SECTION THREE - TEACHINGS ON INITIATION - Part 1

[243]
PART I

Prior to profiting by more information and thus piling up increased
responsibility, there is a vital need for the majority of aspirants and
disciples to assume a different attitude towards the opportunity to
prepare for initiation with which they are all faced. The more
advanced among them are conscious of impending possibilities.
The significance of the proffered training has made its just appeal.
Others are so immersed in the tests and difficulties incidental to the
clarification of the vision prior to the processes of initiation, that
they have neither the time nor the strength to do more than live
through the time of trial and, at the same time, to serve as best they
can. Both the vision and their service suffer from their failure to
develop that divine indifference which is the hallmark of the true
initiate. Added to all this is the world situation with its inevitable
all-enveloping psychic atmosphere, its attendant strains and its
constant wearing anxiety, plus the hold which war sufferers have
on all hearts and sympathies. Most aspirants and disciples believe
that they are bearing enough and are tried to the limit of their
capacity. This is not the case. The deeper sources of strength in
them have not yet been evoked, and the tension under which they
should act and live from day to day is only as yet a feeble one—it is
not all-exacting. Ponder on this last phrase.

The objective demands being made upon all disciples and therefore
upon all of you, are not simply to enable you to live through the
present period as successfully—emotionally, mentally and
spiritually—as possible. It goes far deeper than that, or should.
Apart from the demands upon your spiritual resources (incident to

CHUONG BA - CAC HUAN THI VE PIEM PAO- Phin 1

[243]
PHAN I

Truée khi thu duoc loi ich vi dugce nhiéu thong tin hon va do do
chong chét trach nhiém gia tang, diéu can thiét quan trong voi da sb
nhiing nguoi chi nguyén va cac dé tu la phai c6 mot thai do khac d6i
v61 co hoi chuan bi cho viéc dlem dao ma tat ca ho phai d6i mit.
Nhirng nguoi tién b hon trong s6 ho c6 y thic vé nhiing kha nang
sap xay ra. Tam quan trong ctia viéc huan luyén duoc dé nghi da thu
hat sy cht ¥ chinh dédng. Nhitng ngudi khac qua dam chim trong
nhirng thir thach va kho khian tinh ¢ trong viée 1am sang to tam nhin
trudc cac qua trinh diém dao dén ndi ho khong c6 thoi gian va st
luc dé lam gihon la song qua thoi gian thtr thach, va dong thoi, dé
phung sy t6t nhat c6 thé. Ca tam nhin va viéc phung su cua ho déu
bi a&nh hudéng bdi su that bai cua ho trong viéc phat trién sy diem
nhién thiéng liéng von la dau hiéu cia diém dao do thwe sw. Thém
vao d6 1a tinh hinh thé gi6i v6i bau khong khi tim linh bao trum tat
ca khong thé tranh duoc cta no, nhirng cing thang kém theo va sy lo
lang mét moi thuong xuyén cia nd, cong véi su thau hiéu nhitng gi
ma cac nan nhan chién tranh phai chiu bang tat ca trai tim va su
thuong cam. Hau hét nhimng nguoi chi nguyén va cac dé tur déu tin
rang ho da chiu dung du va da co gang den gi61 han nang luc cua
minh. Piéu nay 1a khong ding. Nhiéu ngudn stcc manh sdu xa hon
trong ho V§n chua duoc khoi day, va sy cing thang ma ho phai lam
viéc va sdng tir ngay nay qua ngay khéc chi 1a mot sy cang thang yéu
ot — no khong phai 1a mot doi hoi qua strc. Hay suy ngam vé cum
tir cudi nay.

Nhitng doi hoi khach quan dang duoc dit ra doi v6i moi dé tir, va do
d6 dbi vai tat ca cac ban, khong chi don gian 1a gitip cac ban sdng
qua thoi ky hién tai — vé mit tinh cam, tri tué va tinh thin — mot
cach thanh cong dén muc co thé. N6 con di sdu hon thé nhiéu, hoic
nén 13 thé. Ngoai trir nhitng doi hoi vé cac ngudn lyc tinh than cia




the particular initiation which it is desired that you take) there is
also the demand upon all [244] disciples to participate in the effort
of humanity, as a whole, to take the first initiation with all the
physical relinquishments, and the agony that ever precedes the birth
of the Christ in the heart of the individual-—only this time it is the
hearts of all humanity. Preparatory to this first initiation, there has
always to be—individually and now collectively for the first time—
the denial of the lower self and the fervid acceptance by the
personality of the loss of all the material factors which have held
the soul a prisoner in the womb of time.

Hence, my brothers, the wide extent of the material destruction to
be seen on every hand, the depths of physical poverty into which all
men have been and are being plunged, the detachment from the
priority of things which is being enforced, and the necessity for
rebuilding human life on sounder values than the physical. In all
this disciples and initiates are today sharing and (when
understanding is present and right orientation) the help which those
can give who have already undergone the first initiation, is great.
To this you are called, and upon your understanding response to the
collective need will depend the rapidity with which you will be
enabled to achieve the next expansion of consciousness or initiation
which may be, for you as an individual, possible. You have,
therefore, to consider your individual response to the demands of
your own soul and your collective response to the collective need.
It is the initiate in you, the Christ in you, which is now called to this
collective service and the radiation today of the Christ spirit,
actively present in the hearts of all disciples is the one thing which
can salvage mankind, enable humanity to move forward on to the
Path of Discipleship and thus evoke that new spirit which can and
will build the new world.

cac ban (Vén lién quan véi cude diém dao cu thé ma céac ban mong
mudn thuc hién), ciing co yéu cau cho tat ca [244] cac d¢ tu phai
tham gia vao n6 lyc cua nhan loai, nhu mot tong thé, dé thyc hién
cudc diém dao dau tién véi tat ca sy tir bo vat chat, va su thong kho
luén xdy ra truéc khi sinh ra Pire Christ trong trai tim mdi ngudi —
chi ¢ diéu lan nay la nhiing tri tim ciia toan thé nhan loai. Chuan
bi cho 1an diém dao dau tién nay, ludn ludn phai c6—cho timg ca
nhan, va bay gio lan dau tién cho tap thé — su khudce tir cai to1 thap
hon va su chap nhan nhi¢t thanh cua pham nga vé sy mat di moi yéu
t6 vat chat von di giam cam linh hon nhu mot ti nhan trong 1ong cua
thot gian.

Vi vay, hoi cac huynh d¢ cua t61, mirc do rong 16n cia sy tan pha vat
chat dugc nhin thdy ¢ khap moi noi, nhitng chiéu sau ctia sy nghéo
d6i vat chat ma moi nguoi da va dang bi sa vao, su tach roi khoi diéu
wu tién ciia cde s viée dang bi ép budc, va sy can thiét dé xay dung
lai cudc séng cua con nguoi trén cac gia tri tbt dep hon vat chit.
Trong tit ca nhitng diéu nay, cac dé tir va cac diém dao dd ngay nay
dang chia s¢, va (khi sy thiu hiéu hién dién va sy dinh huéng 1 ding
ddn) su giup d& ma nhimg nguoi da trai qua cudc diém dao dau tién
c6 thé mang lai la rat to 1én. Cac ban duoc kéu goi thuc hién diéu
nay, va sy thau hiéu ctia cac ban dap ing nhu cau tap thé s& quyét
dinh mic d§ nhanh chong ma cac ban co thé dat dugc dé c6 sy mé
rong cua tam thirc, hoac cudc diém dao, tiép theo von c6 thé danh
cho cac ban vdi tu cach ca nhan. Do do, cac ban phai xem xét phan
g ctia ca nhan cac ban dbi vai cac yéu cau ciia chinh linh hon céac
ban va sy dap tng tap thé cta cac ban ddi véi nhu cau chung. Chinh
vi diém dao dd trong cac ban, Pic Christ trong cac ban, dang dugc
kéu goi cho viéc phung su tap thé nay va su phat xa ngay nay cua
tinh than Pirc Christ, hién dién tich cuc trong trai tim cua tat ca cac
dé tir 1a diéu co thé ctru rdi nhan loai, cho phép nhan loai tién 1én vé
phia trudc trén Con Pudng Dé tir va do d6 khoi day tinh than méi
vbn c6 thé va sé& xay dung nén thé gi¢i moi.




I would like to deal somewhat with the theme anent the attitude of
the accepted disciple towards his Master and towards the general
subject of initiation, and then consider the immediate steps ahead
which the disciple must take, where he is and with what equipment
he has. This is the first and necessary step. Disciples must clarify
their position and must continue to learn from their Master, in spite
of [245] the crises of initiation. Unless they act upon the proffered
instruction and have confidence in His occult intention, all that the
Master may say or do is of small usefulness. It serves only to
increase grave responsibility with its attendant liabilities;
knowledge and the pressure of spiritual energy become a danger if
not used. This is a basic and important statement.

There are, my brothers, two major prerequisites which are needed
by all of you in connection with group integration, and they follow
upon what you have had earlier when I sought to help you to
integrate with your brothers. | gave you, as you will recall, as part
of your group meditation the following simple integrating formula:

"l am one with my group brothers, and all that | have is theirs. May
the love which is in my soul pour forth to them. May the strength
which is in me lift and aid them. May the thoughts which my soul
creates reach and encourage them."

Of the two prerequisites to which | now allude as needed by all of
you, one of them refers to your integration into my group of
"practising chelas," and the other relates to your capacity to contact
me at will—a thing as yet only permitted to three of you at this
time, and this because they seldom avail themselves of the
privilege. Our first task is therefore to attend to these requirements
which call for a right attitude on your part and the use of the first of
the ancient formulas which it is my intention to give for deep
consideration and eventual experimental use. Before | give this
formula, however, | would like to deal with a question which is

T6i mudn dé cap phan nao cha dé lién quan dén thai do ciia nguoi deé
tir duoc chép nhan ddi véi Chan su cta minh, va doi véi chu dé diém
dao noé1 chung, va sau d6 xem x€t cac budc trude mét ma nguoi dé
to phai thuc hién, y dang ¢ dau va y co6 nhiing trang bi gi. Day la
buéc dau tién va can thiét. Cac dé tu phai lam r0 vi tri cia minh va
phai tiép tuc hoc hoi tir Chan su ctia minh, bat chap [245] nhiing
khung hoang cua viéc diém dao. Trir khi ho hanh dong theo chi dan
dugc dé - nghi va co sy tin trong vao y dinh huyén bi ctia Ngai, néu
khong tat ca nhitng gi Chan su c6 thé noéi hodc lam s& chang co bao
nhiéu lgi ich. N6 chi phuc vu dé tang trach nhiém nang né kém theo
cac nghia vu cua no; klen thirc va ap lyc cua nang luong tinh than tre
thanh mdi nguy hiém néu khong duogc sir dung. Pay 1a mot tuyén bd
co ban va quan trong.

H&i cac huynh dé cua toi, c6 hai diéu kién tién quyét chinh von can
c6 d6i voi tat ca cac ban lién quan dén viéc tich hop nhom, va ching
tiép ndi nhitng gi cac ban di co trude day khi toi tim cach gidp cac
ban tich hop voi cac huynh dé ctia minh. Néu céc ban s& nhé, Tbi da
cung cap cho cac ban cong thirc tich hgp don gian sau nhu mot phan
ctia bai tham thién nhém cua cac ban:

"T6i la mot voi cac huynh dé trong nhoém cia t6i, va tit ca nhirng gi
ctia t6i 14 ctia ho. Cau mong tinh thuwong ctia linh hon t6i tuén d6 dén
ho. Cau mong sitc manh trong toi nang d& va hd trg ho. Cau mong
nhirng tu twéng ma linh hon t6i tao ra cd thé vuon t6i va khich 1¢
ho."

Trong sd hai diéu kién tién quyét ma bay gio téi dé cap dén nhu 1a
can thiét cho tit ca cac ban, mot trong do dé cap dén sy tich hop cua
cac ban vao nhom "dé tir thuc hanh" cta t6i, va diéu kién con lai lién
quan dén kha ning cua cac ban tiép xtc véi t6i theo ¥ mudn — mot
diéu hién tai chi cho phép duy nhit voi ba nguoi trong sb cac ban, va
diéu nay 14 do ho hiém khi tan dung ddc quyén nay cho chinh minh.
Do d6, nhiém vu dau tién cia ching ta 1a cha ¥ dén nhiing yéu cau
nay von doi hoi cac ban phai c6 mot thai do ding dan va sir dung
cong thirc dau tién trong sb cac cong thirc ¢d xura ma toi ¢6 ¥ dinh




bound to arise in the minds of those of you who are senior in this
group.

The question might be voiced thus: "If | am in preparation for the
second or the third initiation, | must have been in a group of
disciples—presumably the Tibetan's—for some lives at least. Why
then the need for an integrating formula?" Because, my chela,
though you have been in a group of disciples prior to this, it was
not my group but [246] the group of either the Master M. or the
Master K.H. Owing to the fact of world urgency and the immensity
of the work to be done by Them and owing also to the fact that
They are preparing to pass through one of the highest initiations,
these two Masters have handed all but a few of Their senior
disciples to me and to two other of Their initiate disciples,
themselves Adepts or Masters. They have also retained in Their
groups of disciples those who have started specific work under
Their direction in some previous life, and a few disciples who came
into incarnation in this world period having the brain and the mind
awakened to their relationship to these Masters. These conditions
do not exist in this group in relation to me—the Master chosen to
lead you forward. Yet (though you remember it not) all of you
knew me well when working with the two Chohans, and hence the
decision for you to work under my instruction and guidance. It has
worked happily and with no delay so far.

Another reason for the use of this formula of integration by those
who have had experience of group work is that there are some in
the group who are as yet far from true integration, and the
experience of the older chelas can be of inestimable help if they
will thus to serve the group and me. Much of what I said in the
earlier instructions (\Vol. 1) on the relation of chelas to their Master
could well be applied here and with profit.

dua ra dé xem xét sau sic va cudi cung dung 1am thir nghiém. Tuy
nhién, trudc khi dua ra cong thirc nay, t6i mudn giai quyét mot cau
hoi chic chin s& nay sinh trong tAm tri ctia cac ban von la nhiing
ngudi cé cap bac cao hon trong nhom nay.

Cau hoi co thé dugc dit ra nhu sau: "Néu t6i dang chuan bi cho lan
diém dao thir hai hodc thir ba, han 1a téi d3 & trong mot nhom d¢ tr
— ¢6 18 1a nhém cta Chan su Tay Tang — it nhét 14 trong vai kiép
séng. Tai sao sau do lai can mot cong thtrc tich hop?" Boi vi, hot dé
tr cua to61, mac du ban da ¢ trong mot nhém d¢ tir trude nhom nay,
thi do cling khong phai 1a nhom cua t61 ma la [246] nhém cuia Chéan
su M. hodc Chéan su K.H. Do tinh trang c4p bach cta thé gidi va khoi
lwong cong viéc 16n lao ma cac Ngai phai thyc hién, va ciing do su
kién 1a cac Ngai dang chuan bi trai qua mot trong nhiing cudc diém
dao cao nhat, hai Chan Su nay da giao tAt ca cac dé tir cua cac Ngai,
ngoai trir mot sé dé tur cao cép, cho t61 va cho hai d¢ tur khac trong sb
nhirng dé tr diém dao cua cac Ngai, von 1a cac vi Cao d6 hodc 1a cac
Chan Su. Cac Ngai cing da gitr lai trong cac nhom cac dé tir cua cac
Ngai nhiing nguoi da bat dau cong vige cu thé duoi sy chi dao cua
cac Ngai trong mot sb kiép sdng trude, va mot sb dé tir da tai sinh
trong thoi ky thé gidi nay c6 bo ndo va thé tri da thirc tinh voi mbi
lién hé cua ho véi cac Chan Su nay. Nhimng diéu kién nay khong ton
tai trong nhom c¢6 lién quan dén t6i— Chan Su duogc chon dé dan dat
ban tién vé phia trudc. Tuy nhién, (mic du ban khong nhé) tat ca cac
ban déu da biét rd vé toi khi lam viéce véi hai vi Chohan, va do d6 c6
quyét dinh cho céac ban lam viéc dudi su chi dan va huong dan cua
t61. Cho dén nay, no da hoat dong mot cach sudn sé va khong cé su
cham tré nao.

Mot 1y do khac cho viéc st dung cong thire tich hgp nay bdi nhitng
ngudi da c6 kinh nghiém 1am viéc nhom 1a c6 mot s6 ngudi trong
nhom van con xa véi su tich hop thuc sy va kinh nghi€ém cua céac dé
tir 1au ndm hon c6 thé gitp ich v6 gia néu ho phung sy cho nhom va
cho t6i. Phan 16n nhitng gi toi di ndi trong cac hudng dan trude do
(Tap 1) vé mbi quan h¢ cta céac dé¢ tor vdi Chan Su cua ho co thé duoc
ap dung hop ly ¢ day va mang lai loi ich.




THE FORMULAS

There are six ancient formulas or symbolic forms which are to be
found in the archives for disciples. They concern the six
fundamental prerequisites for initiation. They are used prior to all
the major initiations, and have therefore five significances or
meanings which will become apparent only as each of these
initiations is undergone. They are in the form sometimes of
symbols and sometimes of words, and are amongst the oldest
formulas in the world. They have been used down the ages by all
disciples and initiates of the Great White Lodge. They concern
what are called "the six [247] relations." Each of these relations
must find expression in attitude, in service, and in some deeper
expansion of consciousness, to which | may not refer but which
must be self-ascertained. It is essential that the would-be initiate
discover for himself the esoteric, inner and subjective value of the
formula under his consideration. Just one hint however in this latter
connection | may give.

The disciple, when he becomes an accepted disciple (and this
through the Lodge's recognition of his pledge to his own soul),
arrives at a definite and factual recognition of the Hierarchy. His
suppositions, his desires, his aspirational wish-life, his theories, or
whatever you may choose to call his reaching out and up towards
divinity, give place to clear knowledge of the liberated group of
souls. This happens not through the occurrence of convincing
phenomena, but through an inflow of the intuition. He undergoes,
therefore, an expansion of consciousness which may or may not be
registered in the brain. Every step of the way from that point of
recognition onward has to be consciously achieved and must
involve a conscious recognition of a series of expansions. These
expansions are not initiation. Have that clearly in your mind. The
initiation lying immediately ahead is simply the effect of the
recognition. They might be called "stabilising points of crisis,"” in
which the "occasional becomes the constant and the intended
becomes the intentional.” Ponder on these words. The Hierarchy is

CAC CONG THUC

C6 sau cong thirc hodc cac hinh thuc biéu tuong ¢d xua duge tim
thay trong van khé danh cho cac dé tir. Chiing lién quan dén sau diéu
kién tién quyét co ban cho viéc diém dao. Chung dugc st dung trude
tat ca cac cudc diém dao chinh, va do d6 c6 ‘nam tham nghia hoac
nam ¥ nghia vén s& chi tré' nén rd rang khi mdi cude diém dao duge
trai qua. Doi khi chung ¢ dang céac biéu tuong, doi khi la cac tir ngi,
va la mot trong nhirng cong thire 1au dol nhat trén thé gi¢i. Chung da
duogc sir dung qua nhiéu thoi dai boi tit ca cac dé tir va cac vi diém
dao d6 ctia Thanh Poan (Great White Lodge). Ching lién quan dén
nhirng gi duoc goi 1a “sau mdi lién hé” [247]. Mdi mdi lién hé nay
phai dugc biéu hién trong thai do, trong viéc phung sy, va trong mot
s6 s md rong sau hon ctia tim thirc, diéu ma toi ¢o thé khong dé cap
dén nhung né phai dugc tu xac dinh. Piéu cdt yéu la diém dao d6 s€
tu khai ngd cho chinh minh gié tri bén trong, chu quan va bi truyen
cua cong thirc ma y dang xem xet. Tuy nhién, chi c6 mot goi y toi co
thé dua ra trong su két n6i sau nay.

Khi trd thanh mot dé tir dugc chdp nhan (va diéu nay thong qua viéc
Huyén Giai (Lodge) cong nhan 16i thé nguyén cta y v6i linh hon cia
chinh minh), nguoi dé tir dat dén mot su cong nhan chic chin va
thue sy cua Thanh doan. Nhing gia dinh cua y, mong mudn cua y,
cudc song mong uéc day khat vong cua y, cac ly thuyét ctia y, hodc
bat ctr diéu gi ma cac ban c6 thé dung dé goi sy vuon t61 va hudng
dén thién tinh cta y, nhuong chd cho su hiéu biét rd rang vé nhom
cac linh hon dugc giai thoét. Pidu nay xay ra khong phai do sy xuét
hién cua cac hién tuong thuyét phuc, ma thong qua mot dong chay
di vao cua tryc giac. Do do, y trai qua mét sy mo rong cua tam thirc
vbn c6 thé dugc ghi nhan trong ndo bd hodc co thé khong. Mdi bude
ctia con dudng tir diém dwgc ghi nhan dé tré di phai dat dugc mot
cach hiru thirc va phai bao gdm mot sy ghi nhan hiru thirc vé mot loat
nhirg sy mé rong. Nhitng sy mé rong ndy khong phai 13 sy diém
dao. Hay ghi nh¢ 16 rang diéu @6 trong tam tri cta cac ban. Sy diém
dao nam ngay phia trudc chi don gian 1a két qua ctia sy ghi nhan nay.




now a fact in your life and your awareness. What is the next fact or
point of integration or consciously achieved inclusiveness? A study
of the formulas and their correct use will reveal this to you. | have
laid the emphasis upon visualisation and given you some hints
connected both with initiation and the creative work of the
imagination, because these teachings and the development of these
faculties will require calling into play your understanding, if the
formulas connected with initiation are to be given. These six
formulas are therefore formulas of integration, and one or two hints
may here be imparted.

Formula One concerns, as | have told you, integration into a
Master's group, and it has two uses—if I might so [248] express it
from your particular point of view. One produces a group
inclusiveness, which integrates you with your group brothers into

my group and brings a revelation of the hidden side of a chela's life.

When | say this | refer to his new astral conditioning. This is given
the name of the Revelation of Group Feeling. This subject is vaster
in its implications than you might surmise, for it concerns united
group sensitivity or response, outwards to the world of men,
inwards to the Hierarchy, and upwards to the Monad. It does not
concern the sum total of the petty moods and feelings of the
personalities of the group members. Its second use is to bring about
contact with the Master of your group—in this case myself, the
Master D.K. This is a process which | have already done my best to
help you to achieve through my instructions re the Full Moon
contact—something you have most inadequately understood and
attempted. Perhaps now you will work harder at the production of
"contact relationship™ as it is esoterically called. It is with Formula
One that you must now work.

Chiing c6 thé duoc goi 1a "cac diém 6n dinh cia cudc khing hoang",
trong d6 "diéu thinh thoang trod thanh thudng xuyén va y dinh tro
thanh c6 chu y." Hiy suy ngdm vé nhitng tir ndy. Thanh Poan gio
day la mot su that trong cudc séng va nhan thirc ctia cac ban. Su that
tiép theo hoac diém tich hop hodc tinh toan dién dat dugc mot cach
hiru thire 1a gi? Mot nghién ciru vé cac cong thirc va cach sir dung
dung din ctia chung sé tiét 16 diéu nay cho cac ban. Toi da nhan manh
vao viéc hinh dung va dua ra cho cac ban mot sb goi ¥ lién quan dén
ca viéc diém dao va cong viéc sang tao cua tri tuéng tugng, boi vi
nhirng 161 gido hudn nay va su phat trién ctia nhirng nang luc nay s&
doi hoi cac ban phai phat huy su hiéu biét cia minh, néu cac cong
thire lién quan voi sy diém dao da duoc dua ra. Do do, sau cong thuce
nay 1a cac cong thirc tich hop va ¢ day c6 mot hodc hai goi ¥ co thé
duogc truyén dat.

Nhu t6i d3 n6i voi cac ban, Céng Thire Mt lién quan dén su tich hop
vao mdt nhom cua Chan su, va né cé hai Cﬁng dung — néu T6i co
thé [248] dién dat n6 theo quan diém cy thé cua cac ban. Mot cach
tao ra sy bao gdm nhom, von tich hop cac ban véi nhiing huynh d¢
trong nhom ciia cac ban vao trong nhém cia toi va mang dén mot sy
khai mé cua khia canh tiém an trong cudc séng cua mot dé tir. Khi
n6i didu nay, t6i dé cap dén finh trang cam duc moi cua y. Pidu nay
duogc dat tén 1a Sy Tiét Lo Cam Gide Nhém. Chi dé nay c6 y nghia
rong 16n hon céc ban co thé phong doan, vi né lién quan dén su nhay
cam hodc sy dp ung ctia nhom thong nhat, huéng ra ngoai thé gisi
cua con nguoi, hudng vao trong td1 Thanh doan, va hudng lén trén
tGi Chan than. N6 khong lién quan dén tong s cac cach thirc va cam
XUc vun vat trong cdc pham nga ctia nhiing thanh vién trong nhém.
Ung dung thir hai cia n6 1a mang lai sy tiép xtic v6i Chan su cua
nhom cac ban — trong truong hop nay 1a ban thén t6i, Chan su DK.
Day la mot qua trinh ma t6i da c6 gang het stic dé giup cac ban dat
dugc thong qua hudng dan cua toi ve su tiép xuc vao ky Trang tron
— diéu ma ban hiéu va ¢ ging mot cach kém thoa dang nhat Cole
bay gid cac ban s& 1am viéc cham chi hon trong viéc tao ra "mdi quan




Formula Two deals with alignment; not alignment as it is
understood in the very necessary preparatory work of the Arcane
School. That form of alignment is the production of effective and
direct contact with the soul. The alignment to which this formula
refers is connected with the antahkarana. This will be our next
consideration when Formula One has brought about certain changes
in consciousness. | shall not consider these formulas at present. |
will only point out their major implications which will be seldom
what you think, conditioned as you are by the terms and
interpretations of the lower mind.

Formula Three is related to certain changes in the egoic lotus.
These changes might be inadequately expressed in the terms of the
Old Commentary:

"There is that which transmutes knowledge into wisdom within a
flash of time; there is that which changes sensitivity into love
within an area of space; there is [249] that which alters sacrifice
into bliss where neither time nor space exists."

Formula Four has a specific effect upon the "jewel in the lotus,"
awakening it to life; this it does (through effects produced) upon
the three planes of the three worlds, thus bringing about changes in
the seven wheels (centres) so that the "dynamic point at the centre
of each wheel obliterates the lesser points of force, and thus the
wheel begins to turn upon itself."

Formula Five awakens the Will, but any interpretation of this
awakening would prove meaningless to you until the previous four
formulas have established an effect upon you and the needed
interior changes have taken place.

Formula Six is sometimes called "the word of death."” It negates the
destructive effect of the death process which is going on all the
time within the mechanism of the disciple or initiate. The death
proceeds with its needed work, but it is not destructive in effect.

hé két ndi" nhu nod duoc 201 mot cach bi truyén. Chinh véi Cong thire
Mot ma bay gio cac ban phai lam viéc.

Céng thirc Hai d¢ cap dén sy chinh hop; khong phai sy chinh hop
nhu duoc hiéu trong cong viéc chudn bi rat can thlet cua Truong
Arcane. Hinh thirc chinh hop d6 1a san pham cua sy tiép xuc truc tlep
va hi¢u qua voi linh hén. Su chinh hop ma cong thic nay dé cap dén
lién quan dén cau antahkarana. Day s& 1a sy xem xét tlep theo cua
ching ta khi Cong thirc Mot dd mang lai nhitng thay doi nhat dinh
trong tam thuc. To1 s€ khong xem xét nhitng cong thirc nay & thoi
diém hién tai. Toi s& chi chi ra nhitng y nghia chinh ciia chung ma
hiém khi nhu nhiing gi cac ban nghi, do c4c ban bi quy dinh bdi cac
thuat nglr va cach giai thich cta ha tri.

Céng Thitc Ba lién quan dén nhimng thay d6i nhat dinh trong hoa sen
chan ngd. Nhitng thay d6i nay c6 thé duoc dién ta khong day du trong
cac thudt ngit cua C6 Ludn:

"C6 thr bién su hiéu biét thanh minh triét chi trong chép mat; ¢ thir
bién su nhay cam thanh tinh thuong trong mot khoang khong gian;
c6 [249] thtr bién d6i su hy sinh thanh chi phac noi ma ca thoi gian
va khong gian déu khong ton tai."

Cong T huc Boén ¢6 hiéu qua dic biét d6i voi "vien ngoc quy trong
hoa sen", danh thtrc né véi doi séng; n6 thuc hién diéu nay (théng
qua cac tac dong dugc tao ra) trén ba cdi gidi cua tam gidi, do do
mang lai nhitng thay doi trong bay banh xe (trung tim) dé "diém
ning dong & tim ctia moi banh xe x6a bo cac diém luc nho hon, va
do d6 banh xe bat dau quay trén chinh no. "

Céng Thirc Nam danh thirc Y chi, nhung bat ky cach giai thich nao
vé sy thire tinh nay cling s& to ra vo nghia ddi véi cac ban cho dén
khi bdn cong thuc trude do da thiét 1ap dugc mot hiéu qua I1én cac
ban va nhitng thay d6i bén trong can thiét di dién ra.

Cong Thirc Sau ddi khi dugc goi 1a "loi cua cai chét." N6 phu nhan
tac dong huy diét cua qua trinh chét von ludn dién ra trong bo may
ctia nguoi dé tir hodc diém dao d6. Cai chét dién ra voi cong viée can
thiét cia n6, nhung nd khong cé tac dung pha hay. Trudc day, cong




This formula has never been given out before to disciples, but can
now be known because the Piscean Age is one in which at last the
power of physical death is definitely broken and the signature of
the Resurrection is revealed. In this esoteric negation of death are
the deeply hidden and impressive causes of the two stages of the
world war (1914-1945), and in this formula lies the significance
lying behind the "fight for freedom™ of the peoples of the world. It
is sometimes called "the formula of liberation."

If you were a disciple who had access to the archives wherein
instructions for disciples are contained, you would be confronted
(in relation to the six formulas referred to above) by six large sheets
of some unknown metal. These look as if made of silver and are in
reality composed of that metal which is the allotrope of silver and
which is therefore to silver what the diamond is to carbon. Upon
these sheets are words, symbols, and symbolic forms. These, when
related to each other, contain the formulas which the disciple has to
interpret and integrate in his waking consciousness. This must be
done through the medium of living processes. [250] As | cannot
show you these formulas upon the physical plane, the best that |
can do is to describe them to you, and in this Instruction I will seek
to describe Formula One. The comprehension of the words and
symbols produces two reactions in the consciousness of the
disciple—and when a group of disciples are working with the same
formula (as is the case in this group) this is intensified and of still
greater value.

The first reaction is called the "Formula of Revelation" and is
related to the united sensitivity of the group. As, together, the group
members brood upon and come to an understanding of the formula,
they will swing into a responsiveness to the feeling and sensitive
reactions of the individuals in the group, and these, together,
constitute and form the astral body of the group.

thirc nay chua bao gio dugc dua ra cho cac dé tir, nhung gio day co
thé dugc biét dén vi Thoi dai Song Ngur 1 mot trong nhing thoi dai
ma cudi cling strc manh ciia cai chét thé x4c chac chin bi pha v va
dau hiéu cua su Phuc sinh duoc tiét 10. Trong sy phu dinh bi truyén
nay ciia cai chét, c6 nhing nguyén nhén an gidu sdu xa va an tuong
trong hai giai doan cua chién tranh thé gii (1914-1945), va trong
cong thirc nay an chira y nghia dang sau "su ddu tranh cho ty do" cua
nhirng con ngudi trén thé gidi. N6 doi khi duge goi 1a "cong thirc ctia
sy giai thoat."

Néu ban 13 mot dé tir c6 quyén truy cap vao van khé luu trir nhitng
hudng dan danh cho cac dé tu, cic ban bét gap (lién quan dén sau
cong thirc duoc dé cap & trén) sau tém‘ 16n 1am bang loai kim loai
chua dugc biét dén. Chling tréng nhu thé duoc 1lam bang bac, va trén
thuc té duoc cAu tao bai kim loai 1a déng t6! ctia bac va do d6 no dbi
v6i bac giébng nhu kim cuong dbi voi cacbon. Trén cac tAm nay 1a
cac tir ngit, cac ky hiéu va cac hinh thirc biéu twong. Nhirng diéu nay,
khi lién h¢ v61 nhau, chtra dung nhiing cong thirc ma nguoi dé tu
phai giai thich va tich hop trong tdm thirc tinh thic cua y. Didu nay
phai duoc thuc hién thong qua trung gian ciia cac qué trinh sdng.
[250] Vi toi khong thé chi cho cac ban nhitng cong thirc nay trén cdi
vat ly, nén cach tdt nhat t6i co thé lam 1a mo ta ching cho cac ban,
va trong Huéng dan nay, ti s& tim cdch mo ta Cong Thire Mot. Viée
linh hoi dugc cac tir va ky hiéu nay tao ra hai phan ing trong tam
thirc cuia nguoi d¢ tr — va khi mgt nhom d¢ tr dang lam viéc véi
cing mot cong thirc (nhu trudng hop cta nhom nay) thi diéu nay
cang dugc ting cuong va co gia tri cang 16n hon.

Phan tng ddu tién duoc goi 1a "Coéng thirc cua sy Mic Khai" va co
lién quan dén sy nhay cam thong nhat cia nhom. Khi cac thanh vién
trong nhom cung nhau nghién ngdm va di dén mot hiéu biét vé cong
thirc, ho s& chuyén sang mot sy dap Gmg v6i cam giac va cac phan
ung nhay cdm cua cac ca nhan trong nhém, va nhirng phan trng nay
cung nhau thiét 14p va hinh thanh nén thé cam duc cua nhom.

1 Allotrope—d6ng té di hinh, ciing nguyén t6 nhwng khéc ciu truc, giéng kim cwong va carbon




When this reaction has been established (and a spirit of non-
criticism and of love will greatly aid in the process), the group
together can arrive at the second purpose of the formula, which is
called "the discovery of the point within the circle.” This
signifies—as far as the group is involved—the revelation of the
central coherent force of the group itself. This is—at the same time
and until after the higher initiation which we call the fourth
initiation—the Master at the centre of the group. This is,
consequently, the correspondence to the "jewel in the lotus,” where
the individual is concerned, to the Hierarchy, where humanity is
concerned, and to the central point of life in all forms. Of form and
of consciousness, the circle and the point are the natural symbols.
This applies equally to the atom, to man, to the planet and to the
solar system. The concept must constitute the foundational idea in
all reflection upon this formula.

Now for the formula itself;

"A line of fire between two blazing points. A stream of water
blue—again a line—emerging from the earth—and ending in the
ocean. A tree with root above and flowers below. [251]

"Out of the fire, and always at the midway point, appears the eye of
God (Shiva). Upon the stream, between the two extremes, there
floats the eye of vision—a thread of light unites the two.

"Deep in the tree, between the root and flowers, the eye again is
seen. The eye that knows, the eye that sees, the directing eye—one
made of fire, one fluid as the sea, and two which look from here to
there. Fire, water and the earth—all need the vital air. The air is
life. The air is God."

The significance of this formula is not difficult for the advanced
student to grasp in connection with himself. The eye of knowledge,
the eye of vision and the directing eye of Deity are familiar to him.
But it is the great and major esoteric implications which | ask you
to consider. An extension of these concepts to a Master and His
ashram or His group of practising disciples, is of value to you in

Khi phan tng nay da dugc thiét 1ap (va mot tinh than khong chi trich
va yéu thuong s& hd tro rat nhidu trong qua trinh nay), nhom co thé
cung nhau di dén muc dich thir hai cua cong thire, dugce goi la "su
kham phé ra diém bén trong vong tron." Diéu nay biéu thi — xét theo
khia canh lién quan dén nhom — sy tiét 16 manh luc két dinh & trung
tdm ctia chinh nhém. Piém trung tim ndy—cho dén sau 1an diém dao
cao hon ma ching ta goi la cudc diém dao thi tu — 1a Chén su &
trung tdm ctia nhém. Do do, day la sy tuong trng véi "vién ngoc quy
trong hoa sen” ¢ ca nhan, v&i Thanh doan trong nhan loai, va véi
diém trung tAm cua sy song trong moi hinh twéng. V& hinh tudng va
tam thirc, vong tron va diém 1a nhirng biéu tuong tu nhién. Diéu nay
ap dung tuong tu cho nguyén tu, cho con nguoi, cho hanh tinh va
cho h¢ mat troi. Khai niém phai tao thanh y tuong nén tang trong tat
ca cac suy ngam duya trén cong thirc nay.

Bay gio, day la chinh cong thurc:

"Mot tuyén Itra gitra hai diém ruc chay. Mot dong nude xanh lo —

lai 12 mot tuyén nita — }Eién 1€n tir mat dat — va ket thuc trong dai

duong. Mot cai cay co ré ¢ trén va nhitng bong hoa & dudi.[251]
“Tur ngon lura, va ludn ¢ gitra, xuat hién con mat cua Thuong bé

(Shiva). Trén dong sudi, gita hai thai cuc, c6 con mit ctia tim nhin
tro1 n61 — mat soi day ctia 4nh sang hop nhét hai thai cuc nay.

"Sau trong cay, gitia ré va nhiing bong hoa, con mat lai dugc nhin
thay Con mat biét, con mat thay, con mit dinh huéng — mot con
mat lam bang lra, mot con mat linh dong nhu bién ¢4, va hai con mat
nhin tir day ti do. Lira, nude va dat — tat ca déu can khong khi song.
Khong khi 1a sy song. Khong khi 1a Thuong dé. "

Y nghia cta cong thirc nay khong kho dé mon sinh tién tién ndm bat
duoc trong moi lién quan dén ban than y. Con mit cua sy hiéu biét,
con mit ciia tdm nhin va con mét dinh hudng cia Thuong Pé déu
quen thugc voi y. Nhung chinh nhiing tac dong bi truyén 16n lao va
cha yéu ma Toi y€u cau cac ban xem xét. Sy m¢ rong cua nhiing
khai niém nay dén mot Chan su va Pao vién cua Ngai hoac nhom
cac d¢ tu thuc hanh cua Ngai, c gid tri ddi véi cac ban trong tam




your reflective consciousness. The first and obvious interpretation
concerns the eye of knowledge. But what of the eye of vision when
duality is being overcome, and what of the "purpose for which the
worlds were made"—the little world of the individual (once
individuality is achieved) and the greater world of an organised
group, integrated and functioning as a unit, and the distant subtle
world of divine intent?

I say no more in this connection. | commend to your brooding
reflection these subtle implications. | would ask you to ponder on
them and—prior to the Wesak Full Moon—I would ask you to
write your understanding of the formula from two angles. About
these two angles you definitely should have ideas.

1. The angle of the individual.
2. The angle of a group of chelas.

Both these unities utilise the eye of knowledge and the eye of
vision.
[252]

PART Il
POINTS OF REVELATION

I have dealt considerably in my earlier writings with the theme,
Points of Crisis. We can now approach and prove the livingness of
our progress from the angle of Points of Revelation. The entire
objective of the initiation preparatory process is to bring about
revelation. You must ever bear in mind that that which is revealed
is eternally present. There is, therefore, occult truth in the statement
that there is "nothing new under the sun." All that is revealed upon
the Path of Discipleship and of Initiation is forever there, but that
which can perceive, reach out and include has developed with the
ages. Upon the Path of Discipleship, in the earlier stages, the eye of
vision is the illumined mind. Upon the Path of Initiation it is that of
which the eye of the mind is the exteriorisation—the intuitional

thire phan chiéu ctia cac ban. Cach giai thich dau tién va hién nhién
lién quan dén con mat cua sy hiéu biét. Nhung Con mat ctia tAm nhin
1a gi khi tinh lu’(mg nguyen dang bi vuot qua, va "muc dich ma cac
thé gidi dugc tao ra" 1a gi — thé giéi nho bé ctia ca nhan (mot khi da
dat duogc tinh ca nhan) va thé gi61 16n hon cia mot nhoém co td chire,
dugc tich hgp va dang hoat dong nhu mdt don vi, va thé gio1 vi té xa
x01 cua y dinh thiéng liéng 1a gi?

T61 khong néi gi thém nira trong moi lién h¢ nay. To61 khuyen nghi
su suy nghi nghién ngdm cua cac ban vé nhitng goi ¥ tinh té nay. Toi
s€ yéu cau cac ban suy ngam vé chung va — trude ky Trang tron
Wesak — t6i s& yéu cau cac ban viét ra hiéu biét ciia minh vé cong
thire tir hai goc d6. Vé hai goc d6 nay chic chin cac ban nén ¢ Y
tuong.

1. Goc do cua ca nhan.

2. Goc do cia mdt nhom dé tur.

Ca hai sy hop nhat ndy déu sir dung con mat ciia sy hiéu biét va con
mat cta tam nhin.

[252]

PHAN II
NHUNG PIEM MAC KHAI

Toéida dé cap mot cach dang ké trong cac bai viét trude ddy cua minh
vé chu dé Cac Piém Khung Hoang nay. Gio déy, chung ta co thé tiép
c4n va chirng minh sy song dong trong su tién bd cta chung ta tir goc
do cuia Nhirng DPiém Mic Khai. Toan bd muc tiéu cta qua trinh chuin
bi cho sy diém dao 12 mang lai su mic khai. Cac ban phai ludn ghi
nhé trong tri rang diéu duoc tiét 16 vinh ctru hién dién. Do do, c6 mot
su that huyen bi trong tuyén bd rang "khong c6 gi méi dudi anh mat
troi." Tat ca nhimng gi dugc tiét 10 trén Con Puong Pé tir va Con
duong Piém dao mai mai van ¢ d6, nhung nhirng gi ¢6 thé nhan thic,
dat toi va bao gdm di phat trién ctng cac thoi dai. Trong nhing giai
doan trudce do trén Con Puong B¢ tir, con mét ctia tAm nhin 12 céi tri




perception of the soul itself. But as evolution proceeds, that which
is brought to the point of perceiving the existing verities differs
vastly as the centuries slip away. E'en the adept of the present is
pronouncedly more perceptive and more accurately interpretive and
his vision more penetrative than was the adept in Atlantean days,
and the initiate who will achieve initiate-perception during the
coming Aquarian Age will be greatly in advance of those who now
function as the adepts of today.

I have warned you that discipleship is becoming increasingly
difficult. This is owing to the increased sensitivity to the esoteric
values and realities which the modern disciple manifests. He can
and does perceive that which was the goal of initiation in earlier
aeons and perceives these things normally and as an established
fact in a developed awareness. It is the spiritual parallel of the
development during material evolution of the five senses. His goal
and his "pointed direction" lie far ahead and his inclusiveness opens
for him doors which in earlier times only opened to the initiate
knock. I consequently hold out to you no easy way but only one of
difficulty and adjustment.

[253]

In all forward stages upon the Path of Initiation, there are three
phases which concern the initiate-aspirant's reactions. There is first
of all the vision of the soul, but whereas in the past there was the
vision and the starting point, now the modern disciple perceives
likewise many of the intermediate stages, the opposing forces, the
obstructions and the rapidly arousing handicaps and hindrances.
The words | here use are chosen with deliberation. He is not now
totally blind nor does he move forward entirely in the dark. There is
enough light in him to bring to him what is called the "little
revelation," and, in that light, will he see the greater light and arrive
at a truer perception. He sees himself, and that—for aeons—the

duoc soi sang. Trén Con Puong Diém dao d6 1a cai ma con mat cta
cai tri 1a sy ngoai hién — nhan thirc tryc giac ctuia chinh linh hon.
Nhung khi qua trinh tién hoa dién ra, cai duoc mang dén diém nhan
thire ra cac sy that hién c6 khac nhau rat nhiéu khi hang thé ky di
qua. Ngay ca vi cao dd cua hién tai c6 nhan thtc rd rang hon, dién
giai chinh x4c hon va c6 tim nhin sau sac hon so véi vi cao do trong
thoi ky Atlantic, va vi diém dao do s& dat duoc sy nhan thirc diém
dao trong Thoi dai Bao Binh sip t6i s& tién b hon rat nhiéu nhitng
nguoi hién dang hoat déng nhu cac vi cao d6 ngay nay.

T6i dd canh bao cac ban rang viéc lam dé tir ngdy cang tré nén kho
khin hon. Piéu nay 1a do sy nhay cam ngay cang tang dbi véi cac
gia tri va thyc tai bi truyén ma ngudi dé tir hién dai thé hién. Y co
thé va thuc sy nhan thic dugc nhiing gi 1a myc tiéu cua su diém dao
trong cac thoi dai trude va nhén thirc nhitng diéu nay mot cach binh
thuong va nhu mot thuc té da duoc thiét 1ap trong mot nhan thirc da
phat trién. N6 la su song hanh tinh than cua su phat trién trong sudt
qua trinh tién hoa vat chat ciia nim gidc quan. Muc tiéu va "diém
dinh huéng" ciia y con nam & xa phia trude va sy bao gom ctia y mé
ra cho y nhirng canh ctra ma trong thoi gian trudc d6 chi mé ra cho
vi diém dao dd g0 ctra. Do do, to61 dua ra cho cac ban con duong
khong hé d& dang, ma chi 1a mot con dudng cta khé khan va diéu
chinh.

[253]

Trong tit ca cac giai doan tiép theo trén Con duong Diém dao, c6 ba
thoi ky lién quan dén cac phan tmg cua ngudi chi nguyén - diém dao
d6. Trude hét 1a tAm nhin cta linh hon, nhung trong khi trude day cd
tam nhin va diém bat dau, thi bay gid ngudi dé tir hién dai ciing nhan
thirc duoc nhiéu giai doan trung gian, cac luc luong ddi nghich, cac
chuong ngai va nhiing diéu bat loi va cac tré ngai dugc khuéy dong
mot cach nhanh chong. Nhiing tir ngir t61 str dung ¢ day dugc lya
chon véi sy can nhic k¥ ludng. Gi0 day y khong hoan toan bi mu
quang va ciing khong hoan toan tién vé phia trudc trong bong t6i. C6
du 4nh sang trong y dé mang dén cho y cai dugc goi 13 "sy mic khai
nho", va trong dnh sang d6, y s& nhin thiy anh sang 16n hon va di




disciple has ever been able to do. But now he also perceives and
recognises his brother in the light, and this evokes personality
reactions and he has to adjust himself not only to himself as he
discovers himself to be, but likewise to what he finds his brother
also to be. This is no easy adjustment to make, and this the earlier
imparted Rules of the Road [xv]* will have indicated to you.

I would like here, my brother, to list for you the most important of
the statements made by me in the previous instruction, indicating
those which embody important hints and showing you, this one
time, with what care | prepare that which | seek to impart and how,
therefore, | expect from you a careful study of my words. Here are
these key thoughts:

1. Only that which you know for yourself and consciously
experience is of importance. This refers especially to the following:

a. Your perception of the vision.
b. Your contact with me, your Master.
c. Your recognition of the initiatory process.

I told you, therefore, that you must have (for the goal) the
demonstrating of the initiate-consciousness through both mind and
brain and consequently upon the physical plane.

[254]

2. Initiation is, as far as you are at present concerned, a "moment of
crisis wherein the consciousness hovers upon the border line of
revelation."This involves consequently:

a. A tremendous pull between the pairs of opposites.
b. The existence, as a result, of a field of tension.
c. The effort to stand firm at the midway point.

dén mot nhan thirc chan that hon. Y nhin théy chinh minh, va diéu
d6 — trong nhiéu thoi dai — nguoi dé tir da timg c6 thé lam dugc.
Nhung bay gio y cling nhan thirc dugc va nhén ra huynh dé cia minh
trong anh sang, va diéu nay goi l1én nhitng phan tng vé pham ngi va
y phai ty diéu chinh khong chi vé6i chinh y khi phét hién ra trong ban
than y, ma tuong tu voi nhitng gi y ciing thdy ¢ huynh dé y. Pay 1a
su diéu chinh khong hé dé& dang va diéu nay s& duoc chi ra cho cac
ban & cac Quy Luat cia Puong dao dugc truyén dat trude do.

H&i huynh dé cua t6i, t6i mudn liét ké & day cho cic ban nhitng diéu
quan trong nhat trong s6 nhiing tuyén b ma toi di dua ra trong
huéng dan trude day, chi ra nhirng diéu thé hién nhing go1 ¥ quan
trong, va lan nay chi cho cac ban thay t6i chuan bi can than nhing gi
t6i mong mudn truyén dat va do do t6i mong doi cac ban mot nghién
ctru can than vé nhimg 10i ndi ciia téi nhu thé nao. Day 1a nhiing tu
tudng chinh:

1. Chi nhiing gi cic ban tu minh biét va trai nghiém mdt cdch hiru
thire méi 12 quan trong. N6 dic biét dé cip dén nhirng diéu sau:

a. Nhan thirc ctia cic ban vé tim nhin.

b. Lién hé cua cac ban vo1 to1, Chan su cua ban.

c. Sy nhén thirc cua céc ban vé qua trinh diém dao.

Do d6, toi d noi véi cac ban rang cac ban phai (vi muc tiéu) chimg
minh tdm thirc diém dao dd qua ca thé tri va ndo bo va do d6 trén
cdi vat chat.

[254]

2. Su diém dao, trong chirng muc lién quan dén cac ban hién nay, 1a
mot "khoanh khic khung hoang trong d6 tam thire lo ling trén ranh
gidi ctia sy mic khai." Do d6, diéu nay lién quan dén:

a. Mot luc kéo dir doi gitra cac cap ddi 1ap.
b. Két qua la sy tdn tai ctia mot truong cang théng.
c. N& luc ding vitng ¢ diém giita ching.




I would remind you that this does not refer to the man upon the T6i mubdn cac ban nh¢ rang diéu nay khong 4m chi con ngudi trén
path of life, pulled as he is between the pairs of opposites upon the | con dudng cta doi séng, bi niu kéo gilra cdc cdp dbi 1ap trén cdi cam
plane of desire, but to the soul standing at the midway point duc, ma 1a linh hon dang dimg & diém giira chan than va pham ngi
between the monad and the personality and preparing to make the va chuan bi dé thuc hién Su Pai Tir BO — mdt su tir b6 ma pham
Great Renunciation—a renunciation which the personality makes ngd c6 thé tao ra — va bién mat, d€ lai hai (pham ngd va chén than)
possible—and to disappear, leaving the two (personality and hop nhat lai mot cach hoan hao. Chinh con ngudi, vdi tu cach la linh
monad) perfectly at-one. It is the man, as the soul, in full waking hon, trong tam thirc hoan toan tinh thire 12 nguoi dugc di€ém dao. Vi
consciousness who takes initiation. Hence the emphasis upon soul | thé viéc nhan manh vé su tiép xtc linh hon khi mot nguoi ¢ trén Con
contact when a man is upon the Probationary Path and passing duong Dy Bi va trai qua nhiing giai doan dau cua con dudng d¢ tir.
through the early stages of discipleship. This leads, later, to the Sau d6, n6 dan dén viéc nhan manh vé sy can thi€t phai c6 hai hoat
emphasis placed upon the need for two major activities—before the | dong chinh — truée khi con nguoi ¢6 the dat dugc nhitng cudc diem
man can take the higher initiations: dao cao hon:

a. Upon alignment. a. V& sy chinh hop

b. Upon the scientific building of the antahkarana. b. V& viéc xay dung khoa hoc cau antahkarana.

3. The revelation, given to the initiate, is not a vision of 3. Su mac khai, dugc trao cho diém dao do, khong phai la mot tam
possibilities, but a factual experience, leading to: nhin v€ cac kha nang, ma la mt kinh nghiém thye t€, dan dén:

a. The evocation of new powers. a. Su goi 1én nhitng quyén nang moi.

b. The recognition of new modes and fields of service. b. Cong nhén cac phuong thic va cac linh vye phung sy moi.

c. Freedom of movement within the bounds of the Hierarchy. c. Quyén tu do di lai trong cac pham vi cua Thanh doan.

d. New hierarchical contacts and new responsibilities which face d. Cac lién h¢ huyén giai méi va cac trach nhiém méi ma diém dao
the initiate. dd phai doi mat.

He, therefore, realises what St. Paul meant when—talking in Do do, y nhan ra y cua Thqnh Paul khi — néi chuyén theo cac thuat
hierarchical terms—he said "All things are become new." It is not | ngit huyén giai — Ngai n6i "Tét ca moi thir déu tr6 nén méi." No
simply a question of vision and contacts but of vital interrelation khong chi don gian la mot van dé vé tim nhin va cac moi lién hé
and of recognition which bring with them insight into the Mind of | ma la su tuvong quan sinh dong va sy nhan bict mang theo su hieu
God. biet sau sac vé Thién Tri.

[255] [255]

4. Four lines of teaching were emphasised in past centuries and up | 4. Bon dong gido 1y da duoc nhan manh trong céac the ky trudce va
until the year 1875: cho dén nam 1875:

a. Hints as to the changing of personality character as preparatory | a. Nhimg goi y vé su thay doi tinh cach pham nga nhu la su chuén
to initiation. bi cho diém dao.




b. Teaching as to the oneness of Deity and of the universal order.
c. Instruction as to the creative process.
d. Laya yoga or the yoga of energy, working through force centres.

Two things must now happen: the imparted theories which have
guided the disciple's thinking hitherto must become practical
experiences, and there must be such a shift in consciousness that
the present vision must become the past experience and a new and
deeper and entirely different recognition must take the place of the
old goals. Here comes, consequently, a complete test-out of past
hierarchical methods and modes of work. Has what the past has
given proved an adequate preparation for that which will be the
methods and propositions of the future? Have the foundations of
truth been so securely settled that the coming superstructure will be
based on such a sound reality that it can stand the impact of the new
incoming solar and cosmic forces? Will the past work of the
Hierarchy stand? Such are the problems with which the initiate-
teachers are today faced.

Just as the attitudes of the disciple to daily living and to world
happenings are totally unlike that of the average man because he is
living increasingly in the world of meaning, so the initiate-disciple
develops an attitude to living processes and to world events which
is based on character (necessarily), interpreted in the world of
meaning, but to them he brings a different light to bear and a
motivation—based on newly acquired knowledge and
understanding—which is entirely different to the two previous
conditions. The four lines of teaching are taken for granted; the
initiate is supposed to have grasped and mastered all of it in some
experimental and experiential measure. Now the new formulas of
life must control; they are life formulas, not [256] soul formulas.

b. Céc gi4o 1y vé tinh duy nhét ctia Thuong dé va trat ty vil tru

c. Huéng dan vé qué trinh sang tao.

d. Laya yoga hay yoga cua nang luong, hoat dong thong qua cac
trung tam luc.

Hai diéu bay gio phai xay ra: nhing 1y thuyét duoc truyén thu von
d3 hudng dan tu duy cta nguoi dé tir cho dén nay phai trd thanh
nhitng kinh nghiém thuc té, va phai c6 mdt su thay ddi trong tam
thirc dén mirc tam nhin hién tai phai trd thanh kinh nghiém trong qua
khtr, va phai ¢6 mot nhan thirc méi, sau sdc hon va hoan toan khac
biét dé thay thé cho cac muc tiéu cii. Do dé, day 1a mot thir nghiém
hoan chinh cta cac phuong phép va cac phuong thirc lam viéc cua
Thanh doan trong qué khir. Li¢u nhiing gi qua khir dua ra c6 chirg
t6 mot su chuan bi ddy du cho nhitng gi s& 13 cac phuong phap va
nhirng goi ¥ cua tuong lai hay khong? Phai chang cac nén tang cua
su that da dugc giai quyét chic chan an toan dén mirc ma kién trac
thuong ting sap t6i s& dya trén mot thuc té day du va hoan chinh sao
cho no c6 thé dimg viing duoc trude tic dong cta cac manh luc thai
duong va vii try mai dang té1? Li€u nhiing cong viéc trong qué khir
ctia Thanh doan c6 dtimg virmg? D6 1a nhitng vin dé ma cac vi huan
su diém dao d6 ngay nay dang phai ddi mit.

Ciing nhu thai d§ cua nguoi dé tur dbi voi cudc sdng hang ngay va
d6i v6i nhitng dién ra trén thé gisi hoan toan khong giong nhu cua
nguoi binh thuong boi viy ngay cang song trong thé gioi cua y nghta,
nén nguoi dé tu- diém dao d6 phat trién mot thai do dbi voi céac qua
trinh song va ddi véi cac su kién thé gidi von dya trén pham chét (tat
yéu), duoc giai thich trong thé gi6i ¥ nghia, nhung véi chling, y mang
dén mot anh sang khac dé cu xir va mot dong lyc—dua trén tri thuc
va hiéu biét méi c6 dwoc—hoan toan khéc véi hai diéu kién trudce
d6. Bén dong gido Iy duoc coi la duong nhién; vi diém dao d6 duoc
cho 1a d3 ndm bat duoc va 1am chu tit ca & mot mire do thue nghi¢m
va trai nghiém. Bay gio cac cong thirc méi cua cuge song phai kiém
soat; chung 1a cac cong thirc cua sy song, khong phai [256] cac cong
thirc ctia linh hon. Kién thirc méi phai thay thé kién thirc cii va no s&




New knowledge must supersede the old and it will not concern that
which has hitherto been regarded as the ultimate goal.

An illustration of this is the fact that to the esotericist of the past
little was known of the seven Rays and the seven ray types, and
naught had been given out anent Shamballa. Now the world of
instructed disciples is slowly awakening to these newer values and
truths and to the sevenfold source of life expression; the Will of
God is going to take shape consciously in the minds of men in the
future in such a manner that the old truths will condition and
control as never before, but will drop automatically below the
threshold of consciousness and the new emerging values and
recognitions will take their place in the surface consciousness is of
all disciples—and their name will be Legion.

5. The astral body provides no hindrance to the initiate-disciple, but
provides a medium of facile contact with the Hierarchy. This is due
to the fact that the link between the astral body and the buddhic
consciousness becomes at this stage increasingly close. They
constitute essentially a pair of opposites which will eventually fuse;
then the astral body will disappear as does the soul body at a later
stage of development.

6. Every disciple has to discover for himself and alone for which
initiation he is being prepared; the Master never gives this
information. Light on the subject comes through the recognition of
tests and the types of experience which come his way. "It is a
matter,"” | have elsewhere told you, "of interior orientation and not
of outside information." Recognition and orientation are the
keynotes of this phase.

7. Always there exists the need for humility. This involves:
a. An adjusted sense of right proportion.

b. A balanced point of view.

c. A dispassionate attitude.

khong lién quan dén diéu cho dén nay von dugc coi la muc ti€u cudi
cung.

Mot minh hoa cho diéu nay 1a thyc té rang d6i voi nhitng nha bi
truyén hoc ngdy xua it duoc biét vé bay Cung va bay loai cung, va
khong co gi dugc dua ra lién quan dén Shamballa. Gio day, thé gioi
ctia nhitng dé tir dugc huéng dan dang dan thire tinh vé nhiing gia tri
va chan ly méi hon nay va dbi véi nguon goc that phan cta su biéu
hién su song; Y chi ciia Thuong dé s& bat dau hinh thanh mot cach
htru thire trong tri con nguoi trong tuong lai theo mdt cach ma cac
chéan ly cu sé quy dinh va kiém soat nhu chua bao gid trudc day,
nhung sé& tu dong roi xuong dudi ngudng cua tam thirc va cac gia tri
va cac nhan thirc moi xuét hién s& chiém vi tri cta chung trong bé
no6i tam thirc cua tat ca cac dé tir — va tén ciia ho 12 rat nhiéu.

5. Thé cam duc khong géy tro ngai cho nguoi dé tu- dlem dao do,
nhung cung cap mot phuong tién trung gian dé dé dang tiép xtc voi
Thanh doan. Piéu nay do thuc té 13 mbi lién két gitra thé cam duc va
tam thtc bd dé ¢ giai doan nay ngay cang tré nén chat ché. Vé co
ban, chung tao thanh mot cap dbi 1ap ma cudi cung s€ hop nhat sau
d6 thé cam duc sé bién mat ciing nhu thé linh hon s& bién mat ¢ giai
doan phat trién sau do.

6. Moi dé tir phai ty minh kham pha cho chinh minh va cho riéng
minh rang y dang chuan bj cho cudc diém dao nao; Chan su khong
bao gid dua ra thong tin nay. Anh sang vé chu dé nay xut hién thong
qua viéc nhan ra cac bai kiém tra va cac loai trai nghiém theo cach
ctia y. Nhu T6i da néi véi cac ban ¢ noi khéac, "6 1a van dé vé dinh
hudng bén trong chir khong phai thong tin bén ngoai." Nhén biét va
dinh hu:o’ng la nhung diém mau chdt cia giai doan nay.

7. Ludn ton tai nhu cu vé su khiém tén. Piéu nay lién quan dén:
a. Mot ¥ thire ding vé ty 18 duoc diéu chinh.

b. Mot quan diém can bang.

c. Mot thai do vo duc.




d. Truthful recognition of assets as well as debits. [257]

Here also | gave you a hint in stating that true humility is based on
fact, on vision and on time pressures.

8. Two immediate objectives face the disciples, plus the need for
one quality:

a. To integrate into the inner Ashram as "practising chelas."

b. To contact the Master at will.

c. To develop divine indifference.

9. In connection with the formulas, two reactions are automatically
evoked in the true disciple and in the true group within the Ashram:

a. The reaction which is called the "formula of revelation." This
designates sensitive response to the ancient formulas which are
given to those being prepared for initiation. One of these | have
already given to you.

b. The reaction called the "discovery of the point within the circle."”

Have you ever thought, my brother, that one reason why you have
not as yet contacted me freely in your waking consciousness and
talked with me face to face may be due to the fact that the "circle"
is for you only as yet a theory? Until the circle of your brothers is a
fact in your everyday awareness and of prime importance in your
daily life, it is not possible for you to arrive at contact with the
"Point." The disciple starts on the periphery of the Master's circle
and works towards the centre; he is apt, however, to reverse this
procedure in his consciousness.

I have stated that initiation is essentially a process of revelation. For
the disciple who is being prepared to take an initiation the emphasis
Is necessarily laid upon recognition—the intelligent recognition of
what is to be revealed. This requires on his part a definite
emergence from the world of glamour so that there can be a clear

d. Ghi nhan trung thyc cac tai san cling nhu cac khoan ng. [257]

O day, toi ciing dua cho cac ban mot goi ¥ bang cach chi ra sy khiém
t6n thuc sy dua trén su thuc, dua trén tam nhin, va cac ap luc vé thoi
gian.

8. Hai myc tiéu trudc mat ma cac dé tir phai doi mat, cong voi1 nhu
cau vé mot pham tinh:

a. bé tich hop vao Pao vién bén trong nhu "cac d¢ tir thyc hanh."

b. Pé tiép xtic v6i Chan su theo y mudn.

c. Bé phat trién sy diém nhién thiéng liéng.

9. Lién quan dén cac cong thirc, hai phan tmg tu dong dugc goi 1én
trong nguoi d¢é tor chan chinh va trong nhoém dé tir chan chinh bén
trong Pao vién:

a. Phan Uimg dugc goi 1a "cong thirc cua sy mac khai." Dleu nay chi
ra sy ddp ing mang tinh nhay cam d6i voi cac cong thice o xura von
dugc dua ra cho nhirng ai dang duoc chuan bj diém dao. Tbi da trao
cho cac ban mot trong s nay.

b. Phan tng duoc goi 1a "kham pha ra diém trong vong tron."

H&i huynh dé cua t6i, ban c6 bao gid nghi dén mét Iy do vi sao ban
van chua tiép xuc duogc vai toi mot cach ty do trong lac tdm thie
tinh thirc ctia ban va no6i chuyén tryuc tiép voi t6i ¢6 thé do thuc té 1a
"vong tron" d6i voi ban van chi 1a 1y thuyét? Cho dén khi vong tron
cua nhitng huynh d¢ cua ban 1a mot thuc té trong nhén thirc hang
ngay ctia ban va c6 tim quan trong chu yéu trong cudc sdng hang
ngay ctia ban, ban s& khong thé tiép xuc véi "DPiém". Ngudi dé tir
bat dau ¢ ngoai vi vong tron cia Chan su va hudng vé trung tim;
Tuy nhién, y c6 kha ndng ddo nguoc quy trinh nay trong tdm thirc
ctia minh.

T6i di tuyén bd ring diém dao vé co ban 1a mot qua trinh méc khai.
DPéi véi nguoi dé tir dang chuin bi cho mét sy diém dao, sy nhan
manh nhét thiét phai duoc dat trén sy nhan biét—su: nhan biét thong
minh vé nhiing gi s& duoc tiét 10. Pidu nay doi hoi vé phia y phai dut
khoat thoat khoi thé gi6i 4o cam dé c6 thé co nhan thic 18 rang vé




perception of the new vision; a new light is thrown upon old and
well-known truths so that their significance is extraordinarily [258]
changed, and in that changing the plan or purpose of Deity takes on
an entirely fresh meaning. The inexperienced neophyte is
constantly receiving revelations and recording what he regards as
most unusual intuitions. All that is really happening, however, is
that he is becoming aware of soul knowledge, whereas for the
initiate the intuition is ever the revelation of the purpose of
Shamballa and the working out, both from the short range and the
long range angle, of the divine Plan. The revelation which is
accorded at initiation is given to the soul, recorded by the "mind
held steady in the light" and then later—with greater or less
rapidity—transferred to the brain. You can see, therefore, the true
intention of the system of Raja Yoga as it trains the mind to be
receptive eventually to the Spiritual Triad. You can also see why
for centuries the emphasis of the Teachers of the Ageless Wisdom
has been upon the necessity for discrimination, particularly where
the probationary disciple is concerned.

I am at this time carrying the current teaching upon initiation a step
forward and am seeking to show that it is not essentially a process
of soul-personality fusion (though that has to be a preliminary step)
but of monad-personality integration, carried forward because of an
attained alignment with the soul. Initiation is in fact the essential
and inevitable process of transferring the primary triplicity of
manifestation into the basic duality of spirit-matter. It is the
"dissolution of the intermediary," and to this the crucifixion and
death of the Christ was dedicated and intended to be the revelation,
to the initiates of the past 2000 years, of the transmutation of the
trinity of manifestation into the duality of purpose. | cannot word
this in any other way but the enlightened will comprehend my
meaning. The interpreters of the Gospel and many disciples of the
Christian dispensation have singularly failed to grasp this
revelation; they have laid the emphasis upon the death of the
personality, whereas when Christ experienced the "great void of

tam nhin mai nay; mot anh sang méi duoc chiéu vao nhitng chan 1y
cii va duge biét dén nhiéu dé y nghia cua ching dugc thay d6i mot
cach phi thuong [258], va trong su thay doi do, ké hoach hodc muc
dich ctia Thuong dé mang mot ¥ nghia hoan toan méi. Nguoi tan
mén sinh thiéu kinh nghiém lién tuc nhan dugc nhitng sy mac khai
va ghi lai nhitng gi y coi 1a tryc giac la thuong nhét. Tuy nhién, tat
ca nhirng gi dang thuc su xdy ra la y dang tr¢ nén nhén thirc Ve tri
thirc linh hon, trong khi ddi voi diém dao dd, truc giac luon 1a sy mac
khai v& muc dich cua Shamballa va viéc thuc hién tir ca gbc do ngén
han va dai han cua Thién Co. Sy mic khai duoc ban cho & 1& diém
dao dugc trao cho linh hon, dugc ghi lai boi "tam tri duoc gilr virng
trong anh sang" va sau d6 — voi tbc do nhanh hon hodc cham hon
— dugc chuyén dén ndo bd. Do d6, cac ban co thé thay muc dich
thuc sur cua hé théng Raja Yoga khi n6 rén luyén cai tri dé cudi cung
tiép nhan dwoc Tam nguyén Tinh than. Cac ban ciing c6 thé thay Iy
do tai sao trong nhiéu thé ky, su nhén manh cua nhiing Huén su cua
Minh triét Ngan doi vé sy can thiét phai co tri phan bién, dic biét d6i
v&1 cac dé tir du bi.

Vao thoi diém nay, toi dang dua giéo Iy vé diém dao hién nay tién
thém mot bude nita, va toi dang tim cach chi ra rang vé co ban do
khong phai 1a mot qué trinh hop nhét linh hon- -pham nga (mac du do
phai 1a mot bude so bd) ma la sy tich hop chan than- -pham ngd, dugc
xuc tién boi viée dat duge mot sy chinh hop voi linh hén. Piém dao
trén thuc té 1a qua trinh thiét yéu va tat yéu dé chuyén tinh tam phan
ban du ctia su biéu hién thanh tinh nhi phan co ban cua tinh than-
vat chat. D6 1a su "giai thé trung gian," va vi vay viéc dong dinh va
cai chét ctia Ptrc Christ duge danh riéng va nham muc dich cho su
mic khai ndy, cho nhitng diém dao d6 trong 2000 nim qua, vé sy
chuyén hoéa tam vi cua su biéu hién thanh nhi nguyén cua muc dich.
T6i khong thé néi didu nay theo bat ky cach nao khac nhung nhing
ai duoc soi sang s& hiéu y cua t6i. Nhitng ngudi giai thich Phac 4m
va nhiéu dé tir cuia Co ddc gido da rat sai 1am trong viéc nam bat diéu
mic khai nay; ho da nhdn manh dén cai chet cua pham nga, trong khl
Ptc Christ d3 kinh nghiém "khoang trdng 1én cia bong toi"




darkness™ and chanted aloud the occult mantram "My God, My
God, why hast Thou forsaken Me," he was recognising
simultaneously the distinction between His “robe of glory"
(symbolised by the [259] partition of His garment by the Roman
soldiery) and also calling the attention of all future disciples and
initiates to the disappearance of the "middle principle,” the soul; He
was projecting (into the world consciousness) the recognition
which must come of relation to the Father or the Monad. This great
dissolution is culminated for us at the time of the third initiation
when the Light of the Monad obliterates the light of the soul and
the material atomic light of the threefold personality. But—and
here is the point—the recognition of this death and its effects is
only symbolically enacted and recognised at the time of the fourth
initiation, the Crucifixion. All lesser dissolutions, deaths,
renunciations and disappearances of that to which the lower nature
holds and is held are enacted in relation to the accustomed aspects
of form-life, and of conscious sensitivity and awareness; they are
simply preparatory to and symbolic of the final great dissolution of
the causal body, consummated at the Crucifixion. This leads to the
resurrection or uprising of the personality-soul consciousness (duly
fused and blended) into that of the monad. This is finally carried to
the point of solar perfection at the Ascension initiation.

I have given you this teaching in terms of the Christian presentation
as it may be simpler for you to grasp, but there are many other
formulations and approaches to these truths and the newer they are
the more difficult necessarily are they to present. Only those who
are on the immediate verge of initiation will understand; the others
will prefer to interpret these truths to themselves in the easier and
well-known formulas of the preparatory stage of the at-one-ing of
soul and personality.

The stage of recognising the revelation which is accorded to the
initiate of the major Mysteries is itself divided into lesser phases.

xuéng 16n cau cht nguyén huyén bi "Chua t6i, Chla tdi, sao Ngai
ro1 bo Con,” Ngai dong thoi nhan ra sy khac biét giira "Ao choang
vinh quang" cta Ngai (duoc tuong trung boi [259] su chia cat tim
ao cua Ngai boi tén linh La Ma) va ciing kéu goi su chu y cua tat ca
cac dé tir va cac diém dao d6 twong lai cho sy bién mét ciia "nguyén
khi & giira," 12 linh hon; Ngai dang phong chiéu (vao tam thirc thé
gi6i) su nhan thirc von phai dén lién quan dén Chua Cha hay 1a Chan
than. Sy tan bién vi dai nay lén dén cuc diém déi véi ching ta vao
lan diém dao thir ba khi Anh sdng ctia Chéan than x6a bo hoan toan
anh sang cua linh hon va anh sang nguyén tir vat chat ctia pham nga
tam phan. Nhung—va day 1a vin dé—viéc nhén ra cai chét nay va
nhirng anh huong cua nd chi dugc thyc hién va dugc nhan ra mot
cach biéu tugng vao thoi diém 1an diém dao tha tu, Thap Gia Hinh.
Tat ca nhitng su tan ra, chét, nhitng sy tir bo va nhitng su bién mat
nho6 hon ma ban chét thap kém nam giir va bi nam gitr déu duoc thuc
hién trong mdi lién hé dén cac khia canh quen thudc cua cudc séng
hinh tudng, va cua sy nhay cam va nhén thirc htru thire; ching 1a sy
chuan bi don gian va tuong trung cho sy tan ra vi dai cudi cung cua
thé nguyén nhan, hoan tat tai Thap Gia Hinh. Diéu nay din dén su
phuc sinh hodc sy dang lén cta tdm thire pham nga-linh hon (duoc
hop nhat va hoa tron mot cach thich dang) trong tdm thirc cua Chan
than. Piu nay cudi cung duge mang dén diém hoan thién thai durong
hoan hao & ky diém dao Thing thién.

To1 da dua ra cho cac ban giao huén nay theo cach trinh bay cua Co
dbc giao vi nd c6 thé d& hiéu hon ddi véi cac ban, nhung co nhiéu
cong thirc va cach tiép can khac dbi v6i nhirng chan 1y nay, va
nhirng chan ly cang mai thi cang khoé trinh bay. Chi nhitng nguoi
dang & trén ngudng cira cua diém dao méi hiéu duoc; nhitng nguoi
khac s thich tu giai thich nhiing chan 1y nay theo nhiing cong thire
dé hiéu hon va quen thugc v¢é giai doan chuan bj ctia qué trinh hop
nhat giira linh hon va pham nga.

Giai doan nhan biét sy mic khai danh cho diém dao d6 cua cac Bi
nhi¢m 16n tu ban than dugc chia thanh cac giai doan nho hon. Chung




These might be described as three in number though much is
dependent upon the initiation to be taken and the ray of the
prepared disciple. These are:

1. The Stage of Penetration. This refers to the piercing through the
world glamour and thereby effecting two objectives: [260]

a. The Light of the Spiritual Triad streams into the consciousness of
the initiate, via the antahkarana, so that the Plan for humanity and
the divine Purpose in relation to the planet become increasingly
clear. This initiates relation to Shamballa.

b. Part of the world glamour is thus dissipated and thus a clarifying
of the astral plane takes place and humanity is consequently served.
Every disciple who arrives at a recognition of the initiate-revelation
releases light and dissipates a part of the glamour which blinds the
mass of men. The sixth ray disciple takes far longer over this stage
of penetration than do disciples on the other rays but only in this
world cycle.

2. The Stage of Polarisation. This is the stage wherein the initiate,
having let in the light and penetrated through the dense fogs and
mists of the world of glamour, suddenly realises just what he has
done and takes a firm stand, correctly oriented towards the vision
(or to word it otherwise towards Shamballa). One of the things
which must be grasped is that as the initiate is a point of
hierarchical life (either on the periphery of the Hierarchy, or within
the circle or at the centre) he is a definite part of the hierarchical
effort. That effort is directed towards an orientation to the greater
centre of life—Shamballa. Students are apt to believe that the
orientation of the Hierarchy is towards humanity. That is not so.
They respond to human need when the demand is effective, and are
custodians of the Plan; but the orientation of the entire hierarchical
group is towards the first aspect, as it expresses the Will of the
Logos and manifests through Shamballa. Just as the disciple has to
do two things: polarise his position by establishing right human
relations and at the same time become a conscious, practising

c6 thé duoc mo ta 1a ¢d ba giai doan mic du nd phan 16n phu thudc
vao cudc diém dao duge thue hién va cung cua nguoi d¢ tu da chuan
bi. Nhitng giai doan nay la:

1. Giai doan Tham nhdp. Pidu nay dé cap dén viéc xuyén qua a0 cam
ctia thé gian va do d6 dat duoc hai muc tiéu: [260]

a. Anh sang cua Tam nguyén Tinh than tuén d6 vao tdm thirc cua
diém dao dd, thong qua antahkarana, do d¢6 Thién co cho nhan loai
va Thién y thiéng liéng lién quan dén hanh tinh ngay cang trd nén rd
rang. Diéu nay bat dau mdi lién hé voi Shamballa.

b. Nho vdy, mot phan ciia 40 cam thé gian bi tiéu tan va do d6 viéc
lam trong sach cdi cam dyc dién ra, va nho d6 nhan loai dugc phung
su. Mdi dé tir khi dat dén mot sy nhan biét su mic khai-diém dao do
gidi phong anh sang va lam tiéu tan mot phan ctia 40 cam von 1am
mu quang da s6 con ngudi. Pé tr cung sau mat nhiéu thoi gian hon
dé vuot qua giai doan thAm nhép nay so véi cac dé tr & cung khac
nhung chi trong chu ky thé gidi nay.

2. Giai doan Phan cue. Py 1a giai doan trong d6 diém dao do, khi
da don nhan anh sang va xuyén qua nhitng man suong mu day dac
va swong mu cia thé gidi a0 cam, dot nhién nhan ra nhitng gi minh
d3 1am va c6 mot 1ap trudng viing chéc, dinh huéng dang dan vé tim
nhin (hay noi Cach khac la huong dén Shamballa). M6t trong nhiing
diéu can phai nam bt 1a diém dao d6 1a mot diém cia sy sdng huyén
giai (hodc ¢ ngoai vi, hodc & bén trong vong tron hodc & trung tdm
ctia Thanh doan) thi y 12 mot phan xac dinh ctia nd luc huyén giai.
NO lyc d6 huéng téi mot dinh hudng vao trung tim lén hon cua sy
sdng— Shamballa. Cac mén sinh hay c6 khuynh huéng tin rang dinh
hudng cia Thanh doan 1a hudng téi nhan loai. Nhung khong phai
vay. Thanh doan dép ng mong cau ctia con ngudi khi nhu cau ¢o
tinh hi€u qua, va la nhiing nguoi trong coi Thién co; nhung dinh
hudng ciia toan bd nhém huyén giai 1a hudng t6i khia canh thir nhét,
vino thé hién Y chi ciia Thuong dé va biéu 16 thong qua Shamballa.
Ciing nhu nguoi dé tr phai lam hai viéc: phan cuc vi tri clia y bang
cach thiét 1ap cac mdi lién giao ding din giira con ngudi va dong




member of the Kingdom of God, the Hierarchy, so the initiate—
upon a higher turn of the spiral—has to establish right relations
with the Hierarchy and become simultaneously conscious of
Shamballa.

All I can impart here is the desired point of attainment [261] but the
phraseology is relatively meaningless, except to those who are
experienced in the processes of initiation to a greater or less degree,
according to the initiations already taken. This polarisation, this
point of focussed effort and this attained orientation is the basic
idea lying behind the phrase "the Mountain of Initiation." The
initiate "plants his feet upon the mountain top and from that point
of altitude perceives the thought of God, visions the dream within
the Mind of God, follows God's eye from central point to outer goal
and sees himself as all that is and yet within the whole."

3. The Stage of Precipitation. Having thus identified himself
through penetration and polarisation with the Plan and with the
Will of God (which is the key to Shamballa), he then proceeds—as
a result of this triple recognition—to do his share in materialising
the Plan and in bringing through into outer manifestation and
expression as much of that Plan as he can. He thus becomes first of
all an outpost of the Hierarchy (which of necessity means
sensitivity to the Shamballa energy), and then increasingly an
Agent of Light—the Light universal, or the Light of the Monad.

I have no more to say today anent initiation. Ponder upon that
which I have given and grasp as far as you imaginatively can the
magnificence of the initiatory process—so vastly more inclusive
than has been indicated by any of the teaching given hitherto. After
the war is over and the new world, with its coming civilisation and
culture begins to take shape, an increasing emphasis will be laid
upon the purpose of the Controlling Deity or basic Life or Energy
as it is working out through humanity. This will be done by those
who are trained esotericists. Much that is now being said by world
leaders and serving workers in every nation is an indication of an

thoi tréd thanh mdgt thanh vién hiru thirc va dang rén luyén trong Thién
gidi, Thanh doan, vi vay diém dao d6 — trén mot vong xody cao
hon—phai thiét 1ap cic mdi lién giao dung dan v4i Thanh doan va
d6ng thoi trd nén ¢ y thirc vé Shamballa.

Tat ca nhitng gi t6i c6 thé truyén dat & ddy 1a diém thanh tuu duogc
mong mudn [261] nhung cum tir ndy twong d6i vo nghia, ngoai trir
nhing ngudi di c¢6 kinh nghiém trong cac qua trinh diém dao & mirc
d6 nao do, tly theo cac cude diém dao da duogc thyc hién. Sy phan
cuc ndy, diém no luc tap trung nay va dinh hudng dat dugc nay la y
tuong co ban nam sau cym tir "Ngon nti Piém dao." Piém dao do
"dat chan 1én dinh nui va tu diém cao d6 nhan thirc duoc tu tudng
cua Thuong dé, nhin thay glac mo bén trong Tri Thuong dé, ddi theo
con mit cua Thuong de tir diém trung tam dén muc tiéu bén ngoai
va thay chinh minh 1a tat ca nhung van & trong tong thé.”

3. Giai doan Két tu. Sau khi da xac dinh dong hoa ban than véi Thién
co va voi Y chi cia Thuong dé (von 1a chia khéa dén Shamballa)
thong qua viéc thim nhép va phan cuc, y tién hanh — nhu 13 mot két
qua cua sy nhan ra tam phan nay —gbp phan minh trong viéc hi¢n
thue hoa Thién co, va trong viéc dua vao biéu 10 bén ngoai va thé
hién Thién co do nhiéu nhét co the Do d6, trude hét y tro thanh mot
tién d6n ctia Thanh doan (diéu can thiét 1 nhay cam vé&i ning luong
Shamballa), va sau d6 ngdy cang trd thainh mot Tac nhan cia Anh
sang — Anh sang pho quat, hay Anh séng ctia Chan than.

Hom nay, t01 khong con gi dé noi thém vé sy diém dao nira. Hay suy
ngim vé diéu ma t61 dd dua ra va nam bat dén mirc cac ban c6 thé
twong tuong duge vé vé trang 1¢ cua qud trinh diém dao— bao trim
hon rat nhiéu so véi nhu’ng gi duoc chi ra boi bat ky gido huan nao
cho dén nay. Sau khi chlen tranh két thic va thé gidi moi, véi nén
van minh va van héa sap dén cua nd bat dau hinh thanh, mot sy nhan
manh ngdy cang ting dugc dit vao muc dich ctia Thugng Dé Pang
Kiém So4t hodc Su séng hodc Ning lugng co ban khi nd dang 1am
viéc thong qua nhén loai. Diéu nay s€ dugc thyuc hién boi nhirng nha
huyen bi hoc dugc ddo tao. Phan 16n nhitng gi ma cac nha lanh dao
thé gii va nhimg nguoi phung sy hién nay & moi qudc gia dang néi




unconscious response to the Shamballa energy. Towards the end of
the century and during the first few decades of the twenty-first
century, teaching anent Shamballa will be given forth. The effort of

the abstract mind of man will be towards the comprehension of this,

just as the [262] goal of hierarchical contact marks the present
effort of the disciple. Glamour is disappearing; illusions are being
dissipated; the stage of penetration into a new dimension, into a
new phase of effort and of attainment is rapidly being promulgated.
This is being done in spite of all the horror and agony and will be
one of the first results of respite from war. The war itself is
shattering illusions, revealing the need for change and producing a
demand for a future new world and a coming beauty in living
which will be revolutionary and a material response to an intensive
initiation process in which all disciples can share and for which
advanced aspirants can prepare themselves.

THE FORMULAS

Now that you have, presumably, brooded for some months on my
instructions on the Formulas, | will seek to impart to you some of
the deeper implications.

Formula One. — "A line of fire between two blazing points. A
stream of water blue, again a line, emerging from the earth and
ending in the ocean. A tree with root above and flowers below.

"Out of the fire and always at the midway point appears the eye of
God (Shiva). Upon the stream, between the two extremes, there
floats the eye of vision; a thread of light unites the two.

"Deep in the tree, between the root and flowers, the eye again is
seen. The eye that knows, the eye that sees, the directing eye—one
made of fire, one fluid as the sea, and two which look from here to
there. Fire, water and the earth—all need the vital air. The air is
life. The air is God."

These formulas and their implications have caused some of you
concern because of their extreme difficulty of interpretation. |

12 mot dau hiéu cua mot phan ung vo thic ddi véi ning lugng
Shamballa. Cho dén cubi thé ky nay va trong vai thap ky dau cua thé
ky XXI, gido 1y c6 lién quan v6i Shamballa s& duoc dua ra. No luc
cua tri triru tugng cua con nguoi s€ hudng t6i nhan thirc duoc diéu
nay, cling nhu muc tiéu [262] cua su tiép xtic huyen giai ghi ddu nd
luc hién tai ctia nguoi dé tir. Ao cam dang bién mat; cac do tuong
dang bi ti€u tan; giai doan tham nhap vao mat chiéu do méi, vao mot
giai doan méi ctia nd luc va thanh tyu dang nhanh chéng dugc truyén
ba. Diéu nay dang duoc thuc hién bat chap moi sy kinh hoang va dau
d6n va sé 1a mot trong nhitng két qua dau tién cta thoi gian nghi ngoi
sau chién tranh. Ban than cudc chién dang lam tan v& nhiing ao
tuong, boc 16 nhu cau thay doi va tao ra mot nhu cau vé mot thé gi6i
moi trong tuong lai va mot vé dep sap to1 trong cudc song s€ mang
tinh cach mang va 1a mot su dap ung vat chit cho mot qua trinh diém
dao manh m&, ma moi dé tir c6 thé chia sé va nhirng nguoi chi nguyén
tién bd c6 thé tu chuan bi cho dicu do.
CAC CONG THU'C
C6 18 gio day cac ban di nghién ngdm duoc cic hudng dan cua toi
vé Cong thirc trong vai thang roi, t6i s& tim cach truyén dat cho céac
ban mét sd €01y sau hon.
Céong thire Mjt. — "Mot dudng lira gita hai diém ryc sang. Mot dong
nudc xanh lo, lai [a mot dudong thang, hién 1én tir mat dat va két thuc
& dai duong. Mot cai cAy co6 ré & trén va nhitng bong hoa & dudi.
"TUr ngon Itra, va ludn ¢ gitra, xuat hién con mat cia Thuong Pé
(Shiva). Trén dong sudi, gitra hai thai cyc, ¢6 con mat ctia tam nhin
tr61 nd61; mot sg1 anh sang két hop hai thai cuc.

"Sau trong cay, glu’a ré va nhung bong hoa con mat lai dugc nhln
thdy. Con mat biét, con mat thdy, con mat chi dao — mot con mat
lam bang lra, mot con mét linh dong nhu bién ca, va hai con mat
nhin tir day t&i d6. Lira, nude va dat — tat ca déu can khong khi song
con. Khong khi 1a sy sdng. Khong khi 1a Thuong dé. "

Nhitng cong thirc ndy va ham y cta ching da khién mot sé ban lo
ling vi chung cuc ky kho giai thich. T6i yéu ciu céc ban luu y ring




would ask you to bear in mind that you are individually [263] quite
unable to grasp the extent of your own comprehension because the
mind (the major conditioning factor in a disciple's life in the early
stages of his training) knows far more than the brain is capable of
recording. Later, in the life of the initiate, the soul registers
consciously for the disciple who can identify himself with the soul,
far more than the concrete mind is able to register. | would ask you,
therefore, to cease gauging your capacity to understand and instead
simply to brood and reflect.

Let me briefly summarise for you some of the things I indicated
anent these formulas in my previous instructions:

1. They are concerned with the six relationships, as the disciple
succeeds in establishing them.

2. These six relationships are not six initiations but six intermediate
expansions of consciousness, occurring between the major
initiations.

3. They are definitely formulas of integration:

a. They concern integration progressively into a Master's group.

b. They also concern integration into some state of group
sensitivity, on some one plane, for consciousness of sensitive
response is the keynote of all the planes throughout the solar
system.

4. They are also formulas of revelation. This is peculiarly so in
connection with Formula One. They bring about, when rightly
used:

a. The revelation of group feeling.

b. The revelation of the Master as He is, the centre of light and
power within the circle.
c. The revelation of the point of life at the centre of all forms.

These effects, resulting from right comprehension of the formulas,
might be regarded as reactions—automatic and inevitable; | used
this word "reaction™ in my last instruction. These reactions are

c4 nhan cac ban [263] hoan toan khong thé nam bat duoc mirc do
hiéu biét cta chinh minh boi vi tAm tri (yéu t6 co ban quan trong
trong cudc séng ctia mot dé tir trong giai doan dau cta qua trinh huan
luyén cua y) biét nhiéu hon kha nang ghi lai ciia ndo bg. Vé sau, trong
cudc song cua diém dao do, linh hon ghi nhan mot cach hiru thirc d6i
vo1 vi dé tor ngudi ma cod thé dong nhét v&i chinh minh nhu 13 linh
hon, nhiéu hon mirc ma cai tri cu thé co thé ghi nhén. Do do, toi &
yéu cau cac ban nging danh gia kha nang hiéu blet cua céc ban va
thay vao do chi don glan 1a nghién ngam va suy ngam.

Hay dé t6i tom tit ngin gon cho cac ban mot sb diéu t6i da chi ra lién
quan dén cac cong thirc nay trong cac hudng dan trudc day cua toi:
1. Ching dugc xem xét dén sau mdi quan h¢, khi nguoi dé tur thanh
cong trong viéc thi€t 1ap chung.

2. Sau mdi quan hé nay khong phai 1a sau cudc diém dao ma la sau
su mo rong trung gian cua tam thirc, xay ra gitta cac cugc diém dao
chinh.

3. Chang chéc chén 1a cong thic tich hop:

a. Chung lién quan dén viéc tich hop dan vao mot nhom Chan su.

b. Chung ciing lién quan dén viéc tich hop vao mot s trang thai
nhay cam cua nhom, trén mot cdi nao do, vi tam thurc ciia phan ung
nhay cam la chti am cua tat ca cac coi trong h¢ mat troi.

4. Chung ciing 1a cong thirc ctia sy mic khai. Piéu nay dic biét lién
quan dén Cong thirc Mot. Khi dugc stir dung dung cach, ching
mang lai,:

a. Su tiét 16 cua cam giac nhom.

b. Sy tiét 16 vé Chan su nhu Ngai von 13, trung tAm ctia anh sang va
quyén nang trong vong tron.

c. Sy tiét 16 vé diém cia su séng O trung tAm ctia moi hinh tudng.
Nhiing téc dong nay, 1a két qua tir sy hiéu biét ding céc cong thire,
c6 thé dugc coi nhu céc phan tng — ty dong va khong thé tranh
khéi; T61 da stir dung tir "phan ing" nay trong hudéng dan cuoi cung
cua t6i. Nhitng phan rng nay thuong xuyén xay ra vo thirc, va tli co




frequently, and | might say usually, unconscious and it is only
gradually that the disciple wakes up to the fact that by quiet
reflection upon the formula, certain [264] expansions of
consciousness, a greater sensitivity and an intuitive recognition of
the hitherto unseen and unrealised have wrought definite changes in
his subjective nature. He does the required work and the results
naturally and simply happen.

Here is a hint as to the need for occult obedience. | have the
responsibility of indicating to you the work | want done and the
steps to be taken. You subsequently have to do the work. Most of
you, living normally as you do in the world of effects and not in the
world of causes, are preoccupied with the possible results and the
phenomenal differences (if | might call them so) which are
expected by you to eventuate from the work. Therefore, instead of
concentrating upon exactitude of work and meticulous obedience,
your energy goes into the thought of what will happen, into the
consideration of the difficulties of the work, and into your belief
that no results are demonstrating in your particular case. Primarily
what | am doing in giving you these formulas is to aid you to work
in the world of causes and so draw you consciously out of the
world of effects. Therefore, | would ask you to do the indicated
work, to concentrate your minds upon these formulas of power—
"working without attachment,"” as the Gita expresses it—and refrain
from looking for results, knowing that they will be there, even
though unrecognised by you, until your focus is more definitely
subjective. | did not say "introspective,” my brother, but
"subjective.” To be an introvert really means that you, as a thinking
personality, are always looking in to your inner feeling and thought
life. That is not living subjectively; it is living as an outer observer
who looks within. To live subjectively means that the focus of your
consciousness is within and that from that point you look in two
directions: outward at the personality upon the physical plane and
inward at the soul. Ponder on this. The distinction is very real and
one that you should grasp. The man who knows the difference

thé noi thuong 1a vay, va chi dan dan nguoi dé tir tinh thic véi thuc
té 1 nho sy suy tu tinh ling di v6i cong thirc, sy mo rong [264] nhat
dinh cua tm thirc, mot sy nhay cam hon va mot su nhan biét truc
giac vé nhiing diéu khong nhin thay va khong nhan ra cho dén nay
d3 tao ra nhitng thay doi nhat dinh trong ban chat bén trong cuay. Y
lam cong viéc duoc yéu cau va cac két qua mot cach tu nhién va don
gian xay ra.

Pay 1a mot goi y vé nhu cau ciia sy vang 1oi huyén bi. Téi c6 trach
nhiém chi ra cho cdc ban cong viéc to1 mudn 1am va cac bude can
thyc hién. Sau do, cac ban phai thyc hién cong viéc do. Hau hét cac
ban, song binh thudng nhu cic ban dang 1am trong thé gidi cua
nhimng tac dong chtr khong phai trong thé gio1 cua nhitng nguyén
nhan, déu ban tAm dén nhiing két qua c6 thé xay ra va nhitng khac
biét hién twong (néu toi ¢ thé goi nhu vay) ma cac ban mong doi s&
xay ra tur cong viéc. Do do, thay vi tap trung vao su chinh xac ctua
cong viéc va sy tuan thu ti mi, nang luong cua cac ban sé don vao tu
tuong vé nhing gi s€ xay ra, xem x¢ét nhimg kho khan cua cong viée
va tin tuong rang khong co ket qua nao dang biéu 16 trong trudng
hop cu thé cua cac ban. Chu yéu nhiing gi toi dang lam trong viéc
dua ra cho cac ban nhitng cong thirc ndy 13 nham hd tro cac ban lam
viéc trong thé gidi ciia cac nguyén nhén, va do do6 thu hit cac ban ra
khoi thé gidi cta cac két qua mot cach hiru thirc. Vi vay, t6i s& yéu
cau cac ban lam cong viéc dugc chi dinh, tap trung tam tri clia cac
ban vao nhimng cong thirc quyén luc ndy — "lam viéc ma khong co
su bam chép”, nhu kinh Gita dién dat n6 — va khong tim kiém két
qua, biét rang chung s€ ¢ do, tham chi méc du khong dugc cac ban
ghi nhan, cho dén khi sy tap trung cua cac ban chéc chin 1a ¢o tinh
noi tai chii thé hon. Toi khong ndi “xem xét ndi tam”, cac huynh d¢
clia toi, ma 1a "ndi tai chu thé". Tré thanh mot nguoi hudng nodi thuc
su co nghia la cac ban, voi tu cach la mot pham nga tu duy, luén nhin
vao cam giac bén trong va cudc song tu tuong cua minh. D6 khong
phai 1a séng mot cach ndi tai chi thé; d6 1a dang séng nhu mot ngudi
quan sat bén ngoai nhin vao bén trong. Séng ndi tai chu thé ¢ nghia
1a trong tAm ¥ thirc ctia ban 13 & bén trong va tir diém d6 ban nhin




between living an introspective life and a subjective life is well on
the way to being a true esotericist.

Let us look for a minute at Formula One and seek its [265] simplest
interpretation, and yet an advanced one from the angle of the
neophyte (which you should not be). | will take one or two general
ideas which emerge from an analysis of the whole and then a few
sentences which—when interpreted—may throw light upon certain
basic and practical significances.

I would first have you note the emphasis upon the "eye" in this
formula. It is a keynote and appears in various guises. Behind all
the ideas lies the concept of seeing, of a Seeing One, looking on at
the created Whole. This same concept is to be found in the
fundamental Masonic symbol of the Eye of God which dominates
everything within the Temple. In this formula we have:

1. The Eye of God. Shiva is the first Person of the Trinity, the
Destroyer, but at the same time the Final Absorber, the Whole and
yet the part. This is the organ of the divine Will or Power, the Eye,
through Whose directed gaze the power flows outward to its
created Whole. In the case of the human spirit, it is the Monad.

2. The Eye of Vision, indicating this time not the directing energy,
but the conscious Observer, the Soul, whether cosmic, solar or
human.

3. The Eye that Knows. This is the disciple who, from stage to

stage, reacts increasingly to the direction of the spiritual will and to
the growth of sensitive response, and in both his brain and his mind
consciousness in the three worlds knows. That knowledge is limited

theo hai huong: huong ra bén ngoai vé pham nga trén coi vat chat va
huong vao bén trong den linh hon. Hay suy ngdm vé diéu nay. Sy
phan biét la rat thuc té va 1a dleu ma cac ban nén hiéu thau. Nguoi
biét duoc s khac biét gitra sdng mot cude sdng ndi quan va séng
mot cudc song nd1 tai chu thé dang trén con duong trd thanh mot nha
huyén bi thuc su.

Chung ta hdy danh mot phut chi y cho Cong thirc Mot va tim kiém
[265] cach giai thich don gian nhat ciia n6, thé nhung d6 lai 1a mot
giai thich nang cao tir goc d6 cua tan mon sinh (ma cac ban khong
nén nhu vay). To1 s& lay mot hodc hai ¥ tudng tong quat xuat hién tir
sy phan tich tong thé va sau d6 1a mot vai ciu ma — khi duoc giai
thich — c6 thé lam sang t6 nhirng ¥ nghia co ban va thuc té nhat
dinh.

Truée tién, t6i mudn cac ban luu v su nhan manh vao "con mat" trong
cong thirc nay. N6 1a chii 4m va xuét hién dudi nhiéu hinh thic khac
nhau. Dang sau tét_cé cac y tudng 13 Y niém vé cai nhin, vé Cai Dang
Thay, dang nhin Téng Thé duoc tao ra. Khai niém tuwong tu nay ciing
dugc tim thay trong bleu tuong co ban cua Hoi Tam Piém 1a Con
mat ciia Thuong dé von théng tri moi thir bén trong Thanh dién.
Trong cong thirc nay, ching ta co6:

1. Con mdt ciia Thwong dé. Shiva la Béng dau tién trong Ba Ngoi,
Bang Huy diét, nhung dong thoi 1a Pang Hap Thu Cudi cung, Tong
thé thé nhung timg phan Pay 1a co quan cta Y chi hay Quyen nang
thiéng liéng, Con mat, thong qua cai nhin chdm cham truc tiép cua
Ngai sttc manh s& chay ra bén ngoai dén Tong thé dugc tao ra cua
n6. Trong truong hop cia tinh than con ngudi, d6 1a Chan than.

2. Con mdt ciia Tam nhin, chi ra rang day khong phai 1 nang lugng
chi dao, ma 1a Nguoi quan sat ¢6 ¥ thic, Linh hon, cho du 1a ¢ cap
do vii try, thai duong hay con nguoi.

3. Con mat Hiéu biét. Pay 1a nguoi dé tir, ngudi ma tir giai doan nay
sang giai doan khac, dap ung ngay cang tang voi sy chi dao cua y chi
tinh than va sy ting truong cua phan ung nhay cam, trong ca bo nao
va tdm thire thé tri cta y v€ cac kién thirc trong ba coi gioi. Kién thirc




in the neophyte, deepening in the disciple and profound in the
Master, but it is all related to vision.

4. At the same time this formula tells us that there are four eyes:
a. "One made of fire" . . . the eye of God.
b. "One fluid as the sea" . . . the eye of vision.

c. "And two which look from here to there, the eye that knows".
These are the eye of the disciple and the eye of the personality.
There is a clue to this in a statement in The Secret Doctrine that the
right eye [266] is the eye of buddhi and the left eye the eye of
manas—these are the eyes of the high grade integrated personality,
en rapport with the soul.

d. "Fire, water and the earth all need the vital air. The air is life."
The clue again to this is to be found in The Secret Doctrine, 1.80,
where we find the words "Matter is the Vehicle for the
manifestation of Soul on this plane of existence, and Soul is the
Vehicle on a higher plane for the manifestation of Spirit and these
three are a Trinity, synthesised by Life, which pervades them all."

You can see, therefore, upon careful reflection how simple this
matter is, exoterically considered, and how the key to
understanding lies in conscious identification with all three, both
sequentially through growth and simultaneously through initiation.
I have here given you an occult hint.

Secondly, | would have you note how this formula refers to the
antahkarana:

1. "A line of fire between two blazing points"—the monad and the
soul.

2. "A line, emerging from the earth and ending in the ocean"—

referring to the sutratma which, when the antahkarana is completed,

blends all types of consciousness, spirit and matter, into one living
whole, the ultimate Reality.

d6 gidi han & nguoi méi hoc, ngay cang sau sac trong ngudi dé tir va
ngay cang uyén tham & cap do Chan su, nhung tat ca déu lién quan
dén tam nhin.

4. Pong thoi cong thirc nay cho chiing ta biét rang c6 bon con mat:
a. "Mot con mat 1am bang lira". . . con mét ciia Thuong dé.
b. "M6t con mat linh dong nhu bién ca". . . con mat ciia tim nhin.

c. "Va hai con mat nhin tir chd ndy sang cho kia, con mat hiéu biét."
Day la con mat cta ngudi dé tir va con mat ctia pham ngd. Co mot
manh mbi cho diéu nay trong mét tuyén bd & Gido Ly Bi Nhiém rang
mat phai [266] 1a con mat ctia bo dé va mit trai 1a con mat cua tri tué
— day 1a d6i mat cua pham nga tich hop cip do cao, hoa hop véi
linh hon.

d. "Ltra, nudc va dat deu can khong khi song. Khong khi la sy song."
Mot 1an nita manh mdi cho diéu nay lai dugc tim thy trong Giao ly
Bi nhi¢ém, 1.80, noi chung ta tim thay dong chir "Vat chat 1a Van cu
cho su biéu 16 cua Linh hon trén ¢i hién hiru nay, va Linh hon 1a
Van cu trén ¢di cao hon cho su biéu 16 ctia Tinh Than va ba diéu nay
la mot bd Chtia Ba Ng6i, duogc téng hop béi Sy séng von ngap tran
trong tt ca. "

Do @6, khi suy ngﬁm can than, cac ban co thé théy van dé nay don
gian nhu thé nao khi dugc xem xét vé mit ngoai mon, va lam thé nao
ma chia khoa dé thau hiéu nim & sy dong nhét hiru thirc voi ca ba
(vat cht — linh hon — tinh than — ND), ¢4 hai (linh hon — tinh than —
ND) tuan ty thong qua su ting trudng va dong thoi thong qua diém
dao. O day t6i di dua cho cac ban mot goi ¥ huyén bi.

Thr hai, t6i mudn cac ban luu ¥ cach cong thic ndy dé cap dén
antahkarana:

1. "Mot tuyén lira gitra hai diém ruc sang" —chan than va linh hon.
2. "Mot tuyén, ndi 1én tir mat dat va két thuc trong dai duong" —
lién quan dén tuyén sutratma, khi antahkarana dugc hoan thanh, két
hop tat ca cac dang tam thuec, tinh than va vat chat, thanh mdgt tong
thé song dong, mdt Thuc Tai toi hau.




These are some of the more obvious significances; deeper ones will
emerge when these are realities and not speculative theories in your
life. It will be apparent to you consequently the need for definite
work upon the instructions given you upon the antahkarana. In
connection with the above, | would call your attention to some
words | wrote in my last instruction to you in reference to Formula
Two. | there said that alignment "will be our next consideration
when Formula One has brought about certain changes in
consciousness. | shall not consider these formulas at present. | will
only point out their major implications which will be seldom what
you think, conditioned as you are by the terms and the
interpretations of the lower concrete mind."

Pay 1a mot sd y nghia rd rang hon; nhimg diéu siu sic hon s& xuat
hién khi nhitng diéu nay 1a nhiing thuc té chir khong phai nhing 1y
thuyét suy doan trong cudc song cua ban. Do do, ban sé& thay rd sy
can thiét phai lam viéc rd rang theo nhitng hudng dan duoc ban cho
ban vé antahkarana. Lién quan dén van dé trén, t6i mudn ban cha v
dén mot s6 tir ma toi da viét trong huéng dan trudc cho ban lién
quan dén Céng thirc Hai. O d6 t6i da noi rang sy chinh hop"sé 1a su
Xem Xét tiép theo cua ching ta khi Cong thirc Mot dd mang lai
nhirng thay ddi nhét dinh trong tdm thirc. Hién tai, t61 s€ khong xem
x€t cac cong thirc nay. Toi s€ chi chi ra nhitng ham y chinh cua
ching ma hiém khi nhu ban nghi, bai vi ban bi chi phdi béi nhitng
thuat ngir va sy giai thich ctia ha tri cu thé.”




