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Thang 1 nam 1940

HUYNH DE CUA TOI:

Khi toi san sang bat ddu hudng dan cho Nhom Hat giéng Méi
nay bang cum tir "Cac Huynh D¢ ctia t6i", thi cic ban s& biét
rang chung ta di dat dugc mot mirc d6 tich hop nhom phu hop
va cong vi¢c nhom thuce su cod thé bat dau. Trudce do, t6i da dé
cap dén nhitng muc tiéu rong 16n va quan trong hon, nhirng muc
tiéu ma, nhu cc ban da thay, hoan toan vo ngi. Toi trao muc
tiéu dac biét nay dé cac huynh d¢ khéo 1éo mot cach thong minh.
Tbi mudn cac ban bit dau cong viéc mdi véi muc tiéu va muc
dich nay trong tam thtrc x4c dinh ctia minh. Cling vi vay, to1 da
néu rd muc tiéu, dé tim tri cua ban c6 thé déng diéu nhat c6 thé
v6i tAm tri cua t6i. Cac huynh dé cta toi, hily mé rong tim nhin

va hdy that khiém ton. O day, Toi dang n6i chuyén riéng véi moi

SECTION ONE - TALKS TO DISCIPLES - Part 1
[3]

INTRODUCTORY REMARKS
January 1940
MY BROTHER:

May | say that when | am able to start my instruction to this New
Seed Group with the words "My Brothers," you will then know
that an adequate measure of group-integration has been achieved
and that the real group work can begin. | have earlier stated the
wider and more important objectives* which are, as you saw,
entirely impersonal. | would commit this particular objective to
your intelligent consideration. | would have you begin your new
work with this objective and goal in your defined consciousness.
| therefore stated the objective clearly, so that your minds may
be tuned to mine—as far as that may be practically possible. Let
your horizon be wide, my brother, and your humility great. | am
here speaking individually to you, for you are as yet (the

! Discipleship in the New Age, Vol. I, Pages 80-81.




nguoi trong cc ban, boi dén nay (phan 16n cic ban) van dang
phan cuc mot cach ca nhan va sy phan cuc nhém con nam &
phia trudc.

T6i da suy ngim nhiéu vé nhitng yéu cau toi dit ra trong huéng
dan ca nhan cia cac ban. Toi da cd ging danh gia cac ban va nhu
cau ctia cc ban tur gbc do cua bai hoc tiép theo ma cac ban can
hoc, va budc tiép theo ma cac ban co thé thuc hién von s& gidi
phong chinh ban, mdi nguoi trong cac ban va tat ca, dé co thé
phung su tinh than mot cach tron ven va siu sic hon. Toi khong
c6 y dinh xem xét cac ban trén goc do thanh tuu trén Puong
Pao. Thay vao d6, t6i tip trung huéng dan cac ban trén phuong
dién mot nhém nhiéu hon 1a phwong dién ca nhan, va chinh vi
vay, toi s& yéu cau cac ban doc nhitng hudng dan ctia nhau mot
cch can than, vi cac ban s& tim théy tén ctia minh va co 1€ mot
s6 goi ¥ xuat hién trong cac bai khac khong phai cua riéng céac

ban. Chung ta 1 mot nhém va ching ta cliing tién 1én theo nhom.

[4]

Tam thé chi trich va phan tng khong dung dan dbi véi su hiéu
biét ciia nhau dang nhanh chéng bién mét trong cac ban. Po 1a
diéu tot. Sy phat trién cua vo ngd phai vimg va chic. Nhitng
khuyét diém ma mdi cac ban, va tit ca cac ban, thé hién déu nim

trén bé mat cua cudc song, nhung su tich hop sau bén trong va

majority of you) individually polarised and the group
polarisation lies ahead.

I have given much thought to what | have enjoined upon you in
your personal instruction. | have attempted to gauge you and
your need from the point of the next lesson you need to learn and
the next step that you can take which will release you, each and
all, for fuller and deeper spiritual service. | have not attempted to
consider you from the point of your attainment upon the Path. |
have attempted to aid you in the instructions as a group more
than as individuals, and | will therefore ask you to read each
other's instructions with great care, for you will find your name
and perhaps some suggestions occurring in other papers than
your own. It is as a group that you work and as a group you go
forward.

[4]

The sense of criticism and wrong reaction to each other's
knowledge is rapidly disappearing from among you. That is
good. The growth of impersonality must be steady and sure. The
faults evidenced by each and all of you are on the surface of
your lives, but the deep inner integration and the activity of the




hoat dong ctia ban chat thiéng liéng trong mdi cac ban méi la
diéu tat yéu hon. Toi khdng néi rang né di hoan toan biéu hién
ra bén ngoai. N6 co thé va doi khi tao ra sy x40 tron bé mat,
nhung diéu nay, néu dugc xir 1y dung cach, khong can gay ra
x40 tron thuc su.

Hay trao cho nhau tinh thuong chan thanh trong thot gian ¢ phia
trude, vi d6 1a yéu td hop nhat va soi sang trong cudc doi cta
ngudi dé tir. Pig dé tinh thuong ciia cac ban chi 1a 1y thuyét,
ma hay trao di su thau hiéu thuc su dé bo qua sai lam, khong dé
tam dén céc rao can, tir chdi moi tu tudng ngin cach, va hiy bao
boc nhau bang burc trong tinh thwong bao vé dap tmg moi nhu
cau thé x4c, tinh cam va tri tué bat ¢t khi ndo c6 thé. Chinh diéu
nay da két hop nhom thanh mot tong thé c6 t6 chirc, ma cac
Chan su Minh triét c6 thé st dung dé phung su cho Thién co. Ap
lwe d6i voi cac Ngai ngay mot 16n khi ma tiéng kéu khan thiét
ctia nhan loai dén tai cac Ngai ngay mot manh mé hon. To6i da
danh cho cac ban nhiéu thoi gian va suy nghi, va toi tha thiét tim
cach ho tro cac ban trén Puong dao. Tinh thuong va sttc manh
cua toi luon danh cho cac ban, nhung khong phai lic nao toi
cling c6 thé danh thoi gian va su quan tdm dén cac ban. Loi cau
nguyén chan thanh cua t6i 1a Anh sang c6 thé bao phu cac ban

va Tinh thuong cta Thuong dé s& thay doi cudc doi cac ban.

divine nature in each of you is more definitely vital than before.
| do not say that it is as yet in full right outer expression. It can
and does produce at times a surface turmoil, but this, if rightly
handled, need cause no true disturbance.

Give to each other real love in the times that lie ahead, for it is
the fusing and illuminating element in the life of the disciple. Let
not your love remain theoretical, but give that true understanding
which ignores mistakes, recognises no barriers, refuses all
separating thoughts, and surrounds each other with that
protecting wall of love that meets all need wherever possible—
physical, emotional and mental. It is this which blends the group
into one organised whole, which the Masters of the Wisdom can
use in the service of the Plan. The pressure at this time is great
upon Them and the urgency of humanity's cry grows stronger in
Their ears. | have given you much time and thought, and
earnestly | have sought to aid you on the Way. My love and
strength are ever yours, but not always my time and attention.
My earnest prayer is that the Light may enfold you and the Love
of God transmute your lives.




Trong nhiéu nim, toi da nhin vé phia trudc véi ké hoach va y
dinh rd rang cho cong viée bat dau vao cudi mua hé nim 1936.
Toi d3 tim kiém — v&i sy hiéu biét ctia mot sé ban — dé chuén
bi cho tat ca cac ban nhu mot nhém tham gia tich cuc vao cong
viéc twong lai nay. Khi toi budc vao nhiém vu gitip cac ban sin
sang cho su phat trién trong twong lai cling nhu ¢6 thé hop tac va
dé hop tac chit ché hon, ban than t6i phai chdp nhan nhing rui
ro nhét dinh, va gitta chtng ta phai xay dung mot niém tin —
khong dua trén bi mat va nhitng dé¢ dat— ma dua trén sy that va
su thau hicu.

Sy thanh 1ap Nhom Hat giéng Méi nay 13 nd lyc th hai cta toi
thudc su ho tro ciia thanh doan trong viée gidi thiéu cac phuong
phap va k¥ thuat trong Ky nguyén méi, va dé huan luyén céc
nhom (vi do6 1a [5] mot ky nguyén [lam viéc theo — ND] nhom)
dé c6 thé thé hién cac loai cong viéc ciia Ky nguyén méi. Trong
nd lyc dau tién cua toi, mot sd han ché nhom nhét dinh da gay
khé khin va dan dén viéc dong lai mot s6 nhom céa nhan. Cac
ban han da luu y réng t6i da chi ra 18i chinh cta thét bai 12 viéc
luan xa tim khong hoat dong ¢ phan 16n cac thanh vién; diéu nay
tat yéu dan dén viéc tich hop khong day du. Toi dé cap dén van
dé nay ngay bay giod vi téi mudn khuyén khich nhirng thanh vién

duoc chon 1am viéc trong nhdm méi ndy nhé rang ho cé thé dé

For many years | have been looking ahead with definite planning
and intent to the work which began in the late summer of 1936. |
have sought—with the knowledge of some of you—to prepare
you all as a group for an active participation in this future work.
As | enter upon the task of preparing you for future increased
usefulness and for closer cooperation, | must myself perforce
take certain risks, and there must be established between us a
trust which will be based—not on secrecy and reticences—»but
on truth and understanding.

This formation of the New Seed Group is my second attempt to
be of hierarchical assistance in inaugurating the New Age
methods and technique and to train groups (for it [5] is a group
age) which can express the New Age types of work. In my first
attempt certain group limitations initiated difficulty and led to
the closing of the several individual groups. You will have noted
that | assigned the major failure to the inactivity of the heart
centre in the majority of the members; this leads necessarily to
inadequate integration. | mention this now because | would urge
those members who have been selected to work in this new
group to bear in mind that they may quite easily carry their
earlier tendency into the new group. Only a fresh dedication and




dang mang xu hudng trudc do ctia minh vao nhém mai. Chi co
mot sy cong hién méi mé va mot khdt vong doéi moi huéng téi
nguon cam hirng méi c6 thé ngan chin sy tai dién ciia mot
khuynh hudng tinh tai nhat dinh; chi ¢c6 mot tam nhin 16 rang veé
ban chat cia 40 cam va nhitng anh hudng cta né trong doi sdng
ctia ¢4 nhan va ctia nhom méi c6 thé loai bo nguy co ldy nhiém
tir khuynh huéng d6; Chi c6 mot tinh than khiém tén, khong ban
tam dén nhitng 15i 1am va that bai ctia ngudi khac méi ¢ thé
ngin chin viéc tiém nhiém thai do chi trich va phan xét; va chi
c6 su quan sat ti mi chu ddo cua mdt s6 it thanh vién nhat dinh
mo&i c6 thé bao vé van cu méi nay khoi tham hoa dua trén su tur
tin thiéu kinh nghi¢m,.

T6i da nghiém tac xem xét hanh dong ding ddn ma t6i nén thuc
hién. Cac lya chon thay thé khac nhau dugc dua ra — tat ca déu
lién quan dén cong viéc nhoém; khong lua chon nao 1a lién quan
dén cac ban, voi tu cach ca nhan. Tai co thé tiép tuc vdi cac
nhém nhu chling da ton tai, nhung cac huynh dé cua toi, toi co
thé néi, lam, hay day gi hon nita cho ho day? Viéc truyén dat
lién tuc gi4o ly va thdng tin, lién tuc chi ra that bai, lién tuc huan
luyén ca nhan khong phai 1a mot phan trong k¥ thuat ciia Thanh
doan — chac chan 1a khong, trong chimg muyc lién quan dén ca

nhan nguoi chi nguyén. Noi ma céc gia tri thé gidi va noi tim

a renewed aspiration towards inspiration can prevent the
recurrence of a certain static tendency; only a clear vision of the
nature of glamour and of its effects in the individual and group
life can eliminate the danger of infection from that tendency;
only a humble spirit which is not occupied with the faults and
failures of others can prevent the injection of an attitude of
criticism and judging; and only an attentive watchfulness on the
part of a certain few of the members can protect this new vehicle
from disaster based on inexperienced self-confidence.

"l have seriously considered what action | should rightly take.
Various alternatives presented themselves—all of them
concerned with the group work per se; none of them concerned
you, as individuals. I could continue with the groups as they
existed but, brother of mine, what more could I say, or do or
teach them? The constant impartation of teaching and of
information, the constant pointing out of failure, and the
constant individual training are no part of the technique of the
Hierarchy—certainly not as far as the individual aspirant is
concerned. Where world values and where group consciousness




thirc nhom c6 lién quan, chi ra su thay doi can thiét, su thé hién
theo chu ky ctia Minh triét thiéng liéng cho linh hon, va viéc
huan luyén céc dé tu thé gian — d¢ 1a k¥ thuat xac dinh va duoc
ban hanh béi Thanh doan. Nhung day khong phai 1a phuong
phap 1am viéc cua cac Ngai véi nhitng pham nga va voi nhirng
con ngudi ma dinh hudng chu yéu cua ho 1a trong ba ¢di nd luc
cua con nguoi.

Phuong phap va thu tuc cua cac Ngai la thir thach pham nga cua
cac dé tr di dugc cac Ngai xac dinh va chi dinh, va — néu [6]
cac dé tr nay dap tng mot cach thoa dang — khi do co thé tién
hanh cong viéc huan luyén ndi mén. Vi cac nhom ciing twong
tu nhu vay; nhimg nhom dugc kiém tra va thtr thach lién quan
dén pham ngi ciia nhom, va hoat dong trong tuong lai cua ca
nhom va ca Chan su va Huin su cia nhém d6 tiry thudc vao
phan tng d6. Nhung, nhu cac ban thay, chinh nhom s& quyét
dinh thu tuc.

T6i di c¢b ging loai bo ra khoi nhom nay nhitng yéu tb c6 thé da
1am phuong hai né, va nhirng thanh phan ma cac thanh vién
trong nhém — nhu hién tai da cdu thanh va thuc ddy — khong
c6 kha nang tiép thu. Sw dodn két ciia nhém khéng phu thude
vao s dong cam, ¥ thich va sy hiéu biét cd nhdn ton tai gitta cac

thanh vién trong nhém, ma duea trén kha néng tiép thu va dong

are involved, the indication of needed change, the cyclic
bringing about of the presentation to the soul of the Ageless
Wisdom and the training of the world disciples—such is the
definite and ordained technique of the Hierarchy. But this is not
Their method of work with personalities and with those whose
orientation is primarily in the three worlds of human endeavour.

Their method and procedure is to try out the personalities of
Their intended and indicated disciples and—should [6] these
measure up with adequacy—then to proceed with the work of
esoteric training. It is the same with groups; these are tested and
tried in connection with the group personality, and upon the
response depends the future activity of both the group and its
Master and Teacher. But it is the group, as you see, which
decides procedure.

I have endeavoured to remove out of this group those elements
which might perchance have handicapped it, and which the
group members—as they are at present constituted and
motivated—are not capable of absorbing. Group unity is not
dependent upon personal sympathy, personal liking and
understanding as it may exist between the group members, but




héa, ndng cao, thay doi va chuyén héa nhitng don vi thoat ddu
co ve khéng hoa hop hoac tham chi khong phu hop — theo quan
diém han ché ctia thanh vién nhom. Diéu nay thudng khong
dugc cha y, nhung kha nang thuc hién n6 phu thudc nhiéu vao
su thanh cong cia nhom. Khi chua thé trong cdy vao nhom dé
thuc hién su hép thu can thiét nay, thi viéc tur chéi cua mot sd
ngudi nhat dinh rd rang khong phai 13 16i ctia nhirmg nguoi do,
ma 12 do nhom chua du tich hop hoic chua du thong nhat dé
ddng hoa mot s6 kiéu pham tinh va nhitng khuynh huéng nhat
dinh. Nhan thirc duoc diéu nay s& co gop phan trong viéc duy tri
su khiém t6n can thiét. Cac ban dang dugc trao cho co hdi khac.
T6i mudn cac ban ghi nhé diéu nay va c¢d ging, trong thir
nghiém méi nay, dé trau doi ngay tir ddu mot tinh than khiém
t6n va mon qua vo gia cta sy im ling.

Nhu t6i da ndi voi cac ban, mot nhom dé¢ tir phai dugc phan biét
boi 1y tri thuan khiét vn s& dan dan thay thé dong co, cudi ciing
hop nhit vao trang thai y chi ctia Chan than 1a trang thai chinh
ciia nd. V& mat ky thuat, Shamballa c6 quan h¢ truc tiép Vo1
Nhan loai. Vay, ¥ nghia thuc su cta y chi nhom trong bat ky dao
vién nao hodc trong nhém cua Chan Su 1a gi? N6 c6 hién dién
dudi bat ki hinh thitc quan trong nao du dé diéu chinh cac moi

quan hé nhom va doan két tat ca thanh mot nhom huynh dé —

upon capacity to absorb and assimilate, to lift, to change and to
transmute those units which seem at first to be uncongenial or
even unsuitable—from the limited point of view of the group
member. This is often overlooked, but upon the capacity to do
this depends much of group success. When a group cannot yet be
depended upon to do this necessary absorption, the apparent
rejection of certain people is not the fault of those people, but
that of the group which is not yet integrated enough or unified
enough to assimilate certain types of character and certain
tendencies. The recognition of this should be fruitful in the
preservation of much needed humility. You are being tendered
another opportunity. I would ask you to remember this and to
endeavour, in relation to this new experiment, to cultivate from
the very start a humble spirit and the priceless gift of silence.

A group of disciples must be distinguished, as | already told you,
by pure reason which will steadily supersede motive, merging
eventually into the will aspect of the Monad, its major aspect. It
IS, technically speaking, Shamballa in direct relation with
Humanity. What, therefore, is the group will in any ashram or
Master's group? Is it present in any form vital enough to
condition the group relations and to unite all into a band of
brothers—moving forward into the light? Is the spiritual will of




dé tién vao anh sang hay khong? Liéu ¥ chi tinh than cua cac
pham nga c4 nhan manh mé dén d6 phu dinh mdi quan hé pham
ngd va dan dén sy nhan biét tinh than, su tuong tac tinh than va
moi quan hé tinh than khong? Chi khi xem xét nhiing tac dong
co ban [7] nay cua viéc dirg nhw la mot nhém trong “anh sang
trong tréo cua dau" thi dé tor méi duoc phép dua vao nhing su
nhay cam c4 nhan ctia suy nghi, va diéu nay chi vi giéi han tam
thoi cua mot nhom.

T6i da chi ra nhitng dudng huéng di xay ra that bai, khong phai
vi t6i mudn nhan manh dén that bai hay phong dai n6, ma boi vi
sy rd rang trong suy nghi va trong tam nhin 1 can thiét néu cong
viéc mudn tién t6i theo cach duoc to chire lai va véi nhiéu sinh
luc hon. Néu Nhom Hat gidng Méi nay dap tung duogc cac yéu
cau, thi sau d6 co thé lai phat sinh nhing twong tmg voi cac
nhém ban dau nhu da duge hoach dinh. Chung s¢€ xuét hién nhu
1a két qua tinh than cta su biéu 10 bi truyén vé tiém nang cua sy
song dugc tim thdy trong nhém hat giéng nay. Cong viéc ching
ta 1am trong su hop tac chung (lién quan dén viéc dio tao cac
ban) dugc t6i to chirc thanh bay gido huéan:

|. Tham thién theo ké hoach rd rang.

II. Gidng vé chii dé Piém dao.

the individual personalities of such strength that it negates the
personality relation and leads to spiritual recognition, spiritual
interplay and spiritual relation? It is only in consideration of
these fundamental [7] effects of standing as a group in the
"head's clear light" that it is permissible for a disciple to bring
into the picture personal sensitivities of thought, and this only
because of a group temporary limitation.

I have pointed out along what lines there has been failure, not
because | seek to put the emphasis upon failure or to enlarge
upon it, but because clarity of thought and of vision is necessary
if the work is to go forward in a reorganised and more vital
manner. If this New Seed Group measures up to requirements,
then there may again arise correspondences to the original
groups as planned. They will arise as the spiritual result of the
esoteric manifestation of the potency of life to be found in the
seed group. The work to be done by us in joint cooperation (as
regards your training) was organised by me into seven teaching
units:

I. Definite planned Meditation.

I1. Teaching upon the subject of Initiation.




III. Hudn luyén vé Vién cam.

IV. Xem xét cdc Van dé ciia Nhan loai.

V. Giang vé Thé D thdi.

VI. Thém vao phan trén, toi tim cach cung cap cho mdi ngudi
trong s6 cac ban mot mic d6 Tro gitip va Hudng dan Cd nhan.
VII. Theo thoi gian, t6i s& truyén dat thong tin vé cong viéc cua
cac Pao vién cia cde Chan sie va ké hoach Ngoai hi¢n cua cac
Ngai.

T6i s& yéu cau cac ban danh hai thoi gian tuong ddi ngan mdi
ngay dé tham thién mot cach rd rang va xac dinh. Mot thoi gian
(quan trong nhat) phai dugc danh cho thién nhom néi chung, va
thoi gian con lai cho bai tham thién ma t6i cam thay s& cho phép
cac ban hoat dong nhu mdt pham nga tich hop, hop nhét va hoa
quyén trong tAm thirc voi linh hon. Pidu nay s& dan dat toan b
nhom hoat dong chinh xac, bdi vi cac don vi nhém riéng 1¢é phai
duoc chinh hop va diéu chinh mot cach ding dan.

Tai sao ngudi dé tir can tang cudng lién két noi tAm voi vi huan
su ciia minh? Khong phai vi vi hudn su 13 Chan su cta y, khdng
phai vi nguoi dé tir chiu sy ap dat cta [8] Chan su cho bat ky su
kiém soat chu quan nao, khong phai vi bat ky dic an dic biét

nao trong van dé nay, ma bdi vi néu tam tri cia mon sinh co su

[11. Training in Telepathy.
IV. Consideration of the Problems of Humanity.
V. Teaching anent the Etheric Body.

VI. Added to the above, | seek to give each of you a measure of
Individual Help and Instruction.

VII. As time goes on, | will convey information anent the work
of the Masters' Ashrams and their planned Externalisation.

I am going to ask you to give two relatively brief periods of time
each day to definite and defined meditation. One period (the
most important) must be given to the general group meditation,
and the other to that meditation which I feel will enable you to
function as an integrated personality, fused and blended in
consciousness with the soul. This will lead the group as a whole
to function correctly, because the individual group units are
aligned and rightly adjusted.

Why is it necessary for the disciple to intensify his inner link
with his teacher? Not because the teacher is his Master, not
because the disciple is subjected to the imposition by the [8]
Master of any subjective control, not because of any special
privilege in the matter, but because if a student's mind is in true




hoa hop thyuc sy véi vi hudn su, thi ban thin mén sinh d6 ¢ thé
tré thanh ngudn cam himg cho cac ban dong moén; néu y dang
suy nghi rd rang theo chu dé di chon (luu ¥ tir "da chon"), thi 'y
cling c6 thé giang day. Chan su nhin timg thanh vién trong nhom
cua Ngai tr goc do hiru ich cta ho trong cong viéc phung su
chung ctia nhom. Sy dong gop ctia mdi nguoi co thé khac nhau;
mot dé tir c6 the da dat duge nhiéu thanh tyu theo dudng 16i tw
duy rd rang va mot thai do vo tu; sy hiru ich cua y d6i voi nhém
c6 thé 1a vy, va Chan su sé tim cach huan luyén y nhiéu hon
nita theo hai duong 16i nay.

Do d6, diéu gi ngan can mot dé tlr, véi tu cach 1a mot ca nhan,
tiép can truc tiép va tiép xtc truc tiép voi Chan su ma khong phu
thudc vao mot dé tir cao cap lam trung gian? Piéu gi ngin can
cac ban ¢6 moi quan hé truc tiép nhu vay véi t61? Mot hoac hai
ngudi trong nhom nay co cach tiép can truc tiép, va mot nguoi
khac nita trong s6 cac ban c6 cach tiép can truc tiép nhung
khong biét vé diéu d6; mot sé nguoi khac 1a nhitng dé tir 6
thién chi va nd luc phan dau, nhung chua cé gidy phit ndo ma
ho quén di ban than; van dé 4o cam va mdi ban tAm v§i tham
vong tinh than chi phdi mot s6 nguoi chi nguyén, mot tham vong
tinh than dang hoat dong thong qua mot pham ngi nho bé; mot

s6 c6 thé dat dugc tién bo nhanh chéng nhung lai d& roi vao tri

rapport with the teacher, then that student himself can become a
source of inspiration to his fellow students; if he is thinking with
clarity along the line of his chosen theme (note the word
"chosen™), then he too can teach. A Master looks at each
member of His group from the angle of their usefulness in the
general group service. The contribution of each may differ; one
disciple may have achieved much along the lines of clear
thought and an impersonal attitude; his usefulness to the group
can be that, and the Master will seek to train him still more along
these two lines.

What is it therefore which prevents a disciple, as an individual,
from having direct approach and direct contact with a Master
without being dependent upon a senior disciple as an
intermediary? What is it that prevents you from having such
direct relation to myself? One or two in this group have direct
approach, and another one of you has it but knows it not; several
others are well-intentioned and hard-striving disciples but never
for a second do they forget themselves; the problem of glamour
and preoccupation with spiritual ambition condition some
aspirants, a spiritual ambition which is working through a very
small personality; some could make rapid progress but are prone
to inertia—perhaps they just do not care enough. All desire to




tré — c6 18 ho khong du quan tam. Tat ca déu mong mudn tién
vé phia trudc, tat ca déu so hitu mot doi séng tinh than noi tai
manh mé&, nhung antahkarana nhom thuong van chua hoan thién,
va trang thai 1y tri thuan khiét, von cta trai tim, chua kiém soat.
Do d6, strc manh dap tng cua Tam nguyén Tinh than khong du
dé gilt cho pham nga 6n dinh, va stirc manh thinh nguyén cua
pham ng3 lai khong ton tai — noi tir goc do cua cac pham ngi
nhom tao nén khia canh pham nga cua Pao vién. Pay 1a mot yéu
t6 chi c¢6 thé tré nén manh mé néu mot s6 quan hé pham ngi
dugc diéu chinh va khic phuc dugce sy tri tré. Khi d6, va chi khi
d6, "nhém méi c6 thé dung ving."

T6i du dinh dua cho cac ban nhitng chi din vé c4 nhan mdi nam
mot 1an, vao thoi diém Trang Tron thang Nam. Khi do, toi sé chi
ra cho cac ban bat ky thay d6i can thiét nao trong viéc tham
thién c4 nhan ctia cac ban [9] hodc trong tham thién nhom. Vao
lac nay, toi s& cung cap cho nhom hat gibng méi nay mot bai
tham thién nham tao ra cac moi quan h¢ chat ché va tac dong
qua lai cia nhém vé mit tdm thic. Toi ciing s& cung cap cho
mdi thanh vién mot bai tham thién dé gitp tich hop pham nga
ctia y tron ven hon, nhung trén hét 13 dé hop nhéat né voi linh
hén cua y. T6i s& mo rong diéu niy sau nay khi dwa ra huéng

dan ca nhan cho mdi ngudi trong s6 cac ban. Vi toi chi huéng

move forward, all possess a strong inner spiritual life, but the
group antahkarana is usually still incomplete and the aspect of
pure reason, which is of the heart, does not control. The
evocative power of the Spiritual Triad is not, therefore, adequate
to hold the personality steady and the invocative power of the
personality is nonexistent—speaking from the angle of the group
personalities which make up the personality aspect of the
Ashram. This is a factor which can only become potent if certain
personality relations are adjusted and inertia is overcome. Then,
and only then, can the "group stand."

| propose to give you personality instructions only once a year,
at the time of the Full Moon of May. I shall then indicate to you
any needed changes in your individual meditation [9] or in the
group meditation. At this time | will give to this new seed group
a meditation intended to produce coherent relations and a
conscious group interplay. I will give each member also a
meditation which will serve to integrate his personality more
completely but will also serve, above all else, to fuse it with his
soul. I shall enlarge later upon this when giving each of you his
personal instructions. As | am to instruct you individually only
once a year, | shall handle you with directness, and shall pay




dan riéng cho cac ban moi nim mot lan, toi s& dé cap van dé cua
cac ban mot cach tryuc tiép va sé it dé y dén phan tng pham nga
ctia cac ban. Do thuc chat 1a viéc cua riéng cac ban chir khong
phai cua toi.

Thang 8 nam 1940

Mot sb cac ban da thuc su nghién ctru cac hudng dan trude day
ctia toi; nhirng nguoi khac da doc ludt qua va chiéu 1€, va trong
phan tich cubi cung, ho di khong suy nghi thuc su vé nhimng gi
t61 da néi. Do d6, can phai nhic cic ban vé nhitng diém chinh
ctia toi trude khi tiép tuc voi giai doan tiép theo cla viée giang
day. Toi s€ yéu cAu céc ban thé hién sy hiéu biét cta cic ban vé
chu dé va cling nhu phan tng cta cac ban d6i voi nd luc ma toi
dang thuc hién dé hudng dan cac ban. Bao céo tdt nhat dugc dua
ra 1a cia W.D.S. vi n6 bi truyén nhat va dé cip nhitng k§y thuat
tiép can, hiéu biét siu sic va tam nhin tinh than.

Tinh ¢, ciu hoi nay sinh trong tri cac ban vé phuong phap ma
to1 xac dinh dugc ndi dung cac bao cao cua cac ban. To6i co doc
chiing khong? Hay ba A.A.B. doc chung va truyén dat cho toi
nhitng an tugng cia ba 4y khong? Toi ¢6 “tric tAm” ching
khong? Khong co phuong phép nio trong s nay thé hién
phuong phap ctia toi hoic truyén dat phuong thire xac dinh thuc
su. Toi khong doc chung; théng thdn ma noi, Cac huynh d¢ cua

small attention to your personal reactions. Those are essentially
your own business and not mine.

August 1940

Some of you have really studied my previous instructions; others
have given them a definitely cursory and perfunctory reading
and have, in the last analysis, given no real thought to what |
have said. Hence the need of reminding you of my major points
prior to continuing with the next phase of the teaching. | would
have you demonstrate your grasp of the subject and also your
response to the effort | am making to instruct you. The best
paper turned in was by W.D.S. because it was the most esoteric
and touched upon the spiritual techniques of approach, insight
and vision.

Incidentally, the question arises in your minds as to the method
whereby | ascertain the content of your papers. Do | read them?
Does A.A.B. read them and convey to me her impressions? Do |
psychrometrie them? None of these expresses my method or
conveys the true mode of ascertaining. | do not read them;
candidly, my brother, they do not warrant my taking the time.
Does A.A.B. read them and then convey their significance to




t0i, chung khdng dang cho t6i danh thoi gian cho nd. Liéu ba
A.A.B. c6 doc chiing va sau d6 truyén dat ¥ nghia ctia chiing cho
to1 khong? Khong, boi vi khi ching loc qua tam tri va bd nao
ctia ba 4y, ching s& tiép nhan mau sic manh mé trong tu tudng
cua ba éy, viéc ma ba éy da ludn can than tranh dé bao vé nhom
va tat ca cong viéc ba Ay 1am véi tu cach 1a ngudi trung gian
giita cac ban va toi. Toi khong tric tim ching. Hay dé toi cb
gang giai thich.

Tt ca cac hinh tuéng bén ngoai dugc chi tiét ra déu 1a nhiing
biéu hién c6 ¥ nghia chi quan nao d6, 1a nguyén nhan cho su
xuat hién ctia chiing [10] va ¢ thé duoc kham pha boi nhiing
ngudi co thé hoat dong trong thé gidi ciia ¥ nghia. Nhitng "tim
diém cta y nghia" nay mang mot ndt, mot rung dong va mot
khia canh biéu tuong nod truyén tai dén tam tri duoc huin luyén
ctia nha huyén mén nhiéu hon 13 hinh thirc bén ngoai cua nhitng
101 truyén dat ¥ nghia dén tAm tri dugc huan luyén ctia nguoi doc
cong truyén. Mot cai liéc nhin vé phia ngudi dé tir véi ¥ nghi
xéac dinh gid tri cia sy dong gop bang cau chit ciia y giup mang
lai cho tdm nhin cta t6i biéu twong vén 13 san pham cua tu
tuong dugc viét ra ciia y. Biéu tuong nay c6 thé, va co kha ning
bi bép méo — mot biéu tuong khong co su can béng thuc su; no

s€ tim thay vi tri cia NG & mot mirc dd nao do6 cua tdm thirc —

me? No, because as they filter through her mind and brain they
would take on the powerful colouring of her thought, and from
this she has ever carefully protected the group and all work she
does as an intermediary between you and me. I do not
psychometrise them. Let me endeavour to explain.

All detailed, outer forms are expressions of some subjective
significance which is the cause of their appearance [10] and
which can be discovered by those who can function in the world
of meaning. These "foci of significance"” carry a note, a vibration
and a symbolic aspect which conveys to the trained mind of the
esotericist far more than does the outer form of words convey
meaning to the trained mind of the exoteric reader. One glance in
the direction of the disciple with the thought in mind of
ascertaining the value of his contribution in words, serves to
bring into my line of vision the symbol which is the product of
his written thought. This symbol may be and probably is
distorted—a symbol without true balance; it will find its place
upon some level of consciousness—astral, mental or spiritual—
and its vibratory note will depend upon its "occult location."




cam xuc, tri tué hay tinh than — va ndt rung dong ctia né s& phu
thudc vao “vi tri huyén bi” ctia nd. Ping quén rang thé gidi y
nghia va thé gidi cta nhitng hinh tudng bén ngoai, trong ban
chat, thé hién thé giéi trong d6 tinh da dang duoc giam xudng
thanh don gian, mic du diéu nay khong c6 nghia 1a tong hop.
To1 tu héi liéu co ai trong s6 cac ban thuc sy hiéu duoc muc do
nd lyc ma toi phai thyc hién dé ndm bat tim tri ciia cac ban va
huan luyén céc ban khong? Vi duy, khi t6i tim cach gui cac
hudng din nay, toi phai thyuc hién cac bude chuan bi sau. Dau
tién, toi tim cach xac dinh trang thai tdm tri va sy chuan bj cta
nguoi thu ky A.A.B., va lidu ap luc ctia cong viéc khac ma ba dy
tham gia lién quan dén Ké hoach ctia Thanh doan tinh than c
cho phép ba 4y tiép nhan dung hay khong; vi néu cong viéc dang
gy ap luc qua 16n va néu ba ay ban biu véi nhitng van dé cap
béch, thi toi c¢6 thé can phai doi cho dén khi hoan canh cho phép
ba 6 su tu do can thiét ca vé thoi gian va stre luc, va su tach
biét tAm tri nita. Cling can xem xét dén pham vi cong viée huyén
bi ctia riéng toi. Sau d6, khi da thiét 1ap dugc mdi lién hé véi ba
ay, toi c6 ba viéc phai lam.

Dau tién, toi phai tap hop toan by nhom d¢ tir vao trong hao
quang cia minh va do d6 danh gia tinh trang chung ctia kha

nang tiép nhan — vi diéu d6 phai xac dinh pham vi giao tiép du

Forget not that the world of meaning and the world of outer
forms express in essentiality the world in which multiplicity is
reduced to simplicity, though this does not connote synthesis.

| wonder if any of you really grasp the extent of the effort which
| have to make in order to reach your minds and teach you?
When, for instance, | seek to send out these instructions | have to
make the following preparation. First, | seek to ascertain the
mental state and preparedness of the amanuensis, A.A.B., and
whether the press of the other work upon which she is engaged
in connection with the Plan of the spiritual Hierarchy permits of
her right reception; for if the work is exerting extreme pressure
and if she is occupied with urgent problems, it may be needful
for me to wait until such time as circumstances give her the
needed leeway both of time and strength, and of mental
detachment. My own sphere of occult work must also come
under consideration. Then, having established a rapport with her,
I have three things to do.

First, | must gather the group of disciples as a whole into my
aura and so gauge its general condition of receptivity—for that
must determine the scope of the intended communication. Do




dinh. Ho1 cac huynh d¢ cua to1, cac ban c6 nhan ra réng khi mo
rong ning lyc ctia minh dé ndm bat nhitng bai hoc can thiét va
hoc cach rén luyén tri 6¢ ctia minh dé suy nghi theo nhiing thuat
ngit rong hon va triru tuong hon, thi cac ban rit ra tir t61 mot chi
dan tuong tng thich hop khong? [11] Han ché dbi véi chan Iy
duoc truyén dat nam & phia cac ban chtr khong phai o t6i.

Thir hai, toi phai c¢6 1ap trong tdm thirc ciia minh vé mirc d6 ctia
huéng dan, tich minh ra khoi tat ca cac mdi quan tam khac va
xay dung tai liéu can thiét thanh mét hinh tu tudng toan dién, ro
rang, tudn ty trong mbi quan hé ctia nd voi cai da duoc truyén
dat va diéu nay sé& tao nén tang cho hudng dan tiép theo trong
thoi gian thich hop.

Sau do, thur ba, t61 phai di vao trang thai tham thién va thai do
hudng ngoai von s& cho phép toi tudn ra mot dong déu din
nhitng cdu mang tinh xay dung, chung sé& dién dat hinh tu tuéng
nhu t6i nhin thdy n6 va xay dung né trong tam tri cia ngudi thu
ky. Noi cach khéc, t61 trd nén sang tao véi ¢6 chu dich va nd luc
dé truyén dat dén tAm nhin, tAm tri va nhan thie tri tué cta
A.A.B. mét trinh bay c6 trat ty cta hinh tu tudng thé hién bai

hoc ma t61 mong muoén mon sinh hoc duogc.

you realise, my brothers, that as you extend your power to grasp
the needed lessons and learn to train your minds to think in ever
wider and more abstract terms, you draw from me a
correspondingly adequate instruction? [11] The limitation to the
imparted truth lies on your side and not on mine.

Second, | must isolate in my own consciousness the extent of the
Instruction, detaching myself from all other concerns and
formulating the needed material into a thoughtform which will
be comprehensive, clear-cut, sequential in its relation to that
which has already been imparted and which will lay the ground
for the next instruction in due time.

Then third, | have to enter into that meditative condition, and
that extraverted attitude which will enable me to pour out in a
steady stream of constructive sentences which will express, to
the mind of the amanuensis, the thoughtform as | see it and build
it. Putting it otherwise, | become creative with deliberation and
endeavour to convey to the vision, to the mind and to the
intellectual perception of A.A.B. an ordered presentation of the
thoughtform which embodies the lesson | desire the students to
learn.




Tt ca nhiing diéu nay doi hoi toi phai bo ra st lyc va thoi gian
ma toi cam thay ximg dang néu c4c mon sinh — vé phia ho —
s& chuan bj tAm tri, danh thoi gian can thiét, dap tng mot vai yéu
cau ma toi c6 thé dua ra, va cudi cing hop tac v6i cong viée dua
cac hudng dan da duoc chinh sira dén sy chi ¥ ciia nhitng ngudi
chi nguyén va dé tr & khap moi noi, va sau d6 dén véi cong
chung rong rai hon.

Va & ddy, hiy dé t6i cling 1am sang to cau hoi nay ra trong tri
cac ban vé co s cia mbi quan hé giita A.A.B. va ban than toi.
Trudc day, toi da giai thich rang mat tan sinh trong mot Pao
vién thi chiu su hudng din cia mot dé tir cao cap hon, va "Chan
su nhan dugc cac bao cdo thuong xuyén (dua trén mot sb biéu
dd nhat dinh) tr vi d€ tu cao cép phu trach vi dé tir mai nay.
Chinh béng cach nay ma nhiéu mbi quan h¢ thtr bac duogc thiét
1ap. " (Puong dao trong ky nguyén maoi, tap 1, trang 723.) Vai
kiép séng trude, toi chiu trach nhiém vé A.A.B. va do vay co
moi lién hé chit ché gitra chung t6i va sy hiéu biét co ban, va do
do, chiing t61 c6 thé 1am viéc cung nhau, mac du to61 khong phai
12 Chan su ctia ba 4y. T6i giai thich diéu ndy dé cac ban c6 thé
hiéu dugc mbi quan hé qua lai [12] trong cong viée ciia dao
vién. Ca hai chung t6i déu thudc vé Pao vién ctiia Chan su K.H.

T61 muon noi thém mot di€m: Sy tiép nhan nhu vay ctia A.A.B.

All this necessitates an expenditure of force and of time on my
part which | feel is well warranted if the students—on their
side—will prepare their minds, give the needed time, respond to
the few requests | may make, and eventually cooperate with the
work of bringing the edited instructions to the attention of
aspirants and disciples everywhere and later to a wider public.

And let me here clarify also the question which is in your minds
concerning the basis of the rapport between A.A.B. and myself.
Earlier, | explained that a neophyte in an ashram is under the
guidance of a more advanced chela and that "the Master is
receiving regular reports (based on certain charts) from the
senior disciple who has the neophyte in charge. It is in this way
that many hierarchical relationships are established."
(Discipleship in the New Age, Vol. I, page 723.) Several lives
ago | was thus responsible for A.A.B. and hence the close link
between us and the basic understanding and hence, therefore, the
work we have been able to do together, even though | am not her
Master. I explain this so that you can get some understanding of
the interrelation [12] in ashramic work. We both belong to the
Ashram of the Master K.H. | should like to add a further point:
Reception such as that by A.A.B. is very rare indeed, not only




thuc su rat hiém, khong chi vi ndi dung cua chu dé, ma con vi
chudi y tuong tinh té va su lua chon cac tir ngir kha tét; thong
qua diéu ndy, ba ay da 1am cho nhitng cuén sach cua t6i tré nén
doc ddo. Ba Ay cung cap mot tiéu chuan ma khong ai ¢6 thé sanh
duoc .

T6i dam bao vai cac ban rang toi sé n6i véi su thang than khi
day nhom nay, do thoi gian cAp bach va nhu cau 1am viéc thong
minh cua nguodi dé tor duoc huin luyén. Li€u cac ban s€ ghi nh¢
diéu nay va ap dung nhitng goi ¥ ctia toi cho chinh cac ban chir
khong phai cho nhiing nguoi huynh dé trong nhom cua céc ban
khong? Mot trong nhitng diéu can thiét nhat doi véi tat ca cac dé
tir 14 ap dung 161 day ma toi c6 thé dua ra cho y tudng vé viée
thuc day va gia ting viéc phung su thé gian cta ho, do d6 lam
cho gi4o ly duoc tiép nhan va sy kich thich ma ho da trai qua trd
nén thiét thue va hiéu qua trén thé gidi.

Trong hudéng din ca nhan cia cac ban, toi s& cung cép cho cac
ban thong tin vé ban chit ctia 40 cam pho bién & cac ban. Céc
ban c6 thé hoi, toi thue sy mudn noi gi vé cum tir d6? Toi mudn
dé cap dén khia canh cua tu tudng, phdm chat cua cam xdc, hay
khuynh huéng bam sinh, von ding giira cic ban va anh sang cia
su séng va chan 1y. Trong cudc sdng ctia mdi ngudi chi nguyén

c6 mot s6 khuynh huéng ndi bat dong vai tro nhu mot gidi han.

because of the subject matter, but also because of the delicate
sequence of ideas and the good choice of words; through this,
she has made my books unique. She provides a standard which
has no competition.

| assured you that | would deal with directness when teaching
this group, owing to the urgency of the time and the need for the
intelligent work of the trained disciple. Will you bear this in
mind, and apply my suggestions to yourself and not to your
group brothers? One of the most needed things for all disciples is
to apply the teaching | may give to the idea of promoting and
increasing their world service, thus rendering practical and
effective in the world the teaching received and the stimulation
to which they have been subjected.

In your personal instructions | will give you information as to
the nature of your prevailing glamour. You may ask, what do |
really mean by that phrase? | mean that aspect of thought, that
quality of feeling, or that innate predisposition, which stands
between you and the light of life and truth. There is in the life of
every aspirant some outstanding tendency which acts as a
limitation. This should receive due attention, leading to its




Diéu nay can nhan duoc su quan tim dang muec, dan dén viéc
cudi cing loai bo nd. Hau hét cac dé tir va nhitng ngudi chi
nguyén déu qua chung chung trong cach xtr Iy cta ho di voi
ban than va cac dic tinh twong tmg cta ho. It tip trung dan trai
hon vao vo van cac thoi quen ké thira, va cha ¥ tip trung hon
vao mot van dé chinh, hodc it nhat 1a mot van dé chu yéu, s& dan
dén mot su tién bd nhanh chong hon. Do d6, nhitng gi toi sé tiét
16 cho cac ban nhu can dugce stra chita, diéu chinh hodc loai bo
nén dugc cac ban luu tam va xtr Iy mot cach hitu thirc trong nam
t6i. Nhitng 18i 1am va khuyét diém it quan trong hon thi khong
can qua chu ¥; nhitng 16i ma ban cho 13 quan trong hang dau doi
khi lai khong dang ké trong mat cac Chan su. Doi séng tu tuong
cua mQt dé€ tir ban ron qua nhiéu véi viéc truy xét va can nhéc
khong ngirng vé ban than. Nhiing gi t6i s& noi c6 thé rat ngin
gon va rét it. Toi chi goi ¥ va khong chi dao; [13] Tai du dinh
chi ra cac phuong thire diét trir nhung khong ra Iénh cho céc
ban.

Thoi thé nghiém trong va cac dé tir thé gian bi ap luc ning né.
Thanh doan va cac nhom lién két dang tim kiém sy trg giup va
hop tac tich cuc trong cong tac ciru roi. Moi dé tir va nguoi chi
nguyén déu 13 can thiét, va tit ca déu c6 thé cong hién nhiéu néu

udc muon trai tim yéu thuong va khoi 6¢ dang hién dugc hop

eventual eradication. Most disciples and aspirants are too general
in their handling of themselves and of their respective characters.
Less diffused attention to the multiplicity of inherited habits and
a more concentrated attention to a main, or at least a major, issue
would result in a more rapid progress. What | shall therefore
reveal to you as needing correction, adjustment or eradication
should occupy your attention and be consciously dealt with
during the coming year. Small notice need be paid to less
Important faults and errors; so oft faults that seem to you of
paramount importance are of no moment in the eyes of the
Masters. So much of the thought life of a disciple is occupied
with a ceaseless interrogation and consideration of himself.
What | shall say may be very brief and very scant. | am only
seeking to indicate and not to direct; [13] | intend to point out,
but not dictate to you, modes of eradication.

The times are serious and the world disciples are hard pressed.
The Hierarchy and its affiliated groups are seeking active help
and cooperation in the work of salvage. All disciples and
aspirants are needed, and all can give much if the desire, the
loving heart and the consecrated mind are united in service. | ask
aid in the task of reconstruction. | ask for your consecrated help.




nhat trong viéc phung sy. Toi yéu cau tro giip trong cong viéc
xay dung lai. Toi yéu cau sy gitip d& tan hién cua cac ban. Toi
yéu cau cac ban tu ky luat ban thAn mot 1an nira, khong gidu
giém bat ctr diéu gi, du khach quan hay chu quan. Téi yéu cau sy
hop tac hét 1ong ctia cac ban trong viée ciru chudc thé gioi.
HUONG DAN NHOM

Thang 12 nam 1941

CAC HUYNH BE CUA TOI:

T6i mudn bat dau bai hudng din nay bang mot tuyén bd don
gian vé nhiém vu ma tat ca cac dé tir ctia cac Chan su trén khép
thé giéi dang thuc hién va cac ban ciing nén can nhac mot cach
hiru thirc. P6 1a nhiém vu dwong dau véi Ké chin ngd trong doi
sdng riéng ctia cac ban va ca trong doi sdng ctia nhom, va sau do
— tir diém thuén loi d6 — dbi mat voi Ké chin ngd d6 thay mat
cho nhan loai va do d6 hd trg nhan loai chién théng cai 4c ¢d xua
nay. Bé 1am duoc diéu nay, phai c6 khung hoang trong cudc
sdng ctia cac ban va trong cudc song ctia nhan loai. Xir 1y khung
hoang la d4u hiéu cua nguoi d¢ tr, va moi cudc khung hoang
dugc dbi mat va duoc xir 1y diing cach déu cung cip (mot khi
kho khin duoc vuot qua mot cach huyén bi) noi ma tir d6 ¢ thé

dat dugc tam nhin mé rdng, kién thirc mai 6 thé tran vao, va

| ask you to discipline yourselves anew, to hold back nothing,
either objective or subjective. | ask for your wholehearted
cooperation in the work of world salvage.

GROUP INSTRUCTION
December 1941
MY BROTHERS:

I would like to start off this instruction with the simple statement
as to the task which all disciples of the Masters throughout the
world are engaged in undertaking and which you also should
consciously consider. It is the task of confronting the Dweller on
the Threshold in your own life and also in the group life, and
then—from that vantage point of strength—face that Dweller on
behalf of humanity and thus aid humanity to vanquish this
ancient evil. To do this presupposes crisis in your life and in the
life of humanity. The handling of crises is the hallmark of the
disciple, and every crisis met and rightly handled provides (once
the difficulty is occultly "under the feet") the place from which
an extended vision can be gained, fresh knowledge can flow in




anh sang chuyén hoa co thé chiéu roi tir Thién than Hién dién va

do d6 tao ra két qua.

MOi ngudi trong sé cac ban di trai qua mot chu ky kho khin va
cang thang thuc su. Piéu nay dang voi tat ca cac dé tir. Muoi
tam thang qua la nhitng thang ngung tu/‘két tia’, tao ra mot

phan tmg hoa hoc, mot qua trinh bién dong bén trong, va ¢ thé

1a hanh vi bén ngoai gay ra lo ngai cho Pang Quan sat bén trong.

Tuy nhién, day chi 1a phan irng ctia pham nga [14] trudc ap luc
va cang thang qua mirc, d6i voi nhitng tinh trang thé gidi va tam
nhin rd rang hon. TAm nhin tiét 16 ca anh sang va bong tdi, mot
diéu thudng bi quén lang. Cac dé tir that may man néu cac két
qua quan trong dién ra trong co thé vat Iy. Cac phan tng ctia co
thé 13 it quan trong nhét va it gdy hai nhat cho ngudi khac. Khi
chung thé hién trong trang thai tri tué hodc cam xuc thi chling c6
xu huéng trd thanh tré ngai cia cac dé tir ddong mon, khién ho
thém cing thang, va can nd luc tir phia ho dé dua ngudi huynh
dé vuot qua ma it thiét hai nhét cho nhom.

Trong cong viéc nhom ndy, cac ban can nhd rang ngay cang sé
khong ¢ cudc séng ca nhan. Do 1a diéu nén nhu vay. Cac dé tir
ngay cang nén nhan thirc vé nhau va hoa hop véi nhau mét cach

dé dang; ngay cang su rang budc cia long trung thanh duoc soi

and the transmuting light can shine from the Angel of the
Presence and thus produce results.

Each of you has passed through a cycle of real difficulty and
strain. This is true of all disciples. The past eighteen months
have been months of precipitation, producing a chemicalization,
an interior process of upheaval and probably outer behaviour
which may have caused concern to the Observer within. This
however is but the reaction of the [14] personality to undue
pressure and strain, to world conditions and clearer vision.
Vision reveals both the light and the dark, a thing which is oft
forgotten. Disciples are fortunate if the major results work out in
the physical body. The reactions of the physical body are the
least important and do the least harm to others. Where they work
out in an emotional or mental condition they are then apt to
become a problem of fellow disciples, adding to their strain and
necessitating an effort upon their part to carry the brother
through with the least damage to the group.

In this group work you need to remember that increasingly there
will be no individual life. This is as it should be. Increasingly
disciples should be aware of each other and tune in with ease on
each other; increasingly the bonds of illumined loyalty should




sang nén chi phoi; cac ban ngay s& cang tham gia vao nhiing théi
do va cdac trang thai cua nhau va do doé hoc dugc bai hoc co ban
ctia sy thau hiéu. Su thau hiéu 13 bi mat déng sau tat ca strc
manh dé dat dugc su dong nhat véi bat ky hinh thic biéu hién
thanh thién nao; sy thau hiéu 1a mot trong nhitng yéu t6 chinh dé
tao ra su mac khai, va day la mot trong nhiing nghich ly cua
huyén linh hoc. Trong thé gidi tu tuong cua con ngudi, su thau
hiéu tuan theo quy trinh quy dinh, né tuan theo su kién duoc
trinh bay. Trong doi séng tinh than, sy thau hiéu 1a nguyén nhan
tién quyét can thiét cua sy mic khai. Toi s& yéu cau cac ban suy
ngﬁm vé diéu nay, chuan bi tinh than cho sy mac khai, thong qua
su thau hiéu su sic vé dang diém dao trong chinh cac ban. Mbi
ngudi trong sd cac ban phai khoi xudng nhiing cudc khing
hoang cua riéng minh; khong c6 ai khac 1a nguoi chiu trach
nhiém. M&i ngudi trong s6 cac ban cing nhau khoi xuéng hoat
dong ma nhom chiu trach nhiém va vi dé cac ban da duoc tap
hop lai v6i nhau; mdi ngudi trong s6 cac ban tu khoi xudng
budc vao Déng Hién Dién, thong qua van cu cua Thai duong
Thién Thén, va tién vao trong chiéc bong ctia Ké chin ngd.
Thong qua qua trinh nay, (cac ban - ND) dat dugc tam thic day
du.

control; increasingly you will participate in each other's attitudes
and conditions and thus learn the basic lesson of understanding.
Understanding is the secret behind all power to achieve
identification with any form of divine expression; understanding
is one of the prime factors in producing revelation, and this is
one of the paradoxes of occultism. In the world of human
thought, understanding follows the prescribed routine, it follows
the presented fact. In the life of the spirit, understanding is a
necessary predisposing cause of revelation. | would ask you to
ponder on this, bracing yourself for revelation, through a deep
understanding of the initiator in yourself. Each of you has to
initiate your own individual crises; there is no one else who is
responsible. Each of you together initiates the activity for which
the group is responsible and for which you have been brought
together; each of you initiates himself into the Presence, through
the medium of the Angel, and into the shadow of the Dweller on
the Threshold. Through this process, full consciousness is
achieved.




Cong viéc nay ctia nhom va cua cac nhom khac duoc thic day
tuong tu 14 ciing nhau dat dugc nhitng cam két nay: Cung nhau
ddi mat va chién théng K¢ chan ngd; cung nhau di dén sy thau
hiéu; cing nhau dimg trudec Pang Hién dién vi anh sang ctia
Thién than tiét 16 "diéu ma mat thuong chua timg thay;" cing
nhau di trén Con dudng cia sy Mac khai; cung nhau [15] phung
su va cung nhau hd trg nhitng budc chan loang choang cuia nhan
loai, cia nguoi chi nguyén thé gidi; cing nhau ding quay lung
vé phia 4nh sdng béi vi cac ban hiéu duoc ciu cach ngdn co xua
noi rang;

"Keé ddi dién véi anh sang va dung trong anh hao quang cta nd
thi bi mu trude cac van dé cta thé gidi con nguoi; y di trén con
duong duoc soi sang dén Trung tim Hap thu vi dai. Nhung y
cam thy sy thoi thic phai vuot qua con duong d6 ma van yéu
huynh dé minh trén con duong t6i tim, nén quay mat lai trén bé
cua anh sang va ré theo con duong khéc.

"Y quay mit vé phia bong t6i va sau d6 bay diém sang bén trong
chinh y truyén anh sang phat ra bén ngoai, va trong kia! Khuon
mit cta nhitng ngudi trén con duong tbi tim s& nhan dugc anh
sang d6. Dbi voi ho, con duong khong con qué tdi. Phia sau cac
chién binh— xen k& giira anh sang va bong t6i — 1a ruc r& anh

sang cua Thanh doan".

The work of this group, and of other groups similarly motivated,
is to achieve these undertakings together: Together to face the
Dweller and triumph; together to arrive at understanding;
together to stand before the Presence because the Angel's light
reveals “that which the eye has never seen;" together to walk the
Path of Revelation; together to [15] serve and together to aid the
faltering steps of humanity, the world aspirant; together to stand
with your backs to the light because you comprehend the ancient
aphorism which states:

"He who faces the light and stands within its radiance is blinded
to the issues of the world of men; he passes on the lighted way to
the great Centre of Absorption. But he who feels the urge to pass
that way, yet loves his brother on the darkened path, revolves
upon the pedestal of light and turns the other way.

"He faces towards the dark and then the seven points of light
within himself transmit the outward streaming light, and lo! the
face of those upon the darkened way receives that light. For
them, the way is not so dark. Behind the warriors—twixt the
light and dark—Dblazes the light of Hierarchy."




T6i da nghi vé tat ca cac ban voi sy triu mén va tinh thuong.
Cuoc dau tranh that khé khin va cac ban cam théy don ddc. Tat
ca cac ban déu co sttc manh néu khong toi da khong chon céac
ban dé cung voi toi phung su dong loai ctia minh; ¢ tat ca céc
ban déu c6 su yéu dudi co thé goi 1én stitc manh ctia huynh dé
minh va nho d6 ma céac ban s€ manh m¢; c6 tinh thuong trong tat
ca cac ban nhung né can duoc thé hién, va vi 1y do d6 ma nhom
ton tai; c6 anh sang trong tit ca cac ban va voi anh sang d6 cac
ban phung su. Vi Thanh doan la trung tam anh sang va sitc manh
ctia nhan loai, nén linh hon véi cac ban ciing nhu vay, va Toi—
v6i tu cach 1a Chan su cua cac ban — t61 pha tron anh sang ctuia
to1 v&i1 anh sang cuia cac ban va do do tang hiéu qua phung su
cua cac ban; Toi pha tron tinh thuong cua to1 véi tinh thuong
tudn ra tir linh hon ddi véi mdi ngudi trong sb cac ban, va do d6
t6i 1am sau sic thém méi quan hé ciia tinh thuong giita mdi
ngudi va gitra tit ca cac ban. T6i khong thudng xuyén noi
chuyén véi céc ban theo cach nay, nhung trong qua trinh giai
phong cac ban dé ting cudng phung su, t6i d3 dén gan cac ban
hon va tinh thuong cta t6i bao boc cac ban. Hi nhirng huynh dé¢
ctia toi, hily hoc y nghia cua tir ngit, kha ning truyén tai va y

nghia tinh than cta ching.

| have been thinking of you all with tenderness and love. The
struggle is so hard and oft you feel alone. There is strength in all
of you or | would not have chosen you to serve your fellowmen
with me; there is weakness in all of you which can evoke your
brothers' strength and thus you will be strong; there is love in all
of you but it needs expression, and for that the group exists;
there is light in all of you and with that light you serve. As the
Hierarchy stands as a centre of light and strength to humanity, so
do your souls stand to you, and—as your Master—I blend my
light with yours and thus increase the efficiency of your service;
I blend my love with the love which pours forth from the soul
towards each of you, and thus | deepen the relation of love
between each and all of you. It is not often that | speak to you in
this manner, but in the process of freeing you for increased
service | have drawn nearer to you and my love surrounds you.
Learn, my brothers, the meaning of words, their transmitting
potency and their spiritual significance.




T6i s& danh thoi gian va danh ning luong can thiét dé lién lac
v6i nhom trong nhitng ngdy tring tron sap toi, trudc trang tron
thang Nam. T6i yéu cau cac ban, bat ké gid tring tron [16] mdi
thang c6 thé roi vao gid nao, hdy cd gang giit ntra gid ranh rdi dé
cac ban c6 thé cb gang nhap vao tdm thirc cua toi. Toi nhan ra
rang khong phai liic ndo trong cudc séng ban ron ctia phuong
Tay céc ban ciing ¢ thé gitr dugc chinh xac mot phut ranh roi,
nhung cac ban c6 thé ¢ ging tim mot khoang thoi gian nao do,
cang gan chu ky tring tron cang tot trong hoan canh cu thé cta
riéng cac ban. C4c huynh dé cua toi, viéc nay 1a mot nd luc cia
nhom chir khong phai cia mot ca nhén, va to6i sé tim cach lién hé
v6i cac ban nhu 1a mot nhom. Vi vy, cac ban can phai ghi nhd
diéu nay trong tam tri khi chuan bi cho khoanh khic d6. Trudc
tién, cac ban phai lién két véi tat ca cac thanh vién trong nhom,
tudn do tinh thuong cho tirng ngudi trong nhom, va dén tat ca
tap thé, va lién két ban than ban véi ho nhu mét phﬁn cua toan
thé. Sau d6, voi nd lyc thong nhat, hiy thir quy trinh sau:

1. Sau khi d két n6i voi tat ca nhitng huynh dé trong nhom cua
cac ban, va da nang tam thirc cua cac ban Ién cao nhét c6 thé,
hay ¢ gang gitr vitng tam tri, gitr cho tam tri khong dao dong
"trong 4anh sang", va dé cho tam thirc ndo bd va su ghi nhan cua

no roi xuong dudi muc do tam thirc.

| am going to take the time and spare the needed energy to get in
touch with the group during the coming full moons, prior to that
of May. | ask you, at no matter what hour the [16] full moon
each month may fall, to endeavour to keep half an hour free so
that you can attempt to enter into my consciousness. | realise that
it may not always be possible for you in your busy Western lives
to keep the exact minute free, but you can attempt to find some
time, as near to the full moon period as is reasonably possible in
your own particular circumstances. This, my brother, is to be a
group effort, and not an individual one, and it is as a group that |
shall seek to contact you. Therefore it is necessary for you to
have this in your mind as you prepare for that moment. You
must link up first with all the group members, pouring yourself
out in love to each of them, and to all collectively, and
associating yourself with them as a part with the whole. Then in
united effort attempt the following procedure:

1. Having linked up with all your group brothers, and having
raised your consciousness as high as you possibly can,
endeavour then to hold steady, holding the mind unwaveringly
"in the light," and letting the brain consciousness and its
registration drop below the level of consciousness.




2. Sau d6 hay bat dau mot nd lye méi. Nhan ra rﬁng, vé phia
minh, t61 cling dirng viing vang, danh cho cac ban tinh thuong
va sttc manh cta t61 va ¢6 gang nang cac ban 1én mot trang thai
tam thtrc cao hon.

3. Hinh dung trudc mat cac ban (néu toi c6 thé ding mot tir
khong thich hop nhu thé) mot cai dia hodc qua cau mau xanh
cham, mot mau xanh dién dam. O gifra dia do, hay tudng tuong
réng to1, huynh d¢ Tay Tang ctia cac ban, dang dung. Ngoai hinh
va pham nga cua t61 khong quan trong.

4. Khi cac ban di hinh dung ra t6i dang dimg doi nhu thé, hay cb
gang nhin thdy — trai dai giira cac ban, nhom va t6i — mot dai
anh sang vang kim va biét rang day 1a biéu twong ctua Con
duong ma tit ca chung ta dang bude di. Hiy xem con dudng nay
dan dan ngan lai, tir 46 dwa chiing ta dén gan nhau hon, tir tir va
déu din, cho dén khi cac ban di vao trung tam cua chiéc dia mau
xanh lam.

Trong khi 1am diéu nay, hay giir tAm tri tich cuc va cha v, sir
dung dong thoi kha nang tudng tuong va hinh dung [17]. Hoat
dong tam phan nay s& kiém tra va doi hoi strc manh cta cac ban
nhung sé& 13 huan luyén tdt trong cong viéce bi truyén tich cuc.
Ludn coi day 1a nd luc cia mot nhom thong nhat va hiy nhé

rang khi 1am viéc do, cac ban s& ho tro 1an nhau va c6 thé tao

2. Then initiate a new effort. Realise that, on my side, I also
stand steady, pouring out upon you my love and strength and
endeavouring to lift you up into a higher state of consciousness.

3. Visualise ahead of you (if | may use so inadequate a word) a
disk or sphere of indigo blue, a deep electric blue. In the centre
of that disk imagine that I, your Tibetan brother, am standing.

My appearance and personality matter not.

4. When you have visualised me thus standing waiting, then
endeavour to see—stretching between yourself, the group and
me—a band of golden light and know this to be the symbol of
the Path which we are all treading. See this path gradually
shortening, thus bringing us closer together, slowly and steadily,
until you enter into the heart of the blue disk.

Whilst doing this, hold the mind positive and attentive, using
simultaneously the faculties of imagination and of [17]
visualisation. This triple activity will test and tax your powers
but will be good training in active esoteric work. Regard this
always as a united group effort and remember that in doing it
you aid each other, and may facilitate the work to be done at the




diéu kién thuén loi cho cong viéc dugc hoan thanh vao thoi diém
trang tron Wesak. T6i mudn noi thém rang két qua ctia cong viéc
nay s& khong trd nén rd rang voi cac ban cho dén khi trang tron
cua thang Nam, va tham chi khi d6 cac ban s€ chi (thong qua
téng hop cong viéc cua hai nam) bat dau hiéu duoc su hop nhat,
hoa tron va thire tinh ma linh hon cta chinh céc ban dang mang
lai.

T6i ciing s& yéu ciu cac ban ghi chép can than vao mdi 1an tring
tron — tir hai ngay trudc cho dén hai ngay sau tring tron — vé
tat ca cac kinh nghiém va nhitng tim nhin. Sau d6, vao thang 6,
hay ghi lai cadc ban nhat ki trang tron cua cac ban cung vdi cac
cong viéc khac cua cac ban, dé giup d& va thong tin cho céac
thanh vién trong nhom. Hay ndp ching, hdi huynh d¢ cua toi,
ngay ca khi khong c6 gi lién quan hay khong ghi nhan dugc gi.
T6i nghi rang c6 mdt sy mo hd nao dé trong tam tri cac ban vé
nhiing quy trinh ma ti s& tuan theo khi tién hanh v&i nhoém dé
tor nay va trong qua trinh thyc hién thi nghi¢m da duoc goiy
trudc d6 — thi nghiém vé viéc diém dao nhom. Do do6, t6i mudn
lam cho toan bo ké hoach rd rang hon va chi ra mot 1an nira cac
duong 161 huan luyén sé dién ra. Pay c6 thé duoc goi 1a khia
canh ngoai mon ciia viée hudn luyén bi truyén, vi phan 16n n6
phai va s& dién ra trén céc cdi bén trong, trong Pao vién bén

time of the Wesak moon. | would like to add that the results of
this work will not become apparent to you until the full moon of
May, and even then you will only (through the synthesis of the
two years' work) begin to comprehend the fusing and blending
and awakening that your own souls are bringing about.

I would ask you also to make a careful record every full moon—
from two days before until two days after the full moon—of all
experiences and visions. Then in June turn in your full moon
records along with your other work, for the helping and
informing of the group members. Turn them in, my brother, even
if there is naught to relate but failure to register anything.

| think that there is a certain vagueness in your minds as to the
processes which | shall follow in dealing with this group of
disciples and in the working out of the experiment hinted at
earlier—the experiment of group initiation. | would like,
therefore, to make the whole plan clearer and indicate anew the
lines along which the training given will go. This might be called
the exoteric aspect of the esoteric training, for much must and
will transpire upon the inner planes in the inner Ashram about
which nothing can be said and which will be individual as well
as group expansion. | will outline the outer processes in the order




trong, diéu ma vé dé khong thé néi duoc diéu gi, va s& 1a sy mo
rong ca nhan cling nhu nhém. Té1 s€ phéc thdo cac quy trinh bén
ngoai theo thir tur tim quan trong hién tai ctia chiing, va diéu nay
dén luot n6 duge x4c dinh béi diéu kién nhom — ma tat ca cac
ban, tirng ngudi mot va tat ca, chiu trach nhiém.

|. Tham thién theo hoach dinh va rd rang. Chu dé, néu i c6 thé
goi nhu vy, cua cong viéc s€ 1a tam phan:

a. M6i twong quan bén trong cua bay ludn xa trong co thé s& 1a
muc tiéu ctia tham thién, dit nén tang cong viéc trén cham ngdn
huyén bi rang "ning luong theo sau tu tuong." Ching ta di bat
dau dya trén mot cong thirc lién quan dén luan xa tim, luan xa
dau cao hon, va luin xa ting thai duong.

[18]

b. Mbi quan hé tiép theo 1a ctia céc ludn xa trong bat ky ca nhan
nao v&i phan con lai cia cac thanh vién trong nhom, xem cac
luan xa nhu b truyén ning luong birc xa dén cac luan xa cua
cac thanh vién khac trong nhom. Diéu niy s& dan dén sy hinh
thanh cua bay trung tdm nang lugng 16n s€ tao thanh cac luan xa
nhom, dugc nuodi dudng va khai sang béi nang luong dugce

truyén bdi moi ca nhan.

of their present importance, and this in its turn is determined by
the group condition—for which you are one and all responsible.

I. Definite and planned Meditation. The theme, if I might so call
it, of the work will be threefold:

a. The interior interrelation of the seven centres in the body will
be the objective of the meditation, basing the work upon the
occult maxim that "energy follows thought." We have started
upon one formula which relates the heart, the higher head centre,
and the solar plexus.

[18]

b. The subsequent relation of the centres in any one individual to
the remainder of the group members, regarding the centres as
radiating transmitters of energy to the centres of the other group
members. This will result in the forming of seven great centres
of energy which will constitute the group centres, fed and
enlightened by the energy transmitted by each individual.




c. Su hop nhat (duogc thyc hién mét cach hiru thic) cua linh hon
c4 nhan véi linh hon nhom va do d6 1a mdi quan hé cé y thirc
v6i Thanh doan, vén di 13 gidi cia cac linh hon.

Bai thién dau tién anh hudng dén ba lun xa trong c4 nhan nguoi
dé tir, va do d6 anh huong dén thé cam xuc ca y. Ching— khi
duogc lién h¢, thire tinh va hoat dong, va khi hai diém trong luan
xa tung thai duong dat duoc can bang va “duoc khai sang”, mot
tir ma t6i thuong dung dé lién két v6i cac luan xa — co thé goi
1én phéan rng tir nhitng canh hoa bac 4i cua hoa sen chan nga.
Diéu nay phai xay ra tur dong va khong can dugc coi 1a mot k§
thuat phtre tap. Thuc hién tham thién duoc yéu cau mot cach
nhiét thanh va chinh xac, cac két qua sé tu dén.

I. Trién khai cho céc ban va tiét 10 cdc ky thudt lam viéc, chuan
bi cho viéc diém dao. Toi da dé cap dén diéu nay trude do (trong
Tap I, Trang 99): "Theo thoi gian, toi s& két ndi gitra cac ki
thuat cii va cac phuong thire luyén tip moi hon bang cach st
dung mot phﬁn cua k¥ thuat ¢ xua, gi0 da tré nén 16i thoi, va
cho cac ban goi ¥ v& ban chét va phuong phép gido duc cac dé tir
dugc chap nhan trong qué trinh diém dao".

Vi vay, cac ban s& luu ¥ rang toi co y dinh cung cip cho cac ban
nhirng goi ¥ nhu vay. Diéu nay t6i s& lam tir goc do diém dao va
chuan bi cho 1an diém dao tht hai hodc thir ba. Hay ghi nhé diéu

c. The fusion (consciously undertaken) of the individual soul
with the group soul and consequently a conscious rapport with
the Hierarchy, which is inherently the kingdom of souls.

The first meditation affects the three centres in the individual
disciple and also, and consequently, his astral body. They can—
when related, awakened and functioning, and when the two
points in the solar plexus are balanced and “enlightened," a word
which | shall frequently use in connection with the centres—
evoke response from the love-petals of the egoic lotus. This must
happen automatically and need not be regarded as a complicated
technicality. Do the required meditation faithfully and correctly
and the results will follow spontaneously.

I1. Unfold to you and reveal the techniques of work, preparatory
to initiation. I referred to this earlier (in VVol. I, Page 99): "As
time goes on, | shall bridge between the old techniques and the
newer modes of training by using a part of the ancient technique,
now becoming somewhat obsolete, and give you hints as to the
nature and methods of educating accepted disciples in the
processes of initiation."

You will note, therefore, that it is my intention to give you such
hints. This | shall do from the angle of initiation and in
preparation for the second or the third initiation. Bear this in




nay. Cho dén nay, t6i da khong day céc ban tir goc do cu thé do,
nhung t6i da hudéng dan cac ban véi tu cach 13 nhirng dé tir duogc
chép nhan dang duoc luyén tap dé chuan bi — mot giai doan
trude d6 rat nhidu. Nhitng goi y ndy ma toi sé truyén dat cho céc
ban trong cac cong thirc mang tinh biéu tuong c6 xua, von s& doi
hoi cac ban phai suy ngam sau sic va nd luc khoi goi truc giac,
va do d6 di dén [19] ba y nghia ma ching mang lai cho cac ban
va cho nhirng d¢ tir nhu cac ban. Plng ra c6 bay y nghia, nhung
t6i khuy@n cac ban nén gidi han ban than véi su hiéu biét cuia ba
nghia dau tién. S& c6 mot ¥ nghia ddi véi pham ngi cua cac ban,
biéu thi nhitng nhan thirc nhat dinh ctia ndo b va tam tri, diéu
can thiét dé truyén manh lyc ding dan trén cdi vat Iy — mot
trong nhitng diéu dau tién ma mot diém dao do phai nam viing.
S& c6 ¥ nghia linh hon biéu thi méi quan hé véi Thanh doan,
gidng nhu cach ma y nghia pham nga s& biéu thi mbi quan hé
v61 nhan loai. Sau do, s€ c6 mgt y nghia van con cao hon ma cac
ban sé& cuc ky khé ndm bat, nhung cac ban phai cb ging va diéu
nay s€ doi hoi vi¢e sir dung antahkarana mot cach hitu thirc. Do
d6, cac ban sé& hiéu tai sao viée nghién ctru Khoa hoc vé
Antahkarana 12 mot phan trong huéng din cua t6i cho nhom
nay. Khong c6 cudc diém dao 16n nao c6 thé dugc thuc hién cho

dén khi c6 mot muirc do su dung antahkarana mdt cach hitu thurc.

mind. Hitherto | have not taught you from that particular angle,
but I have instructed you as accepted disciples in training for
preparation—a much earlier stage. These hints | will convey to
you in the ancient symbolic formulas which will require much
deep reflection on your part and an effort to evoke the intuition
and thus arrive at [19] the three meanings which they hold for
you, and for disciples like you. There are literally seven
meanings, but | would advise you to confine yourself to the
comprehension of the first three. There will be one meaning for
your personality, indicating certain brain and mind realisations
which are essential for the right transmission of force upon the
physical plane—one of the first things an initiate has to master.
There will be the soul meaning which will indicate relation to
the Hierarchy, in the same way that the personality significance
will indicate relationship to humanity. Then there will be a still
higher meaning which will be exceedingly difficult for you to
grasp, but for which you must strive and which will necessitate
the consciously acquired use of the antahkarana. You will
understand, therefore, why the study of the Science of the
Antahkarana forms part of my instruction to this group. No
major initiation can be taken until there is some measure of
conscious use of the antahkarana.




Nguoi dé tor dugce chap nhan khong bao gio nhan dugc bat ky
thong tin hodc huéng din chi tiét nao; y khong duge dwa cho
danh sach cac quy tic phai chi phdi cudc séng hang ngay cia
minh va khong c6 hudng dan chit nao vé nhirng gi y phai lam
dé “duoc diém dao". Y nhan duoc — vao nhiing "thoi diém" cu
thé — tly theo thanh cong cua y trong viéc mé rong tim thirc
ctia minh—mot s6 goi ¥ nhat dinh. Nhitng goi ¥ nay, trong qua
khtr, d3 dugc dua ra ma khong nhan manh rang ching 1a nhiing
go1 y. Nguoi dé tir hoac nhan ra chung la gi va dugc huong loi
tir d6, hoic néu khong thi y khong cam nhan duoc tam quan
trong ctia chiing, va vi vay da tri hoan viéc tién 1én phia trudc.
Trong thtr nghi€ém nhém ma t61 dang thuc hién nay, toi dé xuat
thay d6i mot chut, va toi s& cho cac ban biét dau 1 goi y ma toi
dua ra, dé ca nhom cung nhau duoc loi ich vi ching, duoc kich
thich béi mdi y tudng dugce trinh bay va do d6 cung nhau khoi
goi linh hon phu bong. Piéu nay cudi cung s& dan dén mot sy
tudn d6 anh sang tir Tam nguyén Tinh Than théng qua
antahkarana nhom, dugc xay dung bang "cau vong" ciia mdi dé
tu.

I1I. Hay phat trién trong mdi ngudi mot mire do vé mdi quan hé
vién cam — voi nhau, véi toi, vai Chan su cua cac ban, va véi
Ké Hoach cua Thanh doan. Mot vi Chan su khong thé dua ra

The accepted disciple never receives any detailed information or
instruction; he is given no list of rules which must govern his
daily life and no minute instructions as to what he must do to
"take initiation." He receives—at specific "points in time"—
according to his success in expanding his consciousness, certain
definite hints. These hints have, in the past, been given without
calling attention to the fact that they are hints. The disciple either
recognised them for what they were and profited thereby, or else
he failed to sense their import and so delayed his moving
forward. In this group experiment which | am undertaking, |
propose to change this somewhat and | shall let you know which
are the hints | give, so that together the group may profit by
them, stimulated by each presented idea and thus evoke together
the overshadowing soul. This will result, eventually, in an inflow
of light from the Spiritual Triad via the group antahkarana,
constructed of the "rainbow bridge™ of each disciple.

I11. Develop in each of you some measure of telepathic
rapport—to each other, to me, your Master, and the hierarchical
Plan. A Master can give no real teaching (by means of




mot gido 1y thue sy ndo (bang cach kich thich) cho nhom cua
Ngai cho dén khi cac dé tor — voi tu cach 1a cac ca nhan — thiét
1ap mot mdi quan hé thich hop véi nhau, [20] khong cO tat ca
nhirng chi trich (vn ludn cat dat sy trong tac vién cam) va dua
trén v thau hiéu yéu thuong, trong d6 ho — mat 1an nita véi tu
cach ca nhan— khong doi hoi gi cho cai t6i tach roi ma chi tim
cach trao cho nhau va cho nhom.

Nhirng méi quan tdm va ap dung & trén danh cho méi quan hé
cua cac ban vai t6i, véi Thanh doan (dugc "nhap vao" thdng qua
qua trinh diém dao) va véi nhau. Mbi quan h¢ nay, biéu thi kha
nang cham vao cic ngudn strc manh, tinh thuong va anh sang,
mang theo né nhitng ham y vé viéc phung su va lam viéc cho
nhan loai.

IV. Do @0, t6i s& ¢b ging gidi thich vé nhdn loai cho cac ban (va
chocacdétr d khép moi not) dé nhiing van dé hién tai va co hoi
trudc mét cta nd co thé xuét hién rd rang trong tam tri cac ban,
va do vay céc ban s€ co thé 1am viéc mot cach thong minh va
thau hiéu. Khoa hoc Phung su can dugc 1am sang to va Con
duong cua Nhan loai can duoc thau hiéu. Thai do cta tAm thic
vi diém dao d6 ddi véi cac van dé cua nhan loai khong gidng véi
thai do ctia con nguoi binh thuong. T6i khong mudn dé cap dén

nhirng vin dé ma ching ta di xem xét trong cac tip sach nho

stimulation) to His group until there is established by the
disciples—as individuals—a proper relation to each other, [20]
free from all criticism (which always severs telepathic interplay)
and based on loving understanding in which they—again as
individuals—ask nothing for the separated self but only seek to
give to each other and to the group.

The above concerns and applies to your relation to me, to the
Hierarchy (which is "entered" through the process of initiation)
and to each other. This relation, which indicates ability to touch
the sources of power, love and light, carries with it the
implications of service and work for humanity.

IV. I shall, therefore, endeavour to interpret humanity to you
(and to disciples everywhere) so that its present problems and its
immediate opportunity may emerge clearly in your minds, and
you will be able consequently to work intelligently and
understandingly. The Science of Service needs elucidating and
the Path of Man needs understanding. The attitude of the initiate
consciousness to human problems is not identical with that of the
ordinary human being. | do not desire to deal with problems
already considered by us in the various pamphlets and in my




khac nhau va trong céac sach cua toi. Chinh thé giéi mdi ma
ching ta s& bat dau nghién ctru, nhitng co hoi méi va su phic
tap mdi, cling nhu nhirng sy don gian hoa méi dang dén trong
cudc song va dang hién hitu. Ching lién quan chu yéu dén viéc
phung su cua vi diém dao do; cho dén nay chung ta chi xem xét
viéc phung su ma cac d¢ tur, nhitng ngudi chi nguyén va nhirng
nguoi c6 thién chi co thé thuc hién.

V. Toi s& cung cap cho cac ban mot s6 hudng dan ré rang va
dirt khodt vé cdch sik dung thé di thdi. Van cu sinh lyc hay ning
luong nay 1a yéu tb chi phdi toi thugng trong hoat dong cua co
thé vat chat. N6 dong vai tro khai xudng, vi khong cé hoat dong
thé chat nao, theo cach hiéu ctia chling ta, lai khong duoc thic
day boi mot sé nang luong phat ra tir thé di thai. Sy hiéu biét vé
mot sb qua trinh diém dao s& dén tr sy hiéu biét vé thé cua su
song. Thé di thai 1a co quan ma qua d6 pham ngi hodc su thé
hién linh hén tro thanh bang ching trén cdi vat 1y. Strc manh cua
no6 1a dap tng voi hinh tudng vat chat. Hau hét cac van cu déu co
kha nang kép — thinh nguyén va dap timg. Ching cling c6 mot
chtrc nang thir ba: chung neo gitr hoac tap trung nang luong, do
d6 tao ra mot diém cang thang, diém khung hoang, va mot
khoang ling, trudc qué trinh truyén dan. [21] Hay suy ngdm vé

nhirng tir ndy. Thé vat 1y c6 thé dugc dap Gmg di vao biéu hién

books. It is the new world which we shall start to study, the new
opportunities and the new complexities, as well as the new and
coming simplifications in life and being. They concern primarily
the service of the initiate; hitherto we have only considered the
service which disciples, aspirants and men of goodwill can
render.

V. | shall give you some clear and definite instructions anent the
uses of the etheric body. This vehicle of vitality or energy is the
ultimate conditioning factor in the activity of the physical body.
It is an initiator, for there is no physical activity as we
understand it unless impulsed by some energy emanating from
the etheric body. An understanding of some of the processes of
initiation will come from an understanding of the body of
vitality. The etheric body is the organ whereby personality or
soul expression becomes evidenced upon the physical plane. Its
potency is that which evokes the physical form. Most of the
vehicles have a dual capacity—invocation and evocation. They
also have a third function: they ground or focus energy, thus
producing a point of tension, of crisis and an interlude, prior to a
process of transmission. [21] Ponder on these words. The
physical body can be evoked into manifestation and subsequent




va hoat dong tiép theo, nhung né khong cé stirc manh ctia viéc
thinh nguyén. Do d06, n6 khong phai 1a mdt nguyén 1y (nhu
H.P.B. néi voi chung ta trong Gido Iy bi nhiém) ma vé co ban 1a
mot thé tw dong. Thé di thai cau khan va dap Gmg; nhung trong
moi quan hé voi ¢di vat 1y, nd ciing két tu ning luong thong qua
mot qua trinh chiém doat. Mot nghién ctru vé nhitng diéu ndy sé
dua chling ta quan tm dén toan bo chu dé cua cac luan xa va
chling ta sé& tiép can no tir goc d6 cua su kéu goi va dap ung.
Mot cach tu nhién, viéc giang day vé thé di thai theo sau bat ky
chi dan nao ma t6i c6 thé dua ra vé giao tiép vién cam va diéu
khién ning luong cua ngudi dé tr diém dao d6 — thong qua cac
luan xa, théng qua cac luan xa nhom, va khi & muc d6 phat trién
va diém dao rét cao, thong qua céc luan xa hanh tinh. T6i van
chua cung cép cho cac ban nhiéu vé chu dé nay nhung c6 nhiéu
diéu s& dugc noi sau nay. Tuy nhién, t6i s& phai dé cap van dé
nay mot cach ngan gon va c6 tinh chat tham do, vi phan 16n
nhitng ngudi chi nguyén va dé tir chua san sang cho cudc nghién
ctru cu thé nay.

VI. M&i ndim mot 1an, toi s& cung cap cho mdi ngudi trong sb
cac ban mot muc d tro giup ca nhan, huong dan cd nhén va
tham thién cd nhdn. Toi cling s& chi ra ddu méi cho budc tiép

theo cua cac ban hudng td1 canh ctra diém dao va hudng toi

activity, but it has no power of invocation. Hence it is not a
principle (as H.P.B. tells us in The Secret Doctrine) but is
basically an automaton. The etheric body invokes and evokes;
but it also, in relation to the physical plane, precipitates energy
through a process of appropriation. A study of these things will
bring to our attention the entire subject of the centres and this we
will approach from the angle of invocation and evocation.

The teaching upon the etheric body naturally follows upon any
instructions which | may give anent telepathic communication
and the manipulation of energy by the initiate-disciple, via the
centres, via the group centres and—when of very high
development and initiate degree—uvia the planetary centres. |
have not yet given you much on this theme but there is much
that will later be said. I shall, however, have to deal with it only
briefly and tentatively, as the majority of aspirants and disciples
are not yet ready for this particular study.

VI. I shall, once a year, give to each of you a measure of
individual help, personal instruction and individual meditation.
The clue to your next step towards the door of initiation and
towards the Presence will also be indicated by me. This I will do




DPéng Hién dién. Toi s& lam no vao thoi diém Trang tron cua
thang 5 (Kim Nguu) hang nam. D6i khi diéu nay co thé lién
quan dén viéc phan tich mdi quan hé nhom cua cac ban, vé anh
huéng ma cac hinh tu tuong qubc gia va dan toc ctia cac ban d6i
v6i cac ban, ciing nhu cac wu diém va nhitng han ché gay tro
ngai cia cac cung pham ngi va chan ngi cia céc ban. Toi sé ¢b
ging 1am cho céac ban cht y dén diém tién héa c4 nhan cia cac
ban. T6i mudn nhic cac ban ¢ diém ndy, rang bay cung nay rat
khac nhau vé mau sac va hiéu tmg hién tuong, dong thoi, toi sé
lwu ¥ rang — theo Quy ludt Nghich Iy Huyén Linh — bay Vi
Chua té Hién Ton (bay Cung) 13 khac biét 16n nhung van khong
tach biét.

VII. Chiing t6i ciing dang ¢6 gang thir nghiém viéc Pao vién
ngoai hién. Pay 1a mot nd luc, néu thanh cong, sé l1a budc mo
dau cho nhirng biéu hién ctia Thanh doan trén Trai dat. Pay 1a
mot trong nhitng chu truong duge dy dinh tiép theo, néu va khi
cic Manh lyc Anh sang da danh dudi cac manh luc cua cai ac va
ctia sy xam luoc [22] trd lai "nha & tdi tim” cla chung. Khi thoi
gian troi qua, toi s& chuyén tai thong tin vé cong viéc cla cac
Pao vién cua cac Chan su, ké hoach ngoai hién cua cac Ngai va

cudi cung la viéc ngoai hién ctia Thanh doan.

at the time of the Full Moon of May (Taurus) each year. This
may involve at times an analysis of your group relation, of the
effect that your national and racial thoughtforms have upon you,
and also the assets and the liabilities of your personality and
egoic rays. | shall endeavour to bring to your attention your
personal point in evolution. | would remind you at this point that
these seven rays are sharply different as to colouring and
phenomenal effect and, at the same time, | would remark that—
under the Law of Occult Paradox—the seven Lords of Being
(the seven Rays) are widely different but remain non-separative.

VII. We are also trying the experiment of externalising the
Ashram. This is an effort which, if successful, will be the
prelude to the manifestations of the Hierarchy upon Earth. This
is one of the next intended undertakings, if and when the Forces
of Light have driven the forces of evil and of [22] aggression
back to their "dark habitation." As time goes on | will convey
information anent the work of the Masters' Ashrams, their
planned externalisation and, eventually, the externalisation of the
Hierarchy.




H&i huynh dé cua t6i, d6 1a nhiém vu dugc chi dinh cua chdng
ta. Tir tit ca nhiing gi toi c6 thé néi hodc viét, cudi cing sé& xuat
hién mgt Chuyén luan vé Tu cach Pé tir, von sé& hitu ich trong
Ky nguyén moi. Cac ban da quen véi gido 1y cia Thoi dai Song
Ngu vé chil dé nay, ciing nhu cach giai thich Song Ngu. Chinh
mot phan cong viée cua toi 1a bat dau chi ra cac phuong phap,
cac quy trinh va cac phuong thire hudng dan von s& dic trung
cho Thoi dai Bao Binh. Piéu nay sé& chi c¢6 thé thyc hién duoc
d6i voi nhitng nguoi chi nguyén c6 tam tri cdi mo. Vi diéu nay,
céc ban phai phan dau.

Céac huynh dé cua toi, chuong trinh nay 1a mot chuong trinh day
tham vong; né s& doi hoi hét nang luc va sirc manh duy tri ciia
cac ban, nhung néu van tiép tuc, no s& thuc day su phat trién cua
cac ban; diéu nay ciing s& doi hoi sy vang 10i. V& co ban, ching
toi dang ban ron, it nhét nhu cac ban c6 thé nhan ra, trong viéc
bién soan mot sach hudng dan so cip vé viéc diém dao. Hay suy
ngam vé diéu nay. Chuong trinh s& goi 1én nhiéu su phan ddi va
nghi ngd; nhitng ngudi khong thay su can thiét hodc kha ning
thay d6i cac phuong phap ctia Thanh doan, nhitng ngudi theo
cht nghia chinh théng cua phong trao thong thién hoc va nhiing
nha than hoc hep hoi trong sé nhitng ngudi theo Huyén linh hoc,

s¢ 1én tiéng phan dbi. Ho s& kho chiu va hoang mang, nhung ho

Such, brother of mine, is our appointed task. Out of all that
might be said or written by me will eventually emerge a Treatise
on Discipleship which will be useful in the New Age. You are
accustomed to the teaching of the Piscean Age upon this subject
and also to the Piscean interpretation. It is part of my work to
begin to indicate the methods and processes and the modes of
instruction which will distinguish the Aquarian Age. This will
only be possible to aspirants with an open mind. For this you
must strive.

This programme is an ambitious one, my brothers; it will call
forth your utmost capacity and staying power but, if persisted in,
it will hasten your development; this will also entail obedience.
We are basically occupied, little as you may realise it, in
compiling an elementary manual for initiation. Ponder on this.
Much antagonism will be evoked and an uprising of scepticism
will be naturally aroused; those who see no need or possibility
for any changing of hierarchical methods, and who are the
fundamentalists of the theosophical movement and the narrow
theologians among the esotericists, will make an outcry. They
will be annoyed and bewildered, but they can make no further
progress this life unless they widen their point of view; they
must learn that the past methods and techniques were devoted to




khong thé tién bo hon nita trong kiép song nay, trir khi ho mé
rong quan diém cua minh; ho phai biét rang cac phuong phap va
k¥ thuat trong qua khtr dugce danh dé dua pham nga vao méi
quan hé véi linh hon, véi cac qua trinh 1ap hanh, tich hop va
chinh hop, ciing nhu dit nén tang cho nhitng gi c6 thé duoc tao
ra khi nhan loai dat dén giai doan hién tai.

Hién cong tac chuan bi d3 duoc thyuc hién va té ra hiéu qua; nod
s& dugc tiép tuc cho nhitng ai can sy tro giup cta nd, nhung
cong viéc tién tién hon c6 thé tré thanh ngoai mon. Viéc dua
gi4o 1y ra bén ngoai theo ké hoach nay phai dién ra lién tuc. D6
13 bang ching ctia Thanh doan rang cac diém khung hoang trong
qua trinh tién hoa di hoan thanh ¥ dinh cua ching, va di chimg
t6 su thanh cong. Nhitng diém khung hoang nay luén [23] dugc
tiép nbi boi "nhitng diém cta sy mic khai" va chinh véi nhitng
diém mac khai nhu vy ma chung ta dang tap trung vao lic nay.
Théng 8 nam 1942

CAC HUYNH BE CUA TOI:

Trude tién, t6i mudn nhic cac ban mot cach ngén gon vé ba
diém ma t6i da thuc hién trong 1an huéng dan cudi cing cta
minh.

bringing the personality into relation with the soul, with
character building, integration and alignment processes, as well
as with laying the foundation for what could be given out when
humanity reached its present stage.

Now the preparatory work has been done and has proved
effective; it will be continued for those who need its aid, but the
more advanced work can be made exoteric. This planned
externalising of the teaching must go on all the time. It is the
testimony of the Hierarchy that the points of crisis in the
evolutionary process have accomplished their intent and have
demonstrated success. These points of crisis are ever [23]
succeeded by "points of revelation” and it is with such points of
revelation that we are at this time occupied.

August 1942
MY BROTHERS:

I would like first to remind you briefly of three points which |
made in my last instruction.




1. Pay 1a nd luc cudi cung cia toi dé dua mdi ngudi trong Cac
ban, trong kiép séng ndy, dén diém phat trién tinh than hoan toan
c6 thé dat dugc, néu cdc ban muon. Thanh cong hay that bai
trong viéc tudn thi cac yéu cau hoan toan 1a chuyén ca nhan cta
cac ban. Mdi ngudi trong sb cac ban co thé hoat dong tich cuc
hodc khong tich cuc vi diéu d6 c6 vé 1a tét nhat ddi véi cac ban,
nhung t6i s& nhic cac ban rang bt ctr diéu gi cac ban lam déu
anh huong dén nhom ctua minh — theo hudng xay dung hoic
nguoc lai.

2. Co nhirng qua trinh bén ngoai dang dién ra 1a tac dong cla
nhirng dién bién bén trong trong chinh linh hdn cac ban, trong
Pao vién va trong chinh Thanh doan. Nhiém vu cta t6i 1a hd tro
cac ban két hop cac sy kién bén trong va bén ngoai dé mang lai
su thé hién chan thuc vé cac su kién nhu ching dang ton tai
trong cudc sdng ctia cac ban, trong cudc séng Pao vién va trong
Thanh doan. Nhiém vu cta cac ban 1a phat trién sy nhay cam
trong ba 16p su kién tinh than nay.

3. Nhém 14 yéu t6 quan trong va, nhu t6i d3 néi, doi sdng ca
nhan cua nguoi d¢ tor ngay cang giam di va nhan thic va su nhay
cam v&i nhom cia y ting 1én. Hay ghi nhd diéu nay khi cac ban
nim virng bai hoc kho vé tinh vé ngd — sy vo ngd dugc thé hién
boi toi dbi voi cac ban, boi A.A.B., va (day 1a mot diéu rat kho

1. This is my last effort to bring you each in this incarnation up
to the point in your spiritual development which would be
entirely possible, if you so desired. Success or failure in
conforming to requirements is entirely your personal affair. Each
of you can be active or inactive as it seems best to you, but |
would remind you that whatever you do affects your group—
either constructively or adversely.

2. There are outer processes at work which are effects of inner
happenings in your own souls, in the Ashram and in the
Hierarchy itself. My task is to aid you in fusing the inner and the
outer events so as to bring about a true expression of the facts as
they are in your life, in the Ashram life and in the Hierarchy.
Your task is to develop sensitivity in these three classes of
spiritual events.

3. The group is the factor of importance and, as | said,
increasingly the individual life of the disciple lessens and his
group awareness and sensitivity increases. Bear this in mind as
you master the hard lesson of impersonality—an impersonality
shown to you by me, by A.A.B. and (so difficult a thing to




hoc!) béi chinh linh hon cac ban. D6 1a mot sy vo nga ma ban
than cac ban phai phat trién va ap dung, mot khi cac ban di yéu
thuong. Tinh thuong la co so cua tinh v ngé.

Nhu t6i dd nhiéu 1an noi v6i cac ban, day 1a mot thir nghiém
trong viéc diém dao nhom. Piéu nay c6 nghia 1a mic du mdi
ngudi trong sd cac ban thuc hién cac budc khac nhau phi hop
v6i diém tién hoa cu thé ciia minh, nhung Thanh doan ciing dang
phat trién mot ky thuat méi — khi duoc hoan thién va hiéu ro —
s& diém dao [24] toan b don vi nhom vao Anh sang va thanh
"Nhan lyc ctia Thién co". Ban thadn mdt nhém nhu vay phai bao
gom nhitng ngudi da dugc diém dao. Vi mot trong nhitng thanh
Vién trong nhom cua cac ban s€ chi thuc hién lan diém dao dau
tién ¢ kiép sau, nén hién nhién 1a lan diém dao nhom ma toi gidi
thiéu s€ khong duoc thuc hién ngay trong chu ky nay. Nhitng
ngudi con lai trong nhém phai doi y.

Trong moi truong hop, ho van chua san sang va con nhiéu cong
viéc chudn bi phai 1am, can khai mé nhiéu vé nhan thirc va phét
trién su nhay cam trude khi c6 thé ciing nhau tién vé phia trudc
nhu tinh hudng dugc yéu cau doi hoi. Phuong trinh thoi gian 1a
mot trong nhitng khé khin 16n dbi véi cac dé tir trung binh. Y
hodc dang lam viéc lién tuc dudi cam giac ap lyc va vdi vang,

hodc y dang "dao budc trén con dudong ctia cudc song," cam thay

learn!) by your own souls. It is an impersonality which you
yourselves must develop and apply, once you love enough. Love
is the basis of impersonality.

This is, as | have repeatedly told you, an experiment in group
initiation. This means that though each of you takes various
steps in line with your particular point of development, there is
also being developed by the Hierarchy a new technique which—
when perfected and understood—will initiate [24] entire group
units into the Light and into the "Labour of the Plan.” Such a
group must itself be composed of people who have taken
initiation. As one of your group members will only take the first
initiation next life, it is obvious that the group initiation to which
I refer will not be taken in this immediate cycle. The rest of the
group have to wait for him.

In any case, they are not yet ready and there is much preparatory
work to be done, much unfolding of awareness and developing
of sensitivity before there can be a going forward together as the
situation desired demands. The time equation is one of great
difficulty to the average disciple. He is either working constantly
under a sense of pressure and of haste or he is "strolling along
the path of life," feeling that evolution is long and why,
therefore, the need to make speed? Only a very few work from




rang qua trinh tién hoa la dai va tai sao can phai tang toc? Chi co
mot so rat it hoat dong tir diém can bang von e ché hoat dong
don dap gip rat ciia ngudi sung dao manh liét, hodc sy ludi
biéng tién vé phia trudc ciia ngudi chi nguyén thic tinh. Toi s&
yéu cau cac ban nghién ctru thoi gian lién quan dén linh hon cua
chinh céc ban, luu y dén nhiing co hdi dac biét cua chu ky hién
tai va nhu cau vuot troi ctia nhan loai. Nhiéu ngudi van con qua
ban tim vé nhing gi ho dang cb ging lam, v&i su phét trién cta
ban than, va vadi kha nang hodc khong c6 kha nang cua chinh ho
dé gitip d&; nhung dong thoi ho ciing xir Iy khong day du van dé
vé khiém t6n va cong hién hét minh cho dong loai ciia minh.
"Toi c6 thé lam gi?" dbi véi ho it quan trong hon 13 "T6i dang
hoc gi, va Chan su c6 hai long véi to1 khong?" Toi sé hai long
v6i cac ban khi cac ban da quén minh va quén ca to1 trong viée
phung sy VAt va cua cac ban cho nhan loai.

Tbi xin nhic cic ban réng phung su la mot qua trinh khoa hoc,
n6 K&u goi tat ca cc strc manh linh hon biéu hién day du trén cdi
vat ly. Chinh viéc phung su dwa dén su hién 16 thiéng liéng hay
cai ma cac ban goi 1a hoa than thiéng liéng. Néu mot ngudi
phung su dich thuc, y s& huy dong moi ngudn luc cta sitc manh
tinh than va anh sang, cling nhu tit ca sy minh triét va sitc manh

dinh hudng cua linh hon y, boi vi nhiém vu phai hoan thanh luén

that point of balance which inhibits the spasmodic rushing
activity of the intense devotee or the lazy moving forward of the
awakened aspirant. | would ask you to study time in relation to
your own souls, having in mind the peculiar opportunities of the
present cycle and the outstanding need of humanity. Many are
still too preoccupied with what they are attempting to do, with
their own development and with their own capacity or non-
capacity to help; but at the same time they are inadequately
handling the problem of self-effacement and complete
dedication to their fellowmen. "What can | do?" is of less
importance to them than "What am | learning, and is the Master
satisfied with me?" | shall be satisfied with you when you have
forgotten both yourself and me in your strenuous service for
mankind.

Service, | would remind you, is a scientific process, calling forth
all the soul powers into full expression on the physical plane. It
is service which causes a divine manifestation or what you call a
divine incarnation. If a man is truly serving, he will perforce
draw upon all the resources of spiritual strength and light and all
the wisdom and directing power of his soul, because the task to
be done is always too big for the personality. Some of the




1a qué 16n d6i voi pham nga. Mot sé phung su vién vi dai nhat
trén thé gidi 1a nhirmg nguoi nam va nir, rat gan giii v6i Thanh
doan tinh than va 1am viéc dudi su chi dao, truyén cam hung va
an tuong cua Thanh doan, [25] nhung khong biét gi vé cai goi 1a
bi truyén, khong nhan ra Thanh doan va (trong ¥ thirc ndo bd cua
ho) van khong biét vé Nhan sy ctiia Thanh doan, cac Chan su
Minh Triét. Mot trong nhiing bi kich ngdy nay cua thé giéi ndi
mon la lugng dir kién khéng 16 thudc sé hiru ctia cac hoc vién bi
truyén, va sy tich lily chong chat kién thurc lién quan dén Thanh
doan va Nhan su ctia Thanh doan. Trong tam tri ctia cac d¢é tu,
kién thirc va nguyén vong ndy x6a bo nhu cau cia dong loai.
Piéu nay tao thanh mot trong nhing van dé ma Thanh doan phai
d6i mit. Van dé can bang va dinh hudéng kép 13 mot van dé rat
thyc té. Lién quan dén viéc truyén dat kién thirc tinh than, cac
Chén su thu nhan mon sinh phai d6i mit véi hai van dé:

1. Van dé ctia ngudi chi nguyén chua duoc thire tinh.

2. Van dé cua ngudi dé tir uyén béc.

Su ngu dbt va kién thitc déu phai nhuong chd cho sy thau hiéu
va minh triét.

T6i dic biét mudn noi vé cong viée ma t6i mong mudn cic ban

nén lam vao thoi diém trang tron trong nam toi1. Khia canh nay

world's greatest servers are men and women who are very close
to the spiritual Hierarchy and working under its direction,
inspiration and impression, [25] but who know naught of
esotericism so-called, do not recognise the Hierarchy and (in
their brain consciousness) remain unaware of its Personnel, the
Masters of the Wisdom. One of the tragedies today of the
esoteric world is the vast amount of facts in the possession of
esoteric students, and the piling up of knowledge anent the
Hierarchy and its Personnel. In the minds of disciples this
knowledge and this aspiration obliterates the need of their
fellowmen. This constitutes one of the problems with which the
Hierarchy is faced. The problem of balance and of dual
orientation is a very real one. As regards the impartation of
spiritual knowledge, the Masters Who take pupils are faced with
two problems:

1. The problem of the unawakened aspirant.
2. The problem of the learned disciple.

Ignorance and knowledge must both give place to understanding
and wisdom.

| particularly wish to speak about the work that | desire you
should do at the time of the full moon during the coming year.




trong cong viéc cua cac ban s€ ngay cang tré nén manh m¢ va
dang quan tam. TOi coi N6 c6 tam quan trong 16n trong nd luc
clia ca nhom, va néu toi, nguoi thﬁy va nguoi ban cua cac ban
(dudi ap luc cua co hoi thé gidi hién nay), c6 thé danh thoi gian
dé hd tro nhom theo cach cu thé nay, thi chic chan viéc toi yéu
cau su quan tdm dap lai khong c6 gi 1a qua nhiéu.

C6 18 mot s6 ban co thé sang té hon vé su hitu ich cta nd luc
néu t6i cho cc ban biét mot sy that tha vi réng — vao thoi diém
trang tron — gan nhu thé mot canh ctra dot nhién mo rong ma
vao nhirng lac khac lai dong lai. Qua canh cira d6, c6 thé xam
nhap; thong qua canh ctra d6 hodc su dang mo do, co thé tiép
xtc voi cac ngudn ning lwong von dang bi chin; va théng qua
canh ctra d6, cac phuong phap tiép can co thé duoc thue hién d6i
v6i Thanh doan hanh tinh ma thyc té vao nhirng thoi diém khac
khong thé thuc hién duge. Trong tuyén bd nay, cic ban c6
nhirng phac thao tho so vé mot Khoa hoc Tiép cdn ma cho dén
thoi diém hién tai van con it dugc biét dén, ngay ca d6i voi
nhirng dé tir cao cip, nhung duogc dy dinh [26] dé phat trién
trong Ky nguyén méi. N6 1a mot phan cua k¥ thuat thyc sy va
dang ndi én cua Puong Pao.

T6i mudn phan nao thay doi cong viée cua cac ban lién quan dén

vi€c ti€p xuc vao trang tron cua cac ban. Hai ngay trudc trang

This aspect of your work should become increasingly potent and
interesting. | regard it as of major importance in the group
endeavour, and if I, your teacher and friend (under the pressure
of the present world opportunity), can spare the time to aid the
group in this particular way, it is surely not too much to ask that
| receive reciprocal attention.

Perhaps some of you may get increased light upon the usefulness
of the attempt if | tell you the interesting fact that—at the time of
the full moon—it is almost as if a door suddenly opened wide,
which at other times stands closed. Through that door, ingress is
possible; through that door or opening, energies can be contacted
which are otherwise shut off; and through that door approaches
can be made to the planetary Hierarchy and to reality which are
at other times not possible. In this statement, you have the rude
outlines of a Science of Approach which has been little known
up to the present time, even to advanced disciples, but which it is
intended [26] during the New Age to develop. It is a part of the
true and emerging technique of the Path.

I would like somewhat to change your work in connection with
your full moon contact. Two days before the time of the full




tron, toi s& yéu cau cac ban bat dau trau doi thai do bén trong ctia
su tap trung diém tinh, von s& dat nén tang ding din cho cong
viéc tiép theo va s& gitip chuyén trong tAm ctia su chil ¥ tir cong
viéc bén ngoai sang cong viéc bén trong. Po 1a mot thai do hon
1a mot hoat dong. Hay suy ngdm vé cum tir ndy. D6 1a mot trang
thai tim thirc ¢ thé duoc thuc hién, bat ké hoat dong hay s&
thich bén ngoai 1a gi, va n6 khong lién quan dén sy yén ling bén
ngoai, hay su chim dat hanh vi binh thudng. D6 14 mot phan cua
viéc huan luyén nham muc tiéu ctia no 1a séng (boi d@é tr) mot
cudc song song d6i — mot cude sdng tham gia tich cuc vao cac
van dé thé gidi va mot cude song tap trung manh mé vé tinh than

va tri tué.

moon, | will ask you to begin to cultivate that inner attitude of
poised re-collectedness which will lay the right foundation for
further work and which will help to shift the focus of the
attention from the objective to the subjective work. It is an
attitude more than an activity. Ponder on this phrase. It is a state
of consciousness which can be carried forward, no matter what
may be the outer activity or interests, and it involves no outer
silence, or cessation of normal behaviour. It is part of the
training which has for its goal the living (by the disciple) of a
dual life—a life of active participation in world affairs and a life
of intense mental and spiritual preoccupation.




