SECTION ONE - TALKS TO DISCIPLES - Part 3

I suggest that you continue with the work, as hitherto given and
undertaken, but I will give you a fuller picture of the full moon
activity and purpose with some of the implications which may enable
you to work with greater interest and understanding.

The first time, my brothers, that | outlined for you the work | sought
to have you do at the time of the full moon, I undertook to work with
you along these lines for a preliminary period of three years, each
year expanding the work somewhat until the full moon of May of the
third year. This period of time is now nearly completed, and today |
ask you two questions:

1. What has this work meant to you?
2. Have you grasped the importance of the work to be done?

There has been a purpose behind all this effort which | have made,
and an experiment of importance has been carried forward in
preparation for the coming New Age activity.

In some of the earlier instructions [iii]* | indicated that the coming
world religion would be based upon a new Science of Approach and
that this would, in time, supersede the present world religious
formulas and ceremonials. Hence the importance of the efforts now
being made by disciples in these new seed groups. They are in reality
occupied with the [50] process of anchoring upon earth a new
religious idea or concept, a seed thought or germ of a new activity

CHUONG I - NOI CHUYEN VOI CAC BE TU - Phan 3

To1 khuyén cac ban nén ti€p tuc cong viéc nhu da giao va da thuc
hién cho dén nay, nhung t6i s€ cung cap cho cac ban buc tranh day
du hon vé hoat dong va muc dich cua ky trang tron cung v41 mot so
ham y ¢o6 thé giup cac ban lam viéc vdi sy quan tdm va hiéu biét
nhiéu hon.

Cac huynh d¢ cua t61, 1an dau tién to61 da phac thao cho cac ban cong
viéc ma té1i muon cac ban lam vao luc trang tron, to61 da tién hanh lam
viéc vdi cac ban theo nhiing duong 161 nay trong thoi gian so bo 1a ba
nam, moi nam mao rong phan nao cong viéc cho dén trang tron thang
5 cia nam thur ba. Khoang thoi gian nay hién da gan hoan thanh va
hom nay t61 hoi cac ban hai cau hoi:

1. Cong viéc nay c6 y nghia nhu thé nao doi vadi ban?

2. Ban da nam duogc tam quan trong cua cong viéc phai lam chua?

C6 mot muc dich déng sau tat ca nhitng nd luc ma toi da thuc hién,
va mdt thur nghiém quan trong da duoc tién hanh dé chuan bj cho
hoat dong cua Ky nguyén méi dang dén.

Trong mét s6 hudng dan trude do [iii] * Toi di chi ra rang ton gido
thé gioi sép t61 s€ dua trén mot Khoa hoc Tiép Can méi, va theo thoi
gian no s& thay thé cac cach thirc va nghi 18 t6n gido thé gidi hién tai.
Do d6, cac dé tir trong cac nhom hat gidng méi nay hién gio dang
duogc thyc hién nhitng nd lyc ¢ ¥ nghia quan trong. Trén thuc té, ho
dang ban ron véi qua trinh [50] neo giir trén trai dit mot ¥ tudng
hoac khai niém ton gido mdi, mot hat giéng hodc mam méng cua mot
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which (at some later date) will bear fruit and inaugurate a new
method of drawing nearer to God.

hoat dong méi (vao mot thoi diém nao d6 sau ndy) sé dom hoa két
trai va khai mé mot phuong phap méi dé dén gan Thuong dé hon.

It might be of value to all disciples if | here analysed the three years'
work intended to be done during the full moon periods as outlined to
you by me. Each year saw an addition to or expansion of the work
and an enlargement of the concept. | seek now to make it all clearer
to you, thus laying the foundation for the work to be done during the
coming years, if you desire to continue with the work. Let us get
these instructions into tabular form for the sake of clarity.

1. The first thing which | emphasised to you was that this was a
group endeavour, and that its success depended upon the group
fusion, the group love and the group understanding. The success of
the desired inner contact was based upon a realised group relation. It
was intended to be an endeavour which would be the outgrowth of a
love, stabilised in and accentuated by all the group members. Hence
my constant reiteration of the need of love between the group
members. Towards the establishing of this loving relationship, | have
been working for years with all of you. You may perhaps have
believed that | did so in order that your group work in relation to
your individual endeavour might be successful. That was not the
major intent. The forming of units for special service in organising
the life forces, processes and forms for the new technique of
Approach to God or to the Hierarchy (which is the intermediary
between spiritual reality and human life) was and is the major

N6 ¢6 thé ¢ gia tri doi véi moi dé tir néu ¢ day t6i phan tich cong
viéc du dinh thyc hién tai ky trang tron trong ba ndm nhu t61 da phac
thao cho cac ban. Mdi nim ching kién mot su bd sung hodac phat
trién cong viéc va mo rong khai niém. Bay gio toi mudn 1am rd rang
moi viéc hon véi céac ban, tir d6 dit nén tang cho cong viéc s€ hoan
thanh trong nhitng nim t4i, néu cac ban mudn tiép tuc véi cong viée
nay. Chiing ta hdy chuyén cac huéng dan nay thanh dang bang dé rd
rang hon.

1. Piéu dau tién t6i nhan manh vo1 cac ban réng day la mot nd luc
ctia ca nhom, va thanh cong cta nd phy thudce vao su hop nhat cta
nhom, tinh thuong nhom va su thau hiéu ciia nhém. Sy thanh cong
ctia sy tiép xtic bén trong duoc mong mudn dya trén mot mbi quan
hé nhém dugc thuc hién. N6 duoc du dinh 13 mot nd luc phat trién tu
nhién tir tinh thuong dugc moi thanh vién trong nhém 6n dinh va
nhan manh. Boi vy, t6i thuong xuyén nhic lai sy can thiét cua tinh
thuong gitra cac thanh vién trong nhom. Dé thiét 1ap mdi quan hé
tinh thuong nay, t6i da lam viéc trong nhiéu nim vdi tat ca cac ban.
C6 18 cac ban d tin rang t6i lam nhu vay dé cong viéc nhom cua cic
ban lién quan dén nd luc c4 nhan cia cac ban c6 thé thanh cong. bo
khong phai 1a muc dich chinh. Muyc ti€u chinh 1a sy dinh hinh cac
don vi phung su dac biét trong viéc t6 chitc cac manh luc cua su
sdng, cac quy trinh va cac hinh thic cho k¥ thuat méi vé Su tiép can
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objective. Upon this statement | would ask you to ponder with
renewed interest. Your interpretations are so often motivated by an
unrealised spiritual selfishness and an undue emphasis upon your
specific group importance. The groups are simply the field for
hierarchical expression, and we are not yet convinced that the
expenditure of force on our part is warranted by the results achieved.
The group members have been primarily [51] occupied with the
registering of the more phenomenal results and with what they, as
individuals, sensed, and have neglected to pay due attention to the
inner group relation which is the only thing of major importance. It is
the only thing which will release the stored up energy on the
subjective side.

v6i Thuong dé hodc voi Thanh doan (trung gian gitra thuc tai tinh
than va doi séng con ngudi). Dya trén tuyén bd ndy, t6i yéu cau cac
ban suy ngdm voi sy quan tdm doi méi. Nhitng dién giai cta cac ban
thuong duoc thuc day boi su ich ky tinh than khéng dugc nhan ra va
sy nhan manh qua muc vio tim quan trong ctia nhom cy thé ciia cac
ban. Cac nhom chi don gian 1a linh vuc cho su biéu 16 ciia Thanh
doan, va chung t0i chua tin duoc rang viéce tiéu ton méanh lyc tir phia
ching ti duge dam bao boi cac két qua dat duge. Cac thanh vién
nhom chu yéu [51] ban rdn véi viée ghi lai cac két qua co tinh chét
hién tuong hon va vdi nhitng gi ho cdm nhan dugce véi tu cach ca
nhan, va d bo qua viéc cha ¥ thich dang dén mdi quan hé bén trong
nhom vén 13 diéu duy nhit c6 tdm quan trong 16n. N6 14 thir duy nhat
s€ gidi phong nang luong luu trit ¢ phia bén trong.

2. The second factor of importance is deep recognition of the
subjective reality of the spiritual world. I, in myself, as you thought
of me, am only the symbol of that world, as are other Masters,
focussed—as channels of contact and service—in the Hierarchy.
You, as a group, unitedly and together, were asked to approach me
and to contact me just as, in the coming New Age, the churches of
the future will (at the full moon period) make a definite approach to
the Hierarchy in order to

a. Intensify their spiritual life by the bringing in of spiritual force,
with deliberation and consciously.

b. Achieve spiritual illumination through contact with the
powerhouse of light, the Hierarchy.

c. Store up strength for increased dynamic activity for an ensuing

2. Yéutd quan trong th{r hai 1a sy nhin nhan sau sac vé thuc tai chu
quan cta thé gi6i tinh than. Toi, trong chinh t6i, nhu cac ban nghi vé
t61, chi 13 biéu tuong cta thé giéi do, ciing nhu cac Chan su khéc, tp
trung vao — nhu cac kénh lién hé va phung sy — Thanh doan. Cac
ban, véi tu cach la mot nhoém, théng nhét va cung nhau, da dugc yéu
cau tiép can va lién hé voi t6i, giéng nhu trong Ky nguyén méi sap
to1, cac nha tho cua tuong lai (vao ky trang tron) s€ thuc hién mot
cach tiép can 16 rang v6i Thanh doan dé:

a. Nang cao doi song tinh than cia ho bang cich mang lai strc manh
tinh than, véi sy can nhac va c6 y thic.

b. Pat dugc sy soi sang tinh than thong qua viée tiép xtic voi ngudn
anh sang, 1a Thanh doan.

c. Luu giit sttc manh dé gia ting hoat dong ning dong trong thoi gian
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period of service.

d. Bring about a fusion between the objective and subjective life of
humanity.

3. This leads to a Technique of Approach, based upon the realisation
of the above objectives, to an effort to see me (as | symbolise for you
the spiritual vision), and to the establishing of a pathway of
Approach, symbolised in the ritual | gave you as a golden band of
light. This you were to visualise as extending between yourselves, as
a group, to your Tibetan brother. This pathway of Approach is the
Path which it is planned should constitute a more familiar symbol
than has hitherto been the case in the religious life of the race.

4. This pathway of light leads to the heart of a dark blue disk at the
very centre of which you were told I could be contacted. Those of
you who are in any way adept at meditation work know well that the
light in the head—when seen and [52] recognised—passes usually
through three stages of intensification:

phung su tiép theo.

d. Mang lai sy hoa quyén giita cudc séng bén ngoai va bén trong cta
nhan loai.

3. Piéu nay dan dén K¥ thuat Tiép can, dua trén viéc thuc hién cac
muc tiéu trén, dé nd luc nhin théy to1 (nhu to1 la biéu tuong cho ban
vé tdm nhin tinh th'ém), va thiét 1ap mdt con duong Tiép can, duoc
tuong trung trong nghi 1& ma T6i di trao cho cac ban nhu mot dai
anh sang vang kim. Diéu nay cic ban phai hinh dung nhu sy mé rong
gitlta cac ban, véi tu cach la mot nhom, véi Huynh dé Tay Tang cua
cac ban. Con Puong Tiép cin nay 1a Con Puong di dugc hoach dinh
s& tao thanh mot biéu twong quen thudc hon so véi truong hop tir
trude dén nay trong doi séng ton gido cua nhan loai.

4. Con dudng anh sang nay dan dén tim ctia mot chiéc dia mau xanh
lam dam, & chinh trung tam cua no6 cac ban dugc biét 1a c6 thé tiép
XUc voi toi. Nhitng ai trong cic ban thanh thao cong viéc tham thién
déu biét rd rang anh sang trong dau — khi duoc nhin thiy va [52]
dugc nhan ra — thuong di qua ba giai doan tang cuong:

a. It is, first of all, a diffused light, surrounding the head, discovered
later within the head and producing an inner radiance, which is the
rudimentary halo.

b. This diffused light then consolidates and becomes an inner radiant
sun.

c. Finally, at the centre of that sun, a point of dark blue, or a small
indigo disk, appears. This is, in reality, the exit in the head through
which the soul passes out of the world of phenomenal existence, and

a. Trude hét, no 1a mot anh sang khuéch tan, bao quanh dau, sau do
dugc phat hién bén trong d4u va tao ra anh sang bén trong, do la
vang hao quang tho so.

b. Anh sang khuéch tan nay sau do tap trung lai va tré thanh mot mat
tro1 rang rd bén trong.

c. Cubi cung, ¢ trung tam cua mat troi do, xuét hién mot diém mau
xanh lam d4m, hodc mot cai dia nhé mau cham. Trén thuc té, day la
16i ra trong dau ma qua d6 linh hon thoat ra khoi thé gidi hién tuong
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it is the symbol of the path or the door into the kingdom of God. This
is the symbolical interpretation of the phenomena.

As the group approaches nearer and nearer to reality, the pathway or
the band of light shortens (symbolically) and in time, when you are
expert in this work and when your spiritual nature is truly intensified,
you will enter almost immediately into, or through, the disk of blue
and become aware of the higher consciousness, or divinity.

5. Three things are, at this stage, essential to success:

a. The mind must be "held steady in the light," and for this receptive
experience all the previous work in meditation has been essential. Its
positive, attentive activity has been an essential factor in producing
the desired mind control.

b. The creative imagination, involving as it does the power to
visualise, has also to be developed and consciously used in obedience
to instruction in the early stages. This obedience has to be rendered
voluntarily, even though blindly, before the true objectives can be
grasped.

c. Results must be expected and an inner sensitivity developed which
will eventually obviate surprise and lead to a conscious recognition
of achievement. This sensitivity may differ according to ray and [53]
type, but the general indications will be in the field of similarity and
of group value.

ton tai, va n6 la biéu tuong cia con duong hay canh ctra vao Thién
gi61. Day 1a cach giai thich mang tinh biéu twong cta hién tugng.

Khi nhom tiép can ngdy cang gan hon véi thuc tai, con duong hodc
dai 4nh sang rat ngan lai (mot cach twong trung) va theo thoi gian,
khi cac ban thanh thao trong cong viéc nay va khi ban chat tinh than
cua cac ban dugc cung ¢6 thuec su, cac ban s& di vao gén nhu ngay
1ap tirc, hodc thong qua chiée dia mau xanh lam d6 va nhan thic
dugc tam thirc cao hon, hay thién tinh.

5. C6 ba di€u can thiét dé thanh cong ¢ giai doan nay, do la:

a. Cai tri phai dugc "gilt 6n dinh trong anh sang", va doi véi kinh
nghiém ti€p thu nay, tat ca cac cong viéc trude do trong tham thién la
can thiét. Hoat dong tich cuc, cham chu ctua no6 la mét yéu to can
thiét dé tao ra sy kiém soat cai tri dugc mong muon.

b. Su tudng twong sang tao, lién quan dén kha nang hinh dung, ciing
phai duoc phat trién va str dung mét cach co y thire, tuan theo chi dan
trong cac giai doan dau. Su tuan phuc nay phai dugc thuc hién mot
cach tu nguyén, tham chi mu quang, trudce khi c6 thé nim bat duoc
cac muc ti€u thuc su.

c. Cac két qua phai duoc ky vong va mot su nhay cam bén trong
duoc phat trién ma cubi cung s& khong con su ngac nhién va dan dén
su nhan biét mot cach hitu thire sy thanh tyu. Do nhay cam nay co
thé khac nhau tiy theo cung va [53] loai cung, nhung cac chi dan
chung s€ twong tu va c0 gia tri nhom.
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All this was the objective of the work | outlined. Much remained to
be done, and each year | have expanded the concept and laid the
foundation for future work to be carried forward with steadfastness
over a long period of time. A beginning has been made.

In the second stage of the work outlined by me when you had worked
for a year at this full moon activity, | began to widen the teaching
and | added to the earlier technique. In the religion of the future,
three years will always be given to training the youth of the period
(from the ages of fifteen to eighteen) in a preparatory technique of
Approach.

The stages in the second year's activity were as follows:

1. The recognition by the group members of the necessity for a closer
group relation within the circle of the group and with me. This is
symbolic of the recognition of the world need of love, as exemplified
by an attitude of goodwill and understanding, and a closer approach
by humanity to the Hierarchy. In the past, the religious emphasis
upon the esoteric side of instruction has been the approach of the
individual man to the God within, to his own higher self, the soul, the
first Master. In the future, the emphasis will be upon the united
approach of humanity (as represented by an increasing number of
groups of aspirants and disciples) to the Hierarchy. According to the
status of the groups and their awareness and condition of
illumination, so will be the grade of hierarchical Worker with Whom
they will be in touch.

2. The recognition that in this work, true occult obedience or the

Tat ca nhitng diéu nay 12 muc tiéu cua cong viéc ma toi da phac thao.
Van con nhiéu viée phai lam, va moi nim toi dd mé rong khai ni¢ém
va dit nén tang cho cong viéc tuong lai duoc tién hanh voi sy kién
dinh trong mot thoi gian dai. Mot sy bat dau da duoc thuc hién.

Trong giai doan thr hai cua cong viéc ma té1 phac thao khi cac ban
da lam vi¢c mQt ndm trong hoat dong trang tron nay, toi bat dau mo
rong viéc giang day va bd sung vao k¥ thuat trudc d6. Trong ton gido
ctia tuong lai, s& c6 ba nam danh dé huén luyén thanh thiéu nién cta
thoi ky d6 (tir muoi lim dén muoi tam tudi) véi mot ky thuat chuan
bi cho viéc Tiép can.

Cac giai doan trong hoat dong ctiia nam thur hai nhu sau:

1. Sy cong nhan cua cac thanh vién trong nhom vé su can thiét cua
moi quan hé nhém chit ché hon bén trong pham vi nhom va véi toi.
Diéu nay tuong trung cho su nhan ra nhu cau tinh thuong cua thé
gidi, dugc thé hién bang thai d6 thién chi va thau hiéu, cling nhu
cach tiép can gan giii hon cua nhan loai déi véi Thanh doan. Trong
qua kh, ton gido nhadn manh vao sy hudng dan co tinh bi truyén do
la cach tiép can cua con nguoi ca nhan voi Thuong dé noi tam, vai
chan nga riéng cua y, linh hon, vi Chéan su dau tién. Trong tuong lai,
trong tam sé& 13 cach tiép can théng nhét ctia nhan loai (thé hién qua
sO luong ngay cang ting ctia cac nhém ngudi chi nguyén va dé tr)
dbi v6i Thanh doan. Theo tinh trang cua cac nhom va nhan thirc va
trang thai soi sang/chiéu sang cua ho, thi cip d6 cia Nhan sy Thanh
doan ma ho tiép xtc ciing s& nhu viy.

2. Thira nhan rang trong cong tac nay, viée tuan phuc huyén linh thuc
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intelligent response to the urge of the group soul and to the "pull” of
the Hierarchy, is the next major requirement. This will produce the
right carrying out of the required assigned technique and a complete
refraining from [54] any interest in phenomenal results or an analysis
(at this stage) of any reactions experienced. Individual analysis
hinders group recognition and true realisation. This is a point to be
considered and remembered.

st hodc phan trng thong minh trudc sy thoi thuc cua linh hon nhom
va trude "luc kéo" ctia Thanh doan, 13 yéu cu chu yéu tiép theo.
Diéu nay s€ mang lai su thuc hién ding k¥ thuat dugc chi dinh va
hoan toan kiém ché khoi [54] bat ky méi quan tAm nao dén céac két
qué hién tugng, hodc viéc phan tich (& giai doan nay) vé bat ky phan
ung nao da trai qua. Phan tich ¢4 nhan can trd sy nhan thirc cua nhom
va sy hién thuc hoa ding dén. Day 1a mot diém can dugc xem xét va
ghi nho.

3. The next step which I indicated to you was that in which | pointed
out that these Full Moon Approaches required one entire week of
inner activity, divided as follows:

a. The three days prior to the full moon were to be dedicated to
preparation. This preparation involved confidence, which swept the
brain (the focus of the physical plane expression) into the right
condition; aspiration, which held the astral body in the right attitude;
and dedication, which was the intelligent process, motivated by free
will and involving mental concentration, which enabled the confident
aspirant to "hold the mind steady in the light."

b. Then, there were the twelve hours on the day of the full moon,
wherein a consciously achieved contact (dependent upon the success
of the previous three days' work by the group) became a definitely
proven possibility. By training you in these early stages in the
attempt to contact me, | was laying the ground for two eventualities:
your future contact with your Master, prior to initiation, and a contact
with the Hierarchy. This was intended to be symbolic of humanity's
future contact.

3. Budc tiép theo ma toi da chi ra cho cac ban 1a nhitng Phuong phap
Tiép Can Trang Tron yéu cau tron ven mot tuan hoat dong bén trong,
duoc chia ra nhu sau:

a. Danh ba ngay trudc ngdy tring tron dé chuan bi. Sy chuan bi nay
lién quan dén sw tin twéng, gitip dua ndo bd (trong tAm cuia biéu hién
cdi vat 1y) vao trang thai ding dan; khdt vong, gitt cho thé cam duc ¢
mot thai do dang; va su cong hién, d6 1a mot qua trinh thong minh,
duoc thic déy bo1 y chi tu do va lién quan dén su tap trung tri tu¢,
cho phép ngudi chi nguyén tu tin "giir thé tri 6n dinh trong anh
sang."

b. Sau d6, c6 mudi hai gid vao ngdy tring tron, trong d6 mot su tiép
xuc dat dugc mot cach hiru thirc (phu thudc vao su thanh cong cua
cong viéc ba ngay trudc cua nhom) da tré thanh mot kha nang dugc
chtng to chic chin. Bang cach huin luyén cac ban ¢ nhitng giai doan
ban dau ndy trong nd lyc lién hé véi toi, toi da dat nén tang cho hai
truong hop cudi cing: mdi lién hé trong twong lai cua cac ban voéi
Chan su cua cac ban, trude cude diém dao va mot sy tiép xuc voi
Théanh doan. Piéu nay duogc du dinh Ia biéu tuong cho su tiép xuc
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c. The three days succeeding the full moon period then were
considered. In these days, it was pointed out, the personality could
become conscious of the success of the previous work done and the
subsequent contact. That realisation would be facilitated by an inner
attitude of registration (by the mind) of that which the soul has
sought to impress upon it at the moment of attempted or achieved
contact; by the sense of expectancy which the emotional nature
would be trained to express and experience; and by the
acknowledged attitude of the physical brain as it held [55] to the
belief of true success, when the requirements had been duly met.

trong tuong lai ctia nhan loai.

c. Sau d6 ba ngay tiép theo ky tring tron dugc xem xét. Trong nhing
ngay ndy, nd da dugc chi ra, pham ngi c6 thé tré nén y thirc vé su
thanh cong ctia cong viée trude d6 da lam va sy tiép xtc sau do. Su
nhén ra d6 s& duoc tao diéu kién thuan loi boi mot thai do ghi nhdn
bén trong (boi tAm tri) vé diéu ma linh hon di tim cach giy 4n tuong
voi no tai thoi diém cd géng hoac dat duoc tiép xtc; boi cam nhdn vé
su mong doi ma ban chat cam duc s& duge huin luyén dé thé hién va
trai nghiém; va bdi thai do thira nhan ctia ndo b vat 1y khi né gitr
[55] niém tin vé sy thanh cong thuce sy, khi cac yéu cau da duoc dap
ung mot cach thich dang.

It will be apparent to you, if you have followed the above in the right
spirit, that from the very start | have been working towards objectives
unrealised by you. | am trusting that the importance of this full moon
work will become increasingly clear to you and make you more
eager to work as requested by me.

The third stage, outlined by me during the past year's work, brought
in a far more complicated activity than heretofore. | explained to you,
if you will remember, that at the time of the full moon it was as if a
door was opened between the Sun and Moon, making certain events
of a spiritual nature possible. The band of golden light, extending
between the Sun and the Moon, completely "irradiated the lunar
surface” (to use the ancient formula) and made possible certain
revelations. To students such as you, the symbolism should be

Céc ban s& thay rd néu cac ban da lam theo nhirng diéu trén voi tinh
than dang din, rang ngay tir ddu t6i da lam viéc dé hudng toi nhitng
muc ti€u ma cac ban chua thuc hién duogc. Toi tin tudng réng tam
quan trong ctia cong vi¢ce ky trang tron nay s€ ngay cang tré nén ro
rang voi cac ban va khién cac ban hing hai hon dé lam viéc theo yéu
cau cua toi.

Il

Giai doan thir ba da duoc t6i phac thao trong sudt cong viéc ctia nim
qua, mang lai mot hoat dong phtrc tap hon nhiéu so véi trude day.
To1 da giai thich cho cac ban, néu cc ban con nhé, r?mg vao thoi
diém trang tron, nd giéng nhu mot canh cira duge ma ra gitta Mt
tro1 va Mat trang, lam cho mot s6 su kién co ban chat tinh than c6 thé
xay ra. Dai anh sang vang kim, kéo dai gitra Mat tro1 va Mat trang,
hoan toan "soi sang bé mat Thai &m" (st dung cach thirc c6 xua) va
c6 thé tao ra nhimng thién khai nhat dinh. Di voi cac mon sinh nhu
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apparent and can be seen as inviting a dual interpretation:

1. It concerns the relation of the Solar Angel to the lunar forces, of
the Sun and the Moon and their work in synthesis.

2. It concerns the relation of the Hierarchy to humanity and
consequently, of the subjective world to the objective worlds, of the
realm of causes to the realm of effects. Ponder on this.

Individual approach must be merged into group approach, and the
approach of groups will some day be superseded by the organised
approach of humanity as a whole. This third stage can (like the two
previous ones) be divided into the following activities, which require
to be mentally grasped by the group:

1. That certain realisations become possible. These are two in
number: [56]

cac ban chang han, biéu tuong phai 1o rang va co6 thé dugc xem nhu
la mot cach giai thich kép:

1. N6 lién quan dén moi quan h¢ cua Thai duong Thién than doi voi
cac manh lyc thai am, cia Mat troi1 va Mét trang va cong vi¢c tong
hop cua ching.

2. N6 lién quan dén mdi quan hé ctia Thanh doan véi nhéan loai va do
d6, cia thé gidi bén trong véi thé gisi bén ngoai, cua linh vuc cac
nguyén nhan véi linh vuc cac hé qua. Hay suy ngdm vé diéu nay.
Phuong phap tiép can ca nhan phai dugc hoa trén v6i phuong phap
tiép can nhom, va phuong phap tiép cdn nhém mot ngdy nao do sé bi
thay thé bai phwong phép tiép can c6 té chirc ciia nhan loai nhu mot
tong thé. Giai doan thir ba ndy (giéng nhu hai giai doan trude) ¢ thé
duogc chia thanh cac hoat dong sau ma chung doi héi nhém phai nam
duogc vé mait tinh than:

1. Rang nhitng nhan thirc nhét dinh tré nén kha thi. DAy 1 hai trong
s6 do: [56]

a. Realisation one: That entrance upon the Path of Approach is
possible for individuals, for groups, and for humanity as a whole, as
a unit.

b. Realisation two: That energies, not usually or normally contacted,
can be touched, grasped and utilised at the time of these Approaches,
provided that they are contacted in group formation. Thus the
individual, the group and humanity are enriched and vitalised.

2. That the spiritual Hierarchy can, at these times, be approached,
verified and known, thus leading to active conscious cooperation

a. Nhdn thirc thir nhat: Li vao Con dudng Tiép can d6 co thé danh
cho cac ca nhén, cho cac nhom va cho toan thé nhan loai, nhu mot
don vi.

b. Nhén thirc thir hai: Nhitng ning luong khong duoc tiép xtc mot
cach thuong xuyén hodc binh thuong, chiing co6 thé duoc cham vao,
nam bat va sir dung tai thoi diém cua cac Tiép can nay, mién la
chiing dwoc tiép xiic theo nhém. Do d6, ca nhan, nhom va nhan loai
duoc nang cao cht luong va dugce truyén stc song.

2. Tai nhitng thoi diém nay, Thanh doan tinh than c6 thé duoc tiép
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with the Plan which the Hierarchy serves. It must be remembered
that, on the side of the Hierarchy, a Technique of Approach to
humanity will also be employed, and thus we have an essential dual
activity. The first stage of this dual activity took place millions of
years ago at the time of Individualisation, and produced the
emergence of the fourth kingdom in nature, the human family. The
second stage is being rapidly worked out today, and will produce the

emergence of Initiation. The intermediate stage is that of Integration.

We have therefore the germ of a new scientific religion, called (as |
have earlier pointed out) the Science of Approach. It is one in which
humanity can now consciously share, for their stage in evolution
warrants it. Men can today grasp the objective, share in the united
aspiration, and carry out the needed requirements.

3. The time to be given, at this stage of the training, to the Full Moon
Approach was shortened, but tremendously intensified, and the
objective was to produce a far more dynamic activity. A state of
tension had to be achieved, which would eventually release dynamic
energy from—if possible—Ilevels higher than that of the soul. Hence
the need for group integration and work. This period was divided as
follows:

a. There were two days of intensive preparation. This involved the
achieving of a right attitude of a dual kind: The group member fused
his outer activity and [57] his inner orientation into one blended
concentrated spiritual activity. He proceeded with his usual
avocations, but at no time—whilst so occupied—was he to lose sight

can, xac minh va biét dén, do do dan dén su hop tac hitu thirc tich
cuc voi Thién co ma Thanh doan phung su. Can phai nhé rang, vé
phia Thanh doan, Ky thuat Tiép can nhan loai cling s€ duoc su dung,
va do d6 chung ta c6 mot hoat dong kép can thiét. Giai doan dau tién
ctia hoat dong kép nay dién ra hang triéu ndm trudc vao thoi diém
Biét lap nga tinh, va tao ra su xudt hién cua gi61 thir tu trong tu
nhién, la gia dinh nhan loai. Ngay nay giai doan thtr hai dang dugc
thuc hién nhanh chong, va s€ tao ra su xuat hién cua viéc Diém dao.
Giai doan trung gian 1a giai doan Tich hop. Do d6, chiing ta c6 mam
mdng ctia mot ton gido khoa hoc méi, duoc goi 1a (nhu t6i da chi ra
trude d6) Khoa hoc Tiép can. P 1a diéu ma nhan loai hién nay c6
thé chia sé mot cach c6 y thure, vi giai doan tién hoa cua ho dam béao
diéu d6. Con nguoi ngay nay c6 thé nam bat muc tiéu, chia sé
nguyén vong thong nhat va thue hién cac yéu cau can thiét.

3. O giai doan huan luyén nay, thoi gian danh cho Phuong phap Tiép
can Trang tron dd duogc rat ngdn, nhung ting cuwong manh mé, va
muc ti€u la tao ra mot hoat dong nang dong hon nhiéu. Phai dat dugc
trang thai chi tam, cudi cung sé& giai phong nang luong ning dong —
néu co thé — tir cac mirc cao hon cip d6 cua linh hon. Do d6 can
phai tich hop va lam viéc theo nhom. Thoi ky nay dugc chia nhu sau:

a. C6 hai ngay chuén bi rao riét. Pidu nay lién quan dén viéc dat
duoc mdt thai do kép dung dén: Thanh vién nhom hop nhét hoat
dong bén ngoai va [57] dinh hudng bén trong ciia minh thanh mot
hoat dong tinh than duoc tap trung va hoa nhap. Y tiép tuc v&i nhitng
cong vi¢c thong thuong ciia minh, nhung khong Iuc nao — trong khi
ban ron nhu vay — y lai mat di dinh hudng bén trong va hdi e cu
thé. Tét ca thoi gian ban rdn bén ngoai, y déng thoi ban ron véi1 nhan
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of the inner orientation and specific recollection. All the time he was
outwardly busy, he was simultaneously occupied with a constant
realisation of a retreat inward, a heightening of his vibration, and a
raising of his consciousness.

thirc lién tuc rat vao bén trong, nang do cao rung dong va nang cao
tam thtrc cuay.

b. On the day of the full moon, you were asked to go through a
symbolic performance in the realm of the creative imagination, and
through the medium of its agent, visualisation. This performance
involved the following steps:

1. The recognition that in the blue disk, at the end of the golden
pathway, was an ivory door which was slowly opening into a room
with three windows.

2. The recognition that the group, as a unit, was advancing into that
room and there, united in an act of solemn dedication, stands ready
for revelation.

3. The recognition, by the group, of me, your teacher and Tibetan
brother, and the saying by all of us together of the Great Invocation.
This produces fusion and releases something from "that which lies

above to that which lies below," speaking in the words of symbolism.

It will be obvious to you that in this symbolic ritual there is typified,
first of all the Path, the goal, the kingdom of God, distinguished by
spiritual mind, spiritual love and spiritual will (the three windows,
atma-buddhi-manas, or the three aspects of the soul). Secondly, the
focussing of the consciousness in that of the soul, followed by a
group dedication; and, finally, that humanity (symbolised by the
group) and the Hierarchy (symbolised by me) and the subsequent
voicing by me of certain Words of Power were all intended to

b. Vo ngay tring tron, cic ban duoc yéu cau trai qua mot budi ctr
hanh mang tinh biéu tuong trong linh vuc cua tri tudng tuong sang
tao, va thong qua cong cu trung gian cua noé, su hinh dung tudng
turong. Viéc ctr hanh nay bao gém cac budc sau:

1. Nhan ra rang trong chiéc dia mau xanh, & cudi con dudng vang
kim, la mQt canh ctra mau nga dang tur tir mé vao mdt can phong co
ba ctra soO.

2. Nhan ra nhom véi tu cach 1a mot don vi, dang tién vao cin phong
va ¢ d6, thong nhét trong mot hanh dong dang hién trang nghiém, san
sang cho su thién khai.

3. Ca nhom nhan ra t61, huan su va huynh dé Tay Tang cua cac ban,
va tat ca ching ta cung nhau xudng l1én bai Pai Khan nguyén. Diéu
1nee

nay tao ra sy hgp nhat va bi€u 16 mot cai gi do tir "““cai nam ¢ bén

trén dén cai nam & dudi”, noi theo cach cua ngodn ngir bi€u tugng.

Céc ban sé& thiy rd rang rang trong nghi 1& trong trung nay c6 sy tiéu
biéu, trudc hét 1a Con dudng, muc tiéu, Thién gidi, dugc phan biét
bang tri tué tinh than, tinh thuwong tinh than va y chi tinh than (ba ctra
s0, atma-buddhi-manas, hodc ba trang thai ctia linh hon). Thir hai, su
tap trung cua tam thirc vao linh hon, tiép theo 1a sy dang hién cua
nhém; va cudi cung, nhan loai (duogc biéu tuong bdi nhém) va Thanh
doan (dugc biéu tuong bai toi) va sau do toi 1én tiéng vé mot sd
Quyén Luc Tu déu 1a nham muc dich tao ra su hop nhat cua thé gio1
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produce the fusion of the objective and subjective worlds, and the
consequent emergence of the fifth kingdom in nature. Thus the
skeleton structure of the new religious ceremonial [58] can be dimly
seen and inadequately sensed. This stage is followed by:

bén ngoai va bén trong, va két qua 1a su xuat hién cta gidi thir nim
trong tu nhién. Vi vay, ciu tric khung ciia nghi 1€ ton giao méi [58]
chi ¢6 thé duogc nhin théy 16 mo va chua di cam nhan. Giai doan nay
duoc theo sau boi:

4. Two days of intensive recollection by the group in their brain
consciousness. This involves:

a. The development of the power to recall the Words of Power which
had been spoken by me, and later, the listening for a Word of Power.
This recognition of the Words will be one of the major objectives of
the new world religion, and hence our effort (not particularly
successful hitherto) to do something symbolically analogous in our
group activity.

b. A subsequent definite intensification of the life processes, and a
spiritual demonstration upon the physical plane as a result.

The above elucidation should give you a new and more intelligent
grasp of the symbolic significances of the work we are now
attempting.

| am going to ask you to go over the whole process in these first three
major stages, studying with care my interpretation.

1. During the months of January and February, please study what |
have said, reading and rereading it until it is clear and fixed in your
minds.

2. During March take the first stage and work faithfully at it.
3. During April take the second stage.

4. Hai ngay nhom tap trung hoi tuéng trong ¥ thirc ndo bo cia ho.
Diéu nay lién quan dén:

a. Su phat trién cta stc manh dé nhé lai Quyén luyc Tur ma to1 da phat
biéu, va sau do, 1a viéc léng nghe Quyén luc Tur. Viéc ghi nhan Cac
Linh tir nay s& 12 mot trong nhirng muc tiéu chinh ctia tén gido thé
gi¢i mai, va do @6 nd lyc cia ching ta (khong dic biét thanh cong
cho dén nay) 1a dé 1am mot diéu gi d6 twong trung twong tu trong
hoat dong nhém cua chung ta.

b. Sau d6 1a sy tdng cuong rd rét cua cac qua trinh sy song va két qua
12 mot biéu hién tinh than trén cdi tran.

Su lam sang to trén sé cho cac ban mét cach hiéu méi va thong minh
hon vé cac y nghia bi€u tugng ctia cong viéc ma ching ta dang co
gang hién nay.

To1 s€ y€u cau cac ban xem lai toan bo qua trinh trong ba giai doan
chinh dau tién nay, nghién ctru k¥ cach dién giai ctia toi.

1. Trong sudt thang 1 va thang 2, hiy hoc nhiing gi toi da noi, doc di
doc lai cho dén khi no rd rang va co6 dinh trong tam tri cac ban.

2. Trong thang 3, hay thuc hi¢n giai doan dau tién va lam viéc trung
thanh vdi né.

3. Trong thang 4 thyc hi¢n giai doan hai.
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4. During May, take the third stage. Then for the remainder of the
time, until October, work at this third stage. In October, if you have
faithfully fulfilled requirement, | will outline the work next to be
done. May | ask for your real interest, service and cooperation?

Your personal instructions | have placed at the end to indicate to you
its relative importance and so impress upon you the necessity for
your individual teaching taking a secondary [59] place; it is of less
importance than the group development and the service of humanity.
You will all awaken some day to the realisation that the Science of
Service is of greater importance than the Science of Meditation,
because it is the effort and the strenuous activity of the serving
disciple which evokes the soul powers, makes meditation an essential
requirement, and is the mode—ahead of all others—which invokes
the Spiritual Triad, brings about the intensification of the spiritual
life, forces the building of the antahkarana, and leads in a graded
series of renunciations to the Great Renunciation, which sets the
disciple free for all eternity.

4. Trong thang Nam, thuc hién giai doan ba. Sau do, trong khoang
thot gian con lai, cho dén thang 10, hay 1am viéc & giai doan ba nay.
Vao thang 10, néu cac ban di hoan thanh yéu cau mot cach trung
thue, t6i s& phac thao nhirg cong viée tiép theo dé lam. T6i c6 thé
yéu cau su quan tam, viéc phung sy va sy hgp tac thuc sy cua cac
ban khong?

Nhirng chi dan ca nhan cho cic ban ma toi da dat ¢ cudi 1a dé chira
cho cac ban tam quan trong twong ddi cta nd, va do dé tao cho cac
ban 4n tuong vé su can thiét cho huan thi c4 nhan cta cic ban chiém
vi tri thtr yéu [59]; né it quan trong hon su phat trién nhom va phung
su nhan loai. Mot ngay nao do, tat ca cAc ban sé thirc tinh dé nhan ra
réng Khoa hoc Phung su c6 tam quan trong hon Khoa hoc vé Tham
thién, béi vi chinh nd luc va hoat dong vat va cia nguoi d¢ tir phung
su s€ khoi day nhitng sttc manh cua linh hon, khién tham thién tré
thanh mot yéu cau thiét yéu, va 1a phuong thirc — di trudc tat ca
nhing phuong thirc khac — né kéu goi Tam nguyén Tinh than, mang
lai su ting cuong cua doi sdng tinh than, budc phai xay dung cau
antahkarana, va dan dén mét loat cac cudc tir bo dan dén cudc Dai Tu
bo, gitip nguoi dé tir duoc tu do vinh vién.

I am giving you here certain needed hints and much upon which to
ponder. | give you of my time and of my love, of my interest and my
understanding. Let us together serve.

January 1946
TO MY GROUP OF AFFILIATED DISCIPLES:

Since | last communicated with you the outer aspects of the world
war, the carnage and the slaughter are over, except in a few sporadic

O day t6i dang cung cap cho cac ban mot s goi ¥ can thiét va nhiéu
diéu can suy ngam. Tbi trao cho cac ban thoi gian cia toi va tinh
thuong cua toi, sy quan tAm cta toi va su hiéu biét cua t6i. Chlng ta
hé@y cung nhau phung su.

Théng 1 nam 1946
GUINHOM CAC PE TU LIEN KET CUA TOI:

Keé tir 1an cudi cung toi trao doi véi cac ban nhirng khia canh bén
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instances. The struggle now being waged is to reach a point of
stabilisation in human thinking and understanding from which a true
and reliable peace can emerge. On the emotional plane, there is as yet
no peace. On the mental plane, a great and deep-seated cleavage is
going on and the occult significance of certain words, enunciated by
the Christ when in Palestine, is being worked out. He gave them as
the keynote for the particular subjective happening which is taking
place at this time. He said: "He that is not with Me is against Me."
This refers to the after effects of the conflict between the Forces of
Light and the Forces of Evil. Great decisions have to be made all
over the world, as to whether humanity moves forward into a New
Age of cooperation and of right human relations or whether the
materialistic groups will reassert their control and succeed in winning
the day. This great cleavage is now in process of settlement.

On the other hand, a deeply spiritual division is also taking place. In
a peculiar sense, and speaking largely symbolically, [60] the first
phase of the Great Judgment is asserting itself. The sheep and the
goats are forming into two distinct groups. The judgment being given
is not the generally assumed one of assigning penalties or rewards; it
is not the negation of all effort as the result of decisive moves, nor
will it result in the emergence of major dividing lines. Such
interpretations are man-made and are not true interpretations of the
parable or word picture which Christ gave to His disciples nearly two
thousand years ago.

ngoai cua thé chién, cudc chém giét va tan sat da két thuc, ngoai trur
mot vai truong hop 16 té. Cudc dau tranh hién dang duogc tién hanh 1a
dé dat dén diém on dinh trong tu tudng va hiéu biét ctia nhan loai, tur
d6 c6 thé xuat hién mot nén hoa binh thuc su va dang tin cay. Trén
¢di cam duc, van chua c6 binh an. Trén ¢di tri, mot su chia r& siu sic
va to 16n dang dién ra, va ¥ nghia huyén bi cia mot s tir nhat dinh
dugc DPirc Christ phat biéu khi & Palestine, dang dugc thuc thi. Ngai
d3 dua chung ra nhu cha 4m cho dién bién bén trong cy thé dang dién
ra tai thoi diém nay. Ngai n6i: "Ai khong theo Ta 1a chong lai Ta."
Diéu nay dé cap dén hau qua cua cudc xung dot giira cac Lyuc luong
Anh sang va cac Lyuc lugng Ta ac. Cac quyét dinh 16n phai duoc thuc
hién trén toan thé 2161, xem liéu réng nhén loai ¢6 tién t&i mot Ky
nguyén méi ciia su hop tac va cac méi quan hé dung din gitta con
ngudi véi nhau hay liéu cac nhom chu nghia duy vat tai khang dinh
quyén kiém soat ctia ho va thanh cong trong cudc chién hay khong.
Su chia r& sdu sic nay hién dang trong qua trinh giai quyét.

Mit khac, mot su chia ré sau sic vé tinh than cling dang dién ra.
Theo mot nghia dic bi¢t, va ndéi mot cach tugng trung, [60] giai doan
dau ciia Cudc Phan quyét Vi dai dang khang dinh chinh né. Nhing
con ctru va nhitng con dé dang tao thanh hai nhém riéng biét. Phan
quyét duoc dua ra khong phai 1a phan quyét thuong dugc gia dinh vé
viéc 4n dinh céc hinh phat hoic phan thudng; n6 khong phai 1a su
phu dinh moi nd luc do két qua ciia nhitng dong thai quyét dinh, ciing
khong phai 13 két qua cua viéc xuét hién cac dudng phan chia chinh.
Nhiing cach giai thich nhu vay 1a do con nguoi tao ra va khong phai
la cach giai thich thuc sy vé cAu chuyén 4n dy hay burc tranh béing
ngdn tir ma Puc Christ d ban cho cac dé tir ciia Ngai gan hai ngan
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nam truoc.

The judgment referred to has relation to a mysterious process which
is going on in the thinking (if one dare use such a word for such a
comprehensive process) of the planetary Logos. He is deciding at this
time the mode by which a momentous event or happening within the
Hierarchy shall take shape; He is timing the process of its
externalisation; He is deciding which Ashrams shall be externalised
and Who, within those Ashrams, should and must proceed with the
purely inner and subjective work, and Who should be chosen to
work—consciously and openly—in the outer world of men, thus
duplicating in Their numbers what Christ experienced when He
"descended into Hell." Many things have to be considered; the
objectives in view of the Masters concerned, the rays in
manifestation, and many astrological relationships.

In this deciding judgment Sanat Kumara is being aided by certain
Members of the Great Council at Shamballa, by the Christ and by the
seven Masters Who are responsible for the seven groups of Ashrams.
He is also reaching certain conclusions as to the groups of disciples
who have hitherto been under training during the final stages of the
Path of Discipleship. This decision has to take under advisement the
rapidity with which the entrance of men and women into the
Ashrams can take place; it is also dependent upon the members of the
Ashram moving forward according to their degree, and upon the
power of the Ashrams to absorb and assimilate the much larger
numbers, without upsetting ashramic stability. He has also to
consider the ability of the neophyte under training to take and hold
the far greater tension necessarily incident to true ashramic life in the

Phén quyét duoc dé cap dén co lién quan dén mot qué trinh bi an
dang dién ra trong suy nghi (néu nguoi ta dam dung tir nhu vay cho
mot qué trinh toan dién nhu vdy) ctia hanh tinh Thuong dé. Vao luc
nay, Ngai dang quyét dinh phuong thirc ma mét sy kién hodc su viée
quan trong s& hinh thanh trong Thanh doan; Ngai dang xac dinh thoi
gian cho qué trinh ngoai hién cta nd; Ngai dang quyét dinh Pao vién
nao s€ ngoait hién, va Vi nao, bén trong nhiitng Pao vién do, nén va
phai tién hanh cong viéc hoan toan chu quan va bén trong, va Vi ndo
nén duoc chon 1am viéc — maot cach c¢é y thirc va cong khai — ¢ thé
gidi bén ngoai ciia con nguoi, do d6 nhan doi, qua sb lugng cua cac
Vi, nhitng viéc ma Prc Christ da trai qua khi Ngai "xudng Dia
nguc." Nhiéu tha phai dugc xem xét; cdc muc tiéu cua cac Chan su
lién quan, cac cung trong su biéu hién, va nhiéu mdi quan hé chiém
tinh.

Trong phan quyét mang tinh quyét dinh nay, Ptrc Sanat Kumara
duoc sy trg gitip cua mot s6 Thanh vién cua Pai Hoi d@)ng tai
Shamballa, bo1 Buc Christ va bdi bay vi Chan su chiu trach nhiém vé
bay nhom Pao vién. Ngai ciing dang dua ra nhirng két luan nhat dinh
vé cac nhom dé tir cho dén nay dang duoc huin luyén trong giai doan
cubi cung cua Con dudng Pé tir. Quyét dinh nay phai cin nhic dén
tbc d6 nhanh chong ma nhitng nguoi nam va nit gia nhap vao cac
Pao vién co thé xay ra; no cling phu thudc vao céac thanh vién ctua
Pao vién tién 1én theo cép bac cua ho, va vao strc manh cua Dao vién
dé hap thy va dong hoa sb lugng 16n hon nhiéu ma khéng lam xdo
tron su 6n dinh ctia Pao vién. Ngai ciing phai xem xét kha ning cua
tdn mon sinh dang dugc huén luyén dé tiép nhan va chiu dung su
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New Age. cing thang 16n hon nhiéu nhat thiét phai xay ra di vdi cudc song &
[61] cac Dao vién thuc su trong Ky nguyén mai.

[61]
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These points are all being most carefully considered, because a major
expansion of the Hierarchy as a whole, and the consequent reaction
upon humanity, again as a whole, is not a thing lightly to be
undertaken. Expansion—if it is to be safely undertaken—must
proceed hand in hand with consolidation. The expansion now
contemplated in the highest quarters will greatly alter the potency of
the relation of the Hierarchy to Humanity, and therefore of the
second divine aspect to the third. Can Humanity take this increased
potency correctly and safely? Will the aspirants of the world—if
given opportunity to pass off the Probationary Path on to the Path of
Discipleship—be stable enough to stand steady under the impact of
hitherto undiscerned spiritual energy? Can the Masters, under the
pressure of Their enormous task of world reconstruction, find the
needed time to increase Their training of Their disciples? For They
are still governed by the time equation where Their disciples are
concerned. Can the senior members in any Ashram relieve to some
extent the pressures upon the Masters as well as upon the incoming
and junior, and therefore inexperienced, disciples?

If, however, the relation between the Hierarchy and Humanity is thus
strengthened and there is freer access in both directions, there will
clearly emerge the invocational pull or the magnetic potency of these
blending centres: the pull will be upon Shamballa, which is the
highest centre of all.

Is the etheric web of the planet sufficiently stable and balanced so
that it can adequately respond to the new and potent forces which
could and will pour through it into objective expression? | would

remind you that the release of atomic energy has had a far more

Tat ca nhitng diém nay déu dang duoc xem xét can than nhat, boi vi
su mé rong quan trong cia Thanh doan nhu mot tong thé, va phan
ung tiép theo ddi v6i nhan loai, mot 1an nira, nhu mot téng thé,
khong phai la diéu dé dang duoc thuc hién. Viéc mé rong — néu nod
dugc thuc hién mot cach an toan — phai tién hanh song song véi
viéc hop nhat. Sy m& rong hién dang duogc can nhic & cép cao nhat
s& lam thay do6i dang ké tiém nang cia mbi quan hé ciia Thanh doan
v6&1 Nhan loai, va do do6 cua trang thai thiéng liéng thir hai voi trang
thai th&r ba. Liéu nhén loai c6 thé str dung tiém ning gia ting nay mot
cach chinh xac va an toan khong? Li€u nhirng nguoi chi nguyén trén
thé gio1 — néu duoc trao co hoi dé vuot qua Con duong Dy bi dé di
vao Con duong Dé tir — c6 du 6n dinh dé dung virng dudi tic dong
ctia ning luong tinh than chua duoc biét cho dén nay khong? Liéu
cac Chan su, dudi ap luc ciia nhi€ém vu to 16n cta cac Ngai Ia tai thiét
thé gidi, co thé tim thay thoi gian can thiét dé ting cudng huan luyén
cac dé tir cua cac Ngai khong? Vi cac Ngai van bi chi phéi boi yéu t6
thoi gian trong cong viée lién quan dén cac dé tir. Liéu cac thanh vién
cao cap trong bat ky Pao vién nio c6 thé giam bét ap luc & mot muc
dd nao d6 ddi voi cac Chan su cling nhu céc d¢ tor mai vao, it tham
nién va thiéu kinh nghiém, khong?

Tuy nhién, néu mdi quan hé giita Thanh doan va Nhan loai nho d6
duoc cing cd, va su tiép can tu do hon theo ca hai hudng, rd rang sé
xuat hién stre hdt cau khan hodc sitc manh tir tinh cua céac trung tam
pha tron nay: luc hit cau khan s& dén v6i Shamballa, trung tim cao
nhat cta tat ca.

Mang ludi di thai ctia hanh tinh c¢6 du 6n dinh va can bang dé c6 thé
dap tng thoa dang véi cac manh luc maéi va manh mé, von ¢ thé va
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potent effect in the etheric web than in the dense physical vehicle of
the planet. Three times the atomic bomb was used, and that fact is
itself significant. It was used twice in Japan, thereby disrupting the
etheric web in what you erroneously call the Far East; it was used
once in what is also universally called the Far West, and each time a
great area of disruption was formed which will have future potent,
and at present unsuspected, results.

The formation of the Triangles of Light and of Goodwill[62]—
essentially the manipulation of energy into a desired thought
pattern—~has a definite relation to this area of disruption. It will in
due time be found that the Japanese people, with their peculiar
knowledge of thought power (used along wrong lines in the war
period), will respond more intelligently to this type of work than
many of the Western peoples. An effort should therefore be made to
reach the Japanese along the lines of the Triangle work.

s& tudén d6 qua néd dé di vao biéu hién khach quan khong? To6i mudn
nhic cic ban rang viéc giai phong niang lugng nguyén tir da co tac
dong manh mé trong mang ludi di thai hon nhiéu so véi trong van cu
vat chat ddm dic cua hanh tinh. Ba 14n bom nguyén tr da dugc s
dung, va thuc té d6 tu nd rat quan trong. N6 da dugc st dung hai lan
¢ Nhat Ban, do d6 pha vo mang Iudi di thai & noi ma cac ban goi
nham 13 Vién Dong; n6 da dugce st dung mot 1an & noi con duogc goi
mot cach pho bién 14 Vién Ty, va mdi 1an nhu vay, mét khu vuc
gian doan 16n duogc hinh thanh, von s& c6 nhitng két qua tiém tang
trong tuong lai ma hién tai khong ngo dén.

Sy hinh thanh c4c Tam giac Anh sang va Thién chi [62] — vé co ban
1a viéc van dung ning luong vao mot khuén mau tu tuéng mong
mudn — c6 mot mdi lién hé xac dinh véi khu vuce 6 tinh trang chia
r& nay. Trong mot thoi gian nita nguoi ta thdy duoc rang ngudi Nhat,
v6i su hiéu biét dic biét cua ho vé sitc manh tu tudng (duoc str dung
sai 1am trong thoi ky chién tranh), s& dép tng voi loai cong viée nay
mot cach thong minh hon nhiéu ngudi phuong Tay. Do dé, can phai
nd luc dé tiép can nguoi Nhat theo cac duong 16i cua cong viéc Tam
giac.

I would like to point out that the distinction between the "sheep and

T61 muodn chi ra rang sy phan biét gitta "ctru va dé" chu yéu 1a thu
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the goats™ is mainly hierarchical. The term “goats™ is esoterically
applied to initiated disciples and to those who have climbed the
mountain of initiation. The term "sheep" is applied to those who are
following blindly the inner urge of their souls and who are groping
their way (in relatively large numbers) toward the Hierarchy. For
them still has to come the great revelation that the "kingdom of God
is within you." Such is the word for them at this stage in humanity's
history. Once they have realised that, they are already being absorbed
into the Hierarchy. Life will now for them simplify. For the "goats"
must come the impelling call from the highest aspect of the Spiritual
Triad, "Seek the way of Ascension"—ascension out of even triadal
life into that of pure Being and of monadic existence.

In this Great Judgment all decision lies in the conclusive thinking of
Sanat Kumara. It is His judgment; neither the sheep nor the goats,
nor the great mass of men from among whom they have emerged,
can affect that decision in the slightest degree. Any moment or
climax of decision on the part of the Lord of the World institutes new
law and brings into play new energies. Laws are only the unalterable
conditions brought about by the activity, the orientation and the
emanated decisive thoughts of the One in Whom we live and move
and have our being, just as the activities, the orientation and the
thinking of a human being carry the cells and the atoms of his body
along the line of his wishes. Energies are but the rhythm of His
breathing and the results of the systolic and the diastolic action of His
heart. From these energies we cannot escape, but—in a mysterious

bac. Thuat nglr "dé€" dugc ap dung mdt cach bi truyén cho cac dé to
da dugc diém dao va cho nhitng nguoi di leo 1én ngon niii diém dao.
Thuat ngir "ctru" duoc 4p dung cho nhiing ai dang theo dudi mot
cach mu quang su thoéi thiic bén trong cuia linh hon ho va nhitng
ngudi dang do ddm trén con dudng cua ho (voi sb lugng tuong d6i
16n) vé phia Thanh doan. Vi ho, ho van phai chd su thién khai 16n
rang "C&i gidi ciia Thuong dé ¢ trong ban." D6 1 11 danh cho ho &
giai doan nay trong lich st nhan loai. Mgt khi hg nhan ra diéu do, ho
duoc hap thu vao Thanh doan. Bay gio, cudc séng ddi voi ho s& don
gian hoa. P6i v6i "nhitng con dé" phai ¢ tiéng goi thuc day tir khia
canh cao nhat ciia Tam nguyén Tinh than, "Tim kiém con duong
Thing Thién" — thiang 18n tham chi tir cudc sdng tam nguyén tinh
than Va0 cudc sdng ctia Ban thé thuan khiét va cta su ton tai chan
than.

Trong Phan quyét Vi dai nay, tat ca quyét dinh nim trong suy nghi
c6 tinh két luan cua Ptrc Sanat Kumara. D6 13 sy phan xét cua Ngai;
khong phai ctru hay dé, ciing khong phai quan ching dong ddo ma tir
d6 ho da xuat hién, c6 thé anh huéng may may dén quyét dinh do.
Bt ky thoi diém hodc cao trao ndo cla viée quyét dinh cua Chua té
Thé gi6i ciing thiét 1ap luat méi va dua vao hoat dong cac ning luong
maoi. Cac Luat chi 1a nhitng diéu kién bit bién duoc mang lai do hoat
dong, dinh huéng va nhimg suy nghi quyét dinh phat xuét tir Pang
ma trong Ngai chiing ta dang séng, chuyén dong, va hién ton, ciing
gidng nhu nhimng hoat dong, dinh hudng va tu duy ctia mot con
nguodi mang cac té bao va cic nguyén tir ciia co thé y theo dudng 16i
mong mudn cua y. Nang lugng chi 1a nhip thé cua Ngai va 12 cac két
qua cua hoat dong tam thu va tam truong cua trai tim Ngai. Chung ta

19|Page




and peculiar [63] manner—the planetary Logos directs them or
withholds them to suit the recognised planetary needs of the period.

khong thé thoat ra khoi nhitng nang lugng nay, nhung — theo mot
cach thirc bi an va dic biét [63] —Hanh tinh Thuong dé hudng
chung hoic gilt chung lai cho phi hop v6i nhu cdu vé mit hanh tinh
dugc cong nhan trong thoi ky nay.

At this time the "eye of His direction” is turned towards a needy and
waiting world, and particularly towards the large number of waiting
people who hold within themselves the potencies of discipleship.
They are the hope of the world. This outpouring of directed energy
means a great stimulation of all sensitive and responsive aspirants;
the result is not an easy one for them. Everything in them is raised to
the surface of consciousness, and whilst they are faced with a vital
and beneficent opportunity, they are also faced with the problem of
absorbing more "punishment” (is not that the word | want, my
brother?) than they would normally take. Will they break under the
impact of self-discovery and the opportunity to eliminate
personality? Or will they rise triumphant from the ashes of their dead
selves into living power and beauty?

Though Sanat Kumara is naturally unaware of the individual disciple
or aspirant, He is not unaware of their massed effect, quality or
status. Contact and relationship are based upon vibratory reaction,
and the potency of the united vibration of the disciples and aspirants
of the world is today—for the first time in human history—strong
enough to reach Shamballa. This is a new and very interesting fact.

The Hierarchy therefore is:

Vao luc nay, “con mat dinh huéng cua Ngai” hudng vé mot thé gisi
thiéu thon va dang chd doi, va dic biét 1a hudng toi s6 lugng 16n
nhirng nguoi dang cho doi, nhitng ngudi mang trong minh nhirng
tiém ning tré thanh dé tir. Ho 12 niém hy vong cua thé gi6i. Su tudn
d6 ctia ning luong dinh hudng nay c6 nghia 1a mot sy kich thich 16n
d6i voi tat ca nhirng ngudi chi nguyén nhay cam va dap Gng; két qua
khong phai 1 d& dang cho ho. Moi thtr trong ho duoc dwa 1én bé mat
cua tam thure, va trong khi ho dang ddi mat véi mot co hoi quan trong
va ¢6 loi, ho cling phai d6i mit v6i van dé 1a phai hap thy nhiéu
"hinh phat" (d6 khong phai 14 tir t6i mudn, cac huynh dé cua t6i?)
hon 1a ho thuong s€ nhan. Li¢u ho ¢6 tan tac dudi tdc dong cua viéc
tu kham pha ban than va co hoi loai béd pham nga khong? Hay ho sé
vuon 1én chién thang tir ddng tro tan cta ban than da chét dé tro
thanh strc sdng va sy my 162

Mic du Ptrc Sanat Kumara dwong nhién khong biét vé timg nguoi dé
tir hodc nguoi chi nguyén, nhung Ngai khong phai 1a khong biét vé
anh huong tap thé, phém chit hodc vi thé cta ho. Su tiép xtic va mdi
quan h¢ dya trén phan ng rung dong, va stirc manh cua su rung dong
thdng nhat cia cac dé tr va nhitng nguoi chi nguyén cia thé giéi
ngay nay — lan dau tién trong lich st nhan loai — da manh dé cham
t6i Shamballa. Pay 12 mot thuc té méi va rat tha vi.

Do d6, Thanh doan dang:
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1. In a position of extreme tension.
2. In a condition of quiescent waiting. It awaits:

a. The decision which is on the verge of emanating from the
judgment seat of Sanat Kumara.

b. Notification as to the period and mode of the coming
externalisation.

c. The proposed influx into its ranks of disciples and aspirants.

d. The reaction, later to be sensed by Them, of the massed use of the
Great Invocation.

e. The clear sounding of the invocative, though inchoate, [64] cry of

the masses of those who are not yet even upon the Probationary Path.

1. O vj tri cang théng cuc do.

2. Trong tinh trang cho do1 yén lang. Thanh doan dang chor:

a. Quyét dinh sap duoc dua ra tir vi tri phan quyét ciia Pirc Sanat
Kumara.

b. Thong béo vé khoang thoi gian va phuong thirc clia sy ngoai hién
dang toi.

c. Bé xuat dong chay vao hang ngii dé tir va nhiing ngudi chi nguyén.
d. Phan g, sau nay dugc Cac Ngai cadm nhan, vé viéc str dung rong
rai Pai Khan nguyén.

e. Am thanh 15 rang cua tiéng kéu cau khan, mic du con phoi thai,
[64] ctia quan chiing, nhitng ngudi tham chi con chua bude vao Con
DPuong Du Bi.

3. Passing through a process of reorganisation. This involves the
following:

a. Senior disciples in the major Ashrams are now beginning to form
subsidiary Ashrams, as | began to do in the year 1925.

b. Owing to the war and the intensive efforts of the world disciples,
more people along many and varied lines are being reached.

c. The mode, methods and techniques of training (as | have earlier
told you) are being remodelled and rearranged in order to suit the
modern mind and needs.

d. Senior disciples are undergoing a forcing process to enable them
more rapidly to take the initiation immediately ahead of them. This

3. Trai qua mot qua trinh t6 chuc lai. Viéc nay lién quan dén nhiing
diéu sau:

a. Cac dé tir cao cap trong cac Pao vién chinh hién dang bat d¢au hinh
thanh cac PBao vién phy, nhu t61 da bat dau lam vao nam 1925.

b. Nho vao cudce chién va nhitng nd lyc chuyén sau cta cac dé tir thé
gidi, ngay cang nhidu nguoi v6i nhiéu duong 16i khac nhau dang
duoc tiép can.

¢. Cach thirc, phuong phap va k¥ thuat hun luyén (nhu toi da noi véi
cac ban trudc d6) dang duoc hiéu chinh va sap xép lai dé phu hop véi
tam tri va nhirg nhu cau hién dai.

d. Cac dé tir cao cip dang trai qua mot qua trinh thiic day dé giup ho
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necessarily brings added strains and risks, sometimes even to the
point of death, but also greater spiritual light and life.

4. At the entrance to the Way of the Higher Evolution, which is now
more easily to be found, owing to the rapid construction of the
antahkarana by enlightened souls functioning upon the physical plane
and working desperately to aid humanity. Their spiritual desperation
is what is needed to provide the required "point of tension™ from
whence the antahkarana can be built. There is a basic distinction
between desperation and pessimism. Desperation is related to the
time element and to a correct and discriminative perception of the
need. Pessimism is related more to an unjust appraisement of the
quality of humanity.

All these things are at this time characteristic of the Hierarchy. |
would remind you that when you think of the Hierarchy you think in
terms of the Masters (as most people do) or of the higher initiates.
This is not correct. Every accepted disciple is within the periphery of
the Hierarchy and of its influence, and—as | have frequently pointed
out—all have in some past life taken the first initiation. Every
disciple has [65] been to Bethlehem and has seen the Star in the
East—that star which shines forth in fuller splendour each time
another initiation is taken.

nhanh chong nhan cudc diém dao ngay phia trude ho. Diéu nay tat
yéu mang lai nhiéu cang thang va rui ro, doi khi tham chi dén cai
chét, nhung cling mang lai anh sang tinh than va su song 16n hon.

4. O 16i vao Con duong Tién hoa Cao Siéu, ma hién nay dé dang tim
thdy hon, nho vao viée xay dung nhanh chéng antahkarana boi
nhirng linh hon di giac ngd hoat dong trén cdi vat Iy va lam viéc mot
cach liéu linh dé trg gilp nhan loai. Sy liéu linh vé mit tinh than cta
ho 14 thir can dé cung cap "try diém" can thiét tir 46 cau antahkarana
c6 thé duogc kién tao. Co mot su khac biét co ban giira liéu linh va bi
quan. Su liéu linh lién quan dén yéu t6 thoi gian, dén nhan thirc dung
dan va phan bién vé nhu cau. Chu nghia bi quan c6 lién quan nhiéu
hon dén su danh gid khong cong bang vé pham chat ctia loai nguoi.

Tat ca nhitng diéu nay 1a dic trung caa Thanh doan vao thoi diém
nay. T6i mudn nhic cac ban rang khi cac ban nghi vé Thanh doan,
cac ban s& nghi vé nhitng Chén su (nhu hau hét moi nguoi van lam)
hodc vé nhing diém dao dd cao cap hon. Diéu nay khong dang. Moi
dé tir chinh thirc déu nam trong ving ngoai vi ciia Thanh doan va anh
hudng ctia nd, va — nhu t6i da thuong xuyén chi ra — tat ca déu da
ting nhan dugc cudc diém dao dau tién trong mot kiép trudc nao do.
MOi dé tir [65] da timg dén Bethlehem va d nhin thdy Ngéi sao &
phuong Dong — ngdi sao d6 toa sang ruc rd hon mdi khi mét cude
diém dao khéc duoc thuc hién.

The difference between such disciples as you and the more advanced
initiates is that your basic orientation is different to that of the
Masters. They are oriented to Shamballa; They are relatively
unaffected by affairs and happenings in the three worlds, even

Su khac biét gitta nhitng dé tir nhu cac ban va nhiing diém dao d6
cao cap hon 13 dinh huéng co ban cua cic ban khac v6i dinh hudng
ctia cac Chan su. Cac Ngai hudng vé Shamballa; cac Ngai twong ddi
khong bi anh huong boi cac su viée va dién bién trong ba cdi gioi,
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though that is the sphere wherein Their work lies; there is nothing
within Them to react to these phases of planetary livingness.
Disciples and all initiates below the third initiation are oriented to the
Hierarchy. Not the Council Chamber at Shamballa or the Way to the
Higher Evolution engrosses their attention, but the life of the Ashram
with which they are affiliated and the Way of Initiation. This is a
useful point to bear in mind. There is much in them which can and
will react to qualities and events within the three worlds, and—from
the angle of the human consciousness—Iife for them is very difficult
because the dualism of existence is apt to produce violent strain.

The extreme psychical tension affecting the Hierarchy puts an undue
strain upon the emotions and the mental mechanism of the disciple
because he is, as yet, unable to achieve that "quiescent waiting"
which distinguishes the higher initiates. The Will of God is not yet
adequately factual in his consciousness; he is preoccupied with the
attempt to make his personal will synchronise with the spiritual will
of the soul—a very different matter. The reorganisation being
planned at this time by the Hierarchy and by the ashramic groups
affects the personal lives of disciples and their efforts at accepting
training; with the proposed changes and with the results of the outer
ashramic work they must fall in line and they must accept the
changing curriculum. Forget not that disciples in this particular
period have to make adjustments which are not easy. They have been
taught in terms of the old tradition, perpetuated and summarised by
the Theosophical, Rosicrucian and other occult groups; they have
had, since 1900, to accept and work with the newer modes of training

mic du d6 1a linh vire ma cong viée ctia cac Ngai nam o do; khong
c6 gi bén trong cac Ngai dé phan (mg véi nhiing giai doan nay cia su
séng hanh tinh. Cac dé tir va tit ca cac diém dao do dudi cude diém
dao thtr ba déu hudng vé Thanh doan. Khong phai Phong Hoi dong &
Shamballa hay Con duong dan dén Su Tién Hoa Cao Hon thu hit su
cha y ciia ho, ma Ia cudc séng ctia Pao vién ma ho lién két va Con
duong Piém dao. Pay 1a mot diém hitu ich can ghi nhd. C6 rat nhiéu
thir trong ho c6 thé va s& phan tng vi nhitng pham chat va sy kién
trong ba cdi gioi, va — tir goc do tam thirc cia con nguodi — cudc
sdng dbi voi ho 1a rat kho khan bai vi tinh nhi nguyén cia su ton tai
c6 kha nang tao ra su cang thang dir doi.

Sy cang thang tam linh cyc d6 anh huong dén Thanh doan gy cing
thang qua mic 18n cam xuc va co ché tri tué ctia nguoi dé tir boi viy
van chua thé dat dugc "su cho doi tinh lang" von phan biét nhirng
diém dao dd cao cdp hon. Y chi Thuong dé van chua du that trong
tam thirc cua y; y ban tam vai nd luc 1am cho y chi ¢4 nhan cia minh
ddng bo v4i ¥ chi thiéng liéng cta linh hon — mot van dé hoan toan
khéc. Viéc to chire lai dang duoc 1én ké hoach vao thoi diém nay bai
Thanh doan va boi cac nhém dao vién anh huong dén cudc séng ca
nhan ctia cac dé tir va nd luc cua ho trong viéc chép nhéan huén luyén;
v6i nhitng thay doi dugc dé xuat va véi két qua cia cong viée dao
vién bén ngoai, ho phdi phtt hop va ho phdi chap nhan chwong trinh
giang day thay doi. Pimg quén rang cac dé tir trong thoi ky dic biét
nay phai thuc hién nhiing diéu chinh khong hé dé dang. Ho da duoc
day theo truyén thong cii, nhitng truyén thong duoc duy tri va duc két
b1 cac nhom Thong thién hoc, Ho1 Hoa Héng va cac nhom huyén bi
khéc; ké tir nam 1900, ho da phai chéip nhan va lam viéc vdi cac
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and the changing forms of teaching applied by the Masters Who take
pupils. This has created temporary [66] difficulties which will not be
present when the newer modes and methods are more generally
established. The problem, therefore, of the modern disciple is
peculiarly hard, and the Masters bear this ever in mind. Also the
strain of the world cataclysm has increased these difficulties, and that
strain is far more wide-reaching than is generally believed. Do you
realise wherein the strain consists, apart from the physical disasters
and chaos, with its agony, despair, anxiety, and its demand for a
poised and efficient exterior to be presented to the world? Do you
appreciate the keen ability of the trained disciple to react to the
harrowing conditions of human suffering and to penetrate the
controlled response which has to be given?

phuong thtrc huan luyén méi hon va céc hinh thirc giang day thay do6i
dugc ap dung boi cac Chan su ¢6 thu nhan dé tir. Piéu nay di tao ra
nhirng kho khin tam thoi [66] von s& khong xuat hién khi cac
phuong thirc va phuong phap méi hon duoc thiét 1ap mot cach tong
quéat hon. Do d6, van dé cta ngudi dé tir hién dai 1a dic biét kho
khan, va cac Chan su ludn ghi nhé diéu nay. Ngoai ra, sy cing thang
ctia bién dong 16n thé gidi di 1am gia tang nhitng kho khan nay, va
sy cang thang d6 con lan rong hon nhiéu so v6i nguoi ta thuong
nghi. Ngoai nhitng tham hoa vat chit va sy hdn loan, cac ban c6 nhan
ra sy cang théng nam & dau, voi su théng kho, tuyét vong, lo léng va
nhu ciu cta n6 vé mot vé ngoai can bang va hiéu qua dé biéu 16 véi
thé gigi khong? Cac ban c6 danh gia cao kha niang nhay bén cua
ngudi dé tir da dugc huan luyén dé phan tng véi nhitng diéu kién
kho khin cua sy dau kho ctia con nguoi, va dé tham nhap vao phan
tng ¢6 kiém soat, can phai duoc dua ra khéng?

There are also other factors of a more subjective nature to which the
disciple is sensitive, and among them are the following:

1. The astral or emotional vortex which humanity has inevitably set
up as a result of registered pain and through which the observing
disciple must move.

2. The glamour induced upon the astral plane as the result of three
intermingling and inflowing streams of energy:

a. The energies set in motion by the uprising cry of humanity itself,
which inevitably shapes and moulds astral substance.

b. The new inflowing spiritual energies which the planetary Logos is
steadily bringing to bear upon human life and upon all forms of

Ngoai ra con c6 nhiing yéu t6 khac c6 tinh chat chi quan hon ma
nguodi dé tir nhay cam, va trong s6 do6 la nhirng yéu to sau:

1. Vong xody cam duc hoac cam xiic ma nhan loai chac chan da thiét
1ap do két qua cua ndi dau dugc ghi nhan, va vi dé tir quan sat phai di
chuyén xuyén qua do.

2. Ao cam gay ra trén ¢d1 cam duc 1a két qua cua ba ludng nang
lrong dan xen va chdy vao nhau:

a. Cac ning lugng duoc dwa vao chuyén dong boi tiéng kéu khoc trdi
day cua chinh con nguoi, ma chac chan s€ tao hinh va udn nan chat

liéu cam duc.

b. Nhitng ngudn niang luong tinh than méi tran vao ma Hanh Tinh
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physical existence. These must traverse or cut across the astral realm
in reaching the physical plane.

c. The retreating forces of evil which are endeavouring to make a last
desperate stand upon the astral plane.

These three types of force (when brought into relation with each
other) are producing an unparalleled vortex of energy of which all
disciples are necessarily aware, particularly those (and they are a
large number) who are preparing for the second initiation. All
disciples, working among their fellowmen, [67] are brought into
contact with this astral whirlpool. (I would call the attention of D.E.I.
to this fact because it accounts for his reaction during the past two
years and has led him to relinquish his position in my outer work and
to retire into a phase of living which will provide him with no true
scope for his pledged experience and his years of training; this
present phase is in the nature of a cul-de-sac. Eventually he will have
to retrace his steps and admit the reality of the time lost—Ilost in the
moment of humanity's greatest need. Yet he will retrace his steps. |
mention this as it is a typical instance of the effects of this glamour.)

Thuong dé dang déu dan mang dén cho cudc sdng con ngudi va trén
tat ca cac dang ton tai vét chat. Nhitng nang luong nay phai di ngang
hodc cit ngang cdi cam duc dé dén cdi vat chat.

c. Cac ta luc dang rat lui ¢ ging tao dung mot chd dung tuyét vong
cubi cung trén cdi cam duyc.

Ba loai luc nay (khi c6 méi quan hé véi nhau) dang tao ra mot ludng
xody nang luong vo song ma tat ca cac dé tir nhat thiét phai nhan
thirc duoc, dac biét 1a nhitng nguoi (va ho 1a mat ) lugng 16n) dang
chuan bi cho 1an diém dao th hai. TAt ca cac dé tir, 1am viéc gitra
cac dong mon cua ho, [67] déu duoc dua vao tiép xtic voi vong xody
cam duc nay. (T6i mudn goi sy cha ¥ ctia D.E.I dén thuc té ndy vi nd
giai thich cho phan g cta 6ng trong sudt hai nim qua, va da khién
ong Ay tir bo vi tri ciia minh trong cong viéc bén ngoai cua toi va rat
lui vao mot giai doan séng von s& khong cung cip cho ong co hoi
thuc sy ddi voi kinh nghi¢m da cam két va nhirng nam huén luyén
ctia ong 4y; giai doan hién tai ndy mang tinh chét ctia mot budc
duong cung. Cudi ciing dng ay sé& phai trd lai con dudng cii ciia minh
va thira nhan thuc té vé thoi gian da mat — da mat trong thoi diém
can thiét nhit cua nhan loai. Tuy nhién, ong ay sé& di lai con dudng cii
ctia minh. Té6i dé cap dén diéu nay vi n6 la mot vi du dién hinh vé
anh huong cua 4o cam nay).

3. The stimulation to which the lower vehicles of a disciple are
unavoidably subjected. This evokes a full expression of all his
inherent qualities, both good and bad. Everything in his nature is
intensified, and the more mental he may be, the more he is
consciously aware of these revelations. If his orientation is towards

3. Su kich thich ma cac van cu thép hon cua mét d¢ tur khong thé
tranh khoi. Diéu ny goi 1én sy biéu hién day du tit ca nhirmg pham
chat vbn c6 cua y, ca tot 1an x4u. Moi thtr trong ban chit cua y duoc
tang cuong, va y cang tri tué, y cang nhan thirc mot cach c6 ¥ thic vé
nhitng diéu duoc tiét 16 nay. Néu dinh hudng cta y 1a biéu hién cudc
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his life expression in the three worlds, a phase of depression, of self-
accusation and frequently of doubt may have to be endured, thus
handicapping his general usefulness.

4. The evocation of a strong sense of the soul within the personality.
An emphasis upon the attitude of the soul to the personality life may
also be induced and may prove very misleading. It would appear
from the (apparently) voiced expression of soul comment, criticism,
encouragement and planning that the main interest of the soul is with
the dedicated personality. Such is not the case. The soul is very little
aware of the personality nature, its disposition and ideas. The soul
can be conscious of the limitations within the personality and of the
barriers opposed to the inflow of soul energy, but the details are of no
interest to the soul. The soul is occupied with recognising
hierarchical planning, with registering world need, and with
responding (faintly, very faintly at first) to the developing monadic
inflow. These attitudes and reactions of the soul (upon its own plane
of being) affect profoundly and fundamentally the personality life
and produce those basic changes which evoke the vocation of the
disciple. The disciple is occupied with vocation and not so much with
evocation. (I would call this to the attention of [68] D.H.B. This type
of evoked response is in the nature of illusion. He will know to what

| am referring.)

song cua y trong ba cdi gidi, thi y co thé phai chiu dung mot giai
doan tram cam, tu budc to1 va thuong xuyén nghi ngo, do do lam mét
di tinh hiru dung chung cuay.

4. Viéc goi 1én mot cam giac manh mé vé linh hon bén trong pham
nga. Ciing co thé phat sinh mdt su nhan manh vao thai do cua linh
hon dbi v6i doi sbng pham ngd, va diéu nay co thé gay hiéu lam rat
nhiéu. C6 vé nhu tir biéu hién (bé ngoai) dugc thét 1én ctua nhan xét
linh hon, phé binh, khuyén khich, va 1ap ké hoach ma sy quan tim
chinh yéu ctia linh hon 13 v6i pham nga tin tim. Diéu nay khong phai
vay. Linh hon nhan thtc rat it vé ban chat pham ngi, khuynh huéng
va y tudng cua nd. Linh hdn c6 thé nhan thie duoc nhiing gidi han
bén trong pham ngi va nhiing rao can ddi 1ap voi ludng ning luong
linh hon, nhung nhiing chi tiét nay linh hon khong quan tam dén.
Linh hon ban ron véi viéc nhan bict ké hoach Thanh doan, véi viéc
ghi nhan nhu cau cua thé gidi, va véi viée dap tung (lic ddu mo nhat,
rat mo nhat) d6i v6i dong luu nhép cta chin than dang phat trién.
Nhitng thai do va phan tng nay cua linh hon (trén ¢di ton tai cta
chinh né) anh hudng sau xa va cin ban dén doi sdng pham ngi va tao
ra nhitng thay doi cin ban goi 1én thién hudng cta ngudi dé tir.
Nguoi dé tir ban ron véi thién hudng chir khong ban tam nhiéu dén
viéc goi 1én (thién hudéng - ND). (T6i mudn kéu goi [68] D.H.B. chi
y t6i diéu ndy. Loai phan tng goi 18n ndy ¢ ban chét cua ao tudng.
Ong 4y sé& biét nhimng gi toi dang dé cap dén.)

5. The danger of “Imperil," as the Master Morya has called it. This is
somewhat erroneously interpreted as irritation by the neophyte, but it
is not in fact irritation in the ordinary connotation of the word. The
surface ripples of ordinary irritation and the evanescent angers to

5. Su nguy hiém cta "Imperil" (“Buc doc”), nhu Chéan su Morya di
goi n6. Pidu nay phan nao bi giai thich sai lac boi nguoi tan mén
sinh, nhung trén thuc té no khong phai 1a sy khé chiu theo nghia
thong thudng cua tir nay. Nhitng gon song ngoai mat cua su kho chiu
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which all disciples are prone are relatively of small importance. They
pass and, in the sum total of the soul's attitudes to the personality,
evoke no response or registration whatsoever. What is referred to is
the reaction of the disciple to world evil. This produces uncertainty
as to the future, annoyance at what is being done throughout the
planet by non-disciples, criticism of national and international
planning and a general atmosphere of unhappiness, plus a sense of
superior knowledge. All this is expressed in a negative,
unconstructive manner.

To this many disciples are today prone; they need to realise that
world affairs are not and cannot be moulded or determined by any
hierarchical knowledge in the possession of the disciple. World
affairs and conditions have necessarily to be based upon the demand
and the point in evolution of the mass of humanity, working through
their representatives, chosen or imposed, in every country. This
demand can be and is affected, modified and spiritualised by the
attitude and the teaching of disciples everywhere who are vocal and
of humanitarian instinct. If, however, the will and knowledge of
disciples in all nations were to condition world affairs and control
entirely the political, economic and social life of the people, it would
produce a far more serious cleavage than now exists, for instance
between the rich and the poor, or between the classes and the castes.
It would produce a pronounced line of demarcation between the
Kingdom of God and the kingdom of men. This would run counter to
hierarchical intention, which is rapidly healing the existent breach,
and thus offset the work which Christ set out to do on Earth. This
point is often overlooked by well-intentioned disciples. It is humanity

thong thuong va nhirng con gian dit nhat thoi ma tat ca cac dé tir déu
mac phai déu c6 tim quan trong tuong doi nho. Chung di qua va,
trong thai do tong quan cta linh hon ddi véi pham nga, khong goi 1én
bat ky phan tng hodc ghi nhan nao. Nhimng gi duoc dé cap dén 1a
phan tng cta ngudi dé tir d6i véi toi dc thé gian. Didu nay tao ra su
khong chic chin vé tuwong lai, su khé chiu vé nhitng gi dang duogc
thyc hién trén khap hanh tinh boi nhitng nguoi khong phai 1a dé tir,
nhiing 16i chi trich vé ké hoach qudc gia va qudc té va bau khong khi
bat hanh chung, cong voi y thic vé kién thire vuot troi. Tat ca diéu
nay dugc thé hién mot cach tiéu cuc, khong mang tinh xay dung.

Ngay nay, nhiéu dé tir c6 khuynh huéng nay; ho can phai nhan ra
rang cac van dé thé gigi khong va khong thé dugc nhao nin hay xac
dinh boi bat ky kién thirc vé thanh doan nao ma ngudi dé tir s¢ hitu
duoc. Cac van dé va diéu kién thé gidi nhat thiét phai dya trén nhu
cau va muc do tién hoa cua quan chung nhan loai, lam viéc thong
qua céc dai dién cua ho, dugc lya chon hodc ap dat, & moi quéc gia.
Nhu cau ndy c6 thé bi anh hudng, bi stra d6i va bi tinh than hoa bai
thai do va sy day dd ctia cac dé tir & khép moi noi, nhirng nguoi co
tiéng n6i va ban nang nhan dao. Tuy nhién, néu y chi va kién thic
clia cac dé tir & tat ca cac qudc gia qui dinh cac van dé thé gidi va
kiém soat hoan toan doi séng chinh tri, kinh té va xa hoi cta con
nguoi, thi diéu d6 s& tao ra mot sy chia ré nghiém trong hon nhiéu so
v6i hién tai, chang han nhu giita ngudi giau va nguoi nghéo, hoic
gita cac giai cap va tang 16p. N6 sé tao ra mét ranh gidi ré rang
gitta Vieong quéc ciia Thiong dé va vieong quoc ciia lodi ngueor.
Diéu nay s& di nguoc lai ¥ dinh ctia Thanh doan, vén dang nhanh
chong han gén su ran nut dang tdn tai, va do d6 hoa gidi cong viéc
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which determines its own destiny. Disciples point the way, indicate
the vision, set a needed example and emphasise the ancient
landmarks. [69]

ma Dtre Christ da dit ra dé thyc hién trén Trai dat. Diém nay thuong
bi cac d¢ tir co thién ¥ bo qua. Chinh nhan loai quyét dinh van ménh

ctia chinh minh. Céc dé tir chi dudng, chi ra tam nhin, néu guong can
thiét va nhan manh vao cac cot mbc cb xua. [69]

A realisation of these few points which | have chosen to enumerate
out of many, will indicate to you the difficulties with which disciples
are today confronted—each of you among the many who are also
struggling to meet human need in a modern world.

As a group of ashramic affiliates, you (together with disciples
everywhere) are all reacting to this inflow of energies, and with
consequent conflict; with some of you it has produced a definite
crisis and one that you have not yet resolved; with one or two of you
in this group, it has led to a seething inner turmoil accompanied by
an overemphasised introspection. This will be apt (if too protracted)
to hinder your exoteric service. It is needless to remark that all of you
need to become so sensitive to the quality of my Ashram, and so
preoccupied with the opportunity to serve which confronts every
disciple these days, that your own personal development, your
unique problem (so regarded by you) and your reactions should be
forgotten. You need to remember that you are not as interesting to
your soul as you may think.

From the angle of the Master, it is the ability of the soul to control its
instrument, the personality, and to work through it, that is of interest;
it is for these types of ability that He looks, and not at the reaction of
the personality. This is hard, if not humiliating, for the disciple to
remember. The more engrossed he is with his personal

Nhan thic duoc mot vai diém ma t6i da chon dé liét ké trong s6
nhiéu diém nay, s€ chi ra cho cac ban nhitrng kho khan ma cac dé tu
ngay nay dang phai duong ddu — mdi ngudi trong cac ban, trong sd
rat nhidu nguoi cling dang phai vat 16n dé dap ing nhu cau ciia con
nguodi trong mot thé gidi hién dai.

Nhu mét nhém lién két véi Pao vién, cac ban (cung voi cac dé ta o
khip moi noi) déu dang phan tmg véi dong ning luong nay, va do do
la xung dot; vdi mot sb ban, n6 da tao ra mot cudc khing hoang 1o
rang va mot cudc khing hoang ma cac ban van chua giai quyét duoc;
v6i1 mot hoac hai ban trong nhom nay, diéu d6 da dan dén sy x4o tron
ndi tam soi suc kém theo su tu soi qua muc.

Diéu nay sé& c6 khuynh huéng (néu kéo dai qua) can trd viéc phung
s bén ngoai cua cac ban. Khong can phai luu ¥ rang tat ca cac ban
can phai tré nén qua nhay bén v6i pham chat ctia Pao vién cia toi, va
qua ban tdm véi co hdi phung sy ma moi dé tir ddi mat ngay nay, dén
muc su phat trién c4 nhan cua chinh cac ban, van dé dic thu cua cac
ban (dugc cac ban coi trong) va phan ing ctia cac ban nén dugc lang
quén. Céac ban can nhd rang linh hon cac ban khong qua chd y dén
cac ban nhu cac ban van nghi.

Tir gbe do cua Chan su, diéu dang quan tAm d6 1a kha ning cta linh
hén dé diéu khién cong cu pham ngi ctia nd va 1am viée thong qua
no; d6 1a nhitng loai nang luc ma Ngai nhin dén, chi khong phai ¢

28| Page




responsiveness and capacities, the more impenetrable the barriers he
IS setting up between himself (upon the physical plane) and his soul;
as a result of this, barriers are then being set up between the disciple
and the life of the Ashram of which he is intended to form a part.
Have this in mind and be, therefore, so occupied with the life of the
soul that you have no time for personality introspection. The pure life
of the soul will galvanise the centres above the diaphragm into
activity, and your lives will become simple and uncomplicated
expressions of the second aspect of divinity—of which all Ashrams
are focal points.

phan tmg ctia pham ngi. Piéu nay that kho, néu khong mudn néi 1a
xau ho, dé dé tir phai ghi nhd. Y cang hing say véi phan ting va
nhirng nang luc ca nhan cia minh, thi nhitng rdo can ma y dang thiét
1ap gitra ban than (trén cdi vat 1) va linh hon cua y cang khong thé
xuyén thing; hé qua 13, cac rao can sau d6 duoc thiét 1ap giita ngudi
dé tir va cudc séng cua Pao vién ma y du dinh s€ 1a mdt ph§n. Do do,
hay ghi nhé diéu ndy va ban ron voi cude song linh hon dén mirc cac
ban khong con thoi gian dé soi roi pham nga. Cudc séng thuan khiét
ctia linh hon sé& kich thich cac luan xa phia trén hoanh cach mé hoat
dong, va cudc séng cua cac ban s€ tr¢ thanh nhiing biéu hién don
gian va khong phuc tap cia trang thai thiéng liéng thir hai — ma tat
ca cac Pao vién déu 1a tiéu diém.

As you know, it is not my intention to give you any more personal
instructions; you no longer need them during the rest of this life,
because if you carry out those already given [70] there will be
nothing to hinder your taking the initiation which is for you the next
step forward. Do you realise the import of what | am saying? This
initiation which confronts you can be taken either during the
remaining years which are left to you; this, in the majority of cases is
not probable, though a small minority—a very small minority—may
achieve the goal. Or initiation may be taken in the interim period
between incarnations, or else immediately upon return to physical
plane life. This latter is the most probable for those who are not
taking initiations higher than the third; and, at present, for that
initiation I am not preparing disciples. It is usually regarded as
essential that disciples who are taking the second or third initiations
should register them in their brain consciousness. As | have often

Nhu céc ban d3 biét, toi khong c6 ¥ dinh cung cép cho cac ban thém
bat ky hudng dan ca nhan nao; cac ban khong con can dén ching
trong sudt phan doi con lai cua kiép song nay, bai vi néu cac ban
thue hién nhirng diéu da duoc ban cho r6i [70] thi s& khong c6 gi can
tré cac ban thue hién cudc diém dao, d6 1a bude tiép theo cho cac
ban. Cdc ban c6 nhdn ra tam quan trong ciia nhitng gi t6i dang néi
khong? Cudc diém dao ma cac ban dbi dién co thé dugc thyuc hién
trong nhitng nim con lai cta cac ban; diéu nay, trong da sb trudng
hop 14 khong thé xay ra, mic di mot thiéu s6 nho — mot thiéu so rat
nho — ¢6 thé dat duoc muc tiéu. Hodc viée diém dao co thé duoc
thuc hién trong khoang thoi gian tam thoi gita cac 1an hoa than, hodc
ngay sau khi tré lai cudc séng ¢di vat chat. Diéu tht hai c6 thé xay ra
nhat d6i voi nhitng nguoi dang khong nhan duoc diém dao cao hon
cap do thir ba; va, hién tai, t6i khong chuan bi cudc diém dao d6 cho
cac dé tir. Diéu can thiét 1a cac dé tir dang thuc hién cac cudc diém
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told you, the initiate consciousness is not the factor which requires to
be thus recorded; it is seldom so. Recognition of it comes when the
candidate is participating in the "esoteric installation” of a candidate
into the ranks of the Great White Lodge. What the disciple
undergoing initiation (and I choose the word "undergoing” with
deliberation) must and eventually does record are the crises which
brought about his fitness to take initiation, as it is erroneously called
in theosophical circles. These, correctly handled and surmounted,
will result in his being an initiate—a very different interpretation to
the current theosophical one. As | often told you, a man is an initiate,
prior to any initiation ceremony. The ceremony concerns hierarchical
recognition of the disciple and does not concern the candidate's
fitness. I find it needful to reiterate this fact.

The planetary crises through which the planetary Logos is at this
time passing should result in the emergence of many initiates; no true
disciple is exempt from the effects of this planetary situation.
Inevitably, changes are wrought by the soul in the personal life.
When these changes are focussed through the lower centres and the
lower bodies, the general result is purification and character building.
The aspirant is then still upon the Probationary Path. When the
disciple is in the position where he can pass through the first three
initiations, then the inflowing energies work through the heart, [71]
the throat and the ajna centres; when the highest head centre and the
lowest spinal centre are simultaneously involved, the disciple is then

dao thtr hai hodc thir ba nén ghi nhan chung vao tam thirc ndo bg cua
ho. Nhu t6i da thuong ndi véi cac ban, tim thic diém dao do khong
phai 12 yéu t6 can phai duoc ghi lai nhu vay; né hiém khi nhu vay.
Su cong nhan né dén khi ing vién dang tham gia vao "su sap dit bi
truyén" cia mot ing cir vién trong hang ngii ciia Bach Poan Giai.
Diéu ma ngudi dé tir dang trai qua cudc diém dao (va toi chon tir
"dang trai qua" voi sy can nhic) can phai va cudi ciing ghi nhé 1a
nhimng khing hoang mang dén cho y su phut hop dé thuc hién cudc
diém dao, nhu n6 duoc goi mot cach sai 1am trong gidi thong thién
hoc. Nhiing diéu nay, néu duge xu 1y va vugt qua mot cach dung
dén, s& din dén viéc y tré thanh mdt diém dao d6 — mot cach giai
thich rat khac véi cach giai thich cua thong thién hoc hién tai. Nhu
to1 thuong noi voi cac ban, mot nguoi la mot diém dao do, trudc bt
ky nghi 1& diém dao nao. Budi 1& lién quan dén su cong nhan thir bac
ctia dé tr va khong lién quan dén sy thich hop cua Gng vién. Toi thdy
can phai nhic lai sy that nay.

Céc cudc khing hoang hanh tinh ma Hanh Tinh Thuong dé tai thoi
diém nay di qua s€ dan dén su xuat hién cta nhiéu diém dao do;
khong c6 dé tir chan chinh nao duoc mién trir khoi nhitng anh hudng
cta tinh trang hanh tinh nay. Khong thé tranh khoi nhitng thay doi
dugc tao ra boi linh hon trong cudc séng ca nhan. Khi nhiing thay doi
nay duoc tip trung thong qua cac luan xa thip va cac thé bén dudi,
thi két qua chung 1a su thanh loc va 1ap hanh. Ngudi chi nguyén khi
d6 van & trén Con duong Dy bi. Khi dé€ tr & vao vitrima y co thé
vuot qua ba 1an diém dao dau tién, thi cac ning luong tran vao s&
hoat dong qua luan xa tim, [71] luan xa cd hong va luan xa ajna; khi
luan xa dinh ddu cao nht va ludn xa ddy cot song thap nhat dong
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able to take the higher major initiations. Much of this has been given
you in the earlier teaching you have received, but | repeat these
statements, so that with clarity you may proceed.

thot duoc bao gém, thi nguoi dé¢ tir co thé thuc hién nhiing cudc diém
dao chinh cao hon. Phan 16n diéu nay da duoc trao cho cac ban trong
huén thi trude d6 ma cac ban da nhan dugc, nhung t61 1ap lai nhiing
tuyén bd nay, dé cac ban co thé tiép tuc mot cach rd rang.

One of you asked a question concerning divine intervention as a
result of prayer, and | would point out that there is a distinction
between Divine Intervention and Answered Prayer. One admits of
reciprocal energies, the other predicates action from above only. The
measure of success in either case is dependent upon humanity as a
whole. Classically the body is not equipped to receive the fire, until
consciousness is importuned to racial need. This is secondary to
Divine Intervention which isolates the few and uses their organism to
fuse and free the energies of dispersion. This is sudden death to the
physical vehicle if unprepared. Think upon this and know the
consequences of emotional fanaticism.

There are three ways whereby the inception may come:

1. Disciples aware of their charge, relinquish all personal ambition
and are willing to meet the test and be used. For, be not surprised my
brother, a disciple can meet the test if he will. Accepted discipleship
is in itself a guarantee of a certain amount of preparedness
administered through right devotion, pure purpose and rigid
discipline.

2. The focussed intent of the hard pressed peoples of the world
clamouring for peace, forms a nucleus of unregenerate energy which
can and will be used. It is less potent in effect, but in these days of

Mot trong s6 cac ban da hoi mot cau hoi lién quan dén su can thiép
thiéng liéng nhu 1a két qua cta 101 cau nguyén, va toi s& chi ra rang
c6 sy khac biét gita su Can thiép Thiéng liéng va sy Cau nguyén
dugc Hoi dap. Mot bén thira nhan niang luong twong hd, bén con lai
chi x4c nhan hanh dong tir phia trén. Thudc do thanh cong trong ca
hai truong hop déu phy thudc vao nhan loai nhu 1a mot tong thé. Vé
mat kinh dién, co thé khong duoc trang bi dé tiép nhan ngon ltra cho
dén khi tam thic dugc thiic bach nhap bai nhu cau nhan loai . Diéu
nay 1a thir yéu so voi Su can thiép Thiéng liéng vén ¢ 1ap mot s it
va sir dung co thé ctia ho dé hop nhat va giai phong cac niang luong
phan tan. Pay 1a cai chét dot ngdt dbi vai van cu vat 1y néu khong
dugc chuan bi. Hay suy nghi vé diéu ndy va nhan biét hiu qua cua su
cudng tin cam xuc.

C6 ba cach ma su can thiép co thé xay ra:

1. M6n sinh nhan thire dugc trach nhiém cua minh, tir bdo moi tham
vong c4 nhan va san sang dap ung cac thtr thach va duoc sir dung. Vi,
h&1 huynh dé cua t61, dirng ngac nhién, mgt dé tir co thé gap thu
thach néu y muén. Ban than viéc tré thanh dé tir duge chép nhan la
sy dam bao cho mot murc d6 chuan bi nhét dinh dugc thyc hién thong
qua su tan tam ding din, muc dich trong sang va ky luat nghiém
khac.

2. Muc dich tap trung tam cua cac dan toc bi ap burc nang né trén thé
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crisis everything must be used.

3. Every kingdom on earth is encumbered with shock—animal,
vegetable, mineral, as well as human. This disturbance is a phase of
promotion. There are crashed areas of released energy, causing
forces to be freed which again can and will be used in the
reconstruction. [72]

gi61 dang kéu goi hoa binh, tao thanh mdt nang luong hat nhan chua
duoc tai tao von c6 thé va s& duoc st dung. Hi¢u qua ctuia n6 kém
hon, nhung trong nhitng ngay khung hoang nay, moi thir déu phai
duoc su dung.

3. Moi gidi tu nhién trén trai dat — dong vat, thuc vat, khoang san,
cling nhu con ngudi déu phai d6i mat voi ca sbe. Su xdo tron nay 1a
mot giai doan cia sy thang tién. C6 nhimng ving ning luong duoc
giai phong bi sup dd, khién cho cac ménh luc dugc giai phong mot
1an nita c6 thé va s& duoc sir dung trong su tai thiét. [72]

The responsibility of this group is purpose. It is will fused and
blended and dispersed. | charge you to waste no time in idle
speculation, but to carry your responsibility as it should be carried,
remembering that your only value is group determined. Placement
determines effort (I suggest that you analyse this statement).
Consequences are hierarchical. There is lowered vitality in the world
today due to a fear psychosis.

Command your forces, stand in the Light, and the suspended mental
link will recharge the magnetic field for which you, as a group, are
responsible. The fusion exists in a small degree now, but Purpose is
the magnetised line along which the fire may travel.

You have preserved your interest and effort for many years now. Can
you continue with this enterprise? It is for you a task of perseverance
and of faith. You may not in your various lifetimes see the world
results. That I frankly tell you. You can undoubtedly realise and reap
the benefit of the group results, for your fusion into one close bond

Trach nhiém cta nhém nay 13 muc dich. N6 13y chi dugc hop nhat
duogc hoa tron va dugc phan tan. Toi yéu cau cac ban ding lang phi
thoi gian vao nhitng suy doan vu vo, ma hay thuc hién trach nhiém
ctia minh nhu nhiing gi can phai thyc hién, hiy nhé rang gia tri duy
nhét ctia cac ban 1a do nhém xac dinh. Vi tri xac dinh nd luc (to1
khuyén cac ban nén phan tich cau nay). Cac hau qua c6 thir bac.
Ngay nay, strc séng trén thé gidi bi suy giam do chimg réi loan tim
than s¢ hai.

Hay diéu khién ménh lyc ciia cac ban, ding trong Anh sang, va lién
két tri tué lo lung s€ nap lai tr trrong ma cac ban, voi tu cach 1a maot
nhom, chiu trach nhi¢m. Hién tai su hop nhét ton tai & mot mic do
nho, nhung Muc dich 1a con dudng tir tinh ma ngon lira ¢ thé lan
theo.

Céc ban da giit gin sy quan tdm va nd lyc ctia minh trong nhiéu nim
nay. Céc ban c6 thé tiép tuc véi su nghiép nay khong? Déi véi cac
ban thi d6 1a mdt thur thach cua long kién tri va niém tin. Cac ban c6
thé khong nhin thay nhitng két qua cua thé gidi trong nhiéu kiép song
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of brotherhood and devotion, into one united band treading the Path
together is adequate reward. It will offset the usual loneliness of the
disciple's way and enable him to realise that he travels not alone.

khac nhau. Téi thang than noi véi cac ban diéu d6. Cac ban chac
chin c6 thé nhan ra va gat hai loi ich tur két qua cua nhom, vi su hop
nhét ctia cic ban thanh mot moi lién két chit ché cua tinh huynh d¢
va sy tan tam, thanh mot nhom thong nhat cing nhau di trén dudng
Pao 1a phan thuéng xing dang. N6 s& hoa giai sy co don thuong
thdy trén con duong cia ngudi dé tir va gitp y nhan ra rang y khong
di don doc.
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