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CHAPTER XIV
THE ADMINISTRATION OF THE OATH
The Work of the Lodge during Initiation.

We now come to the most solemn part of the initiation ceremony.

CHUONG 14
THUC HIEN TUYEN THE
Céng viéc cua Huyén giai trong cuéc Diém dao.

Bay gi® chung ta ban dén phan trang nghiém nhat cta I& diém dao.

1. Until this time the candidate has been the recipient of that which has
transpired and, to a degree, passive. Subsequent stages will demand of
him interactivity.

1. Cho dén thoi diém nay, ing vién la ngudi nhan nhirng gi da xay ra, va
& mot mre dd nao do, thu dong. Cac giai doan tiép theo sé yéu ciu y
twong tac.

This ceremony, from one point of view, divides itself into three parts:—

Theo mét quan diém thi cudc 1& nay tw phan chia thanh ba phan:

2. The number three (as it structures the initiation process) should be
noted. A number of threefold sequences will emerge throughout this
instruction.

3. We seem to speaking of the ceremony of initiation in general, and not
of that phase (now to be studied) called the Administration of the Oath.

2. Can lwu y s6 ba (vi n6 cau két nén qua trinh diém dao). M6t so trinh tu
tam phan sé xuat hién trong suot hwéng dan nay.
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3. Dwong nhw ching ta dang néi dén nghi I diém dao noéi chung, chir
khéng noi vé giai doan do (bay gio sé dwoc nghién ctru) dwoc goi la Tha
tuc Tuyén thé.

First. That in which the initiate is concerned and in which he realises his
own august Self, the Presence, and sees the vision and the plan.

Thir nhat: Phan lién quan dén diém dao do, trong d6 y nhan thirc dwoc
Dai nga uy nghiém cta chinh y, la Sy Hién Dién (Chan Than), va thay
duwoc linh anh va Thién Co.

4. Note the word “august” and its connection to the sign Leo and to the
Self.

5. As the initiate becomes aware of the Self (which, inherently, is the
Presence) he is also enabled to see the vision and the plan. The
implication is that the more we know and understand the Self we are, the
more we will understand what that Self is ordained to do through its
expression in the three worlds.

4. Lwu y tr “uy nghi@m” va méi lién hé ctia né véi dau hiéu Sw tlr va voi
Chan nga.

5. Khi diém dao dd nhan thirc dwoc Chan nga (von di 1a Sw hién dién), y
cling c6 kha nang nhin thay tam nhin va ké hoach. Ham y Ia chuing ta
cang hiéu biét va hiéu ré vé Chan nga cla chdng ta, ching ta sé cang
hiéu dwoc nhirng gi ma Chan nga dwoc quy dinh dé 1am théng qua sw
thé hién ctia né trong tam gioi.

Second. That in which the Initiator is concerned, in which He wields the
Rod of Fire, and effects certain specific results in the body of the
applicant.

Thir nhi: Phan lién quan dén Bang bBiém DBao, trong d6 Ngai van dung
Hda Quyeén trwvong, va tao ra mét so ket qua rod rét trong co theé cua rng
vién.

6. The previous chapter dealt with this process.

7. We note that the “Rod of Power” is called the “Rod of Fire"—an apt
name for the “Rod of Initiation”.
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8. By the “body of the applicant” we do not mean only the physical body.
The vehicles found on the eighteen lower sub-planes and even the
causal body can signify the “body of the applicant”.

6. Chwong trudc da dé cap dén qua trinh nay.

7. Chung ta lvu y rang “Quyén Luc Truong” duoc goi la “Hoa Quyen
Trwgng” —mét tén thich hop cho “Quyén Trweong Biém dao”.

8. Voi cum tir "co’ thé clia rng vién", chiing ta khéng chi mudn noi dén
co thé véat ly, ma cac van cu duwoc tim thay trén mwoéi tam coi phu thap
hon, va tham chi thé nguyén nhan, cé thé biéu thj “co thé cla &ng vién”.

Third. That in which certain words and formulas are committed to
the initiate by the Hierophant, and which he carries away within his
consciousness in order the better to carry out that portion of the plan
which concerns himself.

Thir ba: Bang DPiém Pao truyén mot sé linh tir va cong thirc cho
diem dao do gin giir trong té,m thirc dé thwe hién tét hon phan viéc
trong Thién Co cé lién quan déeny.

9. The ceremony of initiation is an empowerment in every respect. The
initiate functions with enhanced power through the agency of the words
and formulas committed to him.

10. Naturally his responsibility is greatly increased by this impartation..

9. L& diém dao l1a sw trao quyén vé moi mat. Diém dao d6 hoat dong v&i
quyén lwc dwgc nang cao théng qua céac linh ttr va cac cong thire ban
choy.

10. BPwong nhién trach nhiém cda y ciing ting I&n rat nhiéu b&i sy truyén
dat nay.

During the whole procedure the Lodge of Masters, congregated without
the Triangle of force, has been occupied with a three-fold work, Their
aim being_to produce certain results in the consciousness of the
initiate and thus to aid the Hierophant in His strenuous endeavour.

Trong sudt cudc &, Huyén giai cac Chan sw, tu hop & bén ngoai Tam
giac lwc, ban ron véi mot cong viec gom ba phan nay. Muc tiéu ctia cac
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Ngai la tao ra mét s6 két qua trong tam thirc cia diém dao do, va
nhw thé tro giup PDang Piem Pao trong c6 gang tich cwc cua Ngai.

11. We are learning something about the geometrical configuration in
which the ceremony of initiation proceeds: it is called the “Triangle of
Force”. It can be assumed that the Lodge of Masters is gathered into
triangular formation.

12. The work of the Hierophant is strenuous and His labors profit from the
assistance from the assembled Lodge. We may not have suspected this.

13. Let us note that the work of the Hierophant is “strenuous”; the
initiation ceremony can be understood as a ‘labour of love’ even for so
exalted a Being.

11. Chung ta dang tim hiéu diéu gi d6 vé cau hinh hinh hoc ma nghi I&
diérr] dao tien hanh: n6 dwoc goi la "Tam giac lwc". Cé thé gia dinh rang
Huyén giai cac Chan sw dwgc tap hop thanh déi hinh tam giac.

12. Cong viéc cta Bang biém dao rat vat va, va cong viéc clia Ngai dat _
hiéu qua tr sw tro giL'J‘p cua Huyén giai da dugc tap hop. Chung ta co the
da khéng nghi ng® diéu nay.

13. Chung ta hay lwu y rang cong viéc clia Dang Biém dao la "vat va";
nghi lé diem dao cé, thé dworc hi,éu nhw la mét,'céng viéc cua tinh
thwong', ngay ca doi voi mét Bang cao quy dén vay.

It must be remembered that under the law of economy wherever there is
an application or a transmission of force from one force centre to another
there is a consequent diminution in the centre of withdrawal.

Chuing ta nén nh¢ rang theo luat tiét kiém, khi nao co mét sw ap dung
hay mét sw truyén chuyeén Iwc tie mot trung tam lwc nay dén mot trung
tdm lwc khac, thi do dé cé mét sw giam thieu & trung tam triét thoai.

14. While this is true, that which is given in alignment with the ‘Good Law’
is replenished. The symbol of the “cup that runneth over” suggests this.

15. It may be that the act of transmission executed by the Hierophant is,
in a way, an act of sacrifice.

4|Page



14. Mac du né dung, nhwng harJh dong dg’o’c dua ra trong su chinh hop
voi 'Luat Thién lanh' s& dwoc bo sung. Biéu twong cua “chiéc coc chay
tran” goi y diéu nay.

15. C6 thé Ia hanh dong truyén chuyén nay duwoc thuc hién boi Bang
Diém dao, theo mdt cach nao do, la mét hanh dong hy sinh.

This is the basis of the set times and seasons in connection with the
initiation ceremony. The sun [Page 143] is the source of all energy and
power, and the work of the Initiator is facilitated when_advantage is
taken of favourable solar conditions.

Pay 1a can ban dé an dinh thoi gian thuan tién cho cudc 1& diém dao. Mat
trevi [143] 1a ¢oi ngudn clia moi ndng lwong va strc manh, va céng viéc
cta Dang Piém Pao dwoc dé dang hon khi leii dung dwore cac diéu
kién thuan tién tir mat troi.

16. The factors of diminution and replenishment must be carefully
considered by the Hierophant. All proceeds in accordance with occult
science.

17. There are clearly times when replenishment is more available as well
as (presumably) the energies which are to be transmitted to the
candidate.

16. Cac yéu to giam thiéu va bo sung phai dwgc xem xét can than boi
Dang biém dao. Tat ca dwgc tien hanh phu hop véi khoa hoc huyén linh.

17. Rd rang c6 nhirng thoi diém ma sw bd sung cé thé nhiéu hon thi cé
|€ nhirng nang lwong nay sé duwoc truyén cho tng vién.

18. We should realize initiation to be a solar process. The Hierophant is
to be considered a representative of the Sun (actually of the Solar
Logos). This is literally true in the case of Sanat Kumara, and the Christ
(as a seventh degree initiate) also has His most definite solar connection.

19. The period surrounding the full moon may be considered a period
when favorable solar conditions prevail.

13. Chur]g ta nén nhan ra viéc diém dao la mot qua trinh thai dwong.
bang Diénj dao‘du’o’c coi la dai dién cia Mat troi (thwe ra la Thai dwong
Thwong de). Bieu nay dung theo nghia den trong tre&ng hop cua Dlrc
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Sanat Kumara, va Burc Christ (v&i tw cach 1a diém dao d6 cap do thir
bay) cling c6 mai lién két rd rang nhat cia Ngai & cap thai duwong.

19. Khoang thoi gian xung quanh trang tron co thé dwgc coi la thoi ky ma
cac dieu kién Thai dwong thuan lgi chiem wu thé.

The times and seasons are ascertained through esoteric solar and
cosmic astrology; this being based, of course, on the correct figures, the
true mathematical conception, and a real knowledge of the basic facts
concerning the planets and the solar system.

Nhi¥ng thoi diém thich hop duwoc xac dinh nhé khoa chiém tinh ndéi mén
cép thai dwong va vi tru; viéc nay di nhién 1a dwa trén nhirng con s
chinh xac, quan niém toan hoc dich thwc, va moét kién thirc thuc tién vé
nhirng sw kién co ban lién quan dén cac hanh tinh va thai dwong hé.

20. When we (as students of the Ageless Wisdom) study esoteric
astrology we are not yet studying “esoteric solar and cosmic astrology”
which, we can judge, are subjects far beyond what we can comprehend.

21. The Hierophant must have:

1. The correct figures

2. The true mathematical conception

3. Areal knowledge of the basic facts concerning the planets and
the solar system

20 Khi chang ta (v&i tw cach 1a nhivng mén sinh clia Minh triét thiéng
liéng) nghién ctru chiém tinh hoc bi truyén, chang ta van chwa nghién
ctru “chiém tinh bi truyén cap vi tru va thai dwong” ma chung ta cé thé
danh gia la nhirtng mén hoc vuot xa nhivng gi ching ta cé thé hiéu duorc.

21. Dang Diém dao phai c6:

1. Céc s6 liéu chinh xac

2. Quan niém toan hoc dich thwc

3. Kién thirc thuc tién vé cac sw kién co ban lién quan dén cac
hanh tinh va Thai dwong hé

22. The Science of Initiation (for all the glamour that surrounds it) is
an exact science. Were it not, there would be grave danger for everyone
concerned.
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23. For the time being we know of certain more obvious cycles; we must
prove that we are capable of working with them in an effective and
serviceable manner before we will be granted access to more accurate
and detailed information.

22. Khoa hoc vé Biém dao (v&i moi 4o cam bao quanh nd) I1a mét khoa
hoc chinh xac. Néu khéng, sé cé nguy hiem nghiém trong cho moi ngudi
lieén quan.

23. Hién tai, ching ta biét vé mét sé chu ky rd rang hon; ching ta phai
chirng minh rang chung ta c6 kha nang lam viéc véi chiing mét cach hiéu
qua va cé thé phung sw dwoc trwde khi ching ta dwoc clp quyén truy
cap vao théng tin chi tiét va chinh xac hon.

The horoscope of the initiate is also invariably cast so as to check

the time for an individual initiation, and only when the individual signs
blend and coincide with the ceremonial chart by which the Initiator
is guided, is it possible to perform the ceremony. This is the reason
why sometimes initiation has to be postponed to a later life, even when

the initiate has done the necessary work.

Ciing phai lap la s6 chiém tinh ciia diém dao d6 dé xem xét ngay gid
cho mot cudc diém dao ca nhan, va chi khi nao cac cung hoang dao
clia ca nhan dé phu hop va trung hop véi biéu dd nghi Ié dung lam
tai lieu hwéng dan cho Pang Diém Pao, thi bay gio mé&i cé thé hanh
1&. Pay 14 ly do tai sao déi khi phai doi cudc diém dao dén moét kiép sau,
cho du diém dao dd da thwe hién cong tac can thiét.

24. This is an important piece of information.

25. Even if the initiate does not know his exact time of birth, the true facts
are known by those who are responsible for the initiation ceremony.

26. Note that DK is speaking of “signs” and not of planets. It seems that
there are certain signs in the initiate’s chart (perhaps the Rising-sign and
the Sun-sign) which must blend harmoniously with the “ceremonial chart’
(which, obviously, must also be cast).

24. Pay 1a mét phan théng tin quan trong.

25. Ngay ca khi diém dao do khong biét chinh xac thoi gian sinh cua
minh, thi nhirng ngw®i co trach nhiém trong budi 1€ diem dao sé biét trén
thye té.
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26. Lwu y rang Chan sw DK dang néi vé "cac dau hiéu" chir khdng phai
cac hanh tinh. C6 vé nhw cé mét sé dau hiéu nhat dinh trong biéu dé cla
diém dao do (cd 1& 1a du hiéu cung Moc va dau hiéu Mat trevi) phai két
hop hai hoa véi “biéu db nghi 18”7 (hién nhién, cling phai duoc lay).

27. Occult law determines when initiation may be performed. Such times
will have certain astrological characteristics and cannot be adapted to
individual requirements. There is either an acceptable ‘fit’ between the
individual’s chart and the astrology of the times designated for
ceremonies, or there is not.

28. We see that it is not enough for the initiate to be ready for initiation;
the astrological conditions must be correct.

27. Luat huyén linh xac dinh thei diém cudc diém dao cé thé duoc thuc
hién. Nhirng thoi diém nhw vay sé co nhirng dac diém chiém tinh nhéat
dinh va khéng thé diéu chinh theo yéu ciu clia tirng ca nhan. Cé thé cé
mot sw 'phu hop' cé thé chap nhan dworc gitra biéu dd cltia ca nhan va
chiém tinh cda céac thoi diém dwoc chi dinh cho cac budi 1€, hodc cé thé
khong.

28. Chung ta thay rang chi can diém dao do san sang la chwa du; cac
diéu kién chiém tinh phai dung dan.

29. It may be that every full moon period presents a ceremonial
opportunity and not only the full moon periods of the Three Major
Festivals.

30. In our approach to the possibility of initiation, we see that patience is
required. The process cannot be rushed nor can it be forced is “the times
are out of joint”.

29. C6 thé 1a mbi ky tréing tron la mot co hoi nghi |&, va khéng chi co cac
ky trang tron cua Ba Lé héi Chinh.

30. Trong cach tiép can cla chang ta vé kha ndng diém dao, ching ta

thay rang can phai co st kién nhan. Qua trinh khong thé voi vang va
cling khong thé ép buéc vi “thdi diem khbng co loi”.

The threefold work of the Lodge during the ceremony may be described
as follows: —
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C6 thé mé t& cong viéc gdbm ba phan ctia Huyén giai trong subt cudc |1&
nhw sau: —

31. We are dealing with phase three of the overall initiation ceremony.
This phase is divided into three stages.

32. We remember that this work is done in support of the Hierophant.

33. Those of us who are working exoterically with ceremony should
remember that the leader of the ceremony needs the consecrated
support of his or her co-workers.

31. Chung ta dang dé cap dén giai doan ba cla budi 1& diém dao tong
thé. Giai doan nay dwgc chia thanh ba buérc.

32. Chuing ta nho rang cong viéc nay dwoc thuwe hién dé hé tro Pang
biém dao.

33. Ai trong chung ta, nhirng ngwoi dang lam viéc vé méat ngoai mon voi
nghi |&, nén nhé rang ngwdi 1anh dao budi 1& can sw hé tro tan tinh cla
ddng nghiép cla vi doé.

First: The chanting of certain mantrams sets loose energy from a
particular planetary centre.

Thir nhat: Xuéng 1&n mot s6 cau than chu dé giai phong nang lugng tir
mot trung tdm hanh tinh nhat dinh.

34. Mantrams release energy. We can see that these mantrams are in
the custody of the assembled Lodge and that they know what they are
doing and when to do it.

35. The planetary centre to be invoked is designated at each initiation
and is specific to that initiation.

34. Céc than chu giai phong nang luvgng. Ching ta c6 thé thay rang
nhirng than chu nay dang dwoc quan ly béi Huyén giai déa dwoc tap hop
va cac Ngai biét cac Ngai dang lam gi, va khi nao thi lam.

35. Trung tdm hanh tinh noi thinh nguyén duoc chi dinh tai mbi lan diém
dao va cu thé cho lan diém dao dé.
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It must be remembered here that every planetary scheme is a centre
in the body of a Solar Logos, and embodies a peculiar type of
energy or force. According to the energy desired at a particular initiation,
so it is transferred, via the sun, from that planetary centre to the initiate.
The procedure is as follows: —

O day, chiing ta nén nhé rang moi hé hanh tinh 1a mét trung tam
trong co’ thé ctia Pirc Thai Dwong Thwong Pé, va thé hién mét loai
nang lwong hay manh lwe dac biét. Tuy theo loai ndng lwong can cho
mot cudc diém dao nhat dinh ma nang lwong nay duwoc chuyén tir trung
tam hanh tinh d6 dén diém dao dd, qua mat tréi, véi tién trinh nhw sau:

36. As initiation is essentially a solar process, the energy needed for a
particular initiation must necessarily involve the sun, the source for the
solar system of all energies (material and spiritual).

37. We could wonder why the energy must originate in the planetary
source of the desired energy rather than in the sun.

36. Vi diém dao vé co ban la mét qua trinh théi duong, nang lwong can
thiét cho mot cudc diém dao cu thé nhéat thiét phai lién quan dén mat troi,
ngudn cung cap tat ca nang lwong (vat chat va tinh than) cho Thai
dwong hé.

37. Chuing ta c6 thé ty hoi tai sao nang lwgng nay phai bat nguon tir
nang lwgng mong muodn cuda hanh tinh hon la tr mat troi.

38. It would behoove us to understand the particular type of ray force
needed at each initiation and, therefore, the particular planet or planets
that might be involved in the transmission:

First initiation: seventh ray force via Uranus

Second initiation: sixth ray force via Mars and Neptune

Third initiation: fifth ray force via Venus, principally

Fourth initiation: fourth ray force via Mercury and perhaps Vulcan
Fifth initiation: first ray force via Pluto and Vulcan

kNP

38. N6 sé gilp ching ta hiéu dwoc loai manh lwc mét cung cu thé can
thiéet t,ai moi lan diém dao va do dQ, hanh tinh cu thé hoac cac hanh tinh
co thé tham gia vao qua trinh truyén chuyén:
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1. Diém dao lan dau tién: manh lwc cung bay qua Sao Thién
Vuwong

2. Diém dao 1an th& hai: manh lwc cung sau qua sao Hdéa va sao
Hai Vwong

3. Diém dao lan thir ba: manh lwc cung ndm vé co ban qua Sao
Kim

4. Diém dao lan th( tw: manh Iwc cung bén qua sao Thay va co 1&
la Vulcan

5. Diém dao lan thir nd&m: manh lwc cung mot théng qua Sao Diém
Vwong va Vulcan

39. Other ray energies contribute to the fulfillment of each initiatory
process.

40. Still other energies of an astrological nature are also involved at each
of these initiations. This is an intricate study.

41. As we study the mode of transmission of the necessary initiatory
energy, we will see how specific is the path to be taken.

39. Cac nang lvgng cung khac gop phan vao viéc hoan thanh méi qua
trinh diem dao.

40. Van con nhivrng nang lwong khac co6 ban chét chiém tinh cling tham
gia vao mai lan diem dao nay. bBay la mot nghién ctru phure tap.

41. Khi chung ta nghién ctru phwong thire truyén qhuyén nang lvong
diém dao can thiét, chung ta sé thay dwdng Dao can di cu thé nhw thé
nao.

a. The energy is set in motion from the planetary centre through the
power of the Planetary Logos, aided by the scientific knowledge of the
Lodge, and the utilisation of certain words of power.

a. Nang lvgng dwoc khgi dong tlr trung tdm hanh tinh nho quyén nang
cla Hanh Tinh Thuong e, voi s trg gilp bdi kién thirc khoa hoc cua
Huyén giai, va viéc str dung mot sO quyén lwc tir.

42. We must decide upon the meaning of the section above as there are
two distinct possibilities.
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1. Either the Planetary Logos in question is the Planetary Logos of the
planetary centre from which the qualitative energy necessary for
the initiation must be accessed.

2. Or, the Planetary Logos in question is our Planetary Logos, whose
power is contributed to the process of invoking the energy of the
designated planetary center, just as the scientific knowledge of the
Lodge is involved. This second option has much to recommend it
as initiation is a planetary event, and even the first two initiations
are called planetary initiations.

42. Chung ta phai quyét dinh y nghia cla phan trén vi cé hai kha ndng
khac nhau.

1. Hoac Hanh tinh Thwong dé dwoc dé cap la Hanh tinh Thwong dé
cda trung tdm hanh tinh ma t& d6 nang lwong can thiét cho viéc
diém dao phai dwoc truy cap.

2. Hodc Hanh tinh Thwong dé dwoc dé cap la Hanh tinh Thuwong dé
clia chung ta, ma quyén nang cta Ngai déng goép vao qua trinh
thinh nguyén nang lvgng cua trung tam hanh tinh dwoc chi dinh,
giébng nhw kién thirc khoa hoc ctia Huyén giai ¢6 lién quan. Lwa
chon th&r hai nay c6 nhiéu diéu dé& khuyén nghij vi viéc diém dao 1a
mot sw kién hanh tinh, va tham chi hai 1an diém dao dau tién dwoc
goi 1a cudc diém dao hanh tinh.

43. The Lodge in attendance at the initiation knows how to invoke the
planetary centre in question. This will mean that (probably via the agency
of our own Planetary Logos), the Lodge is contacting the Planetary Logos
Who informs that particular planetary center.

44. The Lodge uses esoterically scientific knowledge to do this. The
words of power involved must be stupendously powerful.

45. We can begin to see initiation as not only a planetary process but as
an inter-planetary process.

43. Huyén giai tham dw budi diém dao biét cach thinh nguyén trung tam
hanh tinh dang dwoc néi dén. Piéu nay cd nghia 1a (c6 thé théng qua dai
dién ctia Hanh tinh Thwong dé cta chinh ching ta), Huyén giai lién hé
v&i Hanh tinh Thugng dé, von 1a Bang ph linh trung tam hanh tinh cu
thé do.

44. Huyen giai st dung kién thirc khoa hoc bi truyén dé lam dieu nay.
Nhirng quyén lwc tir phai cé sirc manh phi thuwdng.
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45. Chung ta cé thé bat dau xem viéc diém dao khoéng chi 1a mot qua
trinh hanh tinh ma con la mét qua trinh lién hanh tinh.

b. It passes thence to the sun where it mingles with pure solar energy.

b. Tir d6 n6 chuyén dén mat troi va két hop véi nang lweng thai dwong
thuan tuy.

46. The path taken by the energies might seem unusual, for the sun is of
greater potency than any planetary source, and surely all necessary
potencies are already resident within the sun (or rather within the Solar
Logos and His expression through the sun).

47. We do not know exactly what DK means by “pure solar energy”.
Perhaps it is of a pranic nature.

48. The mingling creates a fusion of transforming (i.e., solar)
and transfiguring (i.e., planetary) energies (cf. EA 610, Diagram Four)

46. BDuwdng di ctia cac nang lwgng cé vé khéng binh thwdng, vi mat troi
c6 tiém nang I&n hon bat ky nguén hanh tinh nao, va chac chan tat ca
cac nang lwong can thiét da ndm trong mét troi (hay dang hon la trong
Thai dwong Thuwong dé va sw biéu hién cia Ngai thdng qua mat troi).

47. Chung ta khong biét chinh xac Chan s DK ham y "nang lwong thai
dwong thuan tay". Cé 1é n6 c6 ban chat prana.

48. Sy hoa tron tao ra sy hop nhat ctia nang lwgng chuyén hoa (trc la
thai dwong) va nang lwong bién hinh (ttre la hanh tinh) (xem EA 610, So
b 4)

c. Itis transmitted from the sun to that particular chain in our Earth
scheme which corresponds numerically to the particular originating
planetary scheme.

c. N6 duoc truyén tir méat troi dén day hanh tinh dac biét trong hé Dia
cau chung ta co twong wng vé sO voi hé hanh tinh dac biét phat xuat ra
no.

49. This means that the transmission of the fused and blended energies
is not necessarily direct to the chain and globe on which the initiate may
be taking the initiation.
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50. Let us suppose that the initiate is taking the second initiation; either
Mars or Neptune (as planetary centers) would be invoked by the Lodge
(and perhaps both). The planetary energy would pass to the sun, mingle
with pure solar energy and from thence be transmitted to the Mars
and/or Neptune chains of the Earth-scheme before being transmitted to
the Earth-chain and the fourth globe.

49. biéu nay c6 nghia Ia viéc truyén chuyén cac nang lwgng hop nhat va
hon hgp khdng nhat thiét phai tryec tiép dén day va bau ma diém dao do
c6 thé dang thwyc hién viéc diém dao.

50. Chung ta hay gia str rang diém dao d6 dang thuwc hién cudc diém dao
thtr hai; hoac sao Héa hoac sao Hai Vwong (nhw cac trung tam hanh
tinh) sé& dwoc thinh nguyén b&i Huyén giai (va cé 1& ca hai). Nang lvong
hanh tinh sé& truyén cho mét trévi, hoa trén véi nang lwong mét tréi thuan
khiét va tlr d6 dwoc truyén téi day sao Héa va/hodc day sao Hai Vuong
cla hé Dia cau trwdc khi dwoc truyén téi day Dia cau va bau thr tw.

[Page 144]

d. From there it is transferred to the corresponding globe, and thence to
the dense physical planet.

[144] o o
d. Tlr d6, n6 dwoc chuyén dén bau hanh tinh twong trng, r6i dén hanh
tinh vat chat hong tran trong trwoc.

51. It seems that in this description (assuming that we are dealing with
the initiation of a human being on the planet Earth) one step is missing—
namely, transmission to the fourth chain wherein the dense physical
planet (on which we live) is to be found.

52. We would think that from the Mars and/or Neptune chain of the Earth-
scheme, the energy would pass (in this instance) to the predominantly
sixth ray globe of the Earth-chain and thence to the fourth globe which
the Tibetan calls the “dense physical planet” even though it contains
dimensions which are not at all strictly physical.

51. Dwdng nhw trong md ta nay (gid str rang chung ta dang dé cap toi
viéc diém dao clia mot ngudi trén hanh tinh Dia cau) thiéu moét bwdc —
cu thé 1a truyén dén day th tw trong d6 hanh tinh vat chét trong truoc
(ma chung ta dang séng) dwoc tim thay.
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52. Chung ta s€ nght rang tr day sao Hoa va/hoac sao Hai Vuong clia
hé Dia cau, nang lwong sé truyen (trong trvong hop nay) dén bau cung
sau chi yéu cuia day Dia ciu va tir d6 dén bau thir tw ma Chan sw Tay
tang goi 1a “hanh tinh vat chat trong trwo'c” mac du né chira cac chiéu
kich khéng hoan toan la vat ly.

By the use of a particular mantram the Initiator then focuses the energy in
His own body, using it both as a receiving and a transmitting station.

Bang cach st dung mét cau than chu dac biét, bay gi& Dang Diém Pao
héi tu nang lweng do trong co thé cia chinh Ngai, dung thanh thé nay
lam mot tram vira thu vira truyéen.

53. Before the energy reaches the initiate, the Initiator intervenes by
focussing the transmitted energy through His own body.

54. We can see that mantrams are used in invocation (by the Lodge, and
of course by the Hierophant) and also for the purpose of focussing.

53. Trwdc khi nang lwong dén diém dao do, Bang DBiém dao can thiép
bang cach tap trung nang lwong truyén qua co thé cta chinh Ngai.

54. Chuing ta c6 thé thay rang cac than chi dwoc s dung trong 1oi thinh
nguyén (b&i Huyén giai, va tat nhién b&i bang bieém dao) va ciing cho ca
muc dich tap trung.

Eventually it reaches the initiate, via the Triangle and the Sponsors.
Cubi cung, n6 dén diém dao d6, qua Tam giac va cac vi Bao tro.

55. We are receiving a clear idea of the many phases through which the
necessary energy passes before it reaches the initiate. For the sake of
the safety of the initiate, the original energy must be stepped down
considerably. What this may mean in technical terms, we do not know,
but we understand the general principle involved.

56. Both the Lodge (in triangular formation) and the Sponsors on either
side of the initiate, function as reducing transformers. The major
responsibility for voltage reduction and adjustment lies, of course, with
the Hierophant.

57. If we add the Hierophant to this picture, we have a triangle within a
triangle or, at least, two triangles.
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55. Chung ta dang nhan dwoc mét y twéng rd rang vé nhiéu giai doan
ma nang lwong can thiét di qua trwdc khi nd dén véi diém dao dé. Vi loi
ich an toan cda diém dao dd, nang lwong ban dau phai dwoc giam xuéng
dang ké. Diéu nay cé thé c6 nghia gi vé mat k§ thuat, ching ta khong
biét, nhwng chung ta hiéu nguyén tac chung lién quan.

56. Ca Huyén giai (theo hinh tam giac) va cac Vi Bao trg & hai bén clta
diém dao d6, déu hoat dong nhw cac may giam ap. Tét nhién, trach
nhiém chinh trong viéc gidm xudng va diéu chinh dién ap thudc vé DPang
DPiém dao.

57. Néu ching ta thém Bang Biém dao vao hinh nay, chiing ta c6 mot
tam giac nam trong mot tam giac hoac it nhat Ia hai tam giac.

It will be apparent, therefore, to the student that when the Initiator is the
Lord of the World, or the physical reflection of the Planetary Logos of
our scheme, the force comes more directly to the initiate than at the first
two initiations, wherein the Bodhisattva is the Hierophant. Only at the
third initiation will the initiate be in_ a condition to receive direct
planetary force.

Nhw vay, ngwdi mon sinh sé thay ré rang khi Dang Diém Pao 1a Dang
Chua Té Hoan CAu, tirc Ia phan anh héng trdn cua Blirc Hanh Tinh
Thwong Dé cua hé dia cau cta ching ta, thi manh lwc dén véi diém
dao d6 truc tiép hon Ia & hai cudc diém dao dau tién, khi Dirc Bo-tat 1a vi
Chu 1€. Chi dén cudc diém dao thir ba, diém dao d6 méi da diéu kién
nhan dwoc trwe tiép manh lwe ctia hanh tinh.

58. The Lord of the World (Sanat Kumara) is described in many ways, all
of which are true from a given perspective. Here, instead of being
described as the soul of the Planetary Logos, or as the personality of that
great Being, He is described as the “physical reflection of the Planetary
Logos”.

59. The first two initiations are relatively sheltered, guarded (or ‘veiled’)
compared to the third and those beyond.

58. Dirc Chua té Hoan cau (Sanat Kumara) dwoc mé té theo nhiéu cach,
tat cd déu dung theo mot géc nhin nhat dinh. O’ day, thay vi dwoc mo ta
la linh hén ctia Hanh tinh Thwong dé, hay nhw pham nga cta Bang cao
ca dd, Ngai dwoc mé ta 1a “sw phan chiéu vat ly ctia Hanh tinh Thwong
Ve
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59. Hai cudc diém dao dau tién twong doi dwoc che chd, bao vé (hodc
'‘che day') so va&i cudc diem dao thir ba va nhirng cudc diem dao khac.

60. At the first two initiations the Bodhisattva serves as an intermediary
between the Lord of the World and the initiate.

61. Although the third initiation is the first solar initiation, it is also the first
of the initiations at which the initiate can “receive direct planetary force”.

62. Compared to the fifth initiation, the third initiation is greatly guarded,
for only at the fifth initiation does the initiate see the Lord of the World
“face to face”.

60. O’ hai cugc diém dao dau tién, Dirc BS tat dong vai tro trung gian
gilra Blrc Chua té Hoan cau va diém dao do.

61. Mac du lan diém dao thir ba la lan diém dao thai duong dau tién, n6
cling la lan diém dao dau tién ma diem dao do c6 thé “nhan tryc tiép
manh Iwc hanh tinh”.

62. So v&i lan diém dao th& nam, cudc diém dao thir ba dwoc bao vé rat
nhiéu, vi chi & lan diém dao th& ndm, diém dao d& md&i nhin thay Dirc
Chua té Hoan cau “trwc dién”.

Second: The concentration undertaken by the Lodge assists the initiate
to realise within himself the various processes undergone.

Thir hai: Sy tap trung do Huyén giai dam trach gitp diém dao d6 nhan
thtrc dwgrec & ndi tdm y nhirng tién trinh khac nhau ma y da trai qua.

63. We can see how the directed consciousness of the Lodge augments
the quality and perceptiveness of the initiate’s consciousness. We must
remember this when thinking about the effect of our consciousness upon
another’s, or the effect of the consciousness of a group of human beings
upon another human being.

64. A higher point of tension brings about the elevation of a lower point of
tension.

63. Chiing ta c6 thé thay tam thirc dwgc dinh hwong clia Huyén giai lam
tang chat lvgng va kha nang cam nhén cua tam thirc diém dao do nhw
thé nao. Chung ta phai nhé diéu nay khi nghi vé anh hwéng clia tam
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thirc clia chung ta dbéi véi ngudi khac, hodc anh hwéng clia tdm thire
cua mot nhom ngudi doi v&i mot ngudi khac.

64. M6t diém chi tam cao hon 1am nang 1én diém chd tam thap hon.

This is accomplished by working definitely on his mental body, and
thus stimulating all the atoms, through the united thought power of the
Masters.

Biéu nay dwoc hoan tat bang cach tac déng rd rét vao thé triy, dé kich
thich tat ca cac nguyén tlr, qua quyén nang tw twéng két hop cta cac
Chan su.

65. The initiations of which we are speaking are called “major initiations
of manas” (cf. TCF 336-337).

66. The first three initiations (and probably aspects of the fourth) occur on
the higher mental planes within the causal body (specifically, the second
sub-plane). We can see what a mental process, the process of initiation
really is.

65. Nhirng lan diém dao ma chung ta dang ndi dén dwoc goi la “cac cudc
diém dao tri tué chinh yéu” (xem TCF 336-337).

66. Ba cudc diém dao dau tién (va cé thé 1a cac khia canh clia cudc diém
dao thi tw) xay ra trén cac cdi thwong tri bén trong thé nguyén nhan (cu
thé 1a cdi phu thir hai). Chung ta c6 thé thy qua trinh diém dao dich thuc
la mét qua trinh tri tué nhw thé nao.

67. The mental body (including, it would seem, the lower mental body) of
the initiate has to be keyed up. This is the responsibility of the Masters,
applying their united thought power.

68. Again, what we think has a very definite effect on those we contact.

67. Thé tri (dwérng nhw bao gdbm thé ha tri) cia diém dao dé phai dwoc
nang Ién.,E)éy Ié, trach nhiém cua cac Chan sw, ap dung strc manh tw
twdng thong nhat ctia cac Ngai.

68. M6t lan niva, nhirng gi chiing ta nghi' cé anh hwéng rat ré rang dén
nhirng ngwoi chung ta tiép xuc.

The work of apprehension is thus directly aided.
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Do dé, y duworc tryc tiép tro giup dé thau hiéu.

69. The thought power of the initiate is reinforced and his capacity to
apprehend through an enhanced point of tension augmented.

69. Strc manh tw twdng cua diém dao dd dwoc cling cd va kha nang
nam bat thdng qua mét diém chd tdm nang cao cling dwoc tang cwdng
Ién.

This concentration in no way resembles hypnotic suggestion, or the
powerful impress of stronger minds upon the weaker.

S tap trung nay khong hé giong nhw am thij théi mién, hodc sw ap dat
manh liét cda nhirng tri tué manh mé doi vai tri tué yéu hon.

70. A useful clarification. The Members of the White Lodge do not work in
this way. The powers inherent in the initiate must never be overwhelmed
by outside forces.

71. The initiate-candidate (inwardly) is already the initiate, and that which
he inherently is needs to be drawn forth.

70. M6t sw lam r6 hiru ich. Cac thanh vién cua Bach Doan khong lam
viéc theo cach nay. Quyén han von co clua diém dao do khéng bao gi®
dwoc lan at béi cac thé lwc bén ngoai.

71. Diém dao db-tng vién (bén trong) d4 /a diém dao d6, va cai may vén
c6 can phai duwgec rut ra.

It takes the form of a strenuous meditation by the assembled Masters
and initiates upon the realities concerned and upon the Self;

bo la mét’h‘lnh thire tham thién chuyén chu cua tép‘thé cac Chan sw
va cac diem dao do vé nhirng thwc tai lién hé va vé Pai Ng3;

72. The Masters do not compel. They meditate on certain realities and on
the Self; thus is the thought field (to which the initiate has access during
the initiation ceremony) intensified.

73. Again, we note the “strenuous” nature of initiation. The initiation
ceremony is a strenuous task for the Hierophant, and here we learn, for
the attending Lodge of Masters as well.
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72. Chan sw khong thdc ép. Cac Ngai thién dinh vé nhirng thuc tai nhat
dinh va vé Chan nga; do do, truwong tw twdng (ma diém dao do co thé
tiep can trong budi l€ diem dao) dwoc tang cwdng.

73. Mot 1an nira, chung ta Iwu y dén ban chat "vat va" ctia viéc diém dao.
Budi I1é diem dao la mgf)t chg viéc khé khan doi véi bang Diem dao, va &
day chung ta dwoc biét, doi véi Huyén giai cac Chan sw dang tham du.

74. Have we noticed how often Master DK uses the word “strenuous” (as
did the Buddha). There are ten references to “strenuous” on the AAB
CDRom and they are worth considering.

75. Again, the lesson to derive; by means of our meditations we can
affect others potently.

74. Chling ta c6 dé y rang Chan Sw DK thwong ding tr “vat va” (Buc
Phat cling vay) nhw thé nao. Cé mwoi tham chiéu dén "vat va" trén AAB
CDRom va chung dang dwgc xem xeét.

75. M6t lan niva, bai hoc rut ra; bang cach thién dinh clia ching ta, chiing
ta c6 thé anh hudng dén nguwdi khac mot cach manh mé.

through the force thus liberated the initiate is enabled to transfer his
consciousness more easily away from the not-self to the divine essentials
wherewith he is immediately concerned.

manh lwc dwoc gidi phéng nhw thé giup diém dao dd co the chuyén tam
thirc y d& dang hon ra khai phi-nga dén nhirng diéu thiét yéu thiéng liéng
ma y c6 lién quan truc tiép.

76. The Lodge liberates the force necessary for the initiate to achieve the
necessary transposition of consciousness.

77. We begin to see that initiation is a great act of abstraction;
consciousness is abstracted from its usual preoccupations and focused
n “divine essentials”.

78. If we are to become the initiate before we are initiated (and this is a
requirement), our power to focus on the divine essentials while in the
midst of many distractions, must grow.

76. Huyén giai giai phong Iwc can thiét dé diém dao do dat duoc s
chuyén doi tam thire can thiét.
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77. Chling ta bat dau thay rang diém dao la mét hanh dong treru xuat vi
dai; tam thirc dwoc rat ra khdi nhirng moi ban tam théng thwdng cia no
va tap trung vao “nhirng diéu thiét yeu thiéng liéng”.

78. Néu chung ta phai tré thanh diém dao dé trwdc khi ching ta dwoc
diém dao (va day la mot yéu cau), thi stec manh clia ching ta dé tap
trung vao nhirng diéu thiét yéu thiéng liéng, trong khi & gitra rat nhiéu
diéu phién nhiéu, phai dwoc tang trwdng.

The thought power of the Masters succeeds in shutting out the vibration
of the three worlds and enables the applicant literally to "leave behind
him" all the past and to have that far-seeing vision which sees the end
from the beginning and the things of time as though they were not.

Quyén nang tv twdng clia cac Chan sw thanh céng trong viéc déng lai
rung ddng cuia ba cdi thap, va giup cho rng vién theo sat nghia la “bd lai
phia sau y” tat ca qua kh, va cé tdm nhin xa tréng réng, von thay
dwoc cai chung cudc ngay tir lic dau, va thay nhirng sw vat cia thoi
gian nhw thé ching khéng hién hiu.

79. This is an amazing thought. We can see how much the past must
interfere with the cognition of the “divine essentials”.

80. The process suggests a transition from lower Saturn to Jupiter (the
planet of vision).

81. Jupiter is also associated with that “pure reason” or “inclusive reason”
which sees the end from the beginning.

79. Bay la mot tw twong tuyét voi. Chung ta cd thé thiy qua khtr phai
can thiép nhiéu nhw thé nao v&i nhan thire vé “nhivng diéu thiét yéu
thiéng liéng”.

80. Qua trinh nay cho thay mét sw chuyén ddi tir sao Tho thap hon sang
sao Moc (hanh tinh cda tam nhin).

81. Sao Mdc ciing dwoc lién két voi “Iy tri thuan khiét” hoac “ly tri bao
ham” von nhin thay sw két thuc ngay tir dau.

82. The “things of time” of course suggest lower Saturn— “Lord of Time”
(the effect of which is obliterated by the Lodge of Masters which acts as
the Sun). The Sun, symbolically, overpowers Saturn.

21|Page



83. How many of these pre-initiatory moments do we have in our daily
lives? Surely, it is necessary to be familiar with such states (even
fleetingly) before one can become the initiate capable of being initiated.

84. Thus far we have the discussed the mantric chanting and meditation
of the Lodge of Masters. Next the factor of rhythmic action enters.

82. “Nhirng gi cda thoi gian” tat nhién goi y vé sao Tho thap hon—
“Chua té cua thoi gian” (hiéu trng cua no bi x6a bd bai Huyen giai cac
Chan sw dong vai tro la Mat troi). Vé mat biéu twong, Mat trdi ap dao sao
Thé.

83. Chung ta c6 bao nhiéu khoanh khéac trwéc khi diém dao nay trong
cudc sbéng hang ngay ctia minh? Chéc chan, can phai lam quen v&i
nhirng trang thai nhw vay (du chi thoang qua) trwéc khi mot ngudi co thé
tr& thanh diém dao dd sén kha nang duwoc diém dao.

84. Cho dén nay chuing ta da thao luan vé tung niém than chu va tham
thien ctia Huyén giai cac Chan sw. Tiép theo la yéu to ciia hanh dong
nhip nhang di vao.

Third: Through certain ceremonial rhythmic action the [Page 145]
Lodge greatly assists in the work of initiation.

Thir ba: Hgvén diai tro’ giup rat nhiéu cho cong tac diém [145] dao,
qua mot so tac dong nhip nhang theo nghi le.

85. We can see that the Lodge of Masters applies a number of powerful
modalities to assist the initiate-candidate and the Hierophant.

1. The chanting of mantrams
2. Potent meditation
3. Rhythmic ceremonial action

Just as in the Wesak Festival, results in force demonstration are brought
about by the use of chanted mantrams and the sacred ceremonial pacing
and interweaving of the assembled crowd in the formation of geometrical
figures, so in the initiation ceremony a similar procedure is followed.

85. Chung ta co thé thay rang Huyén giai cac Chan sw ap dung mét so
phwong thtrc manh mé de ho trg rng vién diem dao va Bang biém dao.

1. Tung niém céc than chu
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2. Tham thién manh mé
3. Hanh déng nghi lé nhip nhang

Gibng nhw trong cudc L& Wesak, két qua 1a viéc thé hién lwc dwoc tao ra
nh& xwdng lén cac cau than chu va s dung cac buwéce tdi lui, dan chéo
cua dam doéng dwoc tap hop trong viéc hinh thanh cac hinh hinh hoc, thi
ciing thé, trong cudc |& diém dao ngudi ta cling theo cach tién hanh
twong tw.

86. We have heard the legend many times. Two factors are mentioned
here:

1. Chanted mantrams
2. Sacred ceremonial pacing and the formation of
geometrical figures.

87. Such geometrical formation is a kind of invocation and may be very
effective in causing the necessary ‘downflow’.

88. Disciples can prove this for themselves (even on a necessarily lower
turn of the spiral) by gathering into certain geometrical formations and
invoking subtle energies correlated to those figures.

86. Chuing ta da nghe cau chu gidi nay nhiéu lan. Hai yéu t6 duwoc dé cap
o day:

1. Niém cac than chu
2. Nhip diéu nghi Ié thiéng liéng va sw hinh thanh cac
hinh hinh hoc.

87. Sy hinh thanh hinh hoc nhw vay la mét,kié‘u thinh nguyén va co thé
rat hiéu qua trong viéc gay ra 'ludng tuén do' can thiet.

88. C4c dé tlr co thé ty minh chirng minh diéu nay (ngay ca khi & mot

vong xoan nhét thiét phai thap hon cla dwdng xoan éc) bang cach tap
hop thanh nhirng hinh hinh hoc nhat dinh va thinh nguyén nhirng nang
lwong vi té ¢6 lién quan dén nhirng hinh dé.

The geometrical figures appropriate for the various initiations
differ, and herein lies one of the safeguards of the ceremony. The initiate
knows the set figure for his own initiation, but no more.
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Cac dang hinh hoc nay khac nhau, thich hop vé&i cac cuéc diém dao
khac nhau, va day la mot trong nhirng cach bao vé cho cudc I&. Diém
dao dd do chi biét dwoc cac dang hinh hoc danh cho cudc 1& cla chinh y,
ma khong biét nhiéu hon.

89. The appropriate geometrical figure must correlate with the planetary
center invoked and the type of planetary force released.

90. We see how the process is guarded. The initiate is allowed to know
only what is pertinent to his own ceremony and no more.

91. If (before the initiation occurs) the initiate intuitively knows the figure
appropriate to his initiatory process and meditates on that figure, much
good can arise.

89. Hinh dang hinh hoc thich hgp phai twong quan v&i trung tam hanh
tinh dwoc thinh nguyén va loai manh Iwc hanh tinh dwoc giai phong.

90. Chling ta xem quy trinh dwgc bao vé nhu thé nao. Biém dao do chi
dwoc phép biét nhirng gi lién quan dén nghi le cua minh va khéng dwoc
biét thém.

91. Néu (trudc khi cugc diém dao dién ra) diém dao d6 mot cach truc
giac biet dwgce hinh dang phu hop véi qua trinh dieém dao ctua minh va
thién dinh vé hinh dang do, thi nhiéu diéu tot dep co thé phat sinh.

All these three aspects of the work of the Masters and initiates in Lodge
assembled, occupy them until the moment when the Rod has been

applied.

Tap hop cac Chan s va cac diém dao do cta Huyén giai cha tam vao
ca ba phuong dién nay ctuia cong viéc cho dén khi Quyén trwong da
dwoc ap.

92. DK has been informing us of the procedure (undertaken by the Lodge
of Masters) prior of the application of the Rod.

93. All these methods result in an invocation of the energies necessary to
the initiation and in a necessary keying-up of the consciousness and
vehicles of the initiate-candidate so that he may benefit from the
application of force by the Hierophant.
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92. Chan sw DK da thong bao cho chiing ta ve thd tuc (do Huyeén giai cac
Chan suw thye hién) trioc khi ap dung Quyén treong.

93. Tatca nhirng phwong phap nay dan dén viéc thinh nguyén nhirng
nang lwong can thiét cho viéc diém dao va trong viéc nang tam thirc va
cac van cu cla ing vién-diém dao dd 1én dé ngudi dé cé thé hwdng loi
ttr viéc ap dung méanh lwc cia BDang Piém dao.

Through its application the initiate has become a member of the
Lodge, and the entire ceremonial then changes, prior to the taking of
the oath and the revelation of the Word and Secret.

Qua viéc ap Quyén trwong, diém dao dé da tré nén mét thanh vién
cua Huyén giai, va bay gi& toan bd cac nghi thirc déu thay daoi, truvde khi
thwe hién tuyén thé va sy khai thi Linh ttr va Bi nhiém.

94. This is significant. The application of the Rod makes of the initiate “a
member of the Lodge”. The application, then, is the decisive act and
signals progression.

95. Is DK speaking only of the first initiation or of the third? It would seem
that any initiate beyond the first initiation is already a member of the
Lodge and, therefore, need not “become” a member.

94. Piéu nay co y nghia. Viéc ap Quyen Trwong lam diém dao do tro
thanh "mét thanh vién cda Huyén giai”. Khi do, viéc ap nay la hanh dong
quyét dinh va bao hiéu s tién trién.

95. Chan suw DK chi néi vé 1an diém dao dau tién hay lan thir ba? Dwong

nhw bat ky diém dao d6 nao trén lan diém dao dau tién da la thanh vién
cua Huyeén giai va do do, khéng can phai “tré thanh” thanh vién.

96. Much depends upon when true Lodge membership begins. Some
might say it begins only at the third initiation.

97. In any case, the Tibetan is discussing a qualitative change in the
initiation ceremony from the time the Rod of Power is applied.

98. Following the application, the two processes remaining are the
1. Taking of the oath

2. The revelation of the Word and Secret.
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96. Phan Ién phu thudc vao khi nao thanh vién Huyeén giai thuc sé bat
dau. M6t s6 nguoi ¢ thé ndi rang né chi bat dau & lan diém dao th ba.

97. Trong moi trwdng hop, Chan sw Tay tang dang thao luan vé su thay
doi pham tinh trong nghi lé diem dao ké tw khi Quyén Lwc Truwong duoc
ap dung.

98. Sau khi 4p Quyén trwong, hai quy trinh con lai 1a

1. Thwc hién tuyén thé
2. Sw mac khai ctia Linh ttr va Bi nhiém.

The Sponsors drop back from either side of the initiate and take
Their places in the ranks, whilst the three Buddhas of Activity (or Their
representatives at the first two initiations) take Their stand behind the
seat of office of the Hierophant.

Cac vi Bao tro’ rovi vi tri hai bén diém dao do va tré vé hang nqii ctia
minh, trong khi ba vi Hoat Phat (hay dai dién cla cac Ngai & hai cubc
diém dao dau tién) dén vj tri phia sau vi tri chirc vu ctia Dang Biém Dao.

99. We are given a technical description of the arrangements of
ceremonial personnel after the application of the Rod.

100. The Sponsors have done their work. The initiate have received
(through their intermediation) the energic support prior to the application
of the Rod and the necessary protection and stabilization during that
application.

99. Chuing ta dwgc cung cap mot ban mo ta ky thuat vé viéc sép xép cac
nhan sy nghi lé sau khi ap Quyén Trwong.

100. Cac nha bao trg' da hoan thanh cong viéc cta ho. Diém dao do da
nhan duoc (thong qua trung gian cta cac vi) sy ho trg néng lwong truéc
khi ap Quyéen Trugng va sw bao vé va on dinh can thiet trong qua trinh
ap do.

101. Nothing has been said of the representatives of the Buddhas of
Activity before this moment. Of what nature may they be? Later in the
text there is the suggestion that they may be the “Three Great Lords”—
the Manu, the Bodhisattva (or a Chohan substituting for Him) and the
Mahachohan.
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102. We are told of their proper placement in this phase of the initiation
ceremony.

101. Khéng c6 diéu gi dwoc ndi vé cac dai dién cla cac vi Hoat Phat
trwdc thoi diém nay. Cac Ngai thue chat cé thé 1a ai? Sau dé, trong van
ban cé goi y rang cac Ngai cé thé 1a “Ba vi Trwdng Nganh” — Manu, B6
tat (hodc Chohan thay thé cho Ngai) va Mahachohan.

102. Chuing ta dwgc biét vé vi tri thich hop ctia cac Ngai trong giai doan
nay cua budi lé diém dao.

103. The representatives of the three Buddhas of Activity stand behind
the Bodhisattva at this point during the first two initiations.

104. The three Buddhas of Activity, Themselves, stand behind the Lord
of the World at this point in the third initiation (and, it would seem, in
initiations beyond the third).

105. So, after the application of the Rod of Power, there is a definite
shifting of several of the ceremonial participants.

1Q3. Cac dai dién cua ba VI Hoat Ph:é)t dwrng sau Burc Bo tat vao thoi
diem nay trong hai cuéc diém dao dau tién.

104. Ban than Ba vi Hoat Phat di*ng sau Chuia té Hoan cau vao thoi
diém nay trong cudc diém dao thtr ba (va duwong nhw, trong cugc diém
dao trén lan thw ba).

105. Vi vay, sau khi ap Quyén Luc Trugng, co si thay ddi rd rang cla
mot sO ngwdi tham gia nghi Ié.

The Lodge members are grouped differently, and initiates of the same
degree as the newly admitted applicant place themselves around
him, and assist in the final part of the ceremony; the remainder of the
initiates and adepts stand in their various grades.

Céc thanh vién cta Huyén giai dwoc sap xép khac di, va cac diém dao
dd cung cap bac véi trng vien méi dworc thu nhan dibng chung
quanh y, va tro giip phan cubdi cia cudc 1&; cac diém dao d6 va céac vi
Chan sw khéc thi dirng theo dang cap.
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106. There is at this point a differentiation of the Lodge members.
Brothers of like degree gather around the newly made initiate. Brothers of
higher degree group themselves according to rank.

107. We are not told the exact configurations in which the various grades
of initiates stand.

106. Tai thoi diém nay, co mét sw khac biét cia cac thanh yién Huyén
giai. Nhtrng huynh dé cé cung cap do tu tap xung quanh diem dao do
maoi. Huynh dé cap dé cao hon tw phan nhom theo cap bac.

107. Chuing ta khdng dugc cho biét cau hinh chinh xac ma cac cap do
diém dao do khac nhau dirng & dau.

The earlier three stages of the initiation ceremony are the same for
all initiations. In the final two stages those who are not of equal rank
with the newly made initiate (such as first degree initiates at the initiation
of a third degree member drop back to the rear of the Hall of Initiation at
Shamballa, and a "wall of silence" is built up through mantric energy
between the two groups;

Ba giai doan dau cua Ié diém dao déu gidng nhau trong moi cuéc
diém dao. Vao hai giai doan cudi, nhirng thanh vién khéng ngang cap
v&i tan diém dao d6 (nhw cac diém dao d6 cAp mot & cudc diém dao cho
thanh vién cap ba) Iui vé phia sau ciia Phong Diém Dao & Shamballa,
va modt “blrc twérng im 1ang” dwoc dwng I&n gitra hai nhém bang nang
lwong than chu;

108. This is a fascinating point. Unlike modern exoteric initiation
ceremonies in which the only persons allowed within the initiation room
are those who have achieved at least the same degree as the initiate-
candidate, it appears that in the hierarchical procedure, brothers of lesser
degree are allowed to participate in the initiation ceremony of a brother of
higher degree—at least to a point.

109. It would not seem likely that a brother of the first degree could
participate in the ceremony of a brother entering the third degree, but so
it is.

108. Bay 1a mot diém hap dan. Khong gidéng nhw cac nghi 1& diém dao
ngoai mon hién dai, trong d6 nhirng ngudi dwoc phép vao phong diém
dao chi 1a nhirtng ngudi da dat dwoc it nhat cAp dd nhw ting vién diém
dao, c6 vé nhu trong thu tuc thanh doan, nhirng huynh dé co6 trinh do
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thap hon duoc phép tham gia vao budi I€ diém dao cia mot huynh dé co
trinh d6 cao hon — it nhat cho t&i moét diem nao do.

109. Dwong nhu khdng ¢ kha nang moét huynh dé cua cap bac mot co
thé tham gia vao budi Ié cia mét huynh dé vao cap bac ba, nhwng duang
la vay.

110. A hint is given in the words, “Hall of Initiation at Shamballa”. Shall
we say that every one of the major initiations of manas (the first five for
instance) occurs within the “Hall of Initiation at Shamballa”™?

111. Shamballa technically includes the four cosmic ethers, and yet the
Hall of Initiation (for the first four initiations, at least) occurs upon the
higher mental plane. This “hall” however, appears still to be included
within Shamballa.

110. M6t goi y dwge dwa ra trong cac tlr, "Phong Diém dao &
Shamballa". C6 phai ching ta sé noi rang méi mot trong nhung lan diém
dao tri tué chinh yéu (vi du nhw nam cudc dau tién) déu xay ra trong
“Phong diém dao tai Shamballa”?

111. V& mat k§ thuat, Shamballa bao gébm bén di thai vii tru, nhung
Phong Diém dao (it nhat la trong bdn 1an diém dao dau tién) xay ra trén
c6i thwong tri. Tuy nhién, “Phong” nay dwong nhw van dugc bao gébm
bén trong Shamballa.

112. The method of insulating the brothers of lower degree is of interest.
It is a “wall of silence “built up through mantric energy.

113. We have often heard of the “wall of silence”, usually with a much
different meaning—having a connotation of non-response. It is important
to realize that mantric energy can act as a shield, preventing the
perception of that which may not be lawfully perceived.

112. Phwong phap cach ly cac huynh dé cap do dusi duoc quan tam.
Do la “brc twdng im lang” dwoc xay dwng nh& nang lweng than chu.

113. Chung ta thwong nghe ndi vé “blrc tuo’ng cua sy im lang”, thwong
mang moét y nghia khac nhiéu — cé ham y cua sy khdng phan tng. biéu
quan trong la nhan ra rang nang lwong than chu cé thé hoat déng nhw
mot 14 chan, ngan can sw nhan thirc vé cai ma né cé thé khéng duoc
nhan thirc mot cach hgp phap.
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avacuum, so to speak, is formed, and nothing can then be transmitted
from the [Page 146] inner group to the outer.

co thé noi la mét khoang cach chan khéng dworc tao ra, va bay gi®
khong diéu gi c6 the truyén tr [146] nhom bén trong dén nhém bén
ngoai.

114. The correct mantra can create a vacuum, and through a vacuum, no
sound can pass.

115. This process is related to the necessary ‘hermetic sealing’.

114. Cau than chu chinh xac co thé tao ra chan khong, va thong qua
chan khéng, khong mét am thanh nao co thé lot qua.

115. Qua trinh nay lién quan dén 'viéc niém phong kin' can thiét.

The latter confine themselves to deep meditation and the chanting
of certain formulas,

Nhom bén nqoai ;u’ di®i han trong tranqg thai tham thién sau xa va
xwong lén moét so cong thire,

116. The outer group of lower initiates (lower than the degree through
which the initiate-candidate is passing) has been ‘walled off’ from further
ceremonial proceedings, but they are still given a task which very likely is
of value both to them and to the entire process. In a way, they stand in
support even though they cannot observe that which is transpiring.

116. Nhém bén ngoai gom nhirng diém dao do thap hon (thép hon cap
dd ma diém dao dé-(rng vién dang vwot qua) da bi 'ngan can' khoi cac
tha tuc nghi lé tlep theo, nhung ho van dwoc giao mot nhiém vu ma rat
c6 thé co gia tri dbi voi ca ho va dbi véi toan bd qua trinh. Theo mét cach
na~o do, ho dirng ing hé mac du ho khéng thé quan sat thay diéu gi dang
dién ra.

and in the inner group around the Hierophant a dual performance is
taking place: —

va & nhom bén trong chung quanh Bang Diém Pao, c6 hai diéu dang
dwoc thwe hién: —
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117. The inner group has other tasks. Because they are at least brothers
of like degree, they can patrticipate in the taking of the oath (which in a
way each brother of like degree, or higher, re-takes) and in the conferring
of the Words and Secrets.

118. To the patrticipating brothers, the proceedings act as a
reinforcement; their role is also to strengthen the one taking the oath and
receiving the Words and Secrets.

119. We are told that the Christ re-takes the first initiation with every new
first-degree initiate. Such is His depth of identification.

117. Nhém bén trong c6 nhirng nhiém vu khac. B&i vi it nhat ho 1a nhirng
huynh dé c6 cung cap dd, ho co thé tham gia vao viéc tuyén thé (theo
cach ma mdi huynh dé c6 ciing cap dd, hodc cao hon, thuc hién lai) va
trong viéc trao Linh tr va bi nhiém.

118. Boi voi nhitng huynh dé tham gia, tha tuc trvéc do dong vai tré nhw
mét sy cung co; vai trd cia ho cling la cing co ngudi tuyén thé va nhan
dwoc Linh ttr va Bi nhiém.

119. Chiing ta dwoc cho biét rang Birc Christ sé Iap lai cugc diém dao
dau tién v&i moi vi tan diém dao cap do dau tién. Bo la chiéu sau dong
hoé cua Ngai.

a. The newly made initiate is taking the oath.

b. Certain Words and Secrets are being handed over to him.

a. Tan diém dao do dang tuyén thé. ‘
b. M6t sO Linh tir va Bi nhiém dwoc trao truyén cho .

120. Every initiation ceremony is an endowment. The initiate (through
demonstrating his worthiness) has earned the right to become spiritually
enriched and, thus, spiritually empowered.

120. MGi budi 1€ diém dao la mét sw ban tang. Biém dao do (théng qua
viéc thé hién si xtrng dang cua minh) da gianh dwoc quyén tré nén giau
c6 vé mat tinh than va do do, dwgc trao quyén vé mat tinh than.

Two Types of Oaths.
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All oaths connected with the occult Hierarchy may be divided into two
groups: —

1. The Oath of Initiation, in which the initiate binds himself by the most
solemn pledges never to reveal, on pain of summary punishment, any
occult secret, or to express in words outside the Initiation Hall that which
has been committed to his keeping.

Hai loai Tuyén thé.

Tét ca nhirng 16i tuyén thé lién quan dén Thanh Doan cé thé dwoc chia
lam hai nhom: —

1. Tuyén thé diém dao. Diém dao do tw cam két bang nhirng 1 thé
nguyén tran trong nhat khéng bao gi® tiét 16— néu vi pham sé chiu
nhirng hinh phat rt dau kh6—Dbat c diéu bi nhiém nao ctia huyén mén,
hodc néi ra & bén ngoai Phong Diém Pao, vé nhirng diéu da Gy thac cho
y.

121. To what is the new initiate binding himself?

1. Never to reveal any occult secret
2. Never to express in words outside the Initiation Hall that which
has been committed to his keeping.

122. Such oaths are somewhat replicated in exoteric fraternal
organizations. Punishments of a severe kind are also attached to such
oaths, even though the oaths are exoteric.

121. Vi tan diém dao dd tw rang budc minh vao diéu gi?

1. Khong bao gio tiét 16 bat ky bi nhiém huyén binao
2. Khdng bao gio the hién bang |oi bén ngoai Phong biem dao
nhirng gi ma y da cam két gilr gin.

122. Nhirng 1&i tuyén thé nhw vay phan ndo dwoc nhan réng trong cac tb
chirc huynh dé ngoai mén. Nhirng hinh phat thudc loai nghiém khac
cting dugc dinh kém v&i nhivng 101 tuyén thé nhuw vay, mac du nhirng 10
tuyén thé do co la ngoai mon.

123. If punishment is “summary”, it is instantaneous. The Hierophant and
His inner cohorts know if an oath is about to be broken. The initiate may
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find himself unable to break an oath, or immediately punished if he
moves to do so.

124. If one is forbidden to express a Word or Secret in words outside the
Initiation Hall, what of signs? The interdiction applies to all methods of
conveying information and meaning to those who do not warrant the
reception.

123. Néu hinh phat Ia "ngay lap t&c", né la tirc thdi. DAng Diém dao va
cac nhom bén trong ctia Ngai biét liéu mot 1&i tuyén thé cé sap bi pha vé
hay khéng. Diém dao dé co thé thay minh khéng thé pha bé 1 tuyén
thé, hoac bi trivng phat ngay 1ap térc néu y lam nhw vay.

124. Néu mét nguwdi bi cAm dién dat mét Linh tir hodc Bi nhiém bang 1&i
bén ngoai Phong Diém dao, thi [néu dién dat] bang nhirng dau hiéu thi
sao? Sw ngan chan ap dung cho tat ca céc phwong phap truyén dat
thdng tin va cé y nghia vé&i nhivtng ngudi khdng ddm bao s tiép nhan.

125. We note that the Oath is administered before the Word or Secrets
are conveyed. This is the safeguard. If the initiate does not take the Oath
of Initiation, he cannot and will not receive that which it is intended to
impart.

125. Chung ta lwu y rang Loi Tuyén thé dwoc thwe hién trusde khi Linh tor
hodc Bi nhiém dwoc truyén dat. Day la bién phap bao vé. Néu diém dao
dd khéng thwe hién Tuyén thé diém dao, y khong thé va sé khéong nhan
dwoc nhirng gi dw dinh truyén dat.

2. The Oath of Office, administered when any member of the Lodge
takes a specific post in Hierarchical work.

2. Tuyén thé nham chﬂ’cl, duwoc thuwe hién khi mot thanh vién ctia Huyén
giai nhan mét chire vu nhat dinh trong cong tac cda Thanh Boan.

126. The Oath of Office is different from the Oath of Initiation. The Oath
of Office is an oath to uphold; the Oath of Initiation is an oath to conceal
and never to reveal.

126. Tuyén thé nham chirc khac véi Tuyén thé diém dao. Loi tuyén thé

nham chirc la mét 10 tuyén thé dé gitr virng; Tuyén thé Biém dao la mot
|&i tuyén thé dé giau giém va khéng bao gid tiét 16.
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This oath deals with his functions and with his relations to

L&i tuyén thé dé dé cap dén cac chirc ndng va cac mdi quan hé cla vj
nay voi

127. A hierarchical office is completely impersonal. The Oath of Office is
not related to the personal nature of the individual preparing to fulfill that
office.

127. Mét co quan Thénh doan la hoén toan vd nga. Tuyén thé Qhém
chirc khéng lién quan dén ban chat pham ngéa cua ca nhan chuan bi
nhan lanh chic vu dé.

a. The Lord of the World,
b. His immediate superior,
c. His fellow workers in the Lodge,

d. The world of men whom he is to serve.

a. Plrc Chua Té Hoan Cau,

b. Thwong cép tryc tiép cha vi nay,

c. Cac ban déng s trong Huyén giai,

d. Thé gi¢i con ngwdi ma vi nay sé phung sw

128. Every member of the Lodge about to assume a particular office will
inevitably assume certain duties to those beings listed immediately
above.

129. He is to work vertically and horizontally.

1. Vertically, he assumes certain obligations to the Lord of the
World ‘above’, and to those whom he will serve ‘below’

2. Horizontally, he assumes certain obligations (the obligations of
his office) to his brothers within the Lodge.

128. Moi thanh vién cta Huyen giai sp ddm nhan mét chirc vu cu thé
chac chan sé ddm nhan mot sé nhiém vy nhat dinh déi véi nhirng nguoi
dwoc liét ké ngay phia trén.

129. Y phai lam viéc theo chiéu doc va chiéu ngang.
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1. Theo chiéu doc, y d@m nhan mét s6 nghia vu nhét dinh déi voi
Dang Chua té Hoan cu '& bén trén' va déi véi nhirng nguoi
ma y sé€ phung s '¢ bén duwdi'

2. Theo chiéu ngang, y d@m nhan mét s6 nghia vu nhét dinh
(nghia vu chirc vu clia y) dbi véi nhirtng huynh dé ctia minh
trong Huyén giai.

It is needless to say more here regarding this latter type of oath, as it
concerns only officials of the Hierarchy.

O day khong can phai n6i thém vé loai tuyén thé the nhi, vi né chi lién
quan dén cac gi¢i chirc ciia Thanh Doan.

130. Naturally, no one can assume office within the Hierarchy unless he
has been sufficiently tested.

131. Upholding the Oaths of Initiation is the first prerequisite.

130. Pwong nhién, khéng ai cé thé Qém nhan chic vu trong Thanh doan
trir khi ngudi d6 da dwoc kiém tra day du.

131. Gilr virtng Tuyén thé Diém dao la diéu kién tién quyét dau tién.

The Oath of Initiation.

The Oath of Initiation, with which we are dealing now, is divided into three
sections, and is administered by the Hierophant to the initiate, being
repeated after the Initiator [Page 147] phrase by phrase;

Tuyén thé Piém dao.
L&i Tuyén thé diém dao, ma chang ta dang ban dén, dwoc chia thanh ba

phan, va do Bang Diém Dao truyén cho diém dao dé dé y lap lai tirng
cau moét theo Ngai [147];

132. This practice is utilized in modern Masonry and presumably, in other
fraternal organizations which reflect the initiation process.

133. The repetition, “phrase by phrase”, is a potent means of
reinforcement of that which is said.
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132. Thwc hanh nay dugc st dung trong hoi Tam diém /Masonry hién
dai va c6 |é, trong cac to chirc huynh dé khac phan anh qua trinh diém
dao.

133. Swv lap lai, "tieng cum tu", la mot phwong ti€én manh mé dé cling cb
dieu da noi.

134. Ceremonial procedures within modern fraternal organizations often
demand the memorization of the oath. Something akin to memorization
must also be necessary with regard to the Oath of Initiation. Everything
that he says while taking the Oath of Initiation must be deeply impressed
upon the initiate and obeyed scrupulously.

135. The Initiation Ceremony in general is divided into three sections,
and this particular phase of the ceremony (the Oath of Initiation) is also
divided into three sections.

134. Céac tha tuc nghi 18 trong cac té chirc huynh dé hién dai thwdng yéu
cau ghi nh& 1 tuyén thé. Ciing can mét diéu gi dé twong tw nhw sw ghi
nhé lién quan dén Tuyén thé Piém dao. Tat ca nhirng gi y noi trong khi
tuyén thé diém dao phai dwoc y an twong sau sac va tuan theo mét cach
can than.

135. Budi I& Biém dao néi chung duoc chia thanh ba phan, va giai doan
cu thé cua budi Ié (Tuyén thé Biem dao) cling dwoc chia thanh ba phan.

it is punctuated at various points by the chanting, by initiates of the same
degree, of words in Sensa equivalent to "So let it be."

né dwoc ngat quang & nhiéu chd khi cac diém dao dé cuing cap bac
xuwdng |én nhirng 1&1 bang tiéng Sensar, twong duwong véi cau “Xin dugc

an

nhuw thé.

136. The initiates of like degree contribute potently to the reinforcement
of the Oath of Initiation within the consciousness of the initiate. Mantrams
holding the significance of “So let it be” have a most impressive effect.

137. Again, we see the group process at work. Group brothers of like
degree patrticipate fully in assisting the new initiate.

136. Nhirng diém dao d& & mirc dd6 déng cap dong gop tich cwe vao viec
cuing ¢ Tuyén thé Piém dao trong tam thirc cla diém dao d6. Cac biéu
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twgng mang y nghia cdia cau “Xin dwoc nhw thé” ¢é hiéu (ng an twong
nhat.

137. M6t Ian nira, chung ta thay qua trinh nhém dang lam viéc. Cac
huynh dé trong nhom cé mirc d6 dong cap tham gia day du vao viéc ho
tro’ vi tan diém dao do.

The three divisions of the oath may be roughly described as: —

1. A solemn phrase embodying the purpose actuating the initiate, a
protestation as to his unchangeable will-attitude, and a solemn
declaration as to his realisation, coupled with a promise_to reveal no
part of the realised purpose except in so far as his daily life in the
world of men and his service for the race will proclaim it. This
involves an oath as to secrecy concerning the revealed part of the Logoic
plan seen in the "revelation of the vision."

C6 thé mé ta& dai khai ba phan cla 16i tuyén thé nhw sau: —

1. Mét cum tlr long trong thé hién thién y kich hoat diém dao d6, mot sw
cam doan vé thai dd-y chi khéng doi dbi cla y, va mot sw long trong xac
nhan vé nhan thirc clia y cung véi mét 16i hira khéng tiét 16 diéu gi vé
thién y dwoc nhan thirc, nqoai trir trong chirng mwe d&i sdng hang
ngay cua y trong thé gi¢i con ngwoi va viec phung sw nhan loai sé
tuyén bd vé né. Diéu nay bao ham mét 1&i tuyén thé vé viéc git bi
nhiém lién quan dén phan Thién Co dwoc tiét 16 cho y thiy trong “sw
khai thi linh thij.”

138. These paragraphs are so important. Let us break them down into
tabulations for better assimilation. The initiate taking the Oath of Initiation
enunciates a solemn phrase embodying:

The purpose actuating him

His unchangeable will-attitude

A solemn declaration as to his realization

A promise to reveal no part of the realized purpose except as
his service and life proclaim it.

Secrecy concerning any part of the Logoic plan that may have
been revealed to him

PN

o1

138. Nhirng doan nay r,ét quan trong. Ching ta hay chia nhé ching thanh
cac liet ké de tiép thu tot hon. Biem dao do Tuyén thé biém dao phat ra
mot cau trang trong the hién:
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Muc dich hanh déng cia y

Thai d6 y chi khéng thay dbi cia y

MGt tuyén bo long trong vé si nhan thirc cia'y

M6t I&i hira khéng tiét 16 mot phan nao cla thién y da nhan
thire triv khi viéc phung si va cugc séng clia y cdng bd né.

Bi nhiém lién quan dén bat ky phan nao ctia Thién Co cé thé da
duoc tiét 16 cho y

= N

o

139. The life and service of the initiate proclaim him; the initiate never
proclaims himself.

140. We might say that this division of the Oath of Initiation concerns
the dharma.

141. As it is associated with will and purpose, it seems to carry the quality
of the first ray.

139. Chinh cugc doi va viéc phung si ctia diém dao do cong bo ve y;
diém dao db khéng bao gid tw xwng.

140. Chung ta c6 thé noi rang phan nay cla I& Tuyén thé Biém dao lién
quan dén dharma.

141. Vi né gan lién véi y chi va muc dich, nén né dwérng nhw mang
pham chat cia cung mot.

2. An undertaking of a profoundly solemn nature concerning his
relation to his other selves, the Lodge of which he is a member, and
the selves of men everywhere. This involves his attitude to his brothers
of all degrees,_and includes also a serious undertaking never to
reveal the true nature of the Self aspect as it has been shown to him
in_initiation. This includes an oath of secrecy as to the realised
relationship of the Solar Logos to the Planetary Logos, and of the
Planetary Logos of our scheme to the scheme itself.

2. M6t s cam két hét sirc trang nghiém vé mdi quan hé cua y déi véi
nhirng cai nga khac cta y, véi Huyén giai ma y 1a mét thanh vién, va
v&i nhirng cai nga ctia con ngwdi & khap noi. Cam két nay bao gébm
thai do ctia y ddi véi cac huynh dé cua y thuéc moi trinh dd, va ciing bao
gom mot I»i cam két tran trong khong bao gié tiét 16 thwc tinh cua
tranq thai Pai Nga (Self) nhw y d3 dwoc cho thay trong cudc diém
dao. Cam két nay gdbm mot 1i tuyén thé gilr kin mbi quan hé duoc tiét 16
ctia Pirc Thai Dwong Thuwong Bé véi Birc Hanh Tinh Thwong Bé, va méi
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quan hé ctia Birc Hanh Tinh Thwgng Dé clia hé thong chung ta véi
chinh hé thong nay.

142. The second division concerns the sangha, or the Brotherhood and,
to a degree, what we might call the ‘Buddha Self’.

143. The Hierarchy is the Great White Brotherhood, and for every newly
made initiate, there is a proper way of relating to the Brotherhood and its
brothers.

144. It is interesting that the nature of the Self as it has been revealed to
the initiate, cannot be revealed. Some of the deepest mysteries of
initiation concern, precisely, the Self.

142. Phan th(r hai lién quan dén Tang doan, hay Hoi Huynh dé, va & mét
mdrc dd ndao do, cai ma ching ta cé thé goi 1a 'Phat Nga'.

143. 'Ijhén\h doan la Bai Bach Huynh dé dqén, va dbi véi mbi tan diém
dao do, déu cé mét cach thire thich hop de lién hé véi Huynh dé doan va
nhirng huynh dé cuay.

144. Biéu thu vi 14 ban chat cia Dai Nga nhw n6 da duwoc tiét 16 cho diém
da_)o do thi Ighéng thé duwoc tiét 16. M6t s6 bi nhiém sau xa nhat lién quan
dén viéc diém dao, chinh xac la Pai nga.

145. Of which initiation are we speaking? It would seem that something

of the relationship of the Solar Logos to the Planetary Logos, and of the

Planetary Logos to His scheme is revealed at each initiation. The initiate
is solemnly pledged not to reveal these realizations.

146. Such realizations may be, perhaps, discretely discussed (if for good
purpose) among brothers of like degree or with brothers of higher degree,
but to those of lower degree they cannot be divulged.

145. Chang ta dang néi vé cudc diém dao nao? Cé vé nhw mét diéu gi
do vé mbi quan hé cia Thai dwong Thwong dé véi Hanh tinh Thwong
dé, va cta Hanh tinh Thwong dé véi ké hoach cia Ngai duoc tiét 16 &
méi lan diém dao. Diém dao dd dwoc long trong cam két khong tiét 16

nhirng nhan thiec nay.

146. C6 |& nhirng nhan thirc nhw vay co6 thé dwoc thao luan riéng (néu vi
muc dich tot) gilra nhirng huynh dé cung cap hoac véi nhirng huynh dé
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co trinh d6 cao hon, nhwng véi nhirng nguwdi co trinh do thap hon thi
chung khéng the dwoc tiet 16.

147. We can see that this second phase of the Oath of Initiation concerns
the mystery of selfhood as well as the mystery of brotherhood.

148. The second division seems to carry qualities of both the second and
first rays: i.e., it relates to the Brotherhood (second ray) and to the Self
(first ray).

147. Chung ta c6 thé thay rang giai doan thi hai nay clia Loi Tuyén Thé
E)iém dao lién quan dén dieu huyén bi cia Ban Ngéa cling nhw dieu
huyén bi cua tinh huynh dé.

148. Phan thir hai dwo'ng nhw mang nhitng pham chat clia ca cung hai
va cung mét: ttee 1a nd lién quan dén Huynh dé (cung hai) va véi Dai nga
(cung mét).

3. The enunciation of a solemn undertaking never to reveal to anyone
the knowledge that has come to him as to the sources of enerqgy
and of force with which he has been brought into contact.

3. Viéc thot 1én 101 cam két trang nghiém khéng bao gi¢ tiét 16 cho bat
ky ai nh}]’nq dieu y da biet vé cac nquon nang lwonqg va lwc ma y da
dworc tieép xuc.

149. At each initiation distinctive energies and forces are invoked, evoked
and applied.

150. These energies and forces are fires and must not be revealed to
those who are in danger of tampering with them.

149. O mbi 1an diém dao, cac nang lwong va cac manh lwc dac biét
dworc thinh nguyén, dap (rng va ap dung.

150. Nhirng nang lwgng va nhirng manh lwc nay la cac loai Itra va khong
dwoc tiét 16 cho nhirng nguwdi cé nguy co gian lan chung.

This is a triple oath to_retain complete silence as to the true nature of
enerqy, as to its laws of manipulation, and a pledge only to use the
force placed at his disposal through initiation for the service of the
race and the furthering of the plans of the Planetary Logos.
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Day la 1o thé nguyén gébm ba diém: hoan toan giir kin thwe tinh cta
niang lwong, cac luat van dung ning lwong, va thé chi dung manh
lwc ma qua cudc diém dao y dwoc giao quyén st dung dé phung sw
nhan loai va xuc tién cac ké hoach ctia Btrc Hanh Tinh Thwong Dé.

151. This third division of the Oath of Initiation is, likewise, threefold. Let
us tabulate. It concerns---

1. The retaining of complete silence as to the true nature of
energy

2. The retaining of complete silence concerning the laws of
manipulation of that energy

3. A pledge to use the force newly placed at his disposal only for
the helping of the race and the furthering of the Plan.

151. Twong tw nhw vay, phan th(r ba nay cta Tuyén thé Diém dao la tam
phan. Chang ta hay liét ké. No lién quan---

Gilr kin hoan toan vé ban chat thwc sw ciia nang lwong

. Viéc gilr kin hoan toan lién quan dén quy luat van dung nang
lwong do

3. M6t I&i thé chi st dung manh lyc méi dwoc trao quyén chi dé

gip d& cudc tién héa va thac day Thién co.

DAl

152. This division of the Oath of Initiation seems to carry the quality of the
third ray which ever deals with differentiated forces, their manipulation
and application.

153. The sources of the energies utilized in the initiation ceremony are to
be concealed from those they do not concern. Ultimately the sources are
planetary and solar and may be inferred by those who think about the
particular initiation concerned. But there are many particulars which may
not be revealed, and even correct inferences cannot be confirmed to
those who have not passed through the experience.

152. Phan nay cua Tuyén thé Biém dao dwong nhw mang pham tinh cua
cung ba lién quan dén cac manh Iwc khac nhau, viéc diéu khién va rng
dung cla chung.

153. Cac ngudn nang lwong dwoc sir dung trong budi I& diém dao phai

duwoc che giau khdi nhirng ngwdi ma ho khong lién quan. Cubi cung thi
cac nguon hanh tinh va thai dwong va cé thé dwoc suy luan béi nhirng
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nguw®i nghi vé viéc diém dao cu thé co lién quan. Nhwng c6 rat nhiéu chi
tiét co thé khéng dwoc tiét 16, va ngay ca nhirng suy luan chinh xac cling
khoéng thé dwoc xac nhan déi véi nhivng nguwdi chwa trai qua kinh
nghiém.

[Page 148]

This great oath is couched in different terms, according to the
initiation undergone, and, as earlier said, is taken in three sections
with an interlude between each part occupied by certain ceremonial
work of the initiated group around the newly admitted brother.

[148]

Loi tuyén thé trong dai nay dwoc dién dat theo nhivng dang khac
nhau tuy tirng cudc diém dao, va, nhw da nai trwdc day, dwoc thwe
hién trong ba phin vé&i mét khoang xen giira gitra moi phan dé
nhém diém dao do chung quanh ngw®i huynh dé méi dwoc thu
nhan thwc hién mét sé cong viéc nghi thirc.

154. DK reiterates the threefoldness of the Oath of Initiation.

155. DK alerts us to the ‘language of the initiatory process’; it changes
with each initiation and, of course, may not be revealed to brothers of
lesser degree or to the uninitiated.

154. Chan sw DK nhac lai tinh tam phan cla viéc Tuyén thé Diém dao.

155. Chan sw DK canh bao cho ching ta vé 'ngén ngilr clia qua trinh
diém dao'; no thay déi theo méi 1an diém dao va tat nhién, co6 thé khéng
duwoc tiét 16 cho nhirtng huynh dé & mirc do thap hon hodc cho nhirng
nguoi khéng diém dao.

156. We can see that the entire process is most solemnly undertaken
and in a measured manner, with reinforcing ceremonial work performed
by the Lodge members surrounding the “newly admitted brother”.

157. The solemnity is of the greatest moment to reinforce the gravity of
all to which the newly made initiate is obliged to swear.

156. Chung ta cé thé thay rang toan bd qua trinh dwoc thue hién mot
cach long trong va theo cach thirc dwoc do lwdng, vai cac cong viéc
mang tinh chét nghi I& duwoc thuc hién bdi cac thanh vién Huyén giai
xung quanh “huynh dé méi duwoc két nap’.
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157. Sy trang nghiém co6 tam quan trong nhat dé cing co strc nang cua
tat ca nhirng gi vi tan diém dao bat budéc phai tuyén thé.

It might here be noted that each section of the oath really concerns
one of the three aspects of divine manifestation, and as the initiate
takes his pledge, one of the three Heads of Departments collaborates
with the Initiator in the work of administration.

O day, ching ta co thé lwu y rang, méi phan tuyén thé déu thwe sw
lien quan dén mét trong ba trang thai cta sw biéu 16 thiéng liéng, va
khi diém dao dé tuyén thé thi mot trong ba vi Trwdng cac Nganh hop tac
véi Dang Diém Dao trong viéc diéu hanh.

158. This is logical and to be expected. From the descriptions of the three
phases given above, it can be proposed that they are listed in ray or
aspect order, with the first aspect of divinity ruling the first division, the
second aspect ruling the second division and the third aspect, the third
division.

159. The three Head of Departments are, presumably, the Manu, the
Bodhisattva and the Mahachohan, each of Whom must be present at all
initiations if the ceremony as described is to transpire as described.

160. Even once the Buddhas of Activity take over certain functions from
the Three Great Lords (according to our hypothesis) these Three will still
necessarily be present at the initiation ceremony.

158. Diéu nay la hop ly va dwoc mong doi. T cac mo ta vé ba giai doan
dwoc dwa ra & trén, co thé dé xuét rang ching duorc liét ké theo thiy tw
cung hodc trang thai, véi trang thai thiéng liéng dau tién cai quan nganh
th&r nhat, trang thai thir hai cai quan nganh th hai va trang thai thir ba
cai quan nganh th ba.

159. Ba vi Trwdng nganh, co 1é la Manu, Bo tat va Mahachohan, moi Vi
phai c6 mat tai tat ca cac budi lé diém dao néu budi Ié dién ra nhw da mo6
ta.

160. Ngay ca khi cac vi Hoat Phat tiép nhan mét sb chirc nang nhét dinh

tlr Ba vi Trwdng Nganh (theo gia t~huy,ét cUa chung ta) thi Ba vi nay van
nhat thiet phai c6 mat trong budi lé diém dao.

In this way energy of a triple nature becomes available according to the
different sections of the oath taken.
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Theo cach nay, co thé st dung nang lwong véi ban tinh tam phan, tay
theo nhirng phan khac nhau khi tuyén thé.

161. We see again how all occurs in the most regulated and measured
manner, assuring the perfectly timed availability of all necessary
energies.

161. Chuing ta thay lai, lam thé nao dé tat ca dién ra theo cach thirc dwoc
kiém soat va do lwong tot nhat, dam bao sy san sang dung luc mét cach
hoan hao cua tat ca cac nang lwgng can thiét.

This energy flows down from the three major rays, through the
Hierophant and the corresponding departmental head at the first two
initiations, to the initiate, via the group of initiates of the same degree, so
that each initiation is a means of stimulation and expansion to all.

O hai cudc diém dao dau tién, nang lwong nay tr ba cung chinh tuén
xudng, qua Dang Diém Pao va vi Trwdng Nganh twong (rng, dén voi
diém dao dd, qua nhom diém dao d6 cung cip bac, do d6 méi cudc diém
dao la mét phwong tién kich thich va phat trién cho tat ca.

162. Let us tabulate the flow of the necessary energies. We are dealing
here with the first two initiations:

1. From one of the three major rays

2. Through the Hierophant

3. Through the corresponding departmental head (according to
which division of the Oath is being administered)

4. Through the group of initiates of the same degree

5. To the initiate himself

163. We see that the ceremony of initiation is not merely a bestowal from
the many to the one, but that all present benefit from the process of the
ceremony.

162. Chuing ta hay liét ké dong clia cac nang lwgng can thiét. Ching ta
dang de cap & day déen hai lan diém dao dau tién:

1. Tl mét trong ba cung chinh yéu

2. Théng qua Dang Piém dao

3. Théng qua vi Trwdng Nganh twong rng (theo nganh ma L&
tuyén thé dang dwoc quan ly)
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4. Théng qua nhom diém dao d6 cung cap bac
5. Cho chinh diém dao do

163. Chuing ta thay rang 1& diém dao khong chi don thuan Ia si ban tang
cua nhieu nguoi cho mot ngwoi, ma tat ca déu dwoc hwdng lgi tir qua
trinh thwe hién nghi lé.

At the final five initiations the force flows via the three Buddhas of
Activity instead of the departmental heads.

O nam cudc diém dao sau cung, manh lwc lwu chuyén qua ba vi Hoat
Pong Phat thay vi cac vi Trwéng Nganh.

164. Earlier we wondered who might be the representatives of the three
Buddhas of Activity. Given what is here said, it seems confirmed that they
are the Three Department Heads.

165. What are the final five initiations? The first two initiations were just
mentioned and then, “the final five”. May we assume that they are the
third, fourth, fifth, sixth, and seventh? It seems likely.

166. The Buddhas of Activity are involved in all these five. Sanat Kumara
may also be, but at the sixth and seventh Initiations, His place is taken by
other Hierophants (a great, unnamed Existence and, at the seventh, the
Planetary Logos, Himself).

164. Trwéc d6 chang ta tw hdi ai cé thé |a dai dién cha ba vij Hoat Phat.
V&i nhirng gi dwoec néi & day, cé vé nhw da dwgre xac nhan rang ho la ba
vi trwdng nganh.

165. Nam cudc diém dao cubi cung 1a gi? Hai lan diém dao dau tién chi
dwoc dé cap va sau do, "nam lan cudi cing". Chang ta cé thé gia dinh
rang chang 1a 1an thr ba, thir tw, thir ndm, thir sau va thir bay khéng? N6
dwong nhu la vay.

166. Cac vi Hoat Phat déu tham gia vao tat cd nam cudc nay. Cling c6
thé 14 Sanat Kumara, nhung & lan Diém dao th(r sau va the bay, vi tri
ctia Ngai dwoc cac Dang Diém dao khac dam nhan (Pang Hién tén vi
dai, chwa dwoc dat tén, va & 1an thi bay, chinh Hanh tinh Thwong dé).

It might be of interest to point out here that during this part of the
ceremony the group is bathed in colour, corresponding to the type of

45|Page



energy and its originating planetary scheme, and it is the work of the
Initiator to put the initiate in touch with this energy.

O day, twdng ciing thd vi ma néu ra rang trong phan nay cla cudc |&, ca
nhom duoc tam trong mau sac, twong ung v0i loai nang lvgng va hé
hanh tinh xuét phat cta nd, va cong viéc cua Dang biém Pao la gitp
diém dao db tiép xuc véi nang lvong nay.

167. Every planetary quality is represented by a colour. The following
may be examples:

Violet for the seventh ray and the first initiation

Rose for the sixth ray and the second initiation

Indigo for the fifth ray and the fifth initiation

Yellow for the fourth ray and the fourth initiation

Red (or perhaps Orange) for the first ray and the fifth initiation

kN PE

168. Other colors may with justification be proposed.

169. If the group is “bathed in colour”, they might also be ‘bathed in
sound’ of a corresponding kind.

167. M&i pham tinh hanh tinh dwoc biéu thi bang mét mau sac. Sau day
co thé la cac vi du:

Mau tim cho cung bay va cudc diém dao dau tién

Mau héng cho cung sau va cudc diém dao the hai

Mau cham cho cung nam va cuéc diém dao thir ba

Mau vang cho cung bén va cudc diém dao thi tw

Mau dé (hodc cé thé 1a mau da cam) cho cung mét va cudc
diém dao th& ndm

Ol B Ol =

168. Cac mau khac co thé dwoc dé xuat.

169. Néu nhém dwoc "tdm trong mau sac", ho ciing c6 thé dwoc "tdm
trong am thanh" cia mét loai twong trng.

This pours down upon the group from the moment that segregation has
been effected,

Tl thoi diém da cé s chia tach, nang lwvong nay tuén xuéng trén nhém
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170. The “segregation” means the retirement of brothers of lesser degree
behind the “wall of silence” and the grouping of the remaining brothers
according to degree.

170. “Sy chia tach” co nghia la sy tam nghi ctia nhitng huynh dé cd trinh
do thap hon dang sau “bire tvong im lang”, va nhom nhirng huynh dé
con lai theo cap do.

and is brought about by the Initiator using certain words and elevating His
Rod of Power.

va dwoc Dang Biém DPao tao ra bang cach sir dung mét sb linh tir va dwa
cao Quyeén Iyc Trwvgng cua Ngai.

171. This moment appears to be the second time in the Ceremony of
Initiation when the Rod is used.

171. Khoanh khac nay dwong nhw 1a lan thi hai trong L& Diém dao khi
Quyen Truvgng dwoc st dung.

The three Buddhas of Activity, Who are the great energy centres upon
our planet, then touch the tip of the Rod with Their staffs of office, a
certain mystic Word is jointly uttered by Them, and the downpour
begins, continuing to the end of the ceremony.

Ba vi Hoat Bong Phat, la cac trung tam nang lweng vi dai trén hanh tinh
chung ta, bay gi&> m¢&i dung gay chirc vu cua cac Ngai cham vao dau
Quyén trwong, cung xwéng Ién mot Linh tw huyén bi, va ning
lwong bat dau tudén dé, tiép tuc cho dén hét cudc Ié.

172. What is here described is beautiful. The Buddhas of Activity are
involved in initiating the downpouring of colour following the lead of the
One Initiator.

173. During the first two initiations, presumably the Three Department
Heads would do something similar, with the Chohan of the Second Ray
standing in for the Bodhisattva, since the Bodhisattva is the Hierophant
for those initiations.

172. Nhfrng gi dwgc mo t:é o day ,d‘éu dep. Cac vi Hoat Phat tham gia
vé’o viéc diém dao tuén do mau sac tuan theo sw dan dat cia mot BDang
diém dao.
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173. Trong hai lan diém dao dau tién, co Ié Ba vi Trwdng Nganh sé lam
diéu gi do twong tw, voi vi Bé quan cung Hai ding thay cho vi B6 tat, vi
vi BO tat Ia Bang Diém dao cho nhirng cuéc diém dao do.

The question may be asked whether any initiates break their oath. Very
rarely, for we must remember that no [Page 149] initiation is taken until a
certain stage has been reached.

Cau hdi dét ra 13 liéu co diém dao do nao boi thé hay khong. Rat hiem
khi, vi chung ta nén nh& rang khong [149] c6 cubc dieém dao néu hanh
gia khéng dat dén mot giai doan nao doé

174. The principle of freewill is inviolable. The newly made initiate cannot
be compelled to keep his oath. To do so would be a violation of the
principles upon which the Great White Lodge is based.

174. Nguyén tac clia tw do y chi la bat kha xam pham. Vi tan diém dao
dd khoéng thé bj bat buée phai gitr 1oi tuyén thé cta minh. Lam nhuw vay
sé la vi pham cac nguyén tac ma Dai Bach Doan dya trén do.

A few cases have occurred, but as the Lord of the World is cognisant of
all that transpires, the future, as well as the present and the past, no
opportunity is ever given to an initiate to reveal that which is
hidden.

MGt it trrdng hop dé xdy ra, nhung vi Bire Chua Té Hoan Cau biét ro tat
ca nhirng gi xay ra trong twong lai, ciing nhw hién tai va qua khu nén
diém dao dd khoéng bao gi®» cd duwoc co hdi tiét 16 nhirng diéu an giau.

175. It seems as if the intent to break the oath is registered by the
Initiator (in this case the Lord of the World) but that opportunity to reveal
is denied. This is most interesting. The secrets of initiation are thus
securely guarded.

176. This must be a severe penalty for even intending to break the
solemn Oath of Initiation.

177. Something of the nature of the consciousness of the Lord of the
World is offered. He is cognizant of “the future, as well as of the present
and the past”. Specificity must apply to the past and present, but cannot
apply to the future, or the principle of freewill would be abrogated.
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175. C6 vé nhw y dinh pha bé 1i tuyén thé da dwoc Dang diém dao
(trong trwdng hop nay la Birc Chua t& Hoan cau) ghi nhan nhwng co hoi
tiét 16 diéu do bi ngdn cAm. Diéu nay la tha vi nhat. Do do6, nhirng bi
nhiém cua viéc diém dao dwoc bao vé mot cach an toan.

176. Bay han la mét hinh phat nghiém khac néu tham chi c6 y dinh pha
v® Lé Tuyén thé Diém dao trang trong.

177. M6t thir gi d6 thudc vé ban chéat cla tam thire Pirc Chua té Hoan
cau dwoc cung cap. Ngai nhan thtre dugc “twong lai, cling nhw hién tai
va qua kh”. Tinh cu thé phai ap dung cho qua khtr va hién tai, nhung
khéng thé ap dung cho twong lai, néu khéng nguyén tac tw do y chi sé bi
vi pham.

Intent may exist, but opportunity will lack. The initiate who thus sins in
intention will be struck dumb, and sometimes dead, prior to thus

failing.

C6 thé y cd y dinh nhung s& khong c6 co' hoi. Diém dao d6 c6 y pham
téi nhw the sé bi lam cho cam, va ddi khi chet, trwwéc khi boi thé.
[150]

178. The initiate is guarded against his own lower impulses.

179. It would seem that the true secrets of initiation simply cannot be
revealed. Yet each initiate must be tested and must be given the
opportunity to uphold that for which he has taken responsibility. Only thus
is he strengthened.

180. We note that DK calls such a dishonorable intention a sin. In that it
IS reversion to lower values, it is, indeed, a sin.

178. Biém dao db dwoc bao vé chdng lai nhirtng xung lwc thap hon cla
chinh minh.

179. C6 v& nhw nhirng bi nhiém thwc sy cda viéc diém dao chi don gian
la khdng thé dwoc tiét 16. Tuy nhién, méi diém dao d6 phai dwoc kiém tra
va phai dwoc tao co hdi dé duy tri diéu ma y da chiu trach nhiém. Chi
nhw vay y m¢@i dwgc tang cwdng sirc manh.

180. Chung ta lwu y rang Chan sw DK goi mot y dinh dang ghé toém nhw
vay la mot t6i I6i. Trong do6 no6 la sy dao ngugc dén cac gia tri thap hon,
do thwe sw la mot toi 16i.
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181. One wonders what might happen in situations of torture where there
Is an attempt to forcibly extract the secrets of initiation. Under such a
situation, to be struck dead would be a useful measure.

182. Our knowledge of the Initiation Process continues to grow. Each
disciple will have to confirm for himself or herself the truth or otherwise of
what is presented by the Tibetan. Participating in these augmentative
processes lie ahead for all true servers of humanity.

181. Nguoi ta tw héi diéu gi co thé xay ra trong cac tinh huong tra tan ma
& d6 c6 mot nb lwe cwdng bire dé khai thac nhirng bi méat cta viéc diém
dao. Trong tinh hudéng nhw vay, bi danh chét sé la mot bién phap hiru
ich.

182. Kién thirc ctia ching ta vé Quy trinh diém dao tiép tuc phat trién.
M®&i dé t&r s& phai tw minh xac nhan chan ly hay bang cach khac vé
nhirng gi Chan sw Tay tang trinh bay. Viéc tham gia vao cac qua trinh
tang trwdng nay dat trudc tat ca cac phung sw vién chan chinh ctia nhan
loai.

[Page 150]
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