. Sy tiét 16 sip téi nay di dudc dinh hinh trudc
vao thdi ¢d dai bdi vi tri quan trong clia cd cung nim va cung hai trong su rén
luyén Raja Yoga — “Vua cia Khoa hoc vé linh hdn”, khéi ngudn ctia né 1a vao dau



can ching thi nam hodc Aryan. Raja Yoga la su rén luyén cung hai déc biét dugc
thiét ké dé bién “4nh sang cfia linh hon” trd thanh hién thuc séng ddng trong
cudc sdng ctia ngudi hanh thién, nhung nhiéu phuong phéap ctia né dé dat dugc
su soi sang tri tué dudc quyét dinh bdi cung nam. [ 242]



General Contrasts Between Ray 2 and Ray 6

Su tuong phan chung gitia cung 2 va cung 6

Ray 2 VS. Ray 6

Cung 2 so vOi Cung 6

1. Teacher 1. The preacher

Huin su Ngudi thuyét gido
2.Love (2a) 2. Devotion

Bac ai (2A) Long sung tin

3. Heart 3. Solar plexus

Luén xa tim Luén xa tung thai duong
4. Attracting 4. Following

L6i cudn Theo sau

5. Assumes responsibility for one’s own
guidance
Ty nhén trdch nhiém huéng dan ai dé

5. Seeks to be guided [especially (6a)]
Tim kiém su hudng din (dic biét 6A)

6. Unpossessive love [especially (2a)]
Tinh thuong vi tha/khéng chiém hitu (dic
biét 2A)

6. Possessive love
Tinh thuong ich ky/chiém hitu

7. Unconditional love (2a)
Tinh thuong vo diéu kién

7. Selective love
Tinh thuong c6 chon loc

8. Love expressed here and now, in all
circumstances

Tinh thuong dudc thé hién & day va bay gis,
trong moi tinh hudng

8. Love of the distant ideal
Tinh thuong ctia ly tudng xa cach

9.Livingin love (2a)
Song trong tinh thuong (2A)

9. Longing to live in love [especially (6a)]
Khao khat sdng trong tinh yéu thuong (dic
biét 6A)

10. Love found at one’s center (2a)
Tinh thuong dugc tim tay tai trung tim ctia
chinh minh

10. Seeking the center of love in others
Tim kiém trung tim cfia tinh thuong noi
ngudi khac

11. Finding centeredness
Tim kiém tAm diém

11. Yearning towards or rushing towards
the periphery
Ao udc hay hudng ra ngoai bién

12. Wisdom based upon experience
Minh triét dya trén kinh nghiém

12. Idealism based upon belief and
conviction

Chti nghia ly tudng dua trén niém tin va stic
thuyét phuc

13. Wise and proportionate action based
upon loving understanding

13. Overdoing, based upon zeal and
incomplete understanding




Hanh ddng sang sudt va hop 1y dua trén
hiéu biét tinh thuong

Lam qud muc dua trén nhiét tdm thai qua
va hiéu biét chua hoan thién

14. Radiation
Phat xa

14. Fiery aspiration (6b)
Nguyén vong ruc ltra (chdy bdng)

15. Magnetic [especially (2a)]
Cé tinh thu hut

15. Often intrusive [especially (6b)]
Thuong cé tinh ap dat

16. Wise detachment from form
Budng xa hinh tudng mot cach sang sudt

16. Violent rejection of form [especially
(6b)]
Phén d6i manh mé hinh tudng

17. Breadth 17. Narrowness

Rong khiap Han hep

18. Comprehensive study (2b) 18. Exclusively focused study
Nghién cttu tong thé Nghién ctu tip trung chuyén sau
19. Ecumenism 19. Sectarianism

Chti nghia Tén gido toan cau Chti nghia bé phéi

20. Inclusiveness 20. Partiality

Bao gbm B6 phén

21. Encompassment 21. One-pointedness

Bao quanh Nhit tdm

22. Comprehensive vision 22. Single-minded vision
Tam nhin tdng quat Tam nhin tip trung

23. Gentleness 23. Violence (6b)

Nhe nhang Dii doi (6b)

24. Peacefulness 24. Militarism (6b)

An binh Bao dong (6b)

25. Internationalism 25. Nationalism

Chti nghia quéc té Chtinghia dan toc

26. Humanism 26.1dealism

Chtinghia nhin vin Chtinghia ly tuéng

27. Gentle adherence
Gan két nhe nhang

27. Fervent adherence [especially (6b)]
Gan két dit doi (dic biét 6b)

28. Dispassion [especially (2b)]
Su binh thén (dac biét 2b)

28. Passion
Su say mé

29. Calm emotions

29. Emotionalism

Cam xdc binh lang Cam xdc dang trao
30. Tranquillity 30. Ardor (6b)
Thanh binh So6i suc

31. Warming (2a) 31. Arousing

Am 4p (2a) Khuiy dong

32. Faith through pure reason
Niém tin chi qua Iy tri thuan khiét

32. Faith through the need to believe




Niém tin théng qua sut can thiét phai tin
tudng

33. Serenity
Tram tinh

33. Intensity [especially (6b)]
Maénh liét (dac biét 6b)

34. Patience
Kién nhin

34. Ardent eagerness (6b)
Hiam h& nong chay

35. Steady pursuit
Theo dudi kién dinh

35. Passionate pursuit
Theo dudi ndng nhiét

36. Wise slowness
Cham rdi mot cach khon ngoan

36. Speed, rushing forward (6b)
V6i vi nhanh chéng tién 1én (6b)

37. Orientation to meditation
C6 xu hudng tham thién

37. Orientation to prayer
C6 xu hudng cau nguyén

38. Intuitive knowledge
Hiéu biét bang truc gidc

38. Faith
Puc tin

39. Enlightened persuasion
Thuyét phuc sang td

39. Exhortation
H6 hao ¢d vil

40. Faithful attention to the teacher
Chti tAm chan thanh téi ngudi dan dat

40. Allegiance to the teacher
Trung thanh véi ngudi dan dit

41. Teaching those attracted
Gido huan nhitng ngudi bi thu hit dén

41. Proselytism
Quy nhép moi ngudi

42. Realistic appraisal
Danh gia duya trén thuc té

42.1dealistic appraisal
DPanh gid dua trén ly tuéng

43. Wise and loving acceptance of people’s
limitations

Chap nhan khén ngoan véi day tinh thuong
han ché ctia ngudi khac

43. Indignant rejection of people’s
limitations

Bac bd han ché clia ngudi khac mét cach
cim phan

44. Reluctance to push oneself
Ngai phai thtic ddy chinh minh

44 Eagerness to push oneself [especially
(6b)]
Him hé thiic ddy chinh minh (dic biét 6b)

45. Wise self-discipline
Tu ky luit mot cdch khén ngoan

45. Iron self-discipline [especially (6b)]
Tu ky ludt mot cach sit d4 (dic biét 6b)

46. Wisely paced
Nhip nhang mét caich khén ngoan

46. Unrelenting
Cudng d6 manh lién tuc

47. Moderation
Cé tiét ché

47. Fanaticism
Cudng tin

Major Ray 2 and Ray 6 Differences

Su khac biét chinh giiia cung 2 va cung 6




The major difference between rays two and six (as they manifest in human
behavior) relates to the quality of love they induce. Love as usually expressed by
the inclusive second ray type is broad, synthetic, radiant and releasing; as
usually expressed by those upon the sixth ray, love is narrowly focused, filled
with devotion and binding. Those familiar with the contrasting psychological
effects of an open heart center (a center qualified primarily by the second ray)
and an open solar-plexus (qualified primarily by the sixth ray), have an
illuminating example of the distinct ways in which these two rays affect human
nature.

Su khac biét chinh yéu gifta cung hai va cung sau (nhu chting thé hién trong
hanh vi clia con ngudi) lién quan dén tinh chat cta tinh yéu thuong ma chiing
tao ra. Ngudi cung hai thudng biéu 16 tinh thuong rat rong 16n, téng hdp, chéi
rang va phéng khoang; thudng ngudi cung sau thé hién tinh thuong tip trung
han hep, day long sing tin va rang budc. Piéu nay tudng tu véi cac hiéu iing tim
ly trai ngudc nhau cfia luan xa tim rong mé (mét luan xa véi day di tinh chat clia
cung hai) va luan xa ting thai duong (day dd tinh chat cia cung sau), mot vi du
mod t rd vé cach thiic rat khac biét ma hai cung dnh hudng dén ban chat con
nguoi.

The contrast between rays two and six manifests also as a difference in the
breadth and degree of attachment. Ideally, the second ray person loves all, with
“detached-attachment.” Second ray people pour forth love broadly and
disinterestedly, whether or not they receive love in return. Sixth ray love is very
specific and very attached. It is really more devotion than love, and it exalts the
object of devotion—for the most part, unrealistically. The more perceptive
second ray lover sees the object of love for what it is, realistically, and yet,
continues to love.

Tuong phan giita cung hai va cung sdu con thé hién § su khac nhau vé chiéu rong
va mutc @6 bam chap. Mot cach 1y tudng, ngudi cung hai yéu thuong tat cad moi
ngudi, vo diéu kién. Nhitng ngudi cung hai trai rong tinh thuong vé diéu kién, du
ho cé nhén lai dudc tinh thuong hay khéng. Tinh yéu thuong cung sdu rat cu thé
va rat bAm chap. D6 thuc su 13 su sing bai nhiéu hon 14 tinh yéu, va phan 16n ho
dé cao mot cach phi ly d6i tugng dudc ton sting. Ngudi cung 2 min cdm hon, ho
nhin d6i tugng dudc yéu thuong nhu thuc té né 13, nhung van yéu thuong.

There is also a considerable difference in intensity between those upon the
second and sixth rays—especially the (6B), or zealous, aspirational type of sixth



ray person. Second ray people are pervaded by calm and gentleness; they do not
use force. The zealous type of sixth ray person is fiery, forceful and often
destructive, living at an abnormal point of tension.

Ciing c6 sy khac biét dang ké vé cudng do giita ngudi cung hai va cung sau - dic
biét 12 (6B), tuyp ngudi cung 6 day khat vong va nhiét huyét. Ngudi cung hai tran
ngap su tinh lang va diu dang; Ho khong ép budc diéu gi. Ngudi cung sdu boc Iita,
manh mé, va thudng 14 tan phé va sdng cing thang bat thudng.

The contrast between intuitive vision and faith is also an important means of
distinguishing those upon these rays. Indeed, both rays have faith, and both
have vision; but those upon the second ray are likely to see very clearly due to
their intuitive development. Not only do they see, but they see the whole and the
relationship of all the parts. Those upon the sixth ray do not have such clarity of
vision; they are inclined to substitute ardent faith and belief for actual sight.
They feel their way towards the vision, and even when the vision comes, it is
likely to be symbolic rather than actual. Second ray people emphasize expansion
in all things, and particularly, the expansion of consciousness. The expanded
consciousness has “straight knowledge.” It sees and knows with intuitive
conviction, beyond any doubt. The unexpanded consciousness may yearn to see,
may try to see, but must rest content with such striving until expansion and
vision occur.

Su tudng phan gifta tam nhin truc gidc va dic tin cling 13 nhiing yéu t6 quan
trong dé phan biét nhiing ngudi thudc hai cung nay. That vy, ca hai cung déu
cé dtic tin, va ca hai déu cé tam nhin; Nhung nhiing ngudi cung hai cé thé nhin
thay rat ré rang do sy phat trién truc gidc cia ho. Khéng chi nhin thiy, ma ho
con nhin thdy téng thé cing cdc moi quan hé clia tat cd cac bo phan. Nhitng ngudi
cung sau khong cé tam nhin ré rang nhu vay; Ho c¢é xu huéng dua vao dic tin
hay niém tin thay vi cai nhin thuc té. Ho cdm thdy con dudng cia ho din dén véi
vién canh, va ngay ca khi vién canh d6 trd thanh hién thuc, né mang tinh biéu
tugng hon 14 thuc té. Ngudi cung hai cht trong téi su md rong moi thi, va dic
biét 1a su md réng clia tdm thitc. TAm thic m3 rong mang lai "kién thuic truc tiép".
Ho cé thé nhin thay va hiéu rd bang su xac quyét truc gidc, vudt qua moi nghi
ngd. TAm thiic bi bé hep thi khao khat nhin thay, cd gang nhin thay, va chi diing
lai cho tdi khi sy md rong va tam nhin hién 16.

The sixth ray individual, as is well-known, is much subject to glamor, and
glamor obscures vision. This raises another important point. Those upon the



second ray are quickly moving towards the ability to transcend emotionalism,
and with it, the obscurity of glamor (which, technically considered, is distinct
from illusion and maya). Those upon the sixth ray are still much given to
emotionalism, and hence, they do not see so clearly. Ray two people can be
dispassionate with relative ease; not so sixth ray people.

Nhu thudng dugc biét rd, nhitng ngudi cung sau dé bi 4o cam, va 3o cam che
khuat tim nhin. Piéu nay din dén mot diém quan trong. Nhitng ngudi cung hai
nhanh chéng hudng t&i kha nang vuot 1én trén cadm xuc, va cung véi nd 1a sy che
khuit clla 30 cdm (ma, xét mot cach ky thuit, khac véi do tudng va do anh).
Nhiing ngudi cung sau qua gidu cam xtc, va do d6, ho khéng nhin thay dudc rd
rang. Ngudi cung hai khéng khé dé gidm bét nhiét huyét; con ngudi cung 6
khéng lam dugc vay.

Both rays are educative, but those upon the second ray are the true teachers.
Sixth ray teachers are, more often than not, preachers. They seek to impose a
point of view and arouse the excitement and motivation of their students, as
much by their own enthusiasm and emotional tone as by the educational
material they impart. Second ray teachers speak more to the mind and heart in
unison. Rather than impose, arouse and stir, they evoke. Sixth ray teachers often
believe they already know the right answers. Second ray teachers draw forth a
diversity of responses which are “right” for the student, rather than right in any
absolute sense.

C4 hai déu 14 cung gido duc, nhung nhitng ngudi cung hai 1a nhitng ngudi thay
thuc su. Ngudi cung 6 lai thudng 13 nhitng nha thuyét phap. Bang sy nhiét tinh
va cam xtic cia minh, ho tim cach ap dit quan diém va kich thich sy hung phan
va dong luc ctia ngudi nghe cling nhiéu nhu céc tai liéu gido duc ma ho phé bién.
Nhiing ngudi thay cung hai trinh bay mét van dé bang ca tam tri va trai tim.
Thay vi 4p dit, khoi hoat va khudy dong ngudi nghe, ho khéu goi. Ngudi thuyét
phap cung sau thudng tin rang ho dd biét cau tra 15i ding. Ngudi thay cung hai
thay vi dua ra mot chudn muc theo y nghia tuyét d6i, ho gdi ra v6 sd dap an
"ding" cho ngudi nghe.

Major Ray 2 and Ray 6 Similarities

Su tuong dong chinh giita cung 2 va cung 6



Both of these rays are upon the love line of energy. In fact, they are the
quintessential love rays. The universal law associated with the second ray is the
Law of Attraction; the systemic law associated with the sixth ray is the Law of
Love. Souls upon the sixth ray resolve, eventually, onto the second ray. Idealism
and devotion become broad, inclusive, radiant love. Both rays work primarily
through attachment and the use of the attractive energy.

Ca hai loai cung nay déu thudc dong ning lugng béac 4i. Trén thuc té, chting 1a
nhiing cung tinh yéu tinh hoa. Luat phé quat gan lién véi cung hai 1a Binh Luat
Hap Dan; Hé thong luit gan vdi cung sau 1a Pinh Luit Bac Ai. Cac linh héon thudc
cung sau, cudi cing ciing chuyén thé thanh cung hai. Chti nghialy tuéng va long
stng tin trd thanh tinh yéu rang r8, bao triim va rong khap. Ca hai cung déu hoat
dong chli yéu qua su gan két va st dung ning lugng hap dan.

Both rays, as previously stated, are teaching rays; they carry and impart the
light. The ray two Word of Power is, “I see the greatest Light.” The ray six Word
of Power is, “The highest Light controls.” The style of imparting the light is very
different (one gentle, and one more forceful [6B]), but both types of individuals
believe they have a mission to teach.

Ca hai cung, nhu d3 néi § trén, déu 1a nhiing cung gido duc; ching chita dung va
truyén 4nh sang. Quyén luc tit cia cung 2 13 "T6i nhin thay dnh sang vi dai nhat"
con clia cung 6 1a "Anh sang cao cd nhat kiém soat". Phong cach truyén dat anh
sang rat khac biét (moét cung nhe nhang va cung kia manh mé hon [6B ]), nhung
c hai loai ngudi thudc cac cung nay déu tin rang ho cé moét st ménh phai truyén
dat.

One type upon the sixth ray, type (6A), is inclined to be gentle, kind and
receptive, as is type (2A). The reason for this similarity is, probably, that the
planet Neptune is an active distributor of both the second and the sixth rays.
Both types (2A) and (6A) are very sensitive, intuitive, receptive, and are inclined
to seek to save those who come under their care. The devotional, gentle type of
sixth ray person, however, will generally have less wisdom and clarity of sight
than the person on the love aspect of the second ray. Also, the breadth of love
extended will be much narrower with (6A) than with (2A).

M6t nhanh thudc cung sau, nhanh (6A), c6 xu hudng nhe nhang, tit té va dé tiép
thu, giong nhu nhanh (2A). Ly do cho su giong nhau nay cé 1é 1a do Hai Vuong
Tinh truyén dan ning lugng cho ca cung hai va cung sdu. Ca hailoai (2A) va (6A)



déu rat nhay cdm, cAm nhéin truc gidc cao, cé éc tiép thu va cé khuynh huéng tim
cach cttu vét nhiing ngudi dudi su cham séc ctia ho. Tuy nhién, tuyp ngudi cung
sau hoa nhi va siing dao thudc cung nay nhin chung van kém Minh triét va tam
nhin it r6 rang hon so v8i nhdnh Bac 4i clia cung hai. Ngoai ra, so véi 2A, ngudi
cung 6A han hep hon vé d6 trai réng tinh thuong.

Both rays are endowed with great faith, loyalty and endurance until the end. The
power of love and attraction bestows on them the ability to “hang on,” however
long it takes to complete a task—especially a task of redemption. Both, in fact,
are rays of redemption and salvation, but the second ray type is quieter about it,
and those upon the sixth ray more dramatic and forceful.

Ca hai cung déu c dtic tin sau sic, 1ong trung thanh tuyét ddi va bén bi dén cling.
Stic manh ctia tinh thuong va stic 16i cuén ban cho ho kha ning "tru vitng", cho
dit mat bao thdi gian & hoan thanh mdét nhiém vu—dic biét 1a mot cong viée
cttu chudce. Trén thuc té, cd hai déu 1 nhitng cung cttu chudc va cttu rdi, nhung
ngudi cung hai tham ling hon, va nhiing ngudi cung sdu manh mé va cudng
nhiét hon.

Of course, it must be said that both rays are intimately associated with the
religious impulse in humanity. The Department of Religion within Hierarchy
has a great number of those upon both the second and the sixth rays—and
probably, many have both these rays in their makeup. But second ray people are
ecumenical, honoring all religious approaches, whereas sixth ray people are
much more exclusive, narrow, and even fanatical. Those on both rays follow the
vision until the goal is reached. That goal is often “heaven”—in whatever way
that word is understood. For those upon the sixth ray, heaven is likely to be
“elsewhere,” whereas second ray people realize that heaven can be “here and
now” and is a function of the refinement of consciousness.

T4t nhién, phai néi ring ca hai cung déu gin lién mat thiét véi su thic ddy ton
gido trong nhan loai. Cé mot sd lugng 16n nhitng thanh vién cia Phan Nganh Tén
gido trong Thanh Poan thudc cung hai v cung sdu—va cé 1&, nhiéu ngusi cé cd
hai cung nay trong ciu truc ctia ho. Nhitng ngudi cung hai hudng tdi toan thé,
tén trong tat ca cac cach tiép can tén gido, trong khi nhiing ngudi cung su
chuyén biét hon, bé hep hon va thim chi 1a cudng tin. Nhitng ngudi thudc ca hai
cung nay thang hudng téi tam nhin cho dén khi dat dude muc tiéu. Muc tiéu d6
thudng 1a "thién dudng" - cho du ti &6 dudc hiéu theo bat ctt cich nao. Pdi véi
nhiing ngudi cung sau, thién dudng cé thé 1a "dau dd", trong khi ngudi cung hai



nhan ra rang thién dudng cé thé 13 "3 day va bay gid" va 1a mét chic ning clia
viéc thuan khiét tAm thtc.



General Contrasts Between Ray 2 and Ray 7

Su tuong phan chung gitta Cung 2 va Cung 7

Ray 2 VS. Ray 7
Cung 2 so voi Cung 7
1. theguru 1. the priest (7A) and (7C)
dao su linh muc/ vi tuté (7A) va (7C)
2. the humanist 2. the bureaucrat [especially (7A) and to some

ngudi theo chti nghia nhin vin

extent (7C)]
céng chiic [ddc biét (7A) va 8 mot miic dd nao
dé (70)]

the “magic” of love (24)
“phép mau” clia tinh thuong (2A)

3. the magic of ritual [especially (7C)]
phép mau ctia nghi 1€ [dic biét (7C)]

4. love-wisdom 4. will in action
béc 4i - minh triét y chi trong hanh déng
5. orientation towards consciousness 5. unification of spirit and matter
dinh huéng hudng vé tam thiic su hop nhit cfia tinh than va vat chat
6. deep subjectivity 6. perfected objectivity
tinh ch?1 quan sau sic tinh khach quan hoan hdo
7. the essence of quality 7. quality in expression
cot 16i cia pham tinh pham tinh trong biéu hién
8. the broad subjective pattern 8. the specific, externalized design
kiéu mau cht quan m3 rong thiét ké bén ngoai, cu thé
9. urgetolove (2A) 9. urge to create form [especially (7B)]
su thoéi thic thuong yéu (2A) su thoi thiic dé sang tao ra hinh tudng [dic biét
(7B)]
10. intuitively seeing the vision 10. skillfully actualizing the vision
thay tam nhin bang tryc giac hién thuc héa tim nhin bang ki ning
11. heart of the matter 11. appearance of the matter
trai tim ctia vat chat sic tudng ctia vat chat
12. unification through love 12. unification through coherent form
sit hgp nhat théng qua tinh thuong su hgp nhat théng qua hinh tuéng gin két
13. love for the subjective life within all forms 13. love of specific forms
tinh thuong d6i véi doi séng chti quan trong | tinh thuong trong nhiing hinh tudéng cu thé
tat ca cac hinh tudng
14. utilization of the “Word” 14. utilization of many magical words
viéc stt dung “Linh tir” [especially (7C)]
viée s dung nhiéu tit huyén diéu [dic biét
(70)]
15. growth of consciousness 15. magical transformation of the substance

su phat trién cfia tam thc

composing the form (7B) and (7C)




su bién déi ky diéu ctia chat liéu ciu thanh nén
hinh dang (7B) va (7C)

16.

sensitivity to intangibles
nhay cdm vdi linh vuc vé hinh

16. focus upon tangibles
tap trung vao nhiing linh vyc hitu hinh

17.

permissive [especially (2A)]
thodi mai [dic biét (2A)]

17. disciplining [especially (7A), but including
(7B) and (70)]

ky luat [d4c biét (7A), nhung bao gbm (7B) va
(70)]

18.

allowing activities to unfold as they will
cho phép cac hoat déng dién ra theo y mudn

18. ritualizing of activities
nghi thiic héa cac hoat dong

19.

facilitating loving group interaction (2A)
tao diéu kién cho tuong tdc nhém vé mit
tinh thuong (2A)

19. facilitating group organization
tao diéu kién cho t& chiic nhém

20.

cohesion through magnetism
sut gan két thong qua tit tinh

20. cohesion through exact arrangement
su gan két thong qua sy sap xép chinh xac

21.

the creation of organism through wise and
loving of attraction

viéc tao ra co quan thong qua sy khon ngoan
va yéu thich su hap dan

21. the creation of organization through the
ability to structure
viéc taora t6 chiic thong qua kha ning cau tric

22.

the unstructured approach [more (2A) than
(2B) ,
cach tiép can phi cau tric [nhiéu & (2A) hon

(2B)]

22. the highly structured approach [especially
(7A) but not excluding (7B) and (7C)]

cach tiép can cb cau tric cao [dic biét (7A)
nhung khong loai trit (7B) va (7C)]

23. informality 23. formality
khong theo hinh thiic theo hinh thtic
24. subject to accumulations 24. spare, neat and orderly

tuy thudc vao su tich liy

du phong, gon gang va c6 trat tu

25.

cluttered; the “pileup”
16n x0n; “chit dong”

25. uncluttered; perfectly arranged
gon gang; sap xép hoan hio

26.

inviting uniqueness
moi goi su dde déo

26. seeking standardization (7A)
tim kiém tiéu chuidn héa (7A)

27.

naturalness; unassuming
su tu nhién, khiém tdn

27. finesse; sophistication
su khéo léo, tinh vi

28. casual 28. official [especially (7A) and not excluding
tuy tién (70)]
theo nghi thuc [ddc biét (7A) va khong loai tru
(70)]
29. loose 29.tight (7A)
16ng 1éo chit ché (7A)
30. cultivates intimate human relations | 30. cultivates appropriate human relations
[especially (2A)] [especially (7A) and (7C)]




nudi dudng méi quan hé mat thiét gifia con
ngudi véi nhau [dac biét (2A)]

nudi dudng cidc moi quan hé phit hop giita con
ngudi [dac biét (7A) va (7C)]

31.

love in relationship
tinh thuong trong méi quan hé

31. structure in relationship
cau tric trong mdi quan hé

32. natural kindness 32. courtesy [especially (7A) and (7C)
su tl té tyu nhién su lich sy/ nhad nhan [dac biét (7A) va (7C)]
33. easy expression of feeling 33. etiquette [(7A) and (7C)]

dé dang thé hién cam giac

xa giao [(7A) va (7C)]

34. natural humility 34, natural dignity; aristocratic tendencies
khiém t6n tu nhién pham gia ty nhién, khuynh huéng quy toc
35. interaction according to sensitivity and | 35.interaction according to protocol [(7A) and

feeling
tuong tac theo sunhay cdm va cam giac

(70)]
tuong tac theo giao thic/ nghi thic [(7A) va
(70)]

36.

focused upon human concerns
tdp trung vao cdc mdi quan tdm clia con
nguoi

36. focused more upon organizational
concerns

tap trung nhiéu hon vao méi quan tim ciia t&
chtic

37.

concern with motivation
quan tdm dén ddng luc

37. concern with execution
quan tAm dén viéc thyc thi

38.

informal approach to timing
cach tiép can khéng theo gid gidc

38. concern for exact timing
quan tdm dén thdi gian chinh xéc

39.

recognizes that rules are made for people
thita nhan ring cac quy tic dugc tao ra cho
moi ngudi

39. believes that people must be subject to the
rules

tin ring moi ngudi phai tuin thii theo cac quy
tic

40.

psychological orientation
dinh hudéng vé mit tim ly

40. managerial orientation
dinh hudéng vé mit quan ly

41.

belief in situational ethics [especially (7A)
and (7C)]

niém tin vao tinh hudng dao dtc [dic biét
(7A) va(70)]

41. belief in strict delineation of appropriate
ethical behavior

niém tin vao su phan dinh chit ché cfia cac
hanh vi dao dtic thich hgp

42.

attached to cherished forms
bam chip véi cac hinh tudng duge dp

42. always ready to reform and restructure
(7B)
luén sin sang cai cach va tai ciu triic (7B)

Major Ray 2 and Ray 7 Differences

Su khac biét chinh gitta Cung 2 va Cung 7

These two rays have major differences and major connections. A key contrast
involves subjectivity and objectivity. Ray two is one of the most subjective rays,




and those conditioned by it usually go to the “heart of the matter.” Ray seven is
the ray of perfected objectivity, perfected manifestation, and ray seven
individuals will be extraordinarily attentive to the form and appearance
through which content is expressed. Ray two people are likely to “overlook a lot”
if they sense a good heart and good motivation. Ray seven people will look
towards appearances as the most reliable evidence of the internal quality of
someone or something; nothing will escape their eye. Above all, they seek
perfection of the form. The obvious drawback is “mummification”—the
preserving and adorning of forms which have lost their inner life. Second ray
people will rarely be fooled by appearances; seventh ray people often are.

Hai cung nay cé nhitng diém khéc biét chinh va nhitng mdi lién hé chinh. Mot sy
tuong phan chinh lién quan dén tinh chft quan va khach quan. Cung hai 1a mét
trong nhitng cung chli quan nhat, va nhiing ngudi dudc quy dinh bdi cung hai
thudng di vao “trung tdm cfia van dé&”. Cung bay 1a cung clia tinh khach quan
hoan hao, su biéu hién hoan hio, va nhitng cd nhan thudc cung bay sé dic biét
chti y dén hinh thiic va vé bé ngoai ma théng qua dé ndi dung dudc thé hién.
Ngudi cung hai c6 kha ning "qua coi nhe" diéu nay néu ho cdm thay mét trai tim
nhan hiu va déng cd tot. Ngudi cung bay sé xem vé bé ngoai nhu mét bang ching
dang tin cdy nhat vé pham tinh bén trong ctia mdt ngudi nao dé hoic mot céi gi
dé; khong cé gi sé thoat khdi tAm mat clia ho. Hon hét, ho tim kiém sit hoan hao
vé mit hinh thiic. Han ché rd rang 1 "viéc udp xac" — viéc bdo quan va t6 diém
nhiing hinh thttc von da mat di doi séng bén trong ctia ho. Nhitng ngudi thudc
cung hai s& hiém khi bi danh Iita bdi vé bé ngoai; nhitng ngudi thudc cung bay
thuong ngudgc lai.

Those on the second ray are interested in the quality of human relations,
regardless of how those relations are structured, and the social contexts in
which they occur. Seventh ray people are usually much more proper. There is a
“proper” way torelate to “others,” and there are only certain “others” with whom
it is “proper” to relate. When a seventh ray person enters into relationship, the
relationship will very likely be governed by the rules of etiquette. Such people
are formal, often stiff, and have a hard time “breaking the [248] ice.” The natural
warmth of the second ray type [especially type (2A)] melts the ice easily, and
doesn’t let formalities stand in the way of social communion.

Nhiing ngudi cung hai quan tdm dén chat lugng ctia cic moi quan hé giita con
ngudi, bat ké cac moi quan hé dé dude cau tric nhu thé nio va boi cdnh x3 hoi
ma ching x3y ra. Nhitng ngudi thudc cung bay thudng theo quy tic hon nhiéu.



C6 mot cach "thich hgp" dé lién hé vdi "nhitng ngudi khac", va chi cé méot sd
"ngudi khac" nhat dinh 1a "thich hop" dé lién hé véi. Khi mot ngudi thudc cung
bay budc vao mdi quan hé, méi quan hé rat cé thé sé bi chi phoi bdi cac quy tic
ctia nghi thic x4 giao. Nhitng ngudi nhu vay trang trong, thudng cting nhac, va
gap khoé khin trong viéc “bat chuyén véi ngudi ma ho vita mdi gip 1an dau tién.”
Su Am 4p tu nhién cfia cung hai [dic biét 1a kiéu (2A)] dé dang 1am tan biang va
khong dé cac thl tuc can trd su giao tiép x4 hoi.

Both of these rays may have an interest in psychology, but again, second ray
people will be much more subjective, dealing with attitudes and psychospiritual
states of consciousness. Seventh ray people are inclined to look at the objective
outcome of internal states, i.e., the behavior; hence, they frequently become
behaviorists, working from the outside in rather than the inside out. They
believe that by changing the behavior one changes the attitude. Second ray
people seek first to work upon attitude as causal, and believe that with the
necessary attitudinal changes behavior will adjust itself almost automatically.

Ca hai cung nay déu cé thé quan tdm dén tam 1y hoc, nhung mot 1an nita, nhitng
ngudi thudc cung hai sé cht quan hon nhiéu, d6i phé véi thai d6 va trang thai
tam 1y ctia tAm thiic. Nhiing ngudi thudc cung bay cé xu hudéng xem xét két qua
khach quan ctia cac trang thai bén trong, tic 1a hanh vi; do d6, ho thudng trg
thanh nhiing ngudi theo chti nghia hanh vi, lam viéc tit bén ngoai vao trong hon
14 tlI bén trong ra ngoai. Ho tin rang bang cach thay ddi hanh vi mét ngudi sé
thay ddi thai d6. Ngudi cung hai, trudc tién tim cach lam viéc dua trén thai d6 1a
quan hé nhan qua, va tin rang vdi nhitng thay ddi co ban can thiét, hanh vi sé tu
dong dudc diéu chinh.

There are two schools of thought in the dramatic arts which support one or the
other of these positions. One such school, originating in Russia (a seventh ray
country), insists that one must go through the proper motions physically in
order to evoke the desired emotion. The other school does not concentrate upon
outer things and technique, but uses a psychological process to identify with the
character impersonated. From that identification the proper, believable, outer
action is said to result. It is clear which ray is associated with which method.

C6 hai trudng phai tu tudng trong nghé thuit kich ho trg cho mdt trong hai quan
diém nay. Mot trudng phai nhu vy, c6 ngudn goc & Nga (qudc gia thude cung
bay), khang dinh rang ngudi ta phai trai qua nhitng chuyén dong thich hgp vé
thé chat dé cé thé khoi goi cAm xtc mong mudn. Trudng phai khac khéng tip



trung vao nhiing thtt bén ngoai va ki thuit, ma stt dung moét qua trinh tam ly dé
déng héa véi nhan vat duge déng vai. Tit sut dong hdéa dé, din dén hanh déng bén
ngoai thich hop va dang tin cdy. R rang 1a mdi cung sé dudgc két hop véi loai
phuong phap thich hgp.

Another important distinction centers around the contrast between the concept
of the group and the organization. Generally speaking, second ray people are
group people; seventh ray people are organization people. An organization is a
formalized, structured group in which all roles are properly defined and all
functions delineated. A group has subjective unity but not so much outward
definition. It is possible, conversely, to have an organization with great outward
efficiency and little or no inner subjective integrity.

Mot su khac biét quan trong khac xoay quanh su tuong phan gitta khai niém
nhém va tdé chifc. N6i chung, nhiing ngudi thudc cung hai 1a nhitng ngudi theo
nhém; ngudi thudce cung bay 1a ngudi thudc t6 chite. TS chitc 1a mot nhém duge
hinh thiic hda, cé cau triic, trong d6 tit ca cac vai trd déu duge xac dinh mét cach
hdp 1y va tat ca cac chic ning dude phan dinh rd rang. M6t nhém cé su thong
nhat vé mit cht quan nhung khéng c6 qua nhiéu dinh nghia bé ngoai. Ngudc lai,
c6 thé c6 mot t6 chiic véi hidu qua bén ngoai 16n ma it hoic khéng cé tinh toan
ven cht1 quan bén trong.

Seventh ray individuals are far more effective upon the physical plane than
those upon the second ray. Second ray people generally don’t make good
executives, whereas seventh ray people usually do. Few people can function
with the ease, orderliness and effectiveness of the developed seventh ray person.
The mind of the second ray person is more focused upon developing, nurturing
and evoking the qualities which eventually must be made manifest, rather than
upon the outer techniques for manifesting such qualities—a manifestation
which usually is intended to occur through organizations.

Céc cd nhan thudc cung bay cé hiéu qua hon nhiéu trén c¢di vat 1y so vdi nhitng
ca nhan thudc cung hai. Nhiing ngudi thudc cung hai thuong khéng trd thanh
giam doc diéu hanh gidi, trong khi nhitng ngudi thudc cung bay thudng dam
nhan vai tro nay. Rat it ngudi cé thé hoat dong dé dang, trat tu va hiéu qua nhu
ngudi thudc cung bay phat trién. Cai tri clia ngudi cung hai tip trung nhiéu hon
vao viéc phat trién, nudi dudng va khoi ggi nhiing phdm tinh cudi cing phai dugc
thé hién ra, thay vi nhiing kj thudt bén ngoai dé thé hién nhitng pham tinh d6 —
mot biéu 16 thudng duge du dinh x3ay ra thong qua céc td chic.



Also, thereisthe question of adherence tolaws and rules. Second ray people bend
the rules for the sake of evoking the best from a person, or in order to
temporarily protect the person from demands that cannot be fulfilled. Seventh
ray people are sticklers for laws and rules, and people are required to conform.
Second ray types may think of this as inhuman, but to those upon the seventh
ray, it is just, and disciplining, and necessary for social or organizational
integrity. [249]

Ngoai ra, cé mdt cdu héi vé viée tudn thii luat phap va cic quy tic. Ngudi thudc
cung hai bé cong cic quy tic vi muc dich ggi 1én nhitng diéu tét nhat tit mot
ngudi, hoic dé tam thoi bao vé ngudi d6 khdi nhiing yéu cau khéng thé thuc hién
dugc. Nhiing ngudi thudc cung bay 1a nhiing ngudi tuin theo luit phap va quy
tic, va moi ngudi bat budc phai tuan theo. Nhitng ngudi thudc cung hai cé thé
coi diéu nay 1a vé nhin dao, nhung ddi véi nhitng ngudi cung bay, né 1a cong
biang, ky luit va can thiét cho su toan ven cfia td chiic hoic x4 hoi. [249]

Major Ray 2 and Ray 7 Similarities
Su tuong dong chinh giita Cung 2 va Cung 7

These two rays are the two primary rays of healing. Those upon ray two heal
through love and wisdom. Ray seven individuals heal through an understanding
of energy and the ability to wield and circulate it therapeutically, especially in
relation to the etheric body. Individuals upon both rays understand how to
convey radiant energy. Those upon ray two convey the radiant energy of love,
and those upon ray seven convey pranic energy to the appropriate sites.

Hai cung nay la hai cung chinh ctia su chiia lanh. Nhiing ngudi cung hai chita
lanh nhd tinh thudng va sy minh triét. Ngudi cung bay chita lanh théng qua su
hiéu biét vé ning luong va kha ning st dung va luu théng né vé mit tri liéu, dic
biét1alién quan dén thé di thai. Ngudi clia ca hai cung déu hiéu cach truyén ning
lugng phat xa. Nhitng ngudi cung hai truyén ning Iugng phat xa cfia tinh
thuong, va nhiing ngudi cung by truyén ning lugng sinh lyc (pranic) dén
nhiing vi tri thich hgp.

These two rays are also the foremost building rays which may be why they are so
closely related to healing, for healing is essentially a process of restoration and
making whole. The second ray promotes the aggregation of the needed



substance for the building process. The seventh ray organizes and structures the
aggregated material so that it can be built into an exact form.

Hai cung nay ciing 13 cung xdy dung quan trong nhat cé thé d6 1a 1y do tai sao
chiing cé lién quan mét thiét dén viéc chita lanh, vi chita lanh vé co ban 13 mot
qua trinh phuc hdi va tao thanh toan bd. Cung hai thic d4y su tdng hop chat liéu
can thiét cho qua trinh x4y dung. Cung bay t6 chtic va ciu tric vat liéu téng hop
dé né cé thé dugdc xay dung thanh mét hinh dang chinh xac.

These rays are also rays of pattern. Ray two is called the “Ray of the Divine
Pattern” (Esoteric Psychology, Vol. II, p. 394), and its functioning is related to the
process of divine geometrizing. The seventh ray is the “ray of accurate
arrangement,” and its functioning is related to the process of crystallization
which, interestingly, proceeds in a geometrical manner. Again, it can be seen
how patterning and geometrizing are related to the healing art, because that
which is restored (for instance, in relation to the physical body) must be restored
according to pattern—the pattern of the etheric nature. An exact and vital
correspondence between the etheric and physical pattern is a prerequisite for
health.

Céac cung nay ciing 1a cic cung ctia khuén mau. Cung hai dugc goi 1a “Cung ctia
Khudn mau Thiéng liéng” (Tdm ly hoc ndi mén, tdp II, trang 394), va chiic ning
clia né cé lién quan dén qua trinh hinh hoc héa thiéng liéng. Cung bay 1a “cung
sap xép chinh xac” va hoat déng clia né lién quan dén qua trinh két tinh, diéu thu
vi 1a dién ra theo cach thtic hinh hoc. M6t 1an nita, c6 thé thay cach tao khuén
mau va hinh hoc ¢é lién quan nhu thé nao dén nghé thuat chita lanh, béi vi cai
duge phuc héi (vidy, lién quan dén thé xac) phai dude phuc hoi theo khuén mau—
khudn mAu cia ban chat di thai (etheric). Su tuong ting chinh xic va quan trong
gitta kiéu mau vat 1y va di thai 13 diéu kién tién quyét cho stic khde.

Then too, these rays are both rays of synthesis. Ray two synthesizes through
fusing and unifying, subjectively relating everything to everything else so that
everything becomes, subtly and essentially, a part of everything else. Ray seven
synthesizes on the outer plane, so that everything within an objectified whole
becomes related to everything else with functional exactitude—smoothly,
rhythmically, harmoniously, efficiently—in short, organically.

Sau d6, ca hai cung nay déu la cung téng hop. Cung hai téng hop théng qua dung
hdp va hgp nhat, lién hé mét cach ch@t quan moi thi véi nhau dé€ moi thi trd



thanh mot phan clia moi thit khac, mét cach tinh té va cdt yéu. Cung bay téng
hdgp trén binh dién bén ngoai, & moi thit trong mét tdng thé dudc d6i tugng hda
trd nén lién quan dén moi tht khac véi sy chinh xdc chifc ndng — tron tru, nhip
nhang, hai hoa, hiéu qua — néi ngin gon 1a ¢é té chiic.

These two rays are also rays of relationship. The kind of relationship promoted
by the second ray sense is from “heart to heart,” from essence to essence. The
relationship as promoted by the seventh ray is between spirit and matter,
between the “highest and the lowest.” Those upon both rays are experts in
cohesion. [250]

Hai cung nay ciing 1a cdc cung ciia mdi quan hé. Loai moi quan hé dudc thiic day
bdi y nghia cfia cung hai 1 tit “trai tim dén trai tim”, tit cot 16i dén cot 16i. M6i
quan hé dugc thiic ddy bdi cung bay 1a gitta tinh than va vat chat, giita “cai cao
nhat va cai thap nhat”. Nhitng ngudi trén ca hai cung 1a nhitng chuyén gia vé su
gan két. [250]



General Contrasts Between Ray 3 and Ray 4

Su tuong phan chung gitta Cung 3 va Cung 4

Ray 3 VS. Ray 4
Cung 3 so voi Cung 4
1. the philosopher (3A) 1. the artist
nha triét hoc (3A) nghé si
2. thebusiness person (3B) 2. the aesthete [especially (4A)]
doanh nhin (3B) nha tham m¥ [d4c biét (4A)]
3. more verbal 3. more imagery
thién vé 16i néi thién vé hinh anh
4. intellectual activity 4. aesthetic activity [especially (4A)]
hoat ddng vé mit tri tué hoat ddng vé mit thaAm my [dic biét (4A)]
5. high mental capacity [especially (3A)] 5. high expressivity
nang luyc tri tué cao [ddc biét (3A)] tinh biéu cAm cao
6. appearances less important 6. beautiful appearance important
it quan trong vé ngoai hinh [especially (4A)]
quan trong vé ngoai hinh dep [dic biét (4A)]
7. mind independent of feelings 7. mind and feelings act together (kama-
céi tri doc 1ap véi cdm xuic manas)
cdi tri va cdm xtc hanh déng cing nhau (tri
cam)
8. mentally precise [especially (3A)] 8. mentally exaggerative
chinh xac mot cach tri tué [dac biét (3A)] cuong diéu mét cach tri tué
9. constant activity (3B) 9. spasmodic activity
hoat donglién tuc (3B) hoat déng khong lién tuc
10. incessant 10. intermittent
lién mién gian doan
11. more academic (3A) 11. experiential
thién vé hoc thuit (3A) thién vé trai nghiém
12. calculating 12. spontaneous
din do suy nghi ngau hiing
13. premeditative 13. responsive
suy tinh trudc dé phan iing
14. analytical 14. analogical
phéan tich loai suy
15. tendency not to worry 15. tendency to worry
xu hudng khéng lo ling xuhudngloling
16. indecision through the entertaining of too 16. indecision through ambivalence

many options
do du qua viéc c6 qua nhiéu lya chon thu vi

do du théng qua su mau thuan trong tu
tudng




17.

more emotionally detached
tach r&i nhiéu hon vé mit cam xtc

17. more emotionally reactive
phan tng nhiéu hon vé mit cam xtic

18. theoretical (3A) 18. participatory, engaged
cé tinh Iy thuyét (3A) c6 sy tham gia va gan b

19. cautious 19. immediately responsive
thén trong phan ing ngay 14p tic

20. complex verbal expression [especially (3A)] 20. colorful verbal expression

dién dat bang 15i néi phtic tap [dic biét (3A)]

dién dat bang 15i néi day mau sic

21.

speech and writing vague and involved
[especially (3A)]

15i néi va vin phong md hé va ric réi [dic
biét (3A)]

21. speech and writing engaging,
captivating, delighting

18i néi va vin phong hap din, 16i cudn, thich
tha

22.

mind more logical
cai tri thién vé logic hon

22. mind more free-associative
cai tri thién vé su két hgp tu do hon

23. reasoning 23. intuitive
ly ludn truc giac
24. a “far away” quality (3A) 24. experiential immediacy; vitally involved

mot pham tinh “xa xidm” (3A)

in the moment
tinh tiic thdi clia trdi nghiém, quan trong
trong thoi diém nay

25. abstract (3A) 25. lively and present
tritu tugng (3A) séng déng va hién hitu
26. manipulating others 26. attuning to others [especially (4A)]
thao ting ngudi khac hoa hgp vdi nguoi khac [dac biét (4A)]
27. “pulling strings” [especially (3B)] 27. establishing rapport [especially (4A)]

“giat day” [dic biét (3B)]

thiét 1ap mdi quan hé [dic biét (4A)]

28. controlling 28. noncontrolling, and difficult to control
kiém soat khong thé kiém soat va khé kiém soat
29. well-planned for all contingencies 29. unpredictable contingencies

1én ké hoach t6t cho moi tinh hudng bat
ngo

céc tinh hudng bat ngd khéng thé doan
trudc

30.

indirect, oblique
gian tiép/ khéng thang thin

30. confrontative (4B)
duong dau (4B)

31.

motivated by expediency [especially (3B)
dugc thiic diy bdi tinh thiét thuc [dic biét
(34)]

31. motivated by beauty
dudc thic ddy bdi sy my 18

32. preoccupied by projects [especially (3B)]
ban tdm béi nhitng du 4n [dic biét (3B)]

32. preoccupied with troubles,
relationships, their harmonies and
dissonances (4B)

ban tAm vdi nhitng ric rdi, cdc mébi quan hé,
su hoa hgp va bat hoa ctia chiing (4B)




33. economical (3B) 33. prodigal

tiét kiém (3B) hoang phi

34.business aptitudes (3B) 34, business aptitudes not usual

nang luc kinh doanh (3B) thudng khong thay ning luc kinh doanh
35. discriminating 35. unifying

phin bién hdp nhiat

Major Ray 3 and Ray 4 Differences
Su khac biét chinh gitta Cung 3 va Cung 4

The major differences between these two rays center around different kinds of
creativity, for both rays are “creative.” Ray three bestows creative intelligence,
and ray four, “creative psycho-sentiency” leading to the expression of beauty.

Su khac biét chinh gilia hai cung nay xoay quanh cac loai sang tao khac nhau, vi
ca hai cung déu 1a “sang tao”. Cung ba ban cho sut théng tué sing tao, va cung
bon, "tdm 1y - tri gidc sdng tao" din dén biéu hién ctia sy my 1é.

The creativity of those primarily upon the third ray stems from their faculty to
create combinations and permutations of thought/energies until there is found
that particular ‘configuration of thought/energy’ which will intelligently and
efficiently solve a particular problem. This is “creative problem solving” from
the third ray point of view. The one who devises the “winning combination” is
called creative. Type (3B) applies its intelligence to search for creative solutions
in the fields of business, finance and economics; an analogous and equally
intelligent approach is utilized by type (3A) when creative solutions are
demanded in abstract mathematics, philosophy and various disciplines in
which the formulation of theory plays an important role.

Su sang tao clia nhiing ngudi chil yéu dua trén cung ba bat ngudn tit ning lyc ctia
ho dé tao ra sy két hgp va hoan vi clia tu tudng/ning lugng cho dén khi ngudi ta
phat hién ra rang ‘cau hinh cu thé ctia tu tudng/ning lugng’ sé giai quyét mot
cach thong minh va hiéu qua mot van dé cu thé. Pay 13 "gidi quyét van dé sang
tao" theo quan diém cung ba. Ngudi nghi ra "su két hop chién thang" dudc goi 1a
ngudi sang tao. Kiéu (3B) 4p dung su thong tué clia minh dé tim kiém céc giai
phép sang tao trong linh vuc kinh doanh, tai chinh va kinh t&; mot cach tiép can
tuong dong va thong minh tuong tu dudgc st dung bdi kiéu (3A) khi cac gidi phap




sang tao duge yéu cau trong toan hoc tritu tugng, triét hoc va cac linh vuc khac
nhau trong @6 viéc xay dung 1y thuyét déng mot vai trd quan trong.

The creativity of those primarily upon the fourth ray has to do with the creation
of harmonious or unifying arrangements. These arrangements are created, not
so much through an accomplished ability to manipulate as through an ability to
recognize harmony in relationship, or the ability to arrange elements in
aesthetically appealing relationships. The purpose of this ray four creativity is
not to use or display intelligence, but to create that which is beautiful, whether
or not it has anything mentally intelligent about it. Ray four creativity is
intelligent in its own way, but it is an aesthetic intelligence.

Su sang tao clia nhitng ngudi chl yéu trén cung bon lién quan dén viéc tao ra cac
sap xép hai hoa hoic thong nhat. Nhiing sip xép nay dudc tao ra, khong phai nhd
kha ning van dung hoan hio ma 13 nhd kha niang nhan ra sy hai hoa trong moi
quan hé, hoic kha ning sip xép cic yéu t6 trong modi quan hé hap dan vé mit
tham my. Muc dich cfia sang tao kiéu cung bon nay khong phai 1 st dung hoic
thé hién tri thdng minh, ma 14 tao ra thi dep dé, cho dii né cé théng minh vé mit
tri tué hay khong. Su sang tao clia cung bon thong minh theo cach riéng cia nd,
nhung d6 14 tri théng minh vé mit thim mjy.

Ray three has an entirely different tone than ray four. Ray three is intellectual,
rational, cool, distant and incessantly active, whether mentally, physically, or
both. Ray four is intuitive, free-associative (i.e., not strictly rational), warm,
magnetic, vivacious, engag- ing, present, and only intermittently active—
depending upon mood.

Cung ba cé mét giai diéu hoan toan khéc véi cung bdn. Cung ba 1a tri tué, 1y tri,
lanh liing, xa cach va khong ngiing hoat dong, cho di1 1a tri tué, thé chat hoic ca
hai. Cung bon 14 truc quan, lién két tut do (nghia 13 khéng hoan toan thudc vé 1y
tri), am ap, tU tinh, hoat bat, duyén dang, hién dién va chi hoat ddng mot cach
ngit quing — tlty thudc vao tim trang.

When differentiating between ray three and ray four behavior, a key distinction
is found in their respective capacities (and tendencies) to engage in reasoning.
Reasoning depends upon the ability to link one thought to another in a
sequential manner so that one thought necessarily follows another. The laws of
logic are obeyed, and there are no non sequiturs —i.e., those thoughts or
utterances which “do not follow.” Ray three people are reasoners. They must



have a reason for everything, and all thoughts must fit within a closely
connected web of logical relationships. It is entirely different with those upon
ray four; they thrive upon free-association and non sequitur. That is why they
are so engaging and entertaining—and surprising. Since what is said (or written)
need not [252] “follow,” their words (and actions) are quite unpredictable
(whether delightful or disconcerting) and depend more on subconscious or
superconscious processes (which are not strictly rational, and are even
nonrational) than on conscious rational thought. Artists evoke the unconscious
mind, and the means of evocation is thought-feeling resonance induced by free
association. Thisis the realm of symbolism, nuance, connotation, and it accesses
deep layers of the psyche. Third ray people can and will rationalize about such
processes, but they will not usually become involved in such nonlogical,
nonrational modes of psychological functioning.

Khi phan biét gitta hanh vi cia cung ba va cung bon, ngudi ta tim thay su khac
biét chinh vé ning luc (va khuynh huéng) tuong ting cia chiing dé tham gia vao
Iy ludn. Ly luin phu thudc vao kha ning lién két tu tudng nay vdi tu tudng khac
mdt cach tuan tu sao cho tu tudng nay nhat thiét theo sau tu tudng kia. Cac quy
luat logic dudc tuin thi, va khong cé gi 13 khéng nhat quan — tiic 13 nhiing tu
tudng hoic 16i néi “khéng tiép ndi”. Ngudi cung ba 13 nhitng ngudi 1y luan. Ho
phai cé 1y do cho moi thit, va moi tu tudng phai nim gon trong moét mang ludi
ciac moi quan hé logic duge két noi chit ché. N6 hoan toan khac véi nhitng ngudi
cung bon; ho phat trién manh khi lién tudng tu do va khéng nhat quan. b6 1a 1y
do tai sao ho rat hap dan va thi vi— va gdy ngac nhién. Vinhiing gi dudc néi (hoic
viét) khong can [252] “tiép no6i”, 16i ndi (va hanh ddng) ctia ho kha khé doan (cho
di1 thi vi hay khé chiu) va phu thudc nhiéu hon vao cac qua trinh tiém thiic hoic
siéu y thiic (khéng hoan toan thudc vé Iy tri, va thim chi 1a phi 1y tri) hon 1a dua
trén tu tudng hop ly cd y thic. Cac nghé si goi 1én cai tri vo thiic, va phuong tién
ctia su khoi goi 1a su céng hudng tu tudng-cam xuc dudc tao ra bdi su lién tudng
tu do. Pay 1a linh vuc clia biéu tuong, sic thai, ndéi ham, va né tiép cin cac tang
sau clia tdm hoén. Nhiing ngudi thudc cung ba cé thé va sé hop ly héa cac qua
trinh nhu vay, nhung ho thudng sé khong tham gia vao cac phudng thuc hoat
dong tam ly phily tri, phi logic nhu vay.

The manipulativeness of the ray three person may also extend to social
relationships. Third ray people often want something from their social
interactions, and are intelligent enough to get what they want. They are capable
of arranging all such interactions so that their designs materialize, whether they



do soin an obvious manner or more subtly. They tend to work upon external and
objective levels, often failing to contact the true inner nature of those with
whom they are interacting. Those upon the fourth ray seek not so much to
manipulate others as to adjust to them and harmonize with them—or they may
help others achieve the ability to adjust and harmonize. The achievement of
beauty in relationship is the goal. Fourth ray people take the vibration of another
individual for what it is, and rather than try to alter it, modify it or “change it
around” (as the third ray person might), they seek attunement with it.

Kha ning vin dung ctia ngudi cung ba con cé thé md rong ra cdc moi quan hé xa
héi. Nhitng ngudi cung ba thudng muén diéu gi dé tit cac tuong tac xa héi clia ho
va @l thong minh dé dat dudc diéu ho mudn. Ho cé kha ning sip xép tat ca cac
tuong tac nhu vay dé thiét ké cfia ho thanh hién thuc, cho di1 ho 1am nhu viy
theo cach rd rang hay tinh vi hon. Ho c¢é xu huéng 1am viéc dya trén cac cap do
bén ngoai va khich quan, thudng khong lién hé dudc véi ban chat bén trong thuc
su clia nhitng ngudi ma ho dang tuong tic. Nhitng ngudi cung bon khéng tim
cach thao tiing ngudi khic qua nhiéu ma diéu chinh theo ho va hai hoa véi ho —
hoic ho c6 thé gitip ngudi khac dat dude kha ning diéu chinh va hai hoa. Muc
tiéu 1a dat dudgc vé dep trong méi quan hé. Nhitng ngudi cung bon chap nhin su
rung dong clia mot ca nhan khac dii né 13 gi, va thay vi ¢d ging thay déi né, sta
d6i né hoic “d3o 16n né” (nhu ngudi cung ba cé thé), thi ho tim kiém sy hai long
VvGino.

One last, of many possible distinctions, is the contrast between the fourth ray
person’s tendency to live experientially, with all aspects of the energy system
alive and active, and the tendency of those upon the third ray to use the mind
and physical activity but to keep the emotions out of the picture. This makes for
a less personal investment in circumstances, and an ability to “stand back” and
“play games” with the elements of life. Looking at life as a “game of chess” is far
removed from vibrant, experiential participation. Sometimes ray three people
are so concerned with being intelligent or “smart,” that they fail to participate
“wholly” in life’s processes, lest they lose control of circumstances and be made
to appear foolish. Fourth ray people have no problem with surrendering
themselves to the joy of the moment, and understanding the wisdom of “playing
the fool.”

Mot diém khac biét cudi cling, trong sd nhiéu diém khac biét kha di cé, 1a sutuong
phan gitta xu hudng séng theo kinh nghiém cfia ngudi cung bén, vdi tdt cd cac
khia canh cfia hé thong ning lugng sdng déng va hoat dong, va xu hudng clia



ngudi cung ba 13 st dung thé trf va hoat ddng thé chit nhung gii cdc cdm xtic
bén ngoai hoan canh. Piéu nay 1am cho cd nhin dau tu it hon vao cac hoan canh,
va kha niang “ding lai” va “chdi tro chdi” véi cac yéu té clia cudc sdng. Nhin cudc
song nhu mét “van c&” khac xa véi su tham gia s6i ndi, day trai nghiém. Doéi khi,
nhiing ngudi cung ba quan tAm dén viéc tréd nén thong minh hoic “lanh 1gi” dén
mtic ho khéng tham gia “hoan toan” vao cac quy trinh clia cudc sdng, vi sg rang
ho mat kiém soat hoan cidnh va bi cho 12 ngdc nghéch. Nhitng ngudi cung bon
khong cé van dé gi véi viéc budng tha ban than trong niém vui ctia khodnh khic,
va hiéu dudc su khon ngoan clia viéc “déng vai ké ngdc”.

Major Ray 3 and Ray 4 Similarities
Su tuong dong chinh giita Cung 3 va Cung 4

There are not many obvious similarities between these two rays. As stated
above, they have the creative urge in common, and (strange though it may
seem), it is the function of the third ray to “reveal beauty and truth” (Esoteric
Psychology, Vol.II,p.41),and also to work “towards the manifestation of beauty”
(The Destiny of the Nations, p. 6). The fourth ray with its devotion to beauty is
subsumed, with all the other rays of attribute, under the third ray. [253]

Khéng c6 nhiéu diém tuong ddng rd rang gitia hai cung nay. Nhu da trinh bay &
trén, chuing cé diém chung 14 théi thiic sang tao, va (tuy cé vé la lung), d6 1a chtc
ning ctia cung ba dé “tiét 16 sumy 16 va chanly” (Tém ly hoc Néi mén, Tap II, trang
41), va cling dé€ 1am viéc “hudng téi su biéu hién clia cai dep” (Vdn ménh clia cdc
Qudc gia, trang 6). Cung bon vdi sy tén stng vé dep clia né dudc gdp chung cling
tat ca cac cung thudc tinh khac dudi cung ba. [253]

Further, the third and fourth rays are related via a probable connection with the
planet Mercury which may distribute both of these rays. It is possible to think of
certain third ray types, given their great communicative ability, as “mercurial.”
Fourth ray individuals, due to their unpredictable changeability, are also
considered mercurial. Fourth ray people are said to “talk well” which relates
them to the communicative third ray, and also to Mercury—the “god of
eloquence.” Both the third and the fourth rays (and the fifth, as well) are
involved in the creation of the antahkarana—the bridge to the higher worlds.
Although it is usual to think of the third and the fifth rays as the two “mental”



rays, the fourth ray, “standing at the midway point,” is also strongly involved in
mental processes. [254]

Hon niia, cung ba va cung bon lién quan nhau théng qua mot két ndi cé thé xay
ra v4i hanh tinh sao Thity vén cé thé phan phdi ca hai cung nay. C6 thé nghi vé
mdt sd ngudi cung ba nhat dinh, do kha ning giao tiép tuyét v&i clia ho, 1a “lanh
1gi1”. C4c ca nhan cung bon, do kha ning thay d6i khong thé doan trude ctia ho,
ciing dugce coi 12 lanh 1gi. Nhitng ngudi cung bon dugc cho 13 "néi chuyén tot",
diéu nay lién hé ho véi cung ba giao tiép, va ca sao Thity — "than hting bién." Ca
cung ba va cung bon (va ca cung nim) déu tham gia vao viéc kién tao dudng
antahkarana — cau ndi véi cac thé gidi cao hon. Mic di1 ngudi ta thudng coi cung
ba va cung nim 1a hai cung “tri tué”, cung bdn, “diing & diém giita,” cling tham
gia manh mé vao cac qua trinh tri tué. [254]

1 Mercurial, tir xuat phat tir mercury, sao Thuy



General Contrasts Between Ray 3 and Ray 5

Su tuong phan chung gitia Cung 3 va Cung 5

Ray 3 VS. Ray 5
Cung 3 so voi Cung 5
1. The philosopher (3A) 1. The scientist
Triét gia (3A) Nha khoa hoc
2. The theorist (3A) 2. The technician (5B)
Nhaly luan (3A) K37 thudt vién (5B)

3. Commercial utilitarianism (3B)
Chti nghia vi 1gi/thuc dung thuong mai (3B)

3. Pure research (5A)
Nghién cttu thuan tiy (5A)

4. Abstract (3A) 4. Concrete

Tritu tugng Cuthé

5. Higher mathematics (3A) 5. Applied mathematics
Toan hoc cao cip (3A) Toan hoc Uing dung

6. Meaning; determination of the general
significance of the concrete unit within any
system (3A)

¥ nghia; xac dinh y nghia tong quat cia don vi
cu thé trong bat ky hé thong nao (3A)

6. Simple description of what is
Miéu ta don gian vé ban chat

7. Little attention to detail
It cht y dén chi tiét

7. Great attention to detail
Chti y nhiéu dén chi tiét

8. Theory [especially (3A)]
Ly thuyét [dic biét (3A)]

8. Fact
Thuc té

9. Theorization [especially (3A)]
Ly thuyét hda [dic biét (3A)]

9. Verification
Kiém chiing

10. Arriving at revelation via thought alone (3A)
Dén véi kham pha chi qua tu duy (3A)

10. Arriving at revelation via thought and
experiment
Dén véi kham pha qua tu duy va thi nghiém

11. Dreamer [especially (3A)]
Ngudi mo mong [ddc biét (3A)]

11. “commonsensical”
Theo ludng tri

12. Imaginative
Giau tudng tugng

12. Less imaginative, more bound to the
senses
It tri tudng tugng, rang budc véi cac gidc quan

13. Generates impractical ideas [especially (3A)]
Tao ra nhiing y tudng khong kha thi, thiéu thuc
té (dac biét1a (3A)]

13. Extremely practical
V6 cling thuc té

14. Envisions broad implications,
Extrapolations
Hinh dung ra nhiing y nghia réng 16n, ngoai suy

14. More “matter of fact”
Nhiéu “su kién thuc té”




15. Content with the general idea
Bing long véi y tudng chung

15. Specifically concerned with the “nuts and
bolts” [especially (5B)]
Dic biét quan tim tdi chi tiét [nhat 14 5B]

16. Generates broad definitions
Tao ra cac dinh nghia rong

16. Formulates very concrete definitions
Xay dung cac dinh nghia rat cu thé

17. Absent-mindedness (3A)
Ngudi hay dang tri (3A)

17. Attentive to the immediate moment
Chu1 y t6i khodnh khic hién tai

18. Speculation
Suy doan

18. Confirmation, documentation
Chung thuc, tuliéu

19. Creative conceptualization
Khai niém hoa sang tao

19. Observation
Quan sat

20. Creation

20. Discovery

Sangtao Kham pha
21. Elaboration 21. Detailed description
Tinh vi M0 ta chi tiét

22. Ramification

22. Focalization

Phan nhanh Tap trung

23. Breadth 23. Narrowness
ROng réi Hep hoi

24. Self-extending 24. Self-contained
Tum8rong Khép kin

25. Divergency 25. Convergency
Su phan ky Suhditu

26. Diversification 26. Concentration
Padanghoa Sutdp trung

27. “multi-lined” 27.Linear

Nhiéu dudng Theo 1 dudng

28. More random 28. More methodical
Ngiu nhién hon Phuong phap hon
29. Multifaceted 29. Specialized

Pa dién/nhiéu mit Chuyén sau

30. Generalization
Khai quat

30. Specification
Chi tiét

31. Interdisciplinary
Panganh

31. “uni-disciplinary”
bon nganh

32. Great activity
Linh hoat

32. Measured activity
Hoat ddng cé chitng muc/cin nhic/din do

33. Very vocal
Rat16n tiéng

33. Less vocal
Nho nhe

34, More inaccuracy
Khéng chinh xac hon

34. More precision
Tinh chinh x4c cao hon




35. Indefinite
Map md, khong ré rang

35. Very definite
Rat rd rang, chinh xac

36. Elaborate, complex explanation
Giai thich phiic tap

36. Lucid explanation
Gidi thich rd rang

37. Potential for obscurity
Tiém an su khéng rd rang

37. Utter clarity
That ré rang

38. Needs truthfulness
Can su trung thuc

38. Truthfulness natural
Trung thuc ty nhién

39. Weaving together
Gan két

39. Separating
Chiaré

40. Adapting truth
Su thit mang tinh thich ing

40. Applying truth
Su thit mang tinh Uing dung

41. Intellectual; brilliant thought, often without
practical application (3A)

Pay tri thic; suy nghi thong thai, thudng it tinh
Ung dung thuc tién (3A)

41. Intellect applied to concrete tasks
Tri thiic mang tinh tng dung thyc tién cao

42. Business utilization (3B)
St dung mang tinh thuong mai (3B)

42. Inventiveness through research and
development [especially (5B)]
Kham phd qua nghién cttu va phat trién

43, Utilitarian
Vilgi

43.Interest in the thing itself
Quan tAm t&i ban thin van dé

44 Insignificant mechanical ability [especially
(3A)]
Han ché vé kha ning co khi (3A)

44. Significant mechanical ability (5B)
C6 khé nang co khi cao (5B)

Major Ray 3 and Ray 5 Differences

Su khac biét chinh giita Cung 3 va Cung 5

The key differences between these two very related rays are easy to understand.
Ray three is the ray of abstract mind, and ray five the ray of concrete mind. Ray
three people delight in theorizing, and ray five people insist upon verifying. Ray
three people excel at generating possibilities, but it is often up to those upon the
fifth ray to determine the truth or falsity of that which is proposed.

Su khac nhau chfi yéu gita hai cung rat tuong dong nay kha dé hiéu. Cung 3 1a
cung ca tri tritu tuong, con cung 5 13 cung clia tri cu thé. Ngudi cung 3 say mé
1y thuyét, con ngudi cung 5 theo dudi viée kiém ching. Ngudi cung 3 ndi troi
trong viéc dua ra cac kha ning, nhung thudng thi nhiing ngudi cung nam phai
x4c dinh ding sai cho nhitng diéu dugc dé xuit.




It should not be thought that ray three people are not interested in truth and in
substantiating hypotheses; they are. Those upon the third ray, however, often
believe that “thinking it through” according to the laws of logic and reason is a
sufficient procedure to prove the veracity of a proposition. Fifth ray people
demand not only reason but experiment and tangible proof—proof capable of
being registered by the physical senses.

Khéng nén nghi ring ngudi cung 3 khéng quan tim dén sy thit va xic minh cac
giad thuyét; ho c6 quan tdm. Tuy nhién, nhiing ngudi cung ba thudng tin rang
"suy nghi thau ddo" theo luat logic va cé ly luan 1a da dé chiing minh tinh x4c
thuc clia mét ménh dé. Ngudi cung 5 khong chi doi hdi 1y ludn ma con thi
nghiém va can bang chitng hitu hinh—bang chiing cé kha ning dudc ghi nhin
bang céac gidc quan vat 1y.

Whereas most ray five people are accustomed to thinking about and working
with concrete things, ray three people [especially type (3A)—the more abstract
type] do not relate particularly well to the world of things. Such people relate far
better to the world of ideas and often dislike descending into the more concrete,
material worlds. Type (3B) individuals, who are more at home dealing with
material considerations, are not as interested in discovery as are those upon the
fifth ray, but, rather, in manipulation and utilization of that which has been
discovered. These people are too utilitarian and too commercial to engage in the
pure research enjoyed by the scientifically inclined fifth ray individual.

Trong khi hau hét ngudi cung 5 quen véi viée suy nghi va 1am viéc véi nhiing thit
cu thé, thi ngudi cung 3 [dic biét 1a loai (3A) —loai tritu tuong hon] dic biét
khong quan tam gi dén thé gidi clia sy vat. Nhitng ngudi nhu vay lién hé t6t hon
dén thé gidi clia y tudng va thudng khong thich di sau vao thé gidi vat chat cu thé
hon. Nhitng ngudi thudc cung (3B), thodi mai hon véi nhiing toan tinh vat chat,
khéng quan tAm dén viéc kham pha nhu nhitng ngudi cung nim. Tuy nhién ho
tan dung tdi da nhiing gi 43 dugc phat minh. Nhitng ngudi nay qua thuc dung va
qué thuong mai dé tham gia vao cidc nghién cttu thuan tily ma nhitng ngudi cung
nam say meé.

There are alsoimportant differences along the dimension of creativity. The third
ray might well be named the “ray of creative intelligence,” and many are the
imagined plans, schemes, designs etc., which the third ray type weaves and then
seeks to materialize [especially type (3B)]. Fifth ray people, in general, prefer to
see the face of reality—to discover that which is already designed (divinely



designed) rather than to weave designs of their own making. Their creativity,
however, emerges in their inventiveness which is generally object-centered or
instrument-centered. Fifth ray people, type (5B), design implements, tools or
instruments for specific use. They stick to working with specific, concrete
objects and are not so inclined to create elaborate, far-reaching plans of action.

Ciling c6 nhitng khac biét quan trong vé mtc d6 sang tao. Cung ba hoan toan cé
thé dugc dit tén 1a "cung clia tri théng minh sdng tao", véi vo so6 ké hoach, hé
thong, thiét ké ..., ma ngudi cung 3 théu dét nén va sau dé tim cach hién thuc hda
[@4c biét 1 loai (3B)]. Ngudi cung nim nhin chung thich nhin thay bé ngoai cia
thuc tai—kham pha ra nhitng thit dd duoc thiét ké (thiét ké thiéng liéng) hon 1a
tu théu dét nén cac thiét ké ctia riéng minh. Tuy nhién, su sdng tao cia ho ciing
xuit hién trong lic ho kham phd—mot qua trinh nhin chung 1dy vit thé hay
cong cu lam trung tAm. Ngudi cung 5, loai (5B), thiét ké dung cu, cong cu hoic
vit dung dé stt dung cu thé. Ho ludn gan véinhitng vat cu thé, hitu hinh va khong
c6 xu hudng 13p ra nhitng ké hoach hanh d6ng hio huyén.

When considering the dimension of activity, we find third ray people [especially
type (3B)] very active, and fifth ray people much less so. Third ray people ramify,
while those upon the fifth ray concentrate their forces in “laser-like” fashion.
Third ray people are involved in linking, spreading, disseminating—they scatter
their influence so that many people and many things are affected. ‘Manyness,’
variety and diversity are not priorities for the fifth ray type who prefers a
narrower, more specific focus. A phrase descriptive of the functioning of the
third ray is: “The many for the use of the one.” This reveals the natural
eclecticism of the third ray type. Those upon the fifth ray do not reach so far
afield; they concentrate their mental forces and bore through the veil of
ignorance so that light may enter.

Khi xem xét tam muic hoat ddng, ta cé thé thiy nhiing ngudi cung ba [dic biét 1a
loai (3B)] rat tich cuc, va nhiing ngudi cung 5 it tich cyc hon. Nhiing ngudi cung
3 ¢6 xu hudng phan nhanh, trong khi nhiing ngudi cung nam tap trung moi
ngudn luc ctia ho theo kiéu “tia sang la-ze”. Nhitng ngudi cung ba tham gia vao
viéc két noi, truyén ba, phd bién—ho phan tan anh hudng cia ho dén nhiéu ngudi
va nhiéu thi1. Trong khi d6, “tinh nhiéu”, da dang va phong pht khong phaila uu
tién cfia loai ngudi cung nim, nhitng ngudi thich su tip trung hep va cu thé hon.
M6t cum tit mo ta vé cach thic hoat ddng clia cung ba 1a: "Stt dung mot thi véi
nhiéu ciach khac nhau." Piéu nay cho thay chi nghia chiét trung tu nhién ctia
ngudi cung ba. Nhitng ngudi cung nim khéng hudng téi diéu dé; ho tap trung



ngudn lyc tinh than cfia ho va xuyén thing tim man v6 minh dé 4nh sang cé thé
lot qua.

Major Ray 3 and Ray 5 Similarities
Su tuong dong chinh giita Cung 3 va Cung 5

Not only are these two rays upon the same line of energy, but they are the two
rays which, more than any others, emphasize the intellectual faculties. Workers
upon these rays are the natural intellectuals, though this appellation applies
most specifically to third ray people who have an ability to live almost
exclusively in the mind without focusing upon the testimony of the senses.

Khong chi c6 hai cung nay cung trén mot dong ning lugng, ma ching con 1a hai
cung tip trung vao cac ning luc tri tué nhiéu hon tat ca cdc cung khac. Nhitng
nguoi cung nay la nhitng ngudi tri thic tu nhién, mac du tén goi nay dic biét phu
hdp véi nhitng ngudi cung ba c6 kha ning séng thuan trong tri tué ma khéng tap
trung vao thuc chiing ctia cac gidc quan.

There are many faculties possessed by the mind, and those upon these two rays
share these faculties in abundance. Both are highly analytical, differentiating,
rational and logical, to name but a few capacities. The difference seems not so
much a matter of the kinds of mental operations, but the contrasting fields to
which these operations are applied. For those upon the third ray [especially type
(3A)] the field is quite often the field of thought itself. They think about
thinking—utilizing, as they do so, the same analytical and rational abilities
which more concrete thinkers would apply to a more concrete, sense-based field
of inquiry.

Tri tué s& hitu rat nhiéu ning luc, va nhitng ngudi thudc hai cung nay chia sé
nhiéu niang luc d6. Vi du ca hai déu cé kha niang phan tich cao, phan biét, 1y luin
va logic... & day, chi liét ké mot vai nang luc d4. Su khéac biét dudng nhu khong
phai & van dé vé cdc loai hoat ddng tri tué, ma & chd cdc linh vuc tuong phdn ma
cac hoat ddng nay dudc ap dung. Poi véi nhiing ngudi cung ba [dic biét 12 loai
(3A)] linh vuc nay thudng chinh la linh vuc ctia tu tudng. Ho suy nghi vé viéc tu
duy, 4p dung nhiing kha ning phan tich va danh gia tuong tu nhu nhitng kha
ning ma cac nha tu tudng cu thé hon sé ap dung cho mét linh viuc nghién cttu cu
thé, lién hé véi gidc quan nhiéu hon.



Even when third ray thinkers deal with something as apparently tangible as the
manipulation of money, they are still focused upon a nonsensory field of
abstraction for, in such cases, money is nothing but an abstract, mathematical
quantity. For those upon the fifth ray, the field of focus is more concrete and
calls for the concentration of mental faculties upon objects of sense. Such objects
of sense may be minute as an atom or as gigantic as the “vault of heaven” filled
with numberless galactic clusters, and the means of sensing may be a dramatic
and enormous extension of the normal senses through the agency of
sophisticated instruments (such as telescopes, microscopes, atom smashers or
bubble chambers)—but the testimony of the physical senses provides the basis
for the resultant mental formulations. For the more abstract thinkers upon the
third ray, focused as they often are upon nonsensory fields of inquiry, this need
not be so.

Ngay cé khi cdc nha tu tudng thudc cung ba x ly mot céi gi d6 ¢d vé hitu hinh
nhu viéc st dung tién bac, ho van tip trung vio moét linh vuc vé tri tritu tugng,
bdi vi trong nhiing trudng hgp nay, tién ching qua 13 mét dai lugng toan hoc
tritu tuong. Poi véi nhiing ngudi cung niam, linh vyc tap trung cu thé hon va
hudng tdi tap trung cac ning luc tinh than 1én cic ddi tugng gidc quan cu thé.
Nhiing d6i tuong cu thé nhu vay cé thé 1a nhd bé nhu mét nguyén t hoic khdng
16 nhu 13 "vom trdi" chita v6 sd cac cum thién ha, va cic phuong tién cdm nhén
c6 thé 3 quy mé cuc ky to 16n clia cac gide quan thong thudng thong qua cac cdong
cu tinh vi (nhu kinh vién vong, kinh hién vi, cic mdy gia t6c hat nhan hay cac
budng bot) —nhungbing chiing clia cac gidc quan vatly chinh 1a cd sé cho nhiing
cong thic tinh than dudc rt ra. Poi véi cac nha tu tudng tritu tugng hon thudc
cung ba, cach tiép cdn khong nhat thiét 13 nhu vay bdi ho thudng tip trung vao
cac linh vuc nghién cttu tritu tugng.

Those upon both of these rays are intent on “making sense” of that which is
presented to the field of awareness. The senses (interior and exterior) present a
huge number of impacts to the mind; using these impacts as “raw material”
many conceptions are formed and the mind then contains a great number of
thoughts. A tremendous task of correlating sensory data, of correlating
thoughts to sensory data, and of correlating thoughts to other thoughts must be
accomplished. The questions which constantly arise are: “What is really
happening?”; “Why is it happening?”; “What is the place of this happening
within the total scheme of things?” Those upon the third and fifth rays are well-
equipped to address themselves to these questions. They link, correlate and seek



to make a logical, rational whole out of the apparently unconnected sense
impressions and thought-events. This conscious correlation is a labor—some
task for the mental nature, but when successful it becomes possible to live
intelligently and scientifically with full knowledge of the causes and
implications of all activities within the “web” of interrelated energy/events.

Nhiing ngudi thudc hai cung ndy déu cé muc dich "lam ré nghia" nhiing gi dugc
thé hién trong linh vyc nhan thitc. Cac gidc quan (bén trong va bén ngoai) tao ra
mot s6 lugng 16n cac tic ddng dén thé tri; ci tri st dung nhiing tic d6ng nay nhu
14 "chat liéu thé" cho viée hinh thanh nhiéu khai niém va khi d6 cai tri tran day
tu tudng. Lic d6, mét nhiém vu to 16n phai dugc hoan thanh nham lién hé di
liéu cdm quan vdi nhau, lién hé tu tudng vdi dit liéu cdm quan, lién hé tu tudng
nay vdi cac tu tudng khac. Nhitng cdu héi lién tuc phat sinh 1a: "Piéu gi dang thuc
su x4y ra?"; "Tai sao né xay ra?"; "Piéu xay ra cé vi tri nhu thé nao trong pham vi
tong thé ctia sy vat?" Nhitng ngudi cung ba va cung nam dudc trang bi tot dé giai
quyét nhitng cau hdi nay. Ho két ndi, lién hé va tim cach tao ra mét téng thé hop
1y, logic ti nhiing an tugng cdm quan va cac su kién tu tudng dudng nhu khong
cé su lién hé. Su tuong quan cé y thuc nay 1a mét céng viéc—mébt nhiém vu cho
ban chit tAm tri, nhung khi thanh cong, ta c6 thé séng mot cach thong minh va
khoa hoc véi day dii kién thiic vé cdc nguyén nhan va y nghia cfia tat cd cac hoat
dong bén trong "mang luéi" clia cic nang lugng/su kién c6 tuong quan.



General Contrasts Between Ray 3 and Ray 6

Su tuong phan chung gitia Cung 3 va Cung 6

Ray3 \'£S Ray6
Cung 3 so vOi Cung 6
1. thephilosopher (3A) 1. the idealist
nha triét hoc ngudi ly tuéng hod

2. thebusiness-person (3B)

2. the religionist

doanh nhéan ngudi theo dao
3. the pragmatist (3B) 3. the zealot (6B)
ngudi thuc dung ngudi cudng tin

4. reasoning
ly ludn

4. faith
ditc tin

5. intellectualism

5. emotionalism

chtinghia duy ly chti nghia duy tinh cdm

6. relativism 6. absolutism

thuyét tuong doi thuyét tuyét doi

7. thinks for self 7. guided in thought [especially (6A)]

suy nghi cho ban than dugc din dat trong tu tudng [dic biét 1 (6A)]

8. individualistic because of mental
independence
tinh c4 nhan vi ddc 1ap vé tri tué

8. authoritarian

tinh déc doan

9. critical of authority
chi trich thdm quyén

9. eagerly accepts authority
hing héi chdp nhin thim quyén

10. theorizing
ly thuyét héa

10. certain, convinced
chic chin, tin chac

11. sees a broad perspective
nhin thdy mét vién canh réng 1én

11. has narrowly-focused vision
c6 tam nhin tap trung han hep

12. open to diverse interpretations
c8i mé véi cac dién gidi da dang

12. follows the so-called ‘right’ or orthodox
interpretation

di theo cach dién gidi dugc cho1a ‘ding’ hoic
chinh théng

13. fluid and flexible
dé thay d4i va linh hoat

13.rigid and inflexible
cting nhic va khong linh hoat

14. looking to all sides
nhin vé moi phia

14.1looking straight ahead
nhin thing vé phia trudc

15. generates many options
tao ra nhiéu Iua chon

15. relies on one ‘true’ path
dua trén mét con dudng ‘dung’

16. complexity
su phuc tap

16. determined simplicity
su don gidn dinh sin




17. creates many thoughts of a diverse and
speculative nature
[especially (3A)]
tao ra nhiéu tu tudng mang tinh suy doan va
da dang [dac biét (3A)]

17. thinks and re-thinks the ‘right’ thoughts—
thoughts sanctioned by the authority to which
allegiance is given

nghi di nghi lai vé nhiing tu tudng ‘ding din’ -
nhiing tu tuéng dudc thita nhan béi cd quan
tham quyén ma ho trung thanh

18. relies upon mentally determined
conclusions
dua trén nhitng két luan xac dinh bing tri

18. relies upon emotionally based convictions
duta vao su tin chic mang tinh cdm xtic

19. mind subjugates emotion
1y tri khuat phuc cam xtc

19. emotion subjugates mind
cam xuc khuat phuc ly tri

20. given to reasoned argument [especially

(3A), but not excluding (3B)]
duaraldpluin cdly 1€ [dac biét (3A), nhung
khong loai trit (3B)]

20. given to ardent appeal [especially (6B)]
dua ra 16i kéu goi manh liét [dac biét (6B)]

21. critical detachment
su tdch roi mang tinh phan bién

21.unreasoning attachment
sudinh macvoly

22. abstract mentality [especially (3A)]
tri tritu tugng [déc biét (3A)]

22. abstract idealism
chti nghia ly tuéng tritu tugng

23. noncommittal approach
tiép cin khong rang budc

23. staunch commitment
cam két trung thanh

24. uncertain, because of complex
consideration
khong chic chin, do cAn nhic phtic tap

24. sure, through simplicity of thought
chic chin, théng qua sy don gian ctia suy nghi

25. evasive
lang tranh

25. direct
truc dién

26. constantly qualifying
luén duy tri tiéu chuin

26. emphatic
dut khoat

27. loosely knit
su gan két 1dng 1éo

27. utterly focused
hoan toan tap trung

28. expedient [especially (3B)]
thiét thuc [d4c biét (3B)]

28. uncompromising
khéng théa hiép

29. multidirectional
da huéng

29. unidirectional
don hudng

30. love of variety
yéu su da dang

30. adhering to one
tuan thi sy duy nhat

31. pursuing multiple goals
theo dudi nhiéu muc tiéu

31. pursuing a single goal
theo du6i moét muc tiéu duy nhat

32. well-considered hesitancy
su do du dudc can nhic k§

32.immediate, impulsive action
hanh déng tic thdi, bdc dong

33. speculation
su suy xét

33. conviction; continued emphasis upon
accepted ‘certainties’




su tin chic; tiép tuc nhan manh vé ‘cai chac

chin’ d3 dudc chap nhian

34.reasoned disbelief

34. emotional belief

su hoai nghi hop ly niém tin dua trén cdm xtic
35. “savvy” 35. naive, gullible
“hiéu biét” ngdy tho, cd tin
36. cagey 36. very earnest
khén ngoan rat nghiém chinh
37.worldly (3B) 37. otherworldly [especially (6A)]
cditran (3B) thé gidi khac [dic biét (6A)]

38. pronounced materialism (3B)
chti nghia duy vat ro rét (3B)

38. transcendentalism
chti nghia siéu viét

39. self-protecting, covering
tubdo vé, che didy ban than

39. self-sacrificing
hi sinh ban than

Major Ray 3 and Ray 6 Differences
Su khac biét chinh giita Cung 3 va Cung 6

The contrast between these rays is particularly evident in the long standing
struggle between faith and reason. There are human faculties higher than
thought, and also faculties which are lower. The intuition transcends the
rational thought process, but blind faith is far less reliable than intelligent
reasoning. Those upon the sixth ray approach God or any system of belief
through an emotional conviction called faith (though, in fairness, it must be said
that humanity cannot live without real faith, which is “the substance of things
hoped for, the evidence of things not seen”).

Su tuong phan gitta nhitng cung nay dic biét rd rang trong cudc dau tranh lau
dai gitta duic tin va ly tri. C6 nhiing ning luc ctia con ngudi cao hon khad nang suy
nghi, va cling cé nhitng ning luc thap hon. Truc gidc vuot trén qua trinh suy nghi
mdt cach 1y tri, nhung niém tin mit quang kém tin cdy hon nhiéu so vdi 1y tri
théng minh. Nhiing ngudi cung sau tiép cin Thugng dé hoic bat ky hé thong
niém tin nao théng qua mot két luin cadm tinh dugc goi 1a dic tin (mic diy, cong
bing ma ndi, nhan loai khong thé song ma khong cé dc tin thuc su, d6 13 “chat
liéu ctia nhitng diéu dudc hy vong, bang chiing clia diéu khéng nhin thay").

Those upon the third ray, if they approach God at all, approach through the
power of rational thought. Each approach is often a source of irritation to those
who espouse the other. Those strongly upon the sixth ray are little disposed to




think rationally about what is most important to them; those upon the third ray
rely heavily upon the mind and would rarely trust the emotions to indicate
reliable conclusions. The difference between these two rays is exemplified by
the contrasting functions of the throat center (third ray) and the solar plexus
center (sixth ray). The contrast frequently becomes a contest between the
“intellectual” and the “true believer.”

Nhiing ngudi cung ba, néu ho dén gan Thugng dé, ho tiép can thoéng qua stic
manh clia tu tudng hop 1y. Méi cach tiép can thudng 1a mot ngudn giy khé chiu
cho nhitng ngudi tan thanh cach tiép cin khac. Nhitng ngudi cé cung sdu manh
maé it c6 kha ning suy nghi hop ly vé diéu gi 13 quan trong nhat d6i vdi ho; ngudi
cung ba ch?1 yéu dua vao ly tri va hiém khi tin tudng vao cdm xtic dé dua ra két
luin dang tin ciy. Sukhac biét giita hai cung nay dugc thé hién qua cic chiic niang
tuong phan cfia luan xa c6 hong (cung ba) va luan xa tiing thai duong (cung sau).
Su tuong phan thudng xuyén trd thanh mot cudc canh tranh gitta “ngudi tri
thttc” va “tin 6 chan chinh”.

Sixth ray people have a penchant for proclaiming certainty; they are sure—
convinced that they are right. Logic and rationality are not the cause of their
surety; vibrant belief is. Third ray people, however, are rarely sure of anything.
A great uncertainty charac- terizes much that they do. To them, the world is
fluid, ever-changing, in constant motion, and all things are relative to each other.
Sixth ray absolutism? appears to them naive, even infantile.

Ngudi cung sau cé thién hudng tuyén bd sut chic chin; ho chic chdn — tin ring
ho dung. Tinh logic va tinh hgp 1y khéng phai 12 nguyén nhin tao nén su chic
chin ctia ho; ma 13 mdt niém tin sdng déng. Tuy nhién, nhitng ngudi cung ba
hiém khi chic chin vé bat cit diéu gi. Mot syt rat thiéu chic chin biéu hién trong
nhiéu diéu ho lam. Péi véi ho, thé gidi 1a linh hoat, luén thay déi, chuyén dong
lién tuc va moi su vit déu mang tinh tuong déi véi nhau. Do6i véi ho, chii nghia
tuyét d6i cung sdu dudng nhu ngay thd, tham chi 1a non nét.

Whereas those upon the sixth ray frequently want to be told what to do, third
ray people want to think things through for themselves. Sixth ray people cannot
handle much complexity. A world of many distinctions and “shades of grey”
appears irksome; they long for simplicity and a clear, direct path to the goal. By

2 Pinh nghta cla Dictionary.com:
any theory holding that values, principles, etc., are absolute and not relative, dependent, or
changeable.



believing in trusted authorities they do not have to experience the pain of
ambiguity; they can simply be told what to do, and accept what they are told. This
attitude can be summed up a few words found upon a bumper-sticker: “God said
it. I believe it. That settles it.” Who would want to argue with the driver?! Those
upon the third ray see the complexity and handle it well. For them, the
ambiguities make life interesting, and an artificial simplicity seems [260] simple-
minded. As manipulators themselves, they are all too aware of how those in
authority can manipulate others, and so they are naturally suspicious of
authoritative pronouncements; whereas many sixth ray types tend to accept
such pronouncements at face value.

Trong khi nhiing ngudi cung sau thudng mudn duge cho biét phai 1am gi, thi
ngudi cung ba lai mudn ty minh suy nghi moi thit. Ngudi cung sau khong thé xt
1y nhiéu tht phtic tap. Mot thé gidi clia nhiéu sy khéc biét va “nhiéu sic d6 clia
mau xam” cé vé kho chiu; ho khao khat su don gidn va mot con dudng ro rang,
tién thang dén muc tiéu. Bang cach tin tudng vao cic cd quan cé thim quyén
dang tin ciy, ho khéng phai trai qua néi dau ctia sy mo hé; ho cé thé don gidn
dudc cho biét phailam gi va chap nhin nhiing gi ho dudc chibdo. Thai d6 nay cé
thé dudc tém tat bing mot vai tif dugc tim thay trén mot miéng dan dang sau xe:
“Thugng dé di ndi. Téi tin diéu dé. Piéu dé gidi quyét nd.” Ai muon tranh luin
v6i ngudi 1ai xe co ch11?! Nhitng ngudi cung ba nhin thay su phtic tap va xit 1y né
tot. Doi vdi ho, s mo hd 1am cho cudc song trd nén thii vi, va su don gidn gia tao
danh cho [260] dau 6c don gidn. Ban than 1a nhiing ké thao ting, ho déu qua hiéu
vé cach nhiing ngudi cé tham quyén cé thé thao ting ngudi khéc, va vi vay ho
nghi ngd mot cach tu nhién vé nhiing tuyén bd cé thim quyén; trong khi nhiéu
kiéu ngudi cung sau cé xu hudng chap nhan nhitng tuyén bd ngay lap tuc.

On the other hand, sixth ray people are inclined to great sincerity. There is
usually a considerable consistency between what they are on the “inside” and
what they express to others. Hypocrisy is always a possibility if they aim too
high and cannot live up to their aims, but they do not intentionally wish to
deceive. However, sincerity is always much harder for third ray types to achieve,
since it is so easy for them to manipulate circumstances, others, and their own
perspective and presentation of themselves. The symbols for these contrasting
states of attitudes are the clear, pure, direct, sustained, earnest look in the eyes
of many sixth ray individuals, and the flitting, almost shifty-eyed movements
of many (though by no means all) of those upon the third ray.



Mit khac, nhitng ngudi cung sdu thién vé tinh rat chan thanh. Thudng cé moét su
nhat quan dang ké giiia nhiing gi & “bén trong” ho va nhiing gi ho thé hién véi
ngudi khéc. Pao dtic gia ludn cé thé xay ra néu ho dit muc tiéu qua cao va khong
thé sdng ding véi muc tiéu clia minh, nhung ho khéng cd y lita doi. Tuy nhién,
su chan thanh ludn khé dat dudc hon ddi véi nhém ngudi cung ba, vi ho rat dé
thao ting hoan canh, ngudi khac cling nhu quan diém va cach trinh bay ban than
ctia ho. Cac biéu tuong cho nhiing trang thai tuong phan nay 1a cai nhin rdé rang,
thuan khiét, tryc tiép, duy tri, nghiém ttic trong mit clia nhiéu ngudi cung sau,
véi clt ddng mit 140 1ién, gin nhu gian x40 ctia nhiéu (mic di khéng phai 14 tat
cd) ngudi cung ba.

The behavioral dimensions of flexibility and rigidity also warrant comment.
Sixth ray people often live in a simplified universe. They know what they want
and are locked into their value system—rigidly. Third ray people live in a
universe of kaleidoscopic variety. They are always (for better or worse) moving
from one thing to another. They have to be ready to maneuver and take
circuitous routes around obstacles. This necessitates flexibility—the willingness
to change or adapt at a moment’s notice. Negatively, this can result in
chameleon-like behavior. It is easy to see what a sixth ray person stands for; it is
often difficult to see where a third ray person stands—or who he is, so adept are
his disguises.

Céac khia canh hanh vi ctia tinh linh hoat va tinh ciing nhic cling d@m bao nhin
xét ndy. Ngudi cung sau thudng song trong moét vil tru don gidn héa. Ho biét
nhiing gi ho mudn va bi dinh mac vao hé thdng gia tri cla minh — mdt cdch cing
nhdac. Ngudi cung ba séng trong moét vii tru da dang nhu kinh van hoa. Ho luén
luén (d1 tot hon hay té hon) chuyén tit thit nay sang thi khac. Ho phai san sang
di chuyén va di cac tuyén dudng vong quanh cac chudng ngai vat. biéu nay doi
héi sy linh hoat — sy san sang thay d6i hoic thich ing ngay lap ttc. Xét theo
hudng tiéu cuc, diéu nay cé thé din dén hanh vi giong nhu tic ké hoa. C6 thé dé
dang nhan ra ngudi cung sau dai dién cho diéu gi; thudng rat khé dé nhan thay
mdt ngudi cung ba dai dién cho diéu gi, hoic anh ta 13 ai, ho nguy trang rat lio
luyén.

Major Ray 3 and Ray 6 Similarities

Su tuong dong chinh giita Cung 3 va cung 6



As many as are the differences between these two rays, they bear some
unsuspected similarities. As previously stated, they are numerically related; two
times three equals six. One type upon each of the rays shares a penchant for great
activity. The sixth ray person will be found running towards his goal, and the
third ray person running hither and thither between many goals and projects,
but incessancy of activity is frequently found. Especially is this so for the
adaptive (3B) types and the zealous (6B) types. By contrast, the reflective (3A)
type and the passive, prayerful (6 A) type may demonstrate physical idleness and
immobility. Their attention is focused either upon the inner world of thought,
or the inner world of transcendent aspiration.

Ciing nhiéu nhu sy khac biét gitta hai cung nay, chiing mang mot s6 diém gidng
nhau khdng thé nghi ngd. Nhu di néu trudc day, chiing cé lién quan vé mit so
hoc; hai nhan ba bang sau. Mdi kiéu trén mbi cung cé chung thién huéng hoat
dong nhiéu. Ngudi cung sdu sé duge nhan ra khi dang chay vé phia muc tiéu ctia
minh, va ngudi cung ba dang chay day chay dé gitta nhiéu muc tiéu va du 4n,
nhung viéc hoat d6ng khong ngiing thi dugc tim thay thudng xuyén. Pic biét 1a
diéu nay xay ra d6i vdi cac kiéu thich nghi (3B) va kiéu s6t sang (6B). Ngudc lai,
kiéu phan xa (3A) va kiéu thu dong, cau nguyén (6A) cé thé thé hién st nhan roi
va bat dong vé thé chat. Suchi y clia ho tp trung vao thé gidi tu tudng bén trong,
hoic thé gidi ctia khat vong siéu viét bén trong.

Curiously, those upon both rays are simultaneously dreamers and actors: other
worldly and ‘this-worldly.” Types (3A) and (6A) often have that abstracted,
faraway look. The third ray, after all, is the ray of abstract mind, and the sixth
ray, the ray of abstract idealism. The immediate world of the senses is not of
great interest—the world of higher thought (for 3A) or the world of higher
guidance (for 6A) are seen to be much more arresting. These two types share
physical impracticality and an inability to ground their ideas or their
aspirations. The (3B) and (6B) types can be very worldly. They may be [261]
longing for that which is distant (eventual in time), whether a financial empire
or a theologically inspired society, but they realize that they have to deal with
immediate circumstances to realize these ends.

That ky la, nhitng ngudi ndm trén ca hai cung nay dong thdi 1a nhitng ké mo
mong va la ngudi hanh dong: 3 thé gidi khac va & 'thé gidi nay'. Kiéu (3A) va (6A)
thudng c cai nhin tritu tugng, xa xim d4. ROt cudc, cung ba 13 cung clia tri triru
tuong, va cung sau, cung ctia chi nghia duy tAm tritu tuong. Thé gidi tiic thoi ctia
cic gidc quan khéng dudc quan tdm nhiéu — thé gidi clia nhitng tu tudng cao



hon (d6i véi 3A) hoic thé gidi ctia sy dan dit cao hon (d6i véi 6A) dudge coila hap
din hon nhiéu. Hai kiéu nay cé chung tinh phi thuc té va khong c6 kha ning lam
cho y tudng hoic nguyén vong ctia ho trd nén thuc tién. Loai (3B) va (6B) c6 thé
rat tran tuc. Ho cé thé [261] khao khat nhiing diéu & phia xa (cuéi cting 13 theo
thdi gian), di1 14 dé ché tai chinh hay mdt x3 hoi dudc truyén cadm hing vé mit
than hoc, nhung ho nhén ra rang ho phai d6i phé véi nhitng hoan canh ttc thdi
dé dat dugc nhitng muc dich nay.

One more shared quality is that of imposition. Those upon these rays reach their
conclusions by very different methods—one by rational processes and the other
by a leap of faith—but once reached, there is the desire to spread the results of
these conclusions to everyone. Sixth ray types propagate their faith; third ray
types propagate their theories. Both may use a great number of words, as
preachers and interpreters frequently demonstrate. They share an external
approach; they “lay their trip on others,” rather than draw others forth. The
content of one approach is more mental and the other more emotional or
idealistic, but the quality of insistent imposition is the same. [262]

M6t pham tinh dudc chia sé nita 1a tinh ap dit. Nhitng ngudi thudc nhitng cung
nay dua ra két luan cia ho bang nhiing phuong phap rat khac nhau — mot bén
14 cac quy trinh hop 1y va mét bén 13 bude nhay vot cia niém tin — nhung khi da
dat dudc, ho mong mudn phé bién két qua cfia nhitng két ludn nay cho moi
ngudi. Cung sau truyén ba duc tin clia ho; cung ba truyén ba ly thuyét cia ho. Ca
hai déu cé thé st dung rat nhiéu tit ngit, nhu nhiing ngudi thuyét gido va théng
dich vién thudng thé hién. Ho chia sé mét cach tiép can bén ngoai; ho “ép ngudi
khac theo hanh trinh cfia ho” thay vi 16i kéo ngudi khac. N6i dung clia cach tiép
cin nay thién vé tri tué va cach tiép can kia mang tinh cdm xtdc hoic 1y tudng
hon, nhung pham tinh khing khing ap dit 1a nhu nhau. [262]



General Contrasts Between Ray 3 and Ray 7

Su tuong phan chung gitia Cung 3 va Cung 7

Ray3 VS. Ray7
Cung 3 so voi Cung 7
1. the philosopher (3A) 1. the ceremonialist (7C)
nha triét hoc (3A) ngudi t6 chitc nghi 18 (7C)
2. the metaphysician (3A) 2. the ritualist (7C)
nha siéu hinh hoc (3A) ngudi tuin theo nghi1é (7C)
3. the entrepreneur (3B) 3. the bureaucrat (7A)
doanh nhéan (3B) vién chuc (7A)
4. thebusiness executive (3B) 4. the organizational transformer (7B)
nhan vién kinh doanh (3B) ngudi chuyén ddi vé mit td chiic (7B)
5. theory (34) 5. practice
1y thuyét (3A) thuc hanh
6. generatesimpractical ideas 6. carries practical ideas into actualization
tao ra nhitng y tudng khéng thuc té [especially (7A) and (7B)]
bién nhitng y tudng thuc té thanh hién thuc [dic
biét1a (7A) va (7B)]
7. intellectualism (3A) 7. practicality [all, but especially (7A)]
chti nghia tri tué (3A) tinh thuc té [tat c, nhung dic biét (7A)]
8. frequent vagueness [especially (3A)] 8. sharp delineation
thudng xuyén mo ho [dic biét (3A)] phan dinh ré nét
9. indefiniteness 9. definiteness
tinh v6 han tinh httu han
10. casualness upon the physical plane (not upon 10. formality
the mental) su trang trong
su cau tha trén cdi vat chat (khdng phai trén
cOi tri)
11. broad relativism 11. sectarianism [especially (7A) and (7C)]
thuyét tuong d6i rong chti nghia bé phdi [dic biét (7A) va (7C)]
12. wide tolerance for diversity 12.limited tolerance for that which does not “fit”
kha ning chiu dung 16n d6i véi su da dang [especially (7A)]
kha ning chiu dung cé gidi han vdéi diéu gi d6
khong “pht hop” [ddc biét (7A)]
13. seeing from multiple perspectives 13. adherence to a ‘proper’ perspective
nhin tit nhiéu khia canh bam theo khia canh ‘thich hop’
14. love of change 14.1ove of repetition
yéu su thay ddi yéu su lap lai
15. variation 15. tendency to standardize [especially (7A), and

sudadang

to alesser extent (7C)




xu hudng tiéu chudn héa [dic biét (7A), va & miic
d6 thap hon (7C)

16. conceptualization 16. manifestation
su khéiniém hda su biéu hién
17. the magic of the mind 17. magic in action; practical occultism [(7B) and

phép thuit clia tri 6c (70)]
phép thuit trong hanh dong; chi nghia huyén bi
thuc té [(7B) va (7C)
18. random arrangement 18. exact arrangement

su sap xép ngau nhién

su sap xép chinh xac

19.

little concern for order (sometimes chaotic)
it quan tdm dén trat tu (thi thodng hdn loan)

19. great concern for order (highly organized)
rit quan tim dén trit tu (cé tinh t8 chiic cao)

20. nonsequential 20. strictly sequential
khong tuan tu tuan tu nghiém ngit
21. little concern for rhythm 21. great concern for rhythm

it quan tAm dén nhip diéu

rit quan tim dén nhip diéu

22.

constant activity (whether mental, physical
or both)

hoat ddng lién tuc (di1 1a tri tué, thé xac hay ca
hai)

22. cyclic, rhythmic activity
hoat dong theo chu ky, nhip nhang

23.

overactivity
hoat déng qua muc

23.regulated activity
hoat ddng déu din

24.

rapid execution (3B)
thuc hién nhanh chéng (3B)

24. graceful execution
thuc hién khéo 1éo

25.

fluid, flexible procedure
quy trinh tréi chay, linh hoat

25. proper procedure
quy trinh thich hop

26.

doing many things at once [especially (3B)]
1am nhiéu viéc cling mét ltc [dic biét (3B)]

26. doing one thing at a time (in order)
lam tung viéc mét (theo thi ty)

27. more adaptable 27.more controlled
dé thich nghi hon dé kiém soat hon
28. nonconformity 28. conformity [(7A) but not (7B)
su khéng tudn tha su tudn thi [(7A) nhung khéng (7B)]
29. outlining a general plan 29. meticulously fulfilling a specific plan

vach ra mét ké hoach chung

hoan thanh mot cach ti mi mét ké hoach cu thé

30.

distaste for details
khong thich cac chi tiét

30. extreme care in details
cuc ky quan tdm dén céc chi tiét

31.

the mental seed
hat mam tri tué

31. fruition of the mental seed within the soil of
the physical plane
két qua cia hat mam tri tué vdi coi vat chat




32. needs physical discipline

32. physical discipline comes easily [especially

can ki luat thé chat (74)]
ky luit thé chat dén mot cach dé dang [dic biét
(7A)]
33, little concern for appearances [especially (3A)] | 33. very concerned with appearances

it quan tam vé vé ngoai [dic biét (3A)]

rit quan tdm dén hinh thic bén ngoai

34. judgment based upon ideas and theories (3A)
su danh gia dua trén cac y tudng va ly thuyét
(34)

34.judgment based upon appearances and
externals [especially (7A) and (7C)]

danh gia dya trén hinh thic va vé ngoai [dic biét
(7A) va (7C)]

35. interpretation of the law

dién gidi quy luat

35. exact fulfillment of the law
tuan thi chinh x4c theo quy luat

36. mobile stance (3B)

y kién linh dong (3B)

36. upstanding
khong thay d6i

37. wide-mindedness [especially (3A)]

tri 6¢c rong ma [dic biét (3A)]

37. quick judgments, opinionated [especially
(7A)]

danh gi4 voi vang, ¢d chap [dic biét (7A)

Major Ray 3 and Ray 7 Differences
Su khac biét chinh giita Cung 3 va Cung 7

Being on the same line of energy these two rays share many qualities which can
easily be confused. Some of the key differences between them can be seen in
relation to the concepts of detail, order and manifestation. Third ray people see
the blueprint of a plan but will usually trouble themselves with detailed
execution. Detailed execution is left to others—especially those upon the
fastidious seventh ray. Those upon the third ray love to “brainstorm”—to come
up with a multitude of possibilities and divergent approaches to any problem,
but so often their ideas remain “up in the air”; this is especially so for type (3A).
Seventh ray people select the most ‘do-able’ of a wealth of ideas, and take the
steps necessary to prepare those ideas for manifestation. Seventh ray people
“ground” ideas, bringing them into full material expression. It’s one thing to have
a good idea “in general,” and to see “more or less” how It should work out—this,
type (3B) people can do very well; but they hesitate to take the time and the
necessary pains to ensure a completed manifestation upon the physical plane.

Nam trén cing mét dudng 18i ning lugng, hai cung nay cé nhiéu dic tinh dé bi
nham 14n. M6t s6 khac biét chinh giita chting c6 thé dugc nhin thay lién quan dén
cac khai niém chi tiét, trat tu va biéu hién. Nhiing ngudi cung ba nhin thiy ban




thiét ké cia mot ké hoach nhung thudng sé gip ric roi véi viée thuc hién chi tiét.
Viéc thuc hién chi tiét duge danh cho nhiing ngudi khac—dic biét 13 nhiing
ngudi cung bay khé tinh. Ngudi cung ba thich “d6ng nio” — dé dua ra vo s6 kha
ning va cach tiép can khac nhau cho bat ky van dé nao, nhung vi viy, y tudng
cia ho thudng “lo ltng”; diéu nay dic biét ding vdi kiéu (3A). Ngudi cung bay
chon loc nhiing ¥ tudng ‘kha thi’ nhat trong v6 s6 y tudng va thuc hién cac budc
can thiét € chudn bi cho nhiing y tudng dé dudc thé hién. Ngudi cung bay di
“tiép dat” cho cac y tudng, dua chuing vao biéu hién day di vé mat vat chit. Coy
tudng tot “ndi chung” 1a mét chuyén, va thay né dudc thuc hién “nhiéu hay it”
nhu thé nao 13 mo6t chuyén khac— nhiing ngudi kiéu cung (3B) c6 thé lam rat tot
diéu nay; nhung ho ngan ngai danh thdi gian va nhitng nd luc can thiét d&€ dam
bao mot biéu hién hoan chinh trén céi vat chat.

Seventh ray people are in touch with the earth; they love to see forms emerge
from various kinds of soil, whether actual soil or the “soil” of physical plane
experience. For the proper fruition of any seed a proper sequence of steps is
required. Fulfilled manifestation upon the physical plane requires attention to
order and sequence. Seventh ray people, intent upon the perfected appearance
of any idea they may be nurturing, are willing to restrain themselves
sufficiently to take the needed time and do the needed things in the needed order
so that the idea may emerge in “good form.”

Nhiing ngudi cung bay cé méi lién hé véi ‘dat’; ho thich nhin thay cac hinh tuéng
xuit hién tit nhiéu loai dat khac nhau, cho du 1a dat thit hay “dat” cta trai
nghiém c&i vat chat. Dé hat giong ra qua, can phai cé trinh tu cac budce thich hop.
Su thé hién day &0 trén céi vat chat doi hdi phai chii y dén thit tu va trinh tu.
Nhiing ngudi cung bay, cé y dinh dya vao su xuit hién hoan thién cia bat ky y
tudng nao ma ho cé thé dang ap 1, san sang kiém ché ban than &4 dé danh thai
gian can thiét va 1am nhiing viéc can thiét theo trinh tu can thiét & y tudng cé
thé xuit hién & “hinh tudng tot”.

Third ray people, at least as regards physical plane matters, are not so
disciplined. They have great difficulty understanding the necessity for order
and sequence. There is a certain ‘all-at-once-ness’ about their approach. If a
number of things need to be done, they will handle them “as they come up” or
simultaneously without troubling themselves [264] over the proper sequence.
The results are adequate but far from perfect. It is perfected expression through
perfected form which the seventh ray individual seeks. From this point of view,
those upon the third ray are often seen as “slobs”; from the opposing point of



view, seventh ray people can appear “up-tight” or as “neatnicks” to the more
casual third ray outlook.

Nhiing ngudi cung ba, it nhat trong mai lién hé dén cac vat chat trén cdi vat 1y,
khéng qua ky luit. Ho gip kho khin trong viéc hiéu dudc su can thiét cfia trat tu
va trinh tu. Ho cé mdt cach tiép can theo kiéu 'tit cd cling mot lic'. Néu mot so
viéc can phai dugc thuc hién, ho sé x{t 1y chting “khi ching vita xuat hién” hoic
x1t ly dong thoi ma khong giy khé khin cho ban thin [264] di1 bd qua trinh tu
thich hdp. Két qua 1a tuong xting nhung con cach xa hoan hdo. Chinh syt biéu hién
hoan hdo théng qua hinh tuéng hoan hao 14 cai ma c4 nhin cung by tim kiém.
T quan diém nay, nhiing ngudi cung ba thudng dugc xem 1a "nhéch nhac"; tit
quan diém ddi 1ap, ngudi cung bay cé thé td ra “kin ké” hoic “gon gang” d6i 1ap
vdi vé bén ngoai cau tha hon cfia cung ba.

This is not to say that those upon the third ray cannot be exacting. We must
remember that the third ray is given to “exactitude in thought” (Esoteric
Psychology, Vol. I, p. 163). For the third ray type [especially type (3A)], patience is
reserved for the world of thought; there is a willingness to spend considerable
time upon the formulation of thought for its own sake; this, the seventh ray type
would rarely allow. To seventh ray people, such pure intellectualism would
appear impractical and fruitless; to third ray types, the laborious hours spent by
seventh ray people in perfecting the processes of manifestation would appear
tedious or unnecessary. Third ray people say, “well, you get the general idea” and
then pass on to other things. For seventh ray people, getting the general idea is
never enough.

Piéu nay khong cé nghia 1a nhiing ngudi cung ba khdng khit khe doi hdi. Chung
ta phai nhé rang cung ba dudc trao cho “tinh chinh xac trong suy nghi” (Tdm ly
hoc N6i Mén, Tdp I, trang 163). D6i véi kiéu ngudi cung ba [dic biét 1a kiéu (34)],
su kién nhin dudc danh riéng cho thé gidi tu tudng; cé su sin sang danh dang ké
thoi gian cho viéc hinh thanh tu tudng vilgi ich clia né; kiéu ngudi cung bay hiém
khi cho phép diéu nay. Pdi véi nhitng ngudi cung bay, cht nghia tri tué thuan
tiy nhu vay sé cé vé khong thuc té va khong cé két qua; doi véi kiéu cung ba thi
viéc nhiing ngudi cung bay danh hang gid lao déng dé hoan thién cac qua trinh
biéu hién sé c6 vé té nhat hodc khéng can thiét. Ngudi cung ba ndi rang, "tot roi,
ban cé dudc y tudng chung" va sau dé chuyén sang nhiing thit khac. Con doi véi
ngudi cung bay, viéc nam dugc y tudng chung khéng bao gid 1a da.



Perfecting the processes of manifestation requires discipline. Energies and
forces must be handled with fortitude if the magical process is to be successful
and if ideas are to appear as they are intended. The seventh ray is, we recall, one
of the two rays of will; the third ray (although along the 1-3-5-7 or “will line” of
energy) is predominantly a mental ray. Third ray people often seem to lack the
discipline (especially in relation to the physical plane) which comes so naturally
to those upon the seventh ray. There is too much fluidity and flexibility in the
usual third ray approach and not enough fiber. The seventh ray represents the
physical foundation of the entire edifice of manifestation, and seventh ray
people have to be strong so that the edifice will not crumble.

Hoan thién cic qué trinh biéu hién doi hdi phai cé ky luat. Nhiing ning luong va
manh Iuc phai dugc xt 1y mot cach kién cudng néu mudn qua trinh huyén thuat
thanh céng va néu mudn cac y tudng xudt hién nhu du kién. Ching ta can nhélai
rang cung bay 13 mét trong hai cung y chi; cung ba (maic du doc theo “dudng 16i
y chi” clia niang lugng 1-3-5-7) chl yéu 13 cung tri tué. Nhiing ngudi cung ba
thudng cé vé thiéu ky luat (dic biét 1a 1ién quan dén cdi vat 1y), diéu nay dén véi
nhiing ngudi cung by mét cach tu nhién. Cach tiép can clia ngudi cung ba thong
thudng cé qua nhiéu tinh Iuu ddng, linh hoat va khéng dii lién két. Cung bay dai
dién cho nén ting vit chat ctia toan bd cdng trinh biéu hién, va ngudi cung bay
phai manh mé dé cong trinh khong bi v& vun.

Major Ray 3 and Ray 7 Similarities
Su tuong dong chinh giita Cung 3 va Cung 7

While these rays are both along the will line of energy, their connection runs
deeper yet. They are the two rays of magic. The third ray is often called “the
magician”; the seventh ray is well known for being both the magician and “the
ritualist.” Magic is a process of scientifically manifesting idea through form by
means of thought or through the agent of thought—words. The third and
seventh rays are both rays of manifestation related to the plane of physical
manifestation, which is the seventh counting from the plane of Adi (the highest
of the systemic planes), and the third when counting down from the plane on
which the causal body is found. Those who are qualified by these rays (with the
possible exception of type (3A) are particularly interested in bringing ideas into
form, and [with the possible exception of type (3A)] largely upon the physical
plane.



Trong khi ca hai cung nay déu theo dudng18i ning lugng y chi, lién két ctia chiing
con sdu hon. Ching1a hai cung clia huyén thudt. Cung ba thudng dudc goila "nha
huyén thuit"; cung bay néi tiéng véi vai tro vita 1a nha huyén thuit vita 1a “nha
nghi 1&”. Huyén thuat 1a mot qua trinh thé hién y tudng thong qua hinh tudng
mét cdch khoa hoc bdi phudng tién tu tudng hoic théng qua tdc nhan cta tu
tudng — ngdn til. Cung ba va cung bay déu 1a cung biéu hién lién quan dén coi
biéu hién vat chat, 13 cdi thit bdy tinh tit cdi A di (cao nhdt trong cac c¢di hé thong),
va c6i thit ba khi dém ti c6i clia thé nguyén nhian xuéng. Nhiing ngudi cé du
pham tinh ctia nhitng cung nay (ngoai trirkiéu (3A) cé thé dic biét quan tAm dén
viéc bién cac y tudng thanh hinh tudng, va [vSi ngoai 1é c6 thé cé clia kiéu (3A)]
phan 16n 14 trén cdi vat 1y.

Those upon both of these rays also have an affinity for sound. Traditionally,
magic is accomplished through the use of the right words, “magical words.” The
verbal facility of third ray types opens for them the way to manipulate energy
through the spoken (or mentally articulated) word; those qualified primarily by
the seventh ray have the ability [265] to organize words into rhythmic mantra
which are precise and effective in achieving results in the various grades of
matter. For those upon both of these rays, the magical use of the word enhances
their power to manifest.

Nhiing ngudi thudc ca hai cung nay cling cé ai luc véi dm thanh. Theo truyén
thong, huyén thuit dugc thuc hién théng qua viée st dung cac tit phii hop,
"nhitng tit huyén thuat". Cd s ngdén ngii clia cac kiéu ngudi cung bamdra choho
cach van dung ning luogng théng qua 16i néi duge thét ra (hoic néi trong tri);
nhiing ngudi c6 pham tinh chii yéu 1a cung bay cé kha ning [265] sip xép cac ti
thanh cau than chii ¢ nhip diéu, chinh xac va hiéu qua trong viéc dat dugc két
qua 3 cac cap d6 vat chat khac nhau. Pdi véi nhiing ngudi cé ca hai cung nay, viée
st dung huyén thuat ctia ngdn tit nay sé ting cudng kha ning biéu hién ctia ho.

Interestingly, not only are these the rays of magic, but they are also the rays of
finance. Magic is associated with externalization and appearance—so is money.
Money makes ideas appear. While those upon the third ray [especially type (3B)]
are more given to the manipulation of intangible quantities and values
(financially speculative activities for the exercise of their overly-active minds),
and while seventh ray individuals are more given to the creating of well-
structured financial instruments for sophisticated financial planning, both have



more to do with the energy of “crystallized prana” (i.e., money) than do any of
the other rays.

Piéu thu vi 1a diy khong chila nhitng cung huyén thuit ma chting con 1a nhiing
cung vé tai chinh. Huyén thuit gin lién véi sy ngoai hién va sy hién ra — tién
bac ciing vay. Tién bac khién y tudng biéu hién ra. Trong khi nhiing ngudi cung
ba [dic biét 1 kiéu (3B)] thién nhiéu hon vé viée thao ting cac dinh lugng va gia
tri vd hinh (cic hoat déng dau co tai chinh von dé tri 6c hoat déng qua miic clia
ho thuc hién), va trong khi ngudi cung bay thién nhiéu hon vé viéc tao ra cac
cong cu tai chinh cé cau tric tot dé 1ap ké hoach tai chinh phiic tap, cd hai déu
lién quan nhiéu hon dén ning lugng clia “prana két tinh” (tiic 1a tién bac) hon bat
ky cung nao khac.

Those upon these rays are also highly creative. They manipulate substance to
create emerging forms. The creativity of type (3A) is likely to remain largely
upon the plane of mind and be exhibited in such fields as philosophy, higher
mathematics and other systems of abstract thought. The creativity of type (3B)
and types (7B) and (7C) will work out onto the physical plane. Types (3B) and
(7B) have much in common, but originality of structure and renovation are
rather more important to the creative, “Uranian” type (7B) than to the adaptive

type (3B).

Nhiing ngudi trén nhiing cung nay ciing cé tinh sidng tao cao. Ho vin dung chat
liéu dé tao ra cac hinh tudng dang hién ra. Kha ning sang tao ctia kiéu (3A) c6 thé
van chd yéu nam trén cdi tri va dudc thé hién trong cac linh vuc nhu triét hoc,
toan hoc cao cip va cac hé tu tudng tritu tuong khac. Su sang tao clia kiéu (3B) va
kiéu (7B) va (7C) sé phat huy tac dung trén cdi vat ly. Kiéu (3B) va (7B) c6 nhiéu
diém chung, nhung tinh doc ddo vé ciu tric va su d6i mdi quan trong doi véi
kiéu ngudi “Thién Vuong tinh” sang tao (7B) hon 13 kiéu ngudi thich ting (3B).

Rays three and seven (probably through the planet Saturn) are curiously related
to time (and space), and both time and space are distinguishing parameters of
physical plane manifestation. Ray three people never seem to have enough time.
Their motto might well be, “So much to do, and so little time to do it.” Ultimately,
they want to do everything and be everywhere. They are in the process of
mastering time and conquering space through the field of modern
telecommunications. Soon they will be able to be everywhere—in awareness, at
least; they will have achieved omnipresence. Those upon ray seven understand
the necessity of sequence. Time itself is said to be “the sequential registration by



the brain of states of awareness and of progressive contacts with phenomenon”
(The Rays and the Initiations, p. 408).

Cung ba va cung bay (cé thé 1a xuyén qua Thd tinh) cé lién quan mot cach ky la
véi thdi gian (va khdng gian). C4 thdi gian va khéng gian déu 13 nhiing thong s6
ndi bat clia sy biéu 16 trén cdi hong tran. Ngudi cung ba dudng nhu khéng bao
gid ¢ &l thoi gian. Phuong chim ctia ho ciing ¢6 thé 13, "Quda nhiéu viéc phailam
va qua it thoi gian d& 1am viée d6." Cubi cing, ho mudn lam moi thit va § khip
moi ndi. Ho dang trong qua trinh 1am cha thoi gian va chinh phuc khéng gian
thong qua linh vuc vién théng hién dai. Chang bao 14u nita ho sé c6 thé & khdp
moi noi — it nhat 1a trong nhan thiic; ho sé dat dudc su toan hién. Nhitng ngudi
cung bay hiéu su can thiét cfia trinh tu. Ban than thdi gian dudc cho 13 “su ghi lai
tuan tu vé cac trang thai nhan thitc va cdc moi lién hé véi hién tuong tién trién
khong ngiing bdi nio bd” (Cung va Piém Pao, tr. 408).

Those upon these two rays must understand the relation between time and
space in order to manifest effectively, for manifestation (as usually understood)
occursin space and in time. Both rays are concerned with right timing. Ray three
is bent upon annihilating the unnecessary expenditure of time which space
imposes, while the compositional and structural sensitivity of those upon the
seventh ray contributes to their deep understanding of the right use of space—
i.e.,anunderstanding of how to build right relationships in space—for ray seven
is the “ray of accurate arrangement”— arrangement in space.

Nhiing ngudi thudc hai cung nay phai hiéu méi quan hé giita thdi gian va khong
gian dé biéu 16 mét cach hiéu qua, vi su biéu 16 (nhu thudng dudc hiéu) xay ra
trong khong gian va thdi gian. Ca hai cung déu quan tdm dén viéc x4c dinh ding
thoi diém. Cung ba nhit quyét triét tiéu su ling phi thdi gian ma khong gian ap
dit, trong khi sunhay cadm vé thanh phan va ciu triic cia nhiing ngudi cung bay
gép phan vao sut hiéu biét siu sic ctia ho vé viéc st dung dting khong gian — tiic
13, su hiéu biét vé cach xiy dung cac moi quan hé diing dan trong khéng gian —
doi véi cung bay 13 “cung clia su sip xép chinh xac” — su sip xép trong khéng
gian.

One of the most important indications of the link between these two rays is the
fact that the Master R,, as the leading Hierarchical representative of the seventh
ray, transferred to the third ray when He became the Mahachohan, Lord of
Civilization. This line of transfer was a natural one. Both rays are rays of
objective manifestation. Within the [266] trinity of rays of aspect the third ray



holds the position of what might be called the ‘objectifying ray.” Moreover, the
seventh ray is the objectifying ray for all the seven rays considered as a group.
[267]

Mbt trong nhitng dau hiéu quan trong nhat vé moi lién hé gitta hai cung nay 1a
su viéc Chan su R., vdi tu cach 13 dai dién Thanh doan ding dau cung bay, di
chuyén sang cung ba khi Ngai trd thainh Mahachohan, Ptic Vin Minh Pai Dé. Loi
chuyén d6i nay 12 mot 1é tu nhién. Ca hai cung déu 13 cic cung clia su bidu 16
khach quan. Trong [266] bd ba cung trang thai, cung ba giit vi trf clia céi cé thé
dudc goi 1a 'cung khach quan héa.' Hon nita, cung bay la cung khach quan hoa
clia tat ca by cung khi xem 1a m6t nhém. [267]



